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The sequence of the verses has variation; also with verse number 6.

Introduction and translation by N. Balasubramanian

A short life sketch of Shri Appayya DikShita (1520-1593 AD)

Shrimad Appayya DikShita was born at Adayapalam village, very near Arni, North Arcot
District, Tamil Nadu, in the year 1520 AD. His father Shri Rangarajadhari was the son
of Shri Acharya DikShita - also known as VakShasthalacharya who was in the court
of Shri Krishnadevaraya. “Appayya” was an endearing form of his real name, Vinayaka
Subramaniam. “The 16th century AD, in South India was an age of confusion when begotry
and vigorous proselytism were rampant. Persecution of one sect by another with the help
of the ruling dynasties was quite common. In such an age, the need was felt for a rare
scholar with comprehensive vision and imagination, whose mission in life would be the
reconciliation of the various creeds, cults and philosophies. Shri Appayya DikShita filled
this essential need. He was a peace maker who pleade for harmony, tolerance and mutual
goodwill and understanding at a time when people were quarrelling among themselves as to
who was superior Vishnu or Shiva. (Dr. N. Ramesan IAS. Shri Appayya DikShita Page 3)
“DikShitar’s culture was at once profound, libeal and wide. His characteristic impartiality
never failed him even in his out and out militant works.” (A. V. Gopalachariar. Introduction
to Varadarajastava 1927. P vI) DikShitar’s learning, says Y. Mahalinga Shastri, was in the
truest sense of the word encyclopaedic.

SIS 5818558 TT-HeUtasals W@ epsand eubts’ |

WSS SeumsmeuragsT alg aug el aug alumteCarung | (L4 6L meiss sEs:)
Shri DikShita is the author of not less than 104 works and had enjoyed the patronage
of King Chinna Bomma of Vellore. He was offered “kanak AbhiSheka” by this king in
1582AD. He was patronised by Chinna Thimma and Venkatapati also. He lived upto
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the ripe age of 73 years and spent his last days in Chidambaram. Some of his most
famous works are Shivarka maNidIpikA, NyAya rakShAmaNI, siddhAnta lesha sa.ngraha,
parimala, chAturmata sArasa.ngraha, yAdavabhyudaya vyAkhyA, varadarAjastava and
kuvalayAnanda. His stotras are simple, popular and effective, for example, mArgabandhu

stotram, durgAchandrakalA stuti, ApitakuchambA stava, hariharabheda stuti.

Margabandhu stotram: This small hymn is about Lord Marga sahaya or Margabandhu of
Virinchipuram, near Vellore, NA Dt., the family deity of DikShita. It is very effective when
recited before and during journy to ward off accidents and ensure success. (The above life
sketch is taken from the book Shrimad Appayya DikShita, published by Shrimad Appayya
DikShitendrar Grantha Prakasana Samiti, Hyderabad.)

The following abbreviations are used in the commentary: (1) VS: Shri Vishnu Sahasranama
stotram with Shri Shankara’s bashyam. (2) SS: Shiva Sahasranama stotram (called Vedasara
sahasram) from Padmapuranam with the commentary (published by Tanjore Saraswati
Mabhal Library) of HH Shri Paramasivendra Saraswati - 57th pontiff of Kanchi Kamakoti
Peetam and the guru of the well known saint composer Shri Sadasiva Brahmendra
Saraswati. (3) BG: Bhagavat Gita (4) BH: Shrimad Bhagavatam (5) KU: Kathopanishad.
(6) MU: mundakopanishad (7)SVU: Svetasvatara upanishad. (8) TU: Taittriyopanishad. (9)
SA: Shri Shivanama Ashtottara shata stotram from Skandam with the commentary (called
Shivatattva Rahasyam) of Shri Neelakanta DikShita (grandson of Shri Appayya DikShita’s

younger brother), a great scholar and poet in his own right.

omiss:3 = a way, road, path; L3kg4 = relative or any one associated, well wisher. So the
word womies3U5g):4 means one who comes along with you giving company and protection
svEsHTSyD Stotram is a hymn praising the Lord &’ amrenmigiSBTSH0S0D 60ESHTSFD
(VS681) It talks about His qualities.

LT & LB &6 CHT ST LD

Stotram: At this point it is relevant to say a few words about stotram. Our scriptures are
explicit in saying that the Supreme Being is one. It is without name, form and any other
attributes. It is called brahman in our scriptures. This is not its name but one of its many

attributes 113’ am & & geumd That which is big is brahman. Since the adjective ‘big’ is used
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simply without a noun to be qualified it implies that the bigness is unlimited. It is infinite and
beyond time, space etc., unlike the objects and beings we see in the universe. The scriptures
also aver that it is beyond our senses. The famous mantra from the Taittiriyopanishad (Anu
IV) says that the brahman is beyond the reach of our mind and words wCsT eumCam
BleuTshes uymiw wmperom evvam If so, how does a seeker think of it or pray to it?
This is where our scriptures come to our help. They also describe the same God (who
indeed is without a form or name) as having many forms and names. This helps a seeker to
worship Him through prayers, puja, pilgrimages to holy places etc.. So we have gods like
Rama, Shiva, Durga etc.. The worship of the Lord with form and name is called (sro@>ssr
o LmeroET ) saguna (sa = with; guna = attributes; upAsanA = worship). The names and
forms conceal the esoteric truths mentioned in the upanishads. Thus they, like a map, give
us some idea of something which is very vast and cannot be grasped by our senses. The
Lord graciously accepts the worship offered to Him in any form one may choose. Krishna
says

G QWM WIMD WITD SEID L*&S: Uiy & sunSregibles2s |

SEOW HEOWTEF6VMD Uo7 & STbD HTewe alg smibwantd || BG.7-21

He says that in whatever form a devotee seeks to worship Him with faith He upholds that
faith and makes it steady.

eV WM VIS SN WaHS: Sowngreplants |

OLCH & H&: SMonp enwel alabigrhabisrs | BG.7-22 .

He adds that the devotee engages himself with faith in the worship (as said above) and from
that he obtains his desires which are really conferred by Me alone. These statements of the
Lord lend validity and sanctity to the worship of God with name and form who indeed is
without any name, form or attributes. Later on the Lord says

CHaBMD VFHUSSTHETD UagTd Ufdlmeusn |

& a0 LPs eiennturs’n Cwur wrupuwnpke 651 BG.10-10 .

He assures that to such devotees who worship Him with love He will give the clear wisdom
by which they will reach Him. In this manner the saguna upAsana acts as a stepping stone

to nirguna upAsana and through that the realisation of God.

Prahlada, the gem among the devotees, mentions nine kinds of devotion (BH .7-5-23). The

first two amongst these (viz.) uvoyeugmrid listening to the Lord’s names and stories which
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bring out His glories and &Sirgmo chanting them are the simplest and easiest to practise.
These can be done by anyone irrespective of age, caste or gender. They are suitable for the
young and energetic as well as the old and decrepit, a pundit and also the ignoramus. Thus
they are suitable for all. It is possible that their very simplicity deceives one to imagine
that they are less potent than the other kinds of devotion. This is not so. Our scriptures
repeatedly assert that they can confer the highest benefits on the devotee. The vedas contain
stotras like the Rudram, Shri suktam etc.. Our puranas contain many. In adddition our
acharyas like Shri Shankara and other saints have composed soul-stirring compositions in

many languages. All these are ideally suited for recitation.

One remarkable common feature to be found in these stotras is that each one may be in
praise of a differently named god like Rama or Shiva. It will praise the attributes of that deity
(in saguna form). It will also refer to incidents to be found in the puranas. The Bhagvat Gita
says that the Lord incarnates Himself from time to time to subdue the evil and protect the
righteous people. The puranas contain details of the incarnations and the deeds performed
by Him to fulfill His mission. Behind all the glorification they will refer to His nirguna
(without attributes) aspect also. The composition may be in praise of Shri Rama or Devi
but it will also talk of the God as the Supreme Being. This clearly shows that the composer
of the stotra was in fact praising the formless reality using the form of Shri Rama or Devi

as a front. We can see this being done in this stotram also.

There is one more point to note regarding stotras. Poets have sung praises of nobles and
kings for pecuniary gains. But these men and kings, howsoever great or rich they may be,
are only human. They have their limitations and weaknesses. In view of this a poem in
praise of a person has necessarily to overlook the subject’s foibles, exaggerate whatever
virtues are to be found and if necessary innovate virtues! Exactly opposite is the case with
God. He is pure and without limitations. As said earlier He is beyond the reach of the mind
and words. So those who have composed stotrams in praise of the Lord have invariably felt
severely handicapped because of their own limitations. We find such verses confessing the
feelings of inadequacy even in the compositions of great acharyas like Shri Shankara and
Shri Vedanta Desika .

Now let us go to the Margabhandhu Stotram proper .
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0

v U anTesal 85%a1 ufle LTDELIT* anTEs3 el €53Cair vibCUIT* -

o anmés ey €5a |l
The stotram begins with the recitation of the holy names of the Lord. The recitation of
the Lord’s names purifies the mind, makes it calm and fit for any serious undertaking. So
they are normally repeated before commencing any work like pooja, religious discourse
etc.. Here one may recall the familiar verses recited at the time of commencing puja or any
religious ceremony .
SUalET: LANSETT e evTeITaIVGT D & 6amS sur |

w: 6008rS Usr femamesn ero: umanwritwngy: voea: |l

LOMB6TVLD GUTEIHID LITULD STDEm ero(pumiedsn |

uByrwenownyCamenpel suwCurandl i ervwuow:

ur g grwo grwo
These verses say “Anyone - may be impure or pure or whatever may be his condition - if

just thinks of th lotus -eyed Lord is certainly pure inside and out. Sins commited by mind,
speech or action go away by thinking of Shri Rama. This is certain.” Thus the chanting
of the Lord’s names flushes out the impurities in the mind and invigorates it. The author
can then look to the successful completion of the work taken on hand - in this case the
composing of the hymn. Happily these names may be taken to apply to both to Shiva and

Vishnu. They may be seen in the sahasranamams of both Shiva and Vishnu.

SHAMBHU uuibiy:# | uoib eno=ss b umeuwd &) votbLy:4

(SS-74: VS-38) He blesses his devotees with happiness and prosperity v = happiness,
prosperity. All being go through the repeated cycle of birth and death. They experience
varities of sufferings during each life. During the dissolution of the universe He withdraws
all beings within Himself - out of mercy - and after some time He releases them again at

the beginning of the next kalpa so that they get relief and respite.

W: eoreumea] LAgTH Lteubswr e’ ysm a6 |
WenBIbUTE Lreuwd wnsa) Umerel e suCw Il VS-11
“From whom all beings come at the beginning of the kalpa and into whom they again merge

at the end of the kalpa.” This implies that they are also sustained by Him during the period
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in between. This is mentioned in the TU (3-1).

WeHM eumr @M LASTH orwnhts Cwp orsmn el ws
LFwhSWL*erobaluok &)
“From whom all these beings emanate, by whom they stay alive and into whom they merge

after death.”

MAHADEVA want€sa: - nanmibutgrQest 6s36uute wanmése: |

angelld & en&eoL MG eur alltsCaus Lrbrantsr wandgenssur He is
worshipped by everyone. Also He is great because He pervades every thing.(SS22) srormeurrs
umeus LMl&Wshil o1 &oshEhmBEeWTen s UteurCu e waButs sevom g swts
wanmés3eu: (VS492)He is called Mahadeva because of His superior knowledge and His
greatness as the gretest of the yogis. Shivarahasya says that the sound “Mahadeva
Maha-deva” is a divine medicine for those bitten by the serpent called samsara
wanTés e wanTs el WWanTCs CauGSwwbd  Seubl: EDENTT6ENTU-G esL THTD
&P610WeTan 5 0EIS SO0 |

DEVA ¢g°a1: - sosumBlurwnGuin €5°auni’s:3, mrés’es @dlais | o6 e &g eaimblgeain
F Ufleusivenwey The word deva indicates lordship. His lordship is unrestricted
&PewCsTeseu: (SA93) He is effulgent. Krishna says ” 1 am the splendour of those
who possess splendour,” €smenbsmsvailrroand BG(10-36) Accordingly, sG6oeu
UM SEILTE) eveld getowl Limerom soieublgib eflumes KU(2-2-15). All these
(the sun, the moon, the stars, the lightning and fire) shine only after Him. It is with the

infinitesimal part of His luminosity that all these shine.

CxpCmepgsl: SS413 and @bsExmm: SS34 are His names. In the course of teaching of
Gita at KurukShetra, Arjuna requests Krishna to show him His cosmic form as Iswara.
The gracious Lord obliges and reveals His universal form. Arjuna is overwhelmed by the
splendour of the form he sees. He feels as though a thousand suns had risen at once in the
sky &Pal envdrweamsigsw LG s ugl s s | we um g m ut srom
sowng Umtensiugeiow wanngop: | (BG 9-12). Here, as is usual with the scriptures,
thousand is only indicative and stands for many or infinite. This is a popular verse and is
said to have been quoted by the scientist Oppenheimer to describe the explosion of the first

atom bomb which he witnessed.
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Effulgence does not stand only for light. It also means wisdom. Shiva stands for infinite
knowledge wi: sromeusyen: sromeuailds MU(1-9) One who is omniscient and knower of all
SIS S USID REMHSESE@ID & U0 sTTUSS & ugdlstr: VS(275)He bears
the shine of knowledge &> 1Selpes): &3IST sERTHOUT LT EITWSICWS & ISHeLpiTes):
VS(719) He is of the form of shining knowledge Uiy amuongiom | LipsmuuetvelenL o, dLom

werow env: Lipsmuumglom VS(276) His form is effulgent knowledge.
SIVA vfleu: - tfleu: orugsemerveuenu: | BT sl Blé eog) s’ mlasha uronmEe enu

@swis:? |
sorrows that characterise all created beings including plants, animals, birds, humans

Shiva is the personification of auspiciousness. He is completely free from

and devas like Indra and even Brahama the creator. He is the embodiment of supreme
bliss. (SS18) Also mlevsmyE arswur vr=g ssans uiles: (VS27)He is devoid of
the three qualities i.e. sattva(serenity), rajas(activity) and tamas(inertia). These qualities
constitute ignorance (of Brahman or reality) and characterise all creation. So Shiva
being free from these is pure. Patanjali sums up all this in his Yogadarsana (1-23) as
HCe0UISMDETUTSHTUTWILTTDO(H 6B Li(Hewelutas: rusuy: | és@a)uurr:,gaﬁ]gfu_lrr,
QjerodIgm, Urre353, 53€e_|6>g=, QILM*MICeLUTT, ST HATLOMHTAW6T, eluTssT: aar'rLDuzsx)rr@
- BLOMWTEUTST:3, SLuUTCWT DEIBTE- eUTUTET:, Fam&: STEVETEWSUFTDm el
LmeselCuuas: mutely: @&wis:? |l

eruLD(R Slom g Crewr umeuwrs utleu: He removes the sins of those who just think of His name.
DakShayani says this to her father DakSha w& aiwaerid Bro SCrAsL 6Hm @D
eV& ('S LiFeromasr g aiomure anpel The celebrated two syllables SIVA uttered with
the tongue even once and that too casually, immediately wipes off the sins of those (who

utter them).(BH 4.4.13) Shivarahasya says this about the sanctity of Lord Shiva’s names:
eromeurenfl UBleusTONTSl GO &we &M HCWel sromeugsT |

CHemallWSLSSOD HID uNGad lramnsibaehs |l

All the names of Shiva give mokSha no doubt. But amongst them the name Shiva is the

best and denominates brahman. The name Shiva is considered as the best among the Lord’s

names .

al& WTen™ L& (&S aBLT (H& ®F&STE UE vumHageT |
S&T LEhETael Serowmd uilel §&Wamesyss e |l
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Of all the knowledge the vedas are superior. Among the vedas Shri Rudram that consists of
sixteen chapters is superior. In that the PanchakShari is superior. In that also the two letters
SIVA are the best. The glory of the Lord’s names is dealt with in great detail in Puranas

and hymns of the saints.

DEVESHA ¢&°Ceuun: - Lpngmiews €& summmisun: 6&5°Ceuun: He is the foremost among
the gods like Indra, Agni etc.. VS(492) ero=Cruu: - sno=pr@mb 8& eurmmiSun: sn=Cruu:
He is the lord of the devas. VS(85). He rules with a firm hand. None can dare to transgress

His commandments without facing serious consequences .

Haprevors euns: Leils | 114CaprCs’s) srodmw: |

e menion &3 & Butlans rune | bme SWuismeals LEen:

TU(VII-1) It is for fear of Him that the wind blows; the sun rises; the fire and Indra perform
their duties. It is for fear of Him that death the fifth runs about doing his work with diligence.

The same is said by none other than Yama, the lord of death:

LW eown s Blengud Lwns sug enodrw: |

LT SPHE& TUnE aumuute 1w ST sTeid Lehsn: | KU(3-3).

Now let us go to the stotram proper. It consists of five verses and a sixth one - called
L2eoun(ma): that gives the benefit of reciting the hymn. In this hymn Lord Margabandhu
is described as the God with form as Shiva bearing weapons, as the consort of Parvati.
It refers to various incidents to be found in puranas that reveal His unrivalled power and
glory. He is also praised in His aspect as the supreme reality, the attributeless brahman

whose nature is existence, wisdom and bliss .

1

1. UT*euTeUBFSEIFLLD LUT*euChESTTTElasn &6 6e,taas=asL b |
UTOsOMamSTITS&n LD, UT°& H40rCs Ha &L b sy e Llkgen |
uoGum ...
um4sv: - forehead; bhAla is preferred to (wrongly used) phAla; eumoy - descended
or come down; &SIfL_tb - crown: indicates that Lord Shiva wears a crown on the head
Flifle - Sif_erowmevg &l Fifle (SS782). The crown implies that Shiva wears other
ornaments also eflyeorw: (SS273) and afiyaswum’an=: (SS387) evveuiawmeliew: -
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enomeumeTenoCwiet eumGenServCuwigs enveeumeseumess: VS(737). One who is golden-hued
and Camiommiis: - CamBoeumriisin euLrCendl Camwmmiigs:? VS(738) One with body like
gold are also His names. Shri Rudram salutes Him saying mGwom efiyamwuumianCeu |
UM ST euBErSESIFLLD is another reading found in some books Lng:? = foot; implies that
when gods like Indra bow down to salute Him their crowns touch His feet. The crown
indicates lordship. Please see the comments on DEVESHA above. He demands respect
and in fact He is the only one to be respected Lygows: 1| Leom@uimes uw: Ly shui: enorreueurs s ui:
@swrrs:? SS(70) He deserves to be worshipped by all. There is none equal to or greater
than Him says Shri Suka while saluting Him before he begins to narrate Bhagavatam to
King ParikShit mlyshogsrombwim&uoCus Frsgteom eveugsméon [iFamoe Fosowls
Bo: BH(2-4-14) o160 - s18eomuinmBosiow 5 695 wWes @& <igiev: He has none equal
to Him. VS(355) Simi&&L0: - 1696 Wions 2 &s6om wenng erv: SiEISsw0: There is
none greater than Him. VS (80). Further there is none superior to Him. VS(626) 5 uu:
-5 696 WwesSevewun @& eypun: All other devas including Brahma the creator are
limited by time and are subject to sorrows Liy&2in: - 88 euTEMD LFSTBLAS s Cwr
e UipgAio: He is the first and foremost among the devas. SS(111). Shri Rudram says He
is the foremost and is the inner self of the devas Liy&26om eng3euw: Such is His glory
UmT*euCHESTTTSew & & HLEeaar 8L (b - EESTD = eye: yi&lsiv = fire: &6 54
= burnt: @eg=: = arrow: &L_: = a worm, insect Ligh6Feag™: is the name Manmatha,
the god of love, because he has five arrows: they are yaisss’d, SCUITSD, &b,
meuevedlsm and mEsursusvlb(lotus, ashoka, mango, jasmine and blue lotus). The five
arrows are also said to be srolb8omamms: , 2 HLoT s E:, Cuomae:, STUE: and 6PSLDLIYE:
They are fascination, intoxication or extravagance of love, emaciation, suffering pain and
benumbing or stupifying respectively. Kalidasa vividly narrates the story connected with
Shiva destroying the god of love in his mastepiece Kumarasambhavam. Manmatha shot
his arrow erobComemmd at Shiva who was deep in meditation. He wanted to seduce Shiva’s
mind and make Him fall in love with Parvati who was attending on Him, but failed in his
attempt. Shiva could sense that something was amiss and looked about. He saw Manmatha
cowering at a distnce. He just knit his brows in annoyance. In that moment fire shot out of
His third eye and reduced the wretched Manmatha into a handful of ashes. Manmatha is
contemptuously termed a worm or insect as he was foolish enough to try his tricks on none

other than the great Shiva. So Shiva is known as &momifl: - &mosow HLSZ W Hf:
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s&momifl: SA(25)

Leaving the story apart, the implication is that there is no place for carnal desires in the
prescence of the Lord; just like there is no place for darkness in the prescence of the sun.
By the same logic,there will be no place for evil tendencies in the heart of a devotee who

establishes the Lord therein.

Shiva’s third eye is situated in His forehead. So Shiva is known as umev€mair: SS(159)
and eveumL_mame: SA(28) It is to be noted that the third eye is unique. None of
the human beings and gods including Indra and the creator Brahma possess such
an eye. So Shiva is also known as efemuges: | elemumenfl el s eroaemLiment]
Coomsmal(hé s MeeualuilasLmh gEad weow ev: efepurdse: | SS(129). He
has an abnormal third eye. The third eye situated in a high position (viz) forehead
and stands for supreme knowledge o BES6VST HaTSIC60NEFHUTTENG ST HCHH
aluTCeUT S BT R EHTHUTTENSeUD e d&Fsn SA(28). With such an eye He could easily
look into the inmost recesses of anyone’s heart and see the thoughts lurking there. So He
could detect by a mere glance that the god of love has come to His prescence with an evil

thought and meted out severe punishment.

The Shiva-Mahimna stotram (15) says that for his foolishness Manmatha paid a heavy price
with his life and became an object of memory sivioy: soTHeLwWTSLT B abl aurilag™
ug2w: uflu‘en: | etolory Smara is another name of Manmatha. His arrows have not failed
anywher in the world of gods, demons and men. So he became conceited. Smara became
(s eHeuwmsLom) an object of memory. The moral of the story, says the poem, is that
an insult to the great will produce serious consequences elanBICHST: - euanFBICHSTLD
6VELTEL Weiow erv: euamBIeBSy: (SS131) is also one of Shiva’s names. Bhartrihari in
his Vairagya Satakam refers to this incident thus: eSevrm&’&>s*-afsprevasmin voeoLs:* (i.e.)
who effortlessly burnt up the flippant god of love as a moth. A big fire instantly reduces a

moth into ashes.

vuDev: = the Trident of Shiva; g ems = struck; @yrdl: = enemy; dnlL b = mass, heap:
Shiva has destroyed His enemies with His Trident. But Shiva has no enemies sro€omSamid
eroTeuL*CEHaw™ 5 Gio &3CeueisCurSsivug) B Ciflw: (BG9-29) “I am the same to all beings.
There is none hateful or dear to me” says the Lord in Gita. So we have to take “enemies”

to mean the enemies of His devotees. We find that during the Mahabharata war Lord
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involved Himself to help His devotee Arjuna. During the KurukShetra war Arjuna was
struk with wonder to see a figure radiant like the sun going ahead of him. The figure
destroyed his enemies very easily with His trident. Arjuna tells this to sage Vyasa and
asks who that radiant figure was. He adds that people think he has killed his enemies so
valiantly though all the work was done by that figure. Vyasa says “You have seen Lord
Shiva.” muonmBLBUTeUTD C&5%eub &3 (W elsL_summerdl uvtrigsylb Krishna confirms this and
says “Your enemies have already been killed by Me. Be a mere instrument.” BG(11-33)

WMl Bleublsm: L meuboel BIbISSLTSTD Lo srueuwlerom &b

The more dangerous “enemies” a devotee has to face are internal such as desire, anger etc..
In reply to Arjuna’s question as to what impels a person to commit sins even though he may
be unwilling, Krishna says &mio geas &Crrs* gas 7Cmm e amsnps Lita: | banmuuCsr
wanrurior 636 &*Cwupblan eeuflaoid | BG(3-37) “It is desire. Itis anger. They are
born out of rajo guna. It has huge appetite and makes one to commit sins. Recognise it as
your enemy.” And later on BG(16-21) He describes these as open gateways to hell that will
destroy the self. He cautions Arjuna to be careful and avoid them. So a devotee in order to
avoid these internal enemies installs Him in his heart and feels safe. Krishna tells Uddhava
that once He is established in the heart evil tendencies like desires get destroyed smom
am(m & W BUowBEs) eorCel oull e’ stug?6s BH(11-21-26). They cannot live
together like light and darkness. He is called smweam - &momE anbBs) (PP FEDE@LD
L*SSHTD ablberusmprn a8 smoant He destroys the desires of His devoteees who
seek liberation and the intentions of those who trouble them. VS(294). Also smwmmun:
Il & de@mb Sob BTuowsd sropTuo: SS(126). Lord Shiva is the <81 & m:
the earliest or the first guru. He teaches by demonstration. He shows He has destroyed His
desires and wants His devotee to do likewise. He is only too willing to help him provided
he makes his heart His temple. In view of this Bhartruhari describes a sadhu whose heart

is pure as having devotion to Shiva with trident Li*&&): vT®edI)

Unfortunately a devotee has to contend with one more “enemy” - more pernicious than the
enemies mentioned in the preceding para. It is attachment. Desire is a longing to possess
something which we do not have and we feel that thing can give us satis faction or pleasure
or security. We try to get that thing and when someone or something thwarts the desire

the desire turns into anger. Thus desire precedes anger or anger is the result of frustrated

12 sanskritdocuments.org



L& LHEAeCHTHTD LGS &HCSES wr: alydsid

desire. Once the object of desire is got and is in our possession we tend to hold on to it. This
inclination to bind ourselves to objects or people around us is known as attachment. We
look to those objects or people to give us pleasure or security. Vedanta warns us to avoid
getting attached to things or people; because firstly the objects of attachment are perishable
as anything in the world is. If we develop strong attachment to something, then parting with
it can be a very painful experience and we may sink under the load of the resultant grief.
That was the case with Dasaratha who was excessively attached to his son Rama. He could
not bear the pangs of separation from Rama who had to leave for the forest for fourteen

years. He died in agony.

Secondly it is wrong to look to such objects or people for security as they are perishable and
so are themselves insecure. Hence they cannot confer security on us. We will be left in the
lurch. Attachment is called (rew@w ) IshanA. Three types of attachments are mentioned
in our scriptures. They are attachment to (1) the money (2) wife/husband and (3) children.
Further it is said that attachment, once developed to something, is very difficult to get rid of.
It is like a blob of coaltar that has some how got stuck to our body. It will take a long time
and repeated washing to get rid of it. So we are warned to be wary of developing attachment

to anything or any person. This does not prevent us from showing love to others.

Prahlada gives a description of these attachments (BH .7-6) in his advice to his friends.
Talking about the attachment to money he says Ca&m 56T 828 @D alsn(m Cms
LprCaer tCur S w rlerdlg: I wib sfenswenii: (eresmL_ g 60s: CeroalCsm
euetflas | (BH 97-8-10) He says that money is valued higher than life itself and so who can
give up attachment to it? The thief, the soldier and the merchant trade their dear life for
money. In view of this he warns all to stay away from the objects of attachment and seek the
Lord. The boy Nachiketa said 5 el&6sm smueastCur wresw: He said man can never
get satiated with the wealth when Yama offered him immense wealth in exchange for the
teaching about self.

Kunti, the mother of Pandavas, in her prayer to Krishna before He leaves for Dwaraka says
sVEHaMUTUTLBILL &8 & m'L4b urar(Hias sim esaflas= | She prays to the Lord
to cut her attachment to her relatives so that her mind can think of Him without distractions.

BH(1-8-41)

The foregoing introduction is to explain the other implication of shula or the trident of
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Shiva. The three sharp points of the trident can destroy the three kinds of attachment that

can assail a devotee and hinder his progress.

The devotee shakes off his attachments to the worldly objects first. This was what
Vibhishana did before surrendering to Rama. As the brother of Ravana and his minister
he was very powerful. He was immensely rich. He had palaces, loving wives and children.
But he gave up every thing and rushed to Rama without even taking leave of his wife and
children. He said W& &eim LGTTDUTE SToFMbute Frstald vopemd &°%: Renouncing
my wives and children I have surrendered to Raghava and again uf&swa s wwr
somsn Wgymeanll & s*mrml & Lanka, friends and all wealth had been left behind by
me. (Ramayana-Yuddhakanda-17-16 and 19-6). Then he transfers his attachment to
the Lord and enshrines Him in his heart. Then the devotee ties His feet firmly with
the cord of love and so He becomes immobilised Cipaarwipuopwim &4m Sm i flugio:
BH(11-2-55). Thus firmly stationed in the devotee’s heart He destroys the evil tendencies
therein am(m & WES6EST? anwLtg T algCHTE enmamnm servgmd BH(1-2-17)
UTDsuamenug: - UTDeuD amesved wevuw s (SS114): Higuusm: - Ham: vusre: Cwb
60 Mlguugm: (SS211) and Mysik: - erv=gflyns ankgs s Myss: (SS370) are Shiva’s

names.

Further it is said &oy@ cmwun  vTsulogsvw - geaubd LSHeow  UTDsveiowl
6826 CaUT ST SME @0 SLOIETUT MWLM 66U 8B & al(pasd Liteuds SA(11)
The trident represents the three gunas (traits). Shiva holding it in His hand shows He is in

contol of maya of which they are the constituents.

UTS3s4D = &reusrewSL uroTis2s: rurSals s snbL’sasrans: teg3s:* |
IS Shoumuels stn @& vome: (SS310) Forever He is free from maya (the illusion by
which one considers the unreal universe as really existent and as distinct from the Supreme

Spirit) and spiritual ignorance. This is made explicit by what is said about the moon next.

SrCHHS EL b - @irg* = half @kg):3 = the moon gL = crest, Shiva has partial moon
on the crest GeromoaiL*ay: - alullasl M Ly*esT el *esr, Ceromb: el tasm L ‘e emrd
wenow ero: Gevmwelutes: FHa rey: (SS32) and also uoutlQwensdl: = vou &FH&:
QemQever wevw erv: voutlGwered: (SS929)The moon appears as a special ornament
to Shiva voufiCuus?y: - Wb FHES T UFCouteurew SMEHTHeHEL G Ulleurs Cin

3

& ilsn lwesTesb “ HEpTrahs TaeorgL  bl” SA(5). The moon represents His
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infinite wisdom. Please see notes under Deva above. It is to be noted that the crown that
Shiva wears does not cover the moon. This implies that Shiva’s lordship over the universe -
His omnipotence - does not veil His wisdom. The shining moon announces to the world that
one who yearns for knowledge should come to Him. Shankaracharya says in his Prasnottara
ratnamalika 8&m af) 26363 & HMmHmHES:? vtbL:A, HEpTHD G&S:? Uileuréseul Who is
the universal teacher? Shambu. From where can one get wisdom? From Shiva only. So
we have the saying syermmEECs28 Camutsurts ” One should pray to Maheswara for

wisdom.”

L*Csy = worship: omr& Ll Eg4b = the Lord Margabandu. T worship Lord Margabandu
who wears a crown, who destroyed the insect like god of love with the fire from His eye
in His forehead, who destroyed the enemies (of gods) with His Trident, who is pure(i.e.)

beyond maya and ignorance and who wears the moon on His head as an onament.

2

2. 9kits’ alymms’ fonisid ety ks srher Tt sommhein |

REISTTOIMNe GRS 1D 605 SHernibCenalsmmigHin LGy mre Ll Eg D |

uoGum ...
2i8s® elymes’ feriisdd - oyfusiib = limb; may mean hand, or leg; elgreg =
shining or appearing prominently; L*soréiss:3 = serpent, snake; Lord Shiva is decked with
snakes erLILL*6%: - 6rOMLIT: L*m&T: LI4as: Li‘as@orsl Weivl er: el ‘ens: (SS43)
His other names are srofLamTy:: 6roffum: BEA&ST:S, €% ammym: wew ev: (SS494) and
BreS gL - Bream eumer=a: Came FLAHE&SHBMTESAD &L TSWTD Wehow 6r: Hraes gL
(SS736). Shiva wears a garland of snakes and has tied Vasuki -the king of snakes - around
His head to keep His locks of hair in place.

Snakes:-

We fear snakes because we identify them with death. And everyone is afraid of death
seong ltuiblan? WFe@we says Sankaracharya in his Prasnottara ratnamalika.
The symbolism is used in our scriptures frequently. For example: &’yetogid
STeoradErISHLTED  CHTSBwevgyTgwa vteuy: BH(11.8.41) meaning “who
else, other than the Lord can save one seized by the serpent of Time ? When

Gajendra, the lord of the elephants was seized by a crocodile and found that he
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could not extricate himself from its grip he called the Lord saying w: sunsCreuum
LeRICBTSHsearam’s Lrsar Casr’s’ Maeralsr Limuon || Feb LrumbbD
uflumg  wsSLAwunBm S LrsTeugurannd  sBweh | BH(8.2.33) He says
“Whosoever be the almighty God, who protects one, who has surrendered to Him
being very much afraid of the powerful snake in the form of Death - that is very fast and
is after him - and from fear of whom Death himself runs hither and thither, let us seek

Him as our refuge.”

Kala means the Supreme principle which devours everything and Yama the god of death
who is also known by the names Antaka and Mrutyu. So at level one He is Yama ' su:
envieuanyuogmanid Krishna says “I am Death who seizes all life.” BG(10.34) He is Antaka
IBSFH: - UGS HCrmd Lamrmbld onbss: VS(520). He causes the end of all life.
At the higher level He is the kala or Supreme principle which destroys everything including
Yama, the god of death at the time of dissolution. Lord Kapila gives a description of Kala
to His mother Devahuti. BH(3.29. 36-45). He says it is none other than Vishnu who draws
everything into Himself &mev: - &60w8) enoieulhlg] &mev:, - HT6v: SEOWSTOADLD - &5 G
10.30 @& Ltss’eussleuamns VS(418) and SS(33). The Lord is not limited by time or space
or by any material opHESTHLOT| €515 STEVEHT EusvGISUIFTUREF 2 HHSH6TS
ampnEsTHoT VS(518). He is not subject to destruction or anything that causes destruction.
Qb S | b Sutelmnu: $&°Cagmarsnw B 616 WS @& b suy: VS(198).
In fact it is He - the seer and all knowing who had created the gods (including Yama)
and assigned to them their duties says Isavasyopanishad. selfopes Ll sveuwibLy,:*
WHT2 65 EHT ST ST HeULG ST*e & m2uneug Ltw: evomlw: So the snakes, representing
kala or death, cannot harm Him but He wears them implying He uses Death for His
services. Yama himself says (' swjrwenvcwmuCsrvarso Death to Him is like pickles or
achAr - a thing He uses in the process of consumig the creation. KU(1.3.25). Remember
that one uses a small quantity of pickle only to push in a large amount of food - the
main dish. Similarly the Lord uses the services of Yama in a small measure for His main
work. smevanpsT| srevsiow b GCwrTanksT SS(83) and srevamev: |l smev: win:,
Feowm &mev:, . SA(29) are His names. He destroyed even Yama, the god of death
to protect His devotee Markandeya. The name also indicates that He is the supreme

Lord who withdraws everything , the entire creation, including the god of death into
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Himself at the time of dissoluton and releases them again at the beginning of the next
cycle of creation. His other names are (m’ SWEheW: - D(H SW: LOFITD 6M06UL*SSTBTLD
b SWD oW, soCeurLmsropre mr Lflamyes) @& b suwehew: SS(123), SA(71).
He removes or avoids the death of His devotees. The sage Markandeya confidently sings
&58°76Unas yomuurew b &b &fewws ey win: “I take refuge in Lord Shiva. What
harm can Yama do to me?” This is also said symbolically in the story of Dhruva. Towards
the end of the story it is said that a chariot came to take him to the place reserved for
him in the skies. The Lord had told him that it was a special place because there will be no
return to this world again meaning he had crossed death and will not be reborn. At that time
Yama - the god of death - approached him and bowed down. Dhruva stepped on Yama’s
head and climbed into the vehicle .. 56smssTHEUTS: USCTT & & TUINHS SIS S
| @ SCWr-repf S48 UG D & GHem < mHeTTanT& s & m ann | BH(4.12.30)
At this point let us take a small detour and see what our scriptures have to say on the subject
of life and kala or death. This may sound a bit morbid : but since it is literally a matter of

life and death we should know some details.

One who is born has to die and one who dies is reborn syrgsiow el S4mEeum (H Su:
SYmeud @b b sevw & BG(2.27). From this it appears that this is a never ending
process. One can view it in either of the two ways as follows. 1 - One does not believe in
the existence of the other world. There is no inclination to think about or enquire into the
process. Such people are known as Nastikas. 2 - This one - known as Astika - believes in

the shastras and the existence of the other world. He tries to find a way out of it.

The shastras say that the people coming under the first category are to be pitied. The human
birth is superior to other forms of births. Only humans are endowed with free will and
ability to discriminate between the right and the wrong: the good and the bad. Only they
have the ability to work for their own and other’s uplift. The animals do not have free will.
Their life is governed by instincts. Because of this they do not incur any sin for their actions.
One obtains a human birth after going through the inferior births and as a result of some
good deeds and blessings of the Lord. It is therefore incumbent on us to use this privileged
position to our advantage and seek higher goals including liberation from death. But if
one fails to seize the rare opportunity that has come his way but fritters his life on petty

sense pleasures and garnering pelf he falls from his status and is considered an ignoramus.
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BH(11.7.74) w:upmiw worpesb Ceunsd (paals sumroumsim sb | &3m Canag™

283G er& SensomenL tFWLsn alg): |

The question of escaping death has been discussed again and again in our scriptures. We
will structure the discussion as answers to the following questions.

1 - What leads to rebirth?

2 - What is wrong with rebirth or why rebirth is to be avoided?

3 - What is the process called death? and

4 - Can death be avoided and if so how to avoid death?

1 - What leads to rebirth?

Everyone has to work, at least to keep the wolf from the door. In addditon people work
to improve their standard of living, to provide for the rainy day, old age etc.. All these
activities - called karma - can be classified as good or bad. The good ones are those that are
enjoined by our scriptures and those that can be called virtuous, selfless and such. The bad
ones are those that are prohibited by our scriptures and those that are motivated by greed,
anger, selfishness etc.. Both acts produce results which are to be “enjoyed” by the doer.
saUsTOCEDSEIeHUD af Lol Ltehme mbsean | uT=CLts Sib@y L @lirg: &2l
sowrgursCsi g | Skanda Puranam. The good deeds produce happiness, prosperity
etc.. and lead to higher births - life of better quality and happiness in this world or higher
worlds. The bad deeds produce unhappiness, misery etc.. By neglecting to do the duties
expected of him and also doing acts that are prohibited he falls and is thrown into inferior
births.

afansevnBEeLLTHTS Bhs s & ConvaurTs |

A& TanTsCans Numeob By usHDm Eas

(Yagnavalkya Smrithi) Then he climbs up the ladder slowly and gets the human birth again
after a long time says Lord as Kapila to His mother Devahuti. is*6varimresurssw
WmeUgSrWMSHETS W: | &FLoun: srolbEsFbw UBysSrmelrCmeass): | BH(3.31.34) Yama
- the god of death - tells the same to Nachiketa: “One who is infatuated with wealth; not
having a thought for the other world; such an ignorant person believing there is no such thing
as hell or heaven comes within my clutches again and again.” B erombuymw: Liy&Slums
umdsolb LpongluBsn algstortans epl 4b | b Ceumbam BTevg Uy G
W Us: Usreuunomug wes €l KU(1.2.6) So the doer of the deeds has to be prepared
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to enjoy or suffer the fruits. If the fruits cannot be exhausted in one lifetime one has to
take another birth and try to exhaust them. The problem, according to our shastras is,
that everyone of us had taken countless number of births, done karmas in these births and
accumulated vast amounts of the karmas. This accumulated store waiting to bear fruit is
called ervogh &g & sanchitam karma. In addition we continue to do karma in this
life also and add to the stock of sanchitam karma thus necessi tating more and more births.
Out of this vast stock a chunk begins to yield the results. This chunk is called Ciprris4n
prarabdham. There is no escape from the results of the prarabdham. It determines the
duration of life, the wealth, education and the mode of death even as one is born <u,uj: Lo
& alsD & el W Blssene & | Lghmaestm alalswunsts amunrpsow 65 abin:
| We have to infer the impressions of the past deeds only when we are confronted with the
results. Kalidasa says this in Raghuvamsa (1.20) LieomgiGLowim: LIgmFbUm:* enoberogsmiym:
UpT&SET S

2 - What is wrong with rebirth or why rebirth is to be avoided?

If one asks what is wrong with being born, saints like Shri Shankara want us to think
and find out if anything is right with it?&b erviberorCy evryd ? Llam=CuorSL
alFBSWoTBLlG Coa(Prasnottara ratnamalika). If one were to think that Shankara
was a sanyasi and so had such a dark view of life, so did Bhartruhari and Kulasheakhara
who were kings and had access to all kinds of pleasures 5 eroberomCyTSHULBHLD

FigwELUTWT @uoeod (Bhartruhari Vairagya Shatakam).

The problems start right from the beginning. Sage Kapila points out that nothing can equal
the pain one suffers while in the womb &>firaumervsuinid g1 &2b B L&D B UeTanuig)
BH(3.31.9). Then look at the troubles one goes through as he grows up. As one runs around
earning and looking after his family one is assailed by worries and sickness. He is all the
time growing old imperceptibly. euwré&feu Heaxl 28 sm LNSTRWES, CrmeT Vs
wSTel @eu LiTanris Csamib says Bartruhari in his Vairagya shatakam. He says that
old age is crouching there like a tigress frightening us, and diseases attack our bodies
like enemies. Then there is the fear of the inevitable death. In view of all these Krishna

2

describes rebirth as the seat of pain and impermanent. UBTsyBG0 &):3&M2e0WIDUTTUTAIGD

BG(7.15) Later on He again says this world is impermanent and joyless il wineneasn

Gsumasblo BG(9.33). We clearly see that everything in this world is impermanent. This
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includes our bodies, our relations, friends and possessions. The question then is how can
one feel happy when thrown into such a situation? Time is constantly gnawing at our life
quietly. Bhartruhari says life is oozing away like water leaking from a pot with a crack
<pul: uflshoreug 1MEHBSY_Tél sumibu:* Death is imminent and can strike anyone at any
time. This being the case, Krishna asks “how can one find pleasure in wealth or enjoyment?
It cannot please him, who like an animal, is being dragged to be slaughtered.” BH(11.10.
20)CaMHeuTS: emGALSCWED STELT el b SUIHESICs | Spemsb Bunmeow
g wCeel 5 Sleslgs:> | Next, Krishna said this world is joyless. This is because the
pleasures are transitory. They have a beginning and an end and so are fleeting by nature.
Their departure may leave a void and a trail of sorrow. Or they may make one to hanker
for more of it and leave him restless and unhappy. So He says that one endowed with
discrimination will not enjoy them €w aff] ervbsrouiuogm Cum*sm:3 g sCwrmBw geu
€5 | wwslupsans: OsamHesw B Csawe gobs s | BG(9.22) Such sensory

pleasures are trivial and cannot be termed as pleasures in the true sense.
In view of what is stated here, rebirth is not desireable and one should, if possible, avoid it.

3 - What is the process called death?

This is mentioned briefly in clinical fashion in the Brihadaranyopanishad. It says that as the
end approaches the individual’s breathing becomes hard and he starts gasping. His pranas,
along with the sense organs, withdraw from their respective foci and gather around jivatma
- the individual soul. As he (jiva) departs, the pranas and the sense organs follow him. He
gets a body as in a dream and enters another body. The impressions of his karma and the
knowledge about brahman that he had acquired in that birth also follow him. He gets a
body suitable to his karma in this world or some other world .. geuELD6UTSHLOMBLOHSHME6V
eirCal IFE: SMernmwnhGe WSS Tt itarssoames Ltaugl (4.3.38)
SWPSSHITOESD  LFTCE@SENSHEITG  LFTaohET&SSIToBESLD  erombel LT e
QIBETSHITLHESH  eallReEprTCrT  Lteudl  sruadlEhT  GoeUMHeUeUSTTIDS] SO
alg wramoradl eowhaurgeLtes Lirermet &l (4.4.2) Sworsbns’n vufyb
Blanswurels urd &3 bulGanbuUBHasSFD  SOWTaTSTD  ehUb  &mes4.4.4)
Krishna says that the knowledge he had aquired in the earlier birth carries him forward
in his next birth and he progresses in the spiritual path. He does not have to start ab

initio. yreurwrCerp Cxemmel anfwes amweiCsromSLa sro: BG(6.44) Some puranas
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describe it in detail making it sound a bit scary. Sage Kapila gives a description in His
talk to His mother. This is on the same lines as stated above in the upanishad. He says that
the individual soul living in the gross body has, in addition, a subtle body called Linga
Shariram or SukShma Sariram which is invisible. It is made up of seventeen components
(viz.) the five sense organs of perception (called gnanendriyas), the five sense organs of
action (called karmendriyas), the five pranas, the mind and the intellect. It requires the
gross physical body for functioning. It does not perish when the gross body perishes in
the process called death which takes place at the end of prarabdham karma. The Jiva just
migrates to another body (called birth) with the Linga Shariram according to the nature of
past karmas and generates new karmas which add on to the sanchitam karma and becomes

the seed for future births.

4 - Can death be avoided and if so how to avoid death?
Luckily there is a way to escape death and the birth that follows. Krishna says “on reaching
Me there is no rebirth.” rpCusw g AseTHESW LBTmbL B 66 wes BG(8.16) The
question, now is: ” where is He? and how to reach Him?” The answer to these questions
form the main topic of discussions in our scriptures like Gita, Upanishads and puranas like
Shri Bhagavatam and is beyond the scope of this essay and so is not attempted. One has to
learn it from a qualified teacher.

3 - oupb = sky; s’risT? = the river
3

Sy & ST S ThsT My TeLON S&0TIbRISS
Ganges. So the word @iy &3ibriugn means the heavenly river Ganges; symiis:® = wave;
Symn: = pleasing, charming; o &g = best; The word 2 &siomiis b indicates the
best limb in the body viz. the head; This says that Shiva looks charming with the waves of
the divine river Ganges on His head &’ ruism3sy: - 57858 s47: | &’mismiwum: s4r: @&
& s sy (SS146) and SA(27). Also gr*egiq: - G4 & HIST> sl_meru® weow en:
grregig: | Blo: sUTESCH @) vome): (SS286)L Mg y: - e sUT& BILbISTen®

& raemliryssnnTsirn wevw erv: (SS797).

The river Ganges was, according to our scriptures, originally flowing in the heavens. The
story of Lord Vishnu’s incarnation and His seeking three feet of land from the king Bali
is familiar to all. When He lifted up His foot to measure the heavens, Brahma the creator,
seized the rare opportunity and washed the holy foot of the Lord that has come his way

with water from his water pot. The waters became the holy river Ganga.
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Mg STl smeold &8 (me sl

LT aChRb-ualsrsur Herbs |
6TV6LIT &IHEWILL *BIELI*6TOl 61O LIS & MBI Tl

CoomBSTwID Lte auCsT alunesies asigs: | BH(8.21.4)
The story of the descent of Ganga to earth is also familiar. It is mentioned briefly in
Bhagavata in skanda 4 - chapter 17 and skanda 9 - chapter 9. It is given in detail in the
Balakanda of Ramayana. Sage Viswamitra narrated it to Rama and LakShmana as he was
taking them to Mithila after he had successfully completed his sacrifice with protection
offered by the brothers. King Bhagirata - a scion of the ikShvAku dynasty to which Rama
belonged - was instrumental in bringing the river to earth by performing severe penance. At
his request Shiva received the mighty flow of Ganga falling from the heavens and released
it as a stream on the earth. A large gathering comprising the residents of the higher worlds
and great seers came to witness the wonderful event. They, along with the people of this
world, praised the waters of the river Ganga as pure because of its contact with Lord Shiva
Liteurriiss® Lglsib Csmub Lallsribles usholir uoe: (1.43.28). Hence the saying smuowmib
g yEyHpaS: (ie.) death in Kasi, now known as Varanasi, brings about salvation. King
ParikShit decided to spend the last seven days of his life at the banks of the river because of
this reason &evgmb B CerGeug wMezwiomen: | BH(1.19.6) It asks “which dying man

will not resort to such a holy river?”

Ganga:-

Now let us get behind the story of Ganga and see what it means. Brahma to whom Bhagirata
prays blesses his efforts. But He cautions the king that he should pray to Lord Shiva and
involve Him in this matter because the earth cannot withstand the fall of Ganga from the
heavens. He adds that no one other than Lord Shiva is capable of receiving the torrent from
the heaven. This is because Brahma knows that Shiva is firm and unshakeable. srogm2ami:
| s rseurs (VS 28). Also SA(72) shvsm’ami: 6. Gg: SSHeombung sogT aoy: |
U Fe @eu 60FPCHT &SPl Sleisl 260WeeeHEHS b L Tamrid - LiHEamamr 6roffeub
The &3 in the name Ganga stands for Gayatri which represents the eternal, supreme
Brahman. In Gangashtakam, she is addressed as the very embodiment of Brahman,
u e yamisiveuemEL . She is eternal and formed by the fusion of the powers extracted

from the three - Brahma, Vishnu and Shiva. So Gayatri is worshipped in their forms during
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the three times it is recited (viz.) morning, noon and the evening. In view of this Shiva
has placed her on the head - in the chakra called Brahmarandram. The scriptures define
six chakras or seats of power in one’s body. The chakra on the head is above all these
and is the seat of Brahman. This is also the seat where one visualises one’s guru in the
form of Brahman and meditates on him because one’s guru is not different from Brahman
& msvemamersUTbLPTan . The fact that she is formed from the powers of Brahma,
Vishnu and Shiva is stated symbolically in the story of Ganga. <=y&Teun& Hgmoansow
BlueuTUTFUTSEy evld, LUTETS LSTE UomuleEn Ltes alss: uTCsm s s Lmeumsid
I Lw: vob® L el *egcoroessii eam CBTToanTEas b, SHWT &6onawBTuls
LitasSeugs Lmasdras? Li*sGeo | This says that “you Ganga started as water in the water pot
of Brahma, then came into contact with the foot of Vishnu and again became the crown

jewel on the locks of Shiva etc.”

Placed on the head of Shiva who is Himself the embodiment of knowledge the stream of
Ganga is symbolic of knowledge. So Shankaracharya refers to it in his Kasi Panchakam as
sHepTHELTeuTCamT elieurnd & g The stream of right knowledge is the pure original
Ganga. Again later he says &Ml feusesomn TS syepTHe st (ie.) the Ganga of
knowledge is the mother of the three worlds. This Ganga who is Gayatri and Brahman
and is kept in the chakra in the head by Shiva is same as Uma or Parvati can be deduced
from the following references. These are taken from the well known Lalitasahasranamam
(LS).

1 - She is of the form of the three gods, Brahma, Vishnu and Rudra.

sho(m sy ST ST Liramwenur LS(265) CamligT

Camlalnbs S enlad LS(267) sobanmhast s yemum LS(269)

2 - She is Gayatri &m3wgT LS(420)

3 - She is Bhavani u*eurss LS(112). Durga g’esm?

LS(190). Parvati urireugs LS(246). Uma = wom LS(633)

4 - She is seated on the head in the Brahmarandhram.

uBlFerog?esm LS(591)

So Ganga is Brahman, is Gayatri and is Uma or Parvati. She proclaims the Ardhanari (the
inseparable combination of the male and female principles) concept (T &*B suelemLLD

) of Shiva which is not explicitly seen in His representations (where Uma is shown as a
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separate figure). Thus one who knows Ganga knows Shiva and vice versa. Krishna says
shoCymgemevdl srammel Of the rivers I am the Ganges. So it is not an ordinary
river that the Lord had placed on His head. No wonder, then, that the very utterance of the
name Ganga washes away one’s sins even when one is miles away from the river. This is
said in this popular verse that is normally recited before taking bath. &G &3mCs3s)
Cwur (Pepwrs CwremmmTd wasyal (pFWes evreuLmCL*CLT alenaniGeuraid
ov &3¢&2& | The avadhuta saint Sadasiva Brahmam has composed a song in praise
of Ganga (jaya tungatarange gange sy &mis symicss’ &°miGss® ) wherein he salutes
Ganga as one who purifies the worlds and cuts asunder the manifold bonds of mankind
(sevLrteurar e uelsty, Llantalslhbstdtsls’walsty|l  svalspnd =
sickle; instrument for mowing). Shri Gangashtakam says that if one dies on the banks
of Ganga he goes to higher lokas compared to which even the world of Indra looks very
inferior .

SeugllHemts’ & mes’ ugd wE sTussEILYE STb S

LD &: U & &0 &6U-Lg 6060m CLT* SIS ev5:*

We can make one observation on the story of Bhagirata bringing down Ganga. The Lord
- being the father - always gives much more than what one seeks from Him though this
fact is not appreciated. He is smiolips:? | L*&Cs04w: smionms Lysiapar &3&m e s)
&MUy s:> VS(298). He knows what the devotee asks and why he asks for it. The Lord not
only gives what is asked for but goes further and fulfills his mission though unasked. In the
case of Bhagiratha, he could have asked Shiva for salvation for himself and his forefathers
and got it. Instead, he just asked Him to bear the Ganga as she came down from the heaven.
But Lord Shiva helped the king not only in bringing down the river but also gave salvation to
his forefathers then and there itself. Please carefully look at what Shiva told the king when
He appeared before him. He said “T am pleased with you. I will do what is dear to you.”
Ramayana (1.43.3 and 4)  e.omug): LuTeud): TreTEBIs o Teis | LfseuesSannd
BrUoerenL 2 sfewwmdl Heu Uflwib |

We all know what was dear to the king and what was it that had been haunting his mind for
years and made him do severe penance, once to Brahma (for thousand years eating once
a month and so on) and again to Lord Shiva. The king’s idea was to then lead the river to

the place where the ashes of his forefathers were lying for ages and perform their final
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rites so that they will attain release. But this was what he got as bonus. In addition he got
salvation for himself also though he did not ask for it. Ganga represents Brahman and Shiva
is DakShinamurthi - the giver of knowledge about the Brahman. Thus the story of the king
getting the Ganga with Shiva’s help implies he got the knowledge of Brahman directly from

the Lord which knowledge results in salvation.

This was what happened in the case of Arjuna also. He met Krisna at Dwaraka and asked
His help during the KurukShetra war. Krishna agreed to help but He said He will not take
up arms. But even at the time when Arjuna made his request Krishna knew what was the
mission for which he was seeking His help. And He fulfilled it then and there. Later on
when teaching Gita before the war had even started He told Arjuna: “These enemies of
yours had been killed by me already. You just be the instrument and enjoy all the glory.”
SenvoTSelpSSlenl 2 WOUTT  eoltsivel  dlGeum  UTSeHE  Lhidneel  FTulD
erLD(R & &b |

ety Bablsm: el BIblGHLTEMD L srusuweroneln | BG(11.33)

At the time, Arjuna was unaware of the greatness of Krishna whom, as he admits later on,
he considered as his friend only. He laboured hard and “fought the war” but it was over
even before it started. He “won” it and got all the glory. In the same way King Bhagirata
took the trouble to drive ahead of Ganga all the way to the seas and then to the nether world
where he saw the ashes of his forefathers, performed the last rites with the holy waters from
Ganga and “got them salvation.” which was already an accomplished fact. The Ganga was
named after him as Bhagirathi. This was the case with Dhruva, who wanted to be a king

but he got that and also a permanent place in the heavens.

@EISTTOUMe GrRI&s D - @risTy = the holy syllable OM; (variation emfio  bljamantra;
eumle = garden, park; ymias:? = deer; Shiva is likened to a deer in the garden of the
holy syllable - meaning He is represented by OM also known as pranava. eprasmiyemnL:
- QEISTY: eRUD sroelemUD Werow en: &&m2(SS138) Shri Krishna says in His Gita
(10-25) “I am OM among the words.” aﬂ%m.oe?mb@u_lasmmm_b Manu, the famous law
giver, says that the letter OM by itself represents the ultimate reality - the Brahman
genaeyid urD (Pyamin He adds that the creator Brahma extracted the three letters from
the three vedas and so the syllable Om is the essence of the vedas @&myb Fmiwsmynb

& wamyb & Uyarud: | CauslsrumsBirsians’ LTyt svsufges & A similar
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reference is seen in Chandogyopanishad (2.23.3) smpulrugusCsCwrSITsLCsItw
R&T: sroblgTevyes s wen* Shri Bhagavatam says that sound OM was acquired
spontaneously by Brahma - the first born when he was in deep meditation. BH(12.6.44
and 39) . It says that the origin of the sound consisting of three parts is unmanifest. It
flashes by itself and it reveals the nature of the almighty and supreme spirit.
erolTamsTsweHT Llranons Llyamnwe: LFGoeawly 2m: |

anm’ & WrsTuong L EEresn’ eum sHermens’ alursiwts

SCHTSL4S &Msiim CamrasnCym CwrSeaiwss el soeuym |

W Sevedltis id L4gaBsm (Pyamine: LForgnE: |

Manu says further that a student (during his gurukula days when he learns the vedas)
should utter OM both when beginning and ending his studies. The reason, he says, is that
without uttering OM in the beginning the learning perishes and if OM is not said in the
end what is learnt will not be retained (’*yramiesr: LFeweld GTUTST ST oUHECS &
eoireussm | soreUSWCHTEIS[H S0 LTeld LrsusTes elutrwg | In view of this
Kalidasa compares Manu -the first of kings in the solar dynasty to OM in a grand simile

2 6rS LD i SITLOM &3 LIy 6mer 6D & 5.8 SeromLblev

Pranava :-

We can see discussions about pranava in Mandukya, Shiva Atharvasikha, Prasna and
Nrisimha Uttaratapini upanishads. This is also mentioned in Vicharasagaram. Here
we will see it in brief. Ugeweu: - LpewCeur BTD UFLTSWLOCHET 6UTEFS QRISTY: |,
55 LT UETCrE@WD Uyawe: (VS-957). He is in the form of pranava represented
by OM. He is not different from the creation. So pranava represents both brahman and the
universe. Sage Patanjali also has said this in his Yoga Sutra (1.26)gerow sumass: Lyemeu:
| UpssiCases BTWEs 18HCES Lipemes: God is greatly praised by this. Earlier we saw
that a stotram mentions the attributes or the qualities of the subject of the stotram. Thus
pranavam indicates the auspicious qualities of the Lord and obtains His blessings to one who
chants it. Patanjali adds (1.27): ssysmusivg s igiumeupio  The chanting of pranava with
understanding and faith is meditation on the Iswara. Pranava is made of the three letters
A,U and M. These three letters represent the consciousness presiding over the three states -
waking, dream and deep sleep states which one passes through every day. The consciousnes

is same but it functions diff erently in these states. The Mandukya upanishad views pranava
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as being composed of two parts: one having sound and the other without sound. The OM
as specified above made up of the three letters is pronounced and constitutes the “sound”
part. The upanishad says that the brief interlude that preceeds and succeeds this “sound”
part forms the “silent” component - the fourth letter T &FUTEGITCHT> SeiIoIQMTIWI:
UrUEhCamuUTD: UhICeUT S& ameus FeUCLOTRIGTT SL&mLDa) EroDaTUTEWITEDMHBLD, W
geulb Ceus’, W geud Geug’(Mandukya 12) They represent the two aspects of God (viz.)
with form and without form respectively. The “sound” part signifies the saguna Iswara
and the “silent” part the nirguna Iswara. Thus one can worship OM as God with form.
This is like invoking our favou rite deity in an idol or saligrama stone. Here we invoke
the God about whom we do not have firsthand knowledge but learnt from scriptures or
from some other source in the idol or some other form of representation and worship.
The representa tion is known as pratikam Uij&5 sib. Meditating on the fourth or the silent
part as “I the Self” is known as Ahamgrahadhyanam syemriss’yans4ursn One who
meditates like this is called a muni EETS (WPH(HFWES In this type of meditation there
is no difference between the meditator and Iswara or the object of meditation. As a result
of this meditation the muni is blessed with the knowledge of the Self and crosses over
the samsara. Thus is explained Shiva’s name grasmyenu: | QRISTID eHUD sv6uEHULD
2 @risTIenUSeId & S IMGTIBSMITS I, SHUITES ST e
55 IBMEHD @BSUSLIBISWTS ET Urebls sl ghsty Urgssan g
w: UsCrsd &MonserCamsurali s Lrinrrunlassr0sst® Lredlsis4nl  upb

wemow en: HHM

Fmurb & (Prann WesT STy @& vome): VS(138).

The question, now is, if He is Himself omkara or the pranava, why then say He is the deer
in the park called OM? The answer is that He is OM the park as Paramatma as well as the
deer the individual JTvatma. They are one and the same but look diff erent to the uninitiated.
The deer, unaware of its status, roams around in the park feeding and enjoying itself. This
is an echo of the famous Mundakopanishad mantra &3sur env=UT @y eroWT ErO&STWIT
SIOLDMTBLD 611 Fold LiflagseueusmCs | &8uwmpiw: LIILSOLD 606U S 6118 & WIBUTBHH;GWIT
IMersuts | MU (3.1.1) This mantra talks of two friendly birds sitting side by side on a
tree. One is eating and relishing the fruits and the other one is quietly watching it. Here one
of the birds represents the Jivatma. Eating the fruits is enjoying the results of the past karma

and the other bird which looks on is the Paramatma as He is not attached to the fruits of

action. Similarly Devi is described as praismyuehesgyur=as a female parrot in the cage called
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OM in the Devi Navaratnamala. The saint composer Thiagaraja of Tiruvaiyaru addresses
Rama as prasmyuEhearasy a parrot in the cage called OM in his famous song beginning
Jagadanandakaraka. Similarly the saint composer SadasivaBrahmam talks of Krishna as
Cip et euICWIM (Hham & rLtasLmeS one who is hidden inside the lotus of pranava (in his song

kridathi vanamali &L_3&5 eupiomss )

eflg 3 stenubCenalsThisifib - eflg s = a superhuman being of great purity and
holiness possessing eight supernatural powers called siddhis. Can also be taken to mean a
great sage; variation is ur=&3g* for pure; srolb8sruailss = worshipped; yrkigs*f = foot He
is worshipped by great sages and other semidivine beings endowed with supernatural
powers anTeferks’s: - wanfefl*  embnes’aurdlii  anyutssTa e
HEHTHEMTSD B S: | 2 LenSsmrtloss 6vCSHTESr-mU-LLmr-sU 218 Brb(SS536)
eug 94 ey ele: | eugNd  evrelmaiea amarwrgliae  enbyss:
LS SETF S SME BT &3mstuasurdllilt  Urs sParpoensryreslive L os:
eobLysls: SS(777) The word siddha erflg5°s* means accomplished or perfected. Linking
with the earlier word, the muni meditates on the pranava. @&y LI HE eobL &S0
BlSWb Sumukes) Gwmes ms: Once he understands that he, the meditator, and the Iswara
the object of meditation represented by pranava are not different , then he achieves
his goal and becomes a siddha purusha. The Mandukya Upanishad sentence quoted
earlier says this only (viz.) that one who realises the true meaning of the Omkara -
that it stands for the non-dual, indescribable Shiva obtains his goal which is his own
Self. Shri Shuka mentions this in his prayer before he begins to narrate Bhagavatam
to King ParikShit. wa ri& UG WUNBeLTSAGT'SUT  SHunELTLES el
FHHFHeUrson: BH(2.4.21)

Such a realised sage abides in his Self. So it is said &&’alewCew: LFLD LG D srugm3
uvowrbs env®yw: Hanuman is such a siddha who has immersed himself in the sacred
Ganga and drank deep its water of knowledge. So he is known as L&’ &¢ogmb eufleisL_:2
= best among the knowledgeable people. He sees his Lord Rama within himself all the time.
Whenever His name is mentioned the Ganga within him wells up and flows out as tears of
joy and his hands go up over his head in salute Wsy WST FE&'BTS STHHLD SHT HST
&( BHLENVG ST Ere0lD LT a%Leum UL NEE &% M HEID B [FTEa:6rmHSS0

says a popular verse about Hanuman. So his being shown as seated at the feet of Rama

28 sanskritdocuments.org



L& LHEAeCHTHTD LGS &HCSES wr: alydsid

brings out the idea that siddhas worship the feet of the Lord. Truly speaking a siddha
has nothing to worship as he has no second to him. Whatever he does becomes an act of
worship. Sankaracharya says this in his Shiva mAnasa puja
SLEM Galld &fmT g evameErm: LT e: vorfib & (% amnb
uer €65 elesSwruCuTa yaBT Bg T e gleng S |
SOELET: LIS W LIy & seilamall &l stoCamsyment] sromeum &1%y:
W& WSS SCrMbl §&558 leud voblur seunyrgmon

Since the siddha has identified with Ishwara he is detached from his body. He knows that
he got his body because of prarabdham and it will continue to hang on as appendage as long
as the the vestige of prarabdham remains. He is aware that prarab dam will take care of it.
So he is not concerned about it just as drunkard does not overly bother about his dress.
Krishna says this to Uddhava:
Cs3anid & BUTeTDeISVE S (PSS SID e

e91&3CH™ B LITWE WESTSSS IngevalemubD |
D& TS CUS PG & el g eUsLD

eumGerom wisT? UM&m s walyrnsmns:* | BH(11.13.36)
Once his prarabdham is exhausted the body drops off. There is not death in the usual
sense. His soul does not go anywhere as in the case of death of ordinary people but just
merges in the all pervading brahman. This is like a pot getting broken. The space within
the pot is not disturbed but just becomes one with surrounding space. This is said clearly
in Brihadaranyakopanishad (4.4.3) CurS&mwm Meesmo GUGSTD L &STeLT K
Seow Lpmew 2 S&rmops (lreane i Llgamorii@we This was what is said
to have happened in Bhishma’s case . g dwpwrgomporCalsiow CeromSiEuTeamenn
o umywg BH(1.9.43)

L*Gey = I worship e U Egn the Lord Margabandhu.
I worship Lord Margabandhuon whose limbs snakes appear prominently, whose head looks
charming with the waves of the celestial river Ganga, who is like a deer in the garden of
Omkara and whose feet are served by siddhas (great seers).

3

3. Blewib AsmmHs enUn BlanmsTeutasCeoreautamefilysmun |
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ST ESEM6UTTES 6 TETUD & &aleumerld LG S aiwenmbomTa LingH n |
uoLbGLIT*
This verse is the third among the five verses that make up the stotram. Thus it forms the
centre-piece and is loaded with precious vedantic truths. It was said earlier that a stotram
will describe the Lord with form and will also refer to His formless aspect. We see the
formless aspect of the Shiva being emphasised here Ml&wib EsmimHs emub - Bléwb =
eternal, ever lasting, imperishable &g = pure intelligence <y BH&> =supreme bliss emuLd

= form.

These words are the repetition of the famous upanishadic mantra sro&wid $EHTHLOBHSLD
(Pgamin  TU(2.1.2) that says Brahman is satyam, jnanam and anantam. This
is one of Shiva’s names ev&EfsmiEHEs eHL: | eVHUES HE  STeoS&SFWTUTISHUD
sueuepLI(PEWEs | HSUCSH B LT STUTM B &S 51T 6 LIGags &WIT Lyssmuoonpo |
FHSCS My SwuliCriorevugs suUT  sneSZepUD &8 SMNELT SIS mLULD
wenow 610: ev&EF ST HHS enL: | SS(653). Rama’s form is existence, knowledge and bliss
EVSWMELTHTHHS VDT says the saint Sadasiva Brahmendra in the song 6s2%evgl oo
e &°6w (kelati mama hrudaye). So is Shri Lalita’s form: erv& &5 m3mrsesem Nanf |
euGaID FGEUDTEBS UIF 6uelemULS Fou el WhSeTas DLW e wLoerwT
@8 srvsAsmiEHes emlant | LS(699)

migwid - Nityam implies eternal existence - that is - it never ceases to be. It is not limited
by time. Terms like the past, present and future are not applicable with reference to it. Lalita
is known as Nitya Mlgwn srevgrCwuStwums | oelpmud sur HCrSwonsen &)
vomes: | LS(136).

vomuteus: and evgwib are two other names that have the same meaning as Nityam
vomuteus: | enomBeuas™ &mlevas™ gaHemuUGWT Litaugs s uomuteug: | “vomuteuCsmuin
yymes:” @& voma!: | SS(398).(ie.) He exists in all times in the same form or without any
change vouteus enuimCelag™ HTEeVaE™ LI%6ud & UTMUTELS:, “UTMUTEUGLD UlleUE WL ED”
88 tumes: | VS(56).

satyam envgwin | sreogrwmumisiun eogwid SS(432)i696 8 %emLgeTs LFLm&Lwm
GG “eGWd SERTHBHSD Lirann” @8 vumes: | VS(106) In the invocatory
verse to Shri Bhagavatam Shri Vyasa salutes the Lord saying svgwip uglb &*oeadl(ie.)

we meditate on the supreme Reality that is not affected by the three time periods - the past,
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present and the future. BH(1.1.1) . He also winds up with the same words srogwip LD
Soeabl BH(12.13.19) implying what is discussed in between the beginning and the end or

the subject matter of the purana is none other than Brahman which is Satyam.

Shri Lalita is known as eogWsehmBEIBHS emUT | sSWID SHEHBD 4 BHSS UTE
emud wenowim: I “erogwih sHEhMBBHSD LPFamin” “els e BrEHEsS D L Tanting”
vomes: | LS(790).

Bhartrihari, in the invocatory verse to his Satakatrayam salutes the Lord
saying &Psareonsiwumeusd’hET  SBEHSEAGOTSTTECw  He says that God
is of the form of eternal consciousness unlimited by spatial direction, time
etc &S  CprEwre’ElslpesiioT:,  &meor LL*SLI*aN61% W& eI SLOM BRI,
&Pl i m afsTH eusvgns S & SssTeon e CW CwesTd Sl
Flssmeorms | ®FTHaES BETUNSTIST|  al'SamEESuSants ssans s
2 o5 g gmHSTURABISTI
worCr-  swis? N &g -

Cx s HMeVlsT  aueVGISE TUME S HEHESWITS:
L fefs‘Lf&Cas umdnugsen &6 arl g amrLm
chit means pure intelligence and indicates brahman. So the Lord gets the following
names Esmisor| A& - HESHWLD B SDevaleHLLD Wevw erv: Ssmigom SS(456).
Also #Apow: | Apowndgesu: | SS(829). Devi is described as &iouf
HAg3eLtgmiaannut LS(251). Now let us go back to the reference from Bartruhari: (ie.)
SEHsEABLTSTpTsw | Aborsrr  aemmesr & | &6 srtsns) wreus |
STEMUS epigiwsow sevemo | go56 emurCuguirs:> | No doubt brahman is
without any limitations mentioned above. But it is not void or empty like space which also

seems unlimited. It is not inert but shines in the form of consciousness. This is clarified

here.

From where did He get His wisdom? In reply the invocatory verse in Shri Bhagavatam
referred to earlier says: o1Nshen: shveugml_ | svCeuemmben prem€s wevgb| sveus:
edl&3 s enmEbSWTs:? | He is omniscient. His knowledge is inherent and not obtained

from anyone else or any other source. It is knowledge itself without a trace of ignorance.

< EHESS  Ananda : Brahamn is of the form of pure bliss ouEBEesT Prantog
suwsrprgd TU(3.6.1). The Taittiriyopanishad has a chapter exclusively devoted to
the ananda aspect of brahman. This chapter is hence known as Brahmanandavalli

or Anandavalli. This chapter is unique in that it talks of several grades of ananda
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experienced by different beings. It starts with the maximum happiness that is possible
to be experienced by a human being as the unit of measure. The next higher grade
of ananda is hundred times this unit. Thus several grades are mentioned (including
that of Indra and Brihaspathi) and the top most one mentioned is that of Brahma the
creator. But a wise person who has studied the shastras and got discrimination knows
that even Brahma’s happiness is fragile and limited. The Brihadaranyopanishad says
that any ananda experienced by any being is just a droplet derived from the bliss
that is Brahman g&ervoenwelnshes siow SBWTB LASTE orsympusSeissesl(4.3.32)
Incidentally this is one of the names of Shri Lalita. (LS363) eveursommha evalu s
CPramorsurmnsevnse): | The commentator Bhaskararaya explains this name
referring to these quotations only. He says etvelsrowim @uSoemEUm W oumHs e
alLLST  @BS TTS WIHHES I B UmWTCeOmEBWT 6o & [T WLDIT 6T & CeuBTeveUT
QI Cs emEHS oM e euem:  ErODUG WLNBT:  LPramlom &S mib
610 (I 6iLg. I &( Heu &1 G*rnelufleas L THLD LPFamnalesam)(me T T @ BHST B
“ JEENEWIELITHH S sroWM BT S S)
DTSTTIPUSeIHES” & UiHes: | SSHEITCW IDTHIOSMHHS OTTIL & &5 ETT &S TS 6 CWIBeTe
O&H*CW uf&s e mHD LIy sQT UGS WIT & WM B &M B BToL L& &5 8 6eurm

EUBGSSW: erolbWwIdenelpamT  werowim: eror |

LHesTT & Seumwn s SuprufsalBrnpheisow B areow  e0s sGanss
(65T &2600T S4B EhTeHTUST LT &1 ST HUTWBIIT 00T & LIFLOmeser @Gy T S
SHUS 6O [T STIOET SHL060FsSH 501006 WaeHSBSTUow: |

One may wonder why should the upanishad take the trouble to describe the many grades
of ananda starting from the bliss that can be enjoyed by a human being. The answer is that
the detailed description is a carrot the upanishad is dangling before us. It wants to reveal
the fact that even the highest degree of happiness that one could enjoy is just a particle of
that limitless ocean of bliss. It wants us to get excited at this revelation. It wants to prod us
to strive hard and reach the pinnacle of bliss that is brahmananda and not be content with

merely scratching its surface. The following are the Lord’s names in this context

B8 LprEhS els  eant BHES’! “eNRE@TELOTEHS D  LPFantn’s vIGS:
| SS(189) and VS(618)oumhes’ | snueas’eivaienusains umhe° VS(560) . Also
ranwrphs: | LPranoau uphesT LPranormibs: | “euphs’d Lreants b
sSEpTHeuT B 1IPCLAE GsUIECE” & UrsCn |« euphsin irannteay als s’
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& voma): | SS(560) and envamimis:? | srevsrumSum sitamiy suowen=assheemL:
evamBHs:> | “ algErmorEEs b (Prantn” & vums: | SS(673)

BlanhsTeUtasteoncasutameufilysTund - lankis = eliminated ©i6utes = without
remainder GeomEaun: = lord of the universe - here it refers to Indra eneuifis = enemy Ly gmu:

=dignity, glory, valour.

Shiva is the destroyer of the valour and pride of Ravana who was the enemy of Indra.
Once Ravana tried to lift Kailasa as he felt he was strong enough to carry even the abode
of the Lord. He was inebriated with power because he could conquer even Indra and
other gods. He forgot that all his might and glory were only due to the blessings of
the Lord. He even said that Shiva has not known that a danger has come to Him! This
incident is mentioned in Ramayana (Uttara Kanda - canto 16). e9syepm&eiwid B omBes
Lrweg T B pusg?sib(Uttara kanda - 16-24). Shiva wanted to teach him a lesson and
curb his pride. So He playfully pressed His toe. The pressure applied by Him crushed
Ravana under the mountain.

&8s g wantes Ceur 6g % aummEmbd Lreubym amry: |

LTS T G a6l %5 b eutsuld LT 3wmomsn eSsuus Il

S 3smeug ssevgenw enutevsiugbeum Lo Ltsor: | (UK. 16-27,28).

Ravana struggled hard but was not able to extricate himself from the tight spot. Finally he
prayed to the Lord and got himself released. So Shiva gets the name

S el 2utlFerom eomisTETS S Tuany: | @i el 2ublysrom LM & eisL_m2& 6 e
SUMIGTHIT G260 JTeUaTENW & U & reuld amyes s amy: | &b & FrorueEyssr’
Uperfls’sib | ufleuramevb - Sipenll S6UsEenaTenlngas &Eemyn LitmemsLd
LeonsemaeonCernSul Geus Siteuen@ger alldrows: | SisolumungreoSiueuenaedls s s
Uiy &laisL_m? SeulimerSss &4 maupudesT (panwg s%o @&l | “Bo: evamomsru
Bleuwrgl s’ @& vomss): | SS(623).

Ravana was the grandson of the great sage Pulastya and the son of an equally great sage
Vivasva. He was born as an asura due to a curse. Krishna gives a description of asuric nature

in the 16th chapter of Gita entitled eng sumeru=y erubug allumss>urs: and also in the
18th chapter. He says that people with asuric nature are given to ostentation, arrogance,
lust, anger and insolence. They will nurture innumerable hopes. These tendencies will pave

the way for their downfall. We see that Ravana’s character fits this description exatly. These
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qualities lead to his ruin. Ravana was vastly learned (as is indicated by ten heads): but was
foolish enough to think he could shake the Lord who is migw: all pervading, firm and
unshakeable ervrreus’s: srogmami: oissv: | BG(2-24). In fact if He shakes the universe
will shake and without His will one can not move even a blade of grass. This is graphically
described in a story in Kenopanishad. Thus Ravana committed a great mistake but Shiva
curbed his pride and let him off &rigsvaurTCas’ Ba TamuD - &Migsverd = gold:
=18:3 = mountain: @r5&°y: = lord and in this context means best: &mu: = bow: This refers
to Shiva using Meru - the famed mountain of gold - as a bow in His fight against the three
asuras. The three demons named KamalakShan, DarukakShan and Vidyunmali were very
powerful because of the boons they obtained. They lived in three cities built by Maya the
divine architect. They troubled the devas to no end. The devas entreated Shiva to save them
from these asuras. When Shiva started to fight them the devas wanted to take part in the
fight. The earth became the chariot, the sun and the moon became the wheels, Meru the
bow, the snake Seshan the bow string, Vishnu the quiver and so on. But Shiva felt that
all these elaborate paraphernalia was superfluous for the task. So He discarded them and
destroyed the three cities just with a smile. When the asuras repented Shiva forgave them
and took them into His service. This deed of Shiva is often referred to in hymns

Campmeant Werow FESM? FHM MG LS e FHs ymTe-11° bl s auuwib

Cana a3 aparstoon anflyuts uT3 e el sromye:? |

STt Crm mevgl-ramwim: Uime&SECWT QusTral Litmmhiam gL

geoblls G am(m & wib eeCs2E Togmd vombeut LFlPyamnenf |l

So He gets the following names Ugs&°7: | 6n0=yungen@md UFTE@ID ST5@sUrhesT:
| sifigranm | “ero &lerog: LGym M6Ceu” & vomes): | SS(45) and VS(335). One who
shattered the cities of the enemies of the gods yySywelsmss | Lrsyun elanba s
Urgywelsms | S EPHULTTCa  &aleulisSsomsuuntu- “@is? [ms yeow
Cxleusiow BIMBICHT elutaisingy | eviaiCeonsnbunr &laibwr FesT? WEHEHE
eorg’ i 17 @8 Liperugisw snuimeuCeun &L, 4668 Calteus oWt H& e dmuwe &1y & ebws
aNutlesL_ & BITom @B STD FeT2enel* Lyoutsuly, Cdrst &rtu alssamairdgsr?
urlawenCu  Ulpamoey L6rMCs,  oEHSTL  CSeunmmh, BT elS Sewm
a9 WnTEeLel LUT SGallb LsmalCrnts’s, &7k ‘smes 5575 S malralnmuts
LRCs, SBHSTD bS TeVsHEST S IE Ufldih'2 68, 58 5 UTSTUsvmLSS]
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6T & 0CE (K aBUTEPNUTE  euBEsTanLr:enrD snuUtllPes’ &mes LPrann ey
“ou” AS5WSEs S’ 65°Caur wanTesiel: evmamED Sm& HEes| LmSTwbd
ATeIHLIT 83 610 &5 & Fndo (@) S LI6TOLDEN GG (B’ S @SHWT Liperlés a1 | 2 HGLD
& ulleameobu- §H:2 CHmeral WHST UISSHH SCE HSCrT  SmIpesn?
T RCS EHS TS roHierautad: oy @& | &’sCamensnuts CsmSwib
STUTSm s _3bulyrelsH- TelCstamw: sFL3HECsT B &) UFSHETT: UFLeiuw:
I @8 @5’ FapsownGsyn - eomms prhlsas elesT LFelymewmph
&S LTS TS @UIBLES anTend | & 6w s & anes & Csoutey & muumaflin
SurCuguymiowarersusrsien b | G& vimessvgl “CHanmnen®rmE@sid
Fleoy @swrylrw ev gleor: Lerm GCeusCweunpst” @&l I SS(104). and
HreRw: - ygd Syrbd Quadl yrebgw: | “Coasmoenima@bl’sl vums): | SS(939).
One who conquered the three cities and &Pfg*Heur - &f: Com: S*EITUWS eur
Shbeu WeCwd sum &Mt @5 & @rs’s: vumELyedlslsid mrn;”
& TTWw evdreiHeats S @8 FiesmsrEnn, C&leants & 0 ¢ Ho:
shogs2rmw shugl?rsieuts” @1 One whose bow is mount Meru. SA(65). Incidentally,
this episode shows that the Lord is capable of using anything as a weapon. As Rama He
used just a piece of straw to chase Kakasura who misbehaved with Sita. In the case of
Tipura He chose to use a mountain as His bow. He can do without any weapon also. He
discarded the bow and burnt down the three cities with a smile. He subdued Ravana with
a little pressure from His toe.He destroyed Manmatha with a mere look. The Tripura
episode conceals the essence of vedanta as do the stories in our puranas. Krishna mentions
this fact to Uddhava in His final advice u@mraw;a_lrrg;rr3 megw: 7 The words of the
sages are indirect in their import.” BH(11-21-35). The reason is that these great truths
are meant only for those who have faith in the words of the shastras and the teachers
who expound them, are sincere and are ready to put in the needed effort to learn them.
They cannot be laid bare to those who are not qualified to receive them. In fact such
people run the risk of misunderstanding the teachings and being mislead by them . That
is why Krishna, after concluding the teaching of Gita, warns Arjuna that the valuable
lessons taught to him should not be imparted to one who is not devoted etc., as said above
©5%b €5 BTHUST BTLrGSTL SSTEE| [ FTUT anemanstal aITEWLID F & LD
CuwrSUwen®wgll BG(18-67). Great truths, like precious diamonds are not meant to

be hawked in the streets like cheap vegetables. A diamond merchant keeps the diamonds
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carefully locked in an iron safe in his shop. Only a handful of people out of several milllons
in the city will be fit to enter the shop and enquire about them. The merchant, will welcome
the customer, engage him in small talk and enquire about his requirements. By then he
would have assessed the customer’s worth and seriousness to do business. Then only will
he unlock the safe, bring out his wares and show them to the customer. Similarly vedantic
truths are invaluable and are to be guarded carefully and given only to the deserving. Brief

explanation of the Tripura episode follows.

It was said that our body is viewed as being made of three layers - the gross body, the subtle
body and the causal body. These three bodies are the three puras or cities. The paramatma
who is of the form of chaitanyam or consciousness is omnipresent and is present in the body
also, and enlivens it. The body itself, being mere bundle of matter, is inert. Krishna says this
@53 vufb QseHEEHW CamerhlsLgwes and in the next verse CawmeGrHEHD &
omb 698381 evreu Camen&Cras™ Lm‘ys | BG(13- 1 and 2). The consciousness present in
the body is known as atma or jiva or jivatma. But it is not a part or product of the body that
is liable to decay and destruction. Such modifications of the body do not affect the jivatma.
Even on death it is the subtle body which travels to take another body (as stated earlier). The
atma being all pervading does not travel anywhere. It is like a pot being made. We may call
the space confined in the pot as pot-space (to distinguish it from the total space though really
there is no such division) but it was not created when the pot was made. When the pot is
broken, it is pot that is destroyed and not the “pot space.” It has nowhere to go. The confines
of the pot having gone it just merges with the total space that is out side the pot also. Thus
the atma has nothing to do with the body. This is said in Tattvabodha clearly as <,
&:?What is the Self? stvgT260-6n09gwmLo-Smiyemr- UTFTTES® eLSITES: LigheCaTuoTess:
BV5 DIELETOST ST LT Gl 6106 &G T BES 6rveemL: 6l Wevdlasl 28l e @pgLor |
Self is other than the gross, subtle and causal bodies. It is beyond the five sheaths and the
witness to the three states of consciousness. It is of the nature of existence, consciousness

and bliss.

Thus there is no birth or modifications or death for the jivatma as is the case with the body.
Krishna says this: 5 &mu€s bfAWES eum &S E-HHETWD L*Seum LalST eur 6 LL4u:
| @8 Mgw: vomuoeuCsrSwn Lrmée B anbwls anpbwiontr uofery | BG(2-20).

The pot because of which the infinite space (that has nothing to do with the pot) gets
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the apparent limitation as “pot space” is called upadhi. In the same way the body mind
complex is upadhi for the paramatma and it gets the name jivatma (though both are one
and the same). Its glorious state gets covered by the veiling power of maya (called avidya
or ignorance) and it gets bound. This leads the jiva to identify itself with the limitations
of the three bodies. It imagines it is a finite creature, helpless and subject to sorrows like
sickness, old age, death etc.. This is known as samsara. Truly speaking the jivatma being
none other than the paramatma and of the form of pure wisdom does not act or undergo
any change. Since it does not act it does not also reap the fruits of action called srioLevid
(ie.) joy or sorrow. That is, it is not a &msm or Gum*ssn (i.e.) doer or enjoyer or in
other words atma is said to be akarta and abhokta (@&rsm and @6um*ssr ). One who
has shed his identity with the body and clearly established his oneness with the Self is,
therefore, not bound by the results of actions . The mistaken identification with the body
and imgining he or she is an individual who has to act etc., is called ego or ahamkara and is
the cause of all the problems.  Ly&(m €5: & WoT@E &>2%w: siromea envimeuus: |l
SanmisTrelepl mgom srgrandlg wiwes | BG(3-27). An example will illustrate
this peculiar situation. A person goes to sleep in his cosy house after a sumptuous meal.
After some time he enters the dream world. In his dream he travels to a distant land and is
stranded. He has lost his belongings and is famished. But he has no money to buy anything.
The person is not used to such a privation and so is feeling miserable. This goes on for
some (dream) days.Ultimately the intensity of the suffering becomes too much to bear and
he wakes up with a start . To his utter delight he realises all that had happened was only a
dream and he has not left his comfortable bed. He feels sheepish to think of the suffering
he had gone through.

In the case narrated above all the suffering and misery was unreal. But it appeared real
because the person identified himself with the dream body that was not his. The dream
body was merely a projection of his mind and so had no substance. When the dreamer
woke up he gave up the identification and was free from sorrow. In the same way vedanta
says that the individual’s bondage and ensuing samsara are imaginary and due to wrong
identification with the body-mind complex. This mistake is the result of ajnanam or
ignorance. It will go when the individual sheds his ignorance and realises that he is not

the body-mind complex but the atma whose nature is Bl&wid &G HHEs enub as said in
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the first line of this verse. Krishna says this to his friend Uddhava: €&*amsh€sm?S1 n
Cxlamentsn? el aumpenal s utsmss51%s: | 985 ansvesT?S Eslansng:?
G&: shvalisss m &lwsn?| BH(11-11-8). A wise man, though he appears to be in the
body, has no identification with the body like the one who had woken up from a dream.
But a man without discrimination is like one having a dream. He has chosen to (dis-identify
with his true body and) identify with his (dream) body (and suffers the consequences). The
dream body is only thought in the mind but the thought is so powerful that it makes him
identify himself with the dream body, undergo the vicarious suffering and forget his real

body that is ensconced in the bed.

Thus there has to be a second waking up, as it were, from our so-called waking stage to the
real awakened stage with the advent of knowledge or jnanam. Till then one is in the clutches
of agnanam or ignorance which forces us into karma or action that brings in the fruits of
action which in turn results in rebirth etc.. The grace of the Lord confers this wisdom and
takes one beyond the three bodies that envelop the jiva. This is said in the DakShinamurthy
Stotram as W: 6r0T &g &GS LFCUM G*erloCW sveum SLomB-CLoaum g el Gevmio
u& mewrstw B @b uts sBeneptstu When the dreamer wakes up from
the nightmare the dreamer merges with the waker (if we may so call the one who has
woken up) and not “become” the waker. He alone remains. He does not see the waker
but claims himself to be the waker. This claiming is evr&ers &mes So also in the
case of self-knowledge one does not experience or “become” the atma; but erveur &LomBLD
S5 0 ICIDA 610 ST &S (HEF owns up his true nature as atma. Shiva’s names relating to
Tripura are &flyyrEss: | Sifee yymest sMyyred, SAUTTenn QbSS: SNYTTHSS:
\Gifell Upmes vofpmestl, “UrevnmCen  uofeySenublghuowBTSLCTTCasT  amfl:”
O alepa TTaTelFnns | STHE & TSI e0-600Eapl0-GTE@)SHSMH- 6OGM260LD
QueT*l&Coal, e ddepold 60 UL, &Mrad  Seleld wrenubs | gasmib
SAUTTEYD UESS: SAUTTHESS:; tllaugETEevw & alts anmsealsowtangideald
LBSEITUBless” ttmsnl @&’ & vimpdlredsisid  FEro, “Srwbuismw
SAUTTHESSTL  SheErs Mereny sreors mms ymw mw:” & SABS)yrmyrs:
| UpmEob VofgTE@HD TGN 260-6nDEnwD-GT T E@HSOBMTD TS vsm TS yrmyTs:
| s55°rmdlsaibd & ublausiow sosusErTHsW aNCs anm&ealsLtangisans; &&a
LhSErTUBless? Lyedlg s4d SA(68). Krishna tells Uddhava that He is Himself Shiva
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who destroyed the three cities flyy&*erT s*menwsrno BH(11-11-20). Meru mountain.
The Meru mountain is mentioned in our puranas, Mahabharata and Ramayana etc.. It is
said to be rich in gold and other precious jewels and is said to be in the center of the
earth. The Himalayas are in the southern part of the Jambudwipa in whose center is the
Meru. The Bharathavarsha (India) is in the south of the Himalayas. One of the mountains
surrounding the Meru is the Mandhara which was used by the gods to churn the ocean of
milk. Shri Suka mentions this when he gives a description of the creation geagb 0&*CW
@eomeii(’SD BIOMIALBSTeUTa®D Wev HILALTDEIE S: srofmels: QeneTewie:
Geual’prler  Comi& afumumoen(pBEETan: STafeML S:  @aeWSLOe06IW
eprsll  &leumsfibungenansrSursrelstsr  epbey  CawTl_3uTevamsiurid
FrausmhbasTubwrd  Ugedest: | BH(5-16-6). The abodes of the gods like
Brahma are situated on the peaks of the mountain. Lalita is said to reside on
one of the peaks of Meru and so gets the name e =ClomHunm M& D& WsST |
e=CLCrTTeanng eringiurnm mes’  Hawl 288 ssengr? GuomL*Cre
Comg wunmmes’ @& eur LS(55). The sun and the moon are said to go round
the mountain. Our poets mention this fact often. Kalidasa refers to the sun going round
Meru in his Raghuvamsa (7-24). He says that Aja and Indumati going round the sacred
fire during their wedding was like the day and the night revolving round Meru

L1y &° G8lew LI S 17 Lo @) & & (0 Vo M (5,85°1 e 60 SHLOIG B & &mEen |
CCyTHUTBEEHanalal aITSLMHED HHEWMHWebeGGansvgfwmomn

Krishna says that He is Meru among the mountains Suo(: ufl&flemwantd BG (10-23) and
Sheapeowrprosiobweantd Cogm: | BH(11-11-21). All these show that meru is considered

a very holy mountain

S HSHleumerld- S 'sH: = bark of a tree , skin, hide eumerv: = dress. Shiva is
reputed to be dressed in the bark of trees and skins of tiger and elephant. Once
some rishis of Daruka forest performed a sacrifice. It seems they were very proud
of their spiritual accomplishments. Shiva wanted to test their mind-set and teach them
a lesson. So He passed by in the form of a shabbily dressed mendicant. The sages
were furious to see the mendicant. From the sacrificial fire they created a ferocious
elephant and a tiger and set them to attack the mendicant. But Shiva killed the animals,

and wrapped Himself in their skins. The sages were humbled. They realised their
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mistake and surrendered to Shiva. So He gets the following names. e &4y&iombly:
| swns*yamn bl wew e “S&m LIBTSEansvs: & Gdlemeor” @&
voma: | SS(108). &3memromblly: | slmmenegsiow & & &SSFHLATD sursrom
weow ero: & maiombudy: | uumamest! SS(158).  smsdeumen: | & &
ST mHSTOUBEVS (OIS [ &S SIMETCrTSUBFEAIWTS T &M eurGerom  Wwshouwl
o 5721 5% STUIWLTD  USleUL*eSeNSTDenLT S G608 mmen=y sl
EM'SSNST eleugmEsn |

W HSeuren: | &H&SH: ST HSTeUBENSALPEIE M STLIE TGS LK eWIT &S sl
3«

13

LymCessunedy: & Sdleursrom: IBTaS” vnmd: | SS(909)
S0 euTen: UeTL&TLD Wew 6 ST | WesT s 0sTHeS “ SCsM ewTs4erT
DaNTHE&HMHS S msTn BFaETws:t | CaHawmbmabeEob rnsg:? CameumSwib
pirstsr wsm? | sb ersr’u Sesh MHemr o1 srombulermSuses |
uTeUTeCLt Frb@w  6sF  BrETaiarwtss &7 @& | @islern  smuowribd
Uleu*sSshlesmibsnwuns’ssow  slmreversow S SSETEr  eleusmBsT
WesMesb VsTHESS gau - “eurgrameowmd LrTwrCST & memBum  ammeru=y:
| sTUeT ERUTleULESTDITE Blanksid Caruss is:” @S Wussrbw “ anger &b
GEHTD g m eswib &6 s mard | urgiansvgusn Ein alunevurse263uw
Com emeu | Lmem’ &W & BLOT &ELoUD: srogmwmeBmS&l?2: sruamy: ” @& SA(67).
glraumeny: | gPliBifeed aumGevr &3msrOlibamesTairEmnmg enun  wetow  en:
s572| SS(566). Kalidasa wonders at Shiva, dressing Himself in the bark and skins
of animals though He is the supreme lord, and profusely showers blessings on His
devotees gansutauCul sv&*6& ST LiTansLlam=L2Ceu W shveuwid &(F &&leureror: |

Malavikagnimitra (1.1).

These incidents show that the Lord is capable of vanquishing his enemies with ease. They
are meant to warn one like Ravana who takes Him lightly that they will have to face dire
consequences. But His nature is to subdue pride wherever it shows up - be it in an asura
like Ravana or god like Manmatha or even great rishis who should have known better. This
is because pride is an obstacle to the spiritual progress. Once they realise their mistake and

give up their pride Shiva blesses them.

Now a few words about Shiva wearing the bark or skins of animals: First this kind
of dress, His matted locks etc., proclaim that Shiva is beyond all varnas or grades of

society - like brahmin, kShatriya etc., - and ashramas or stages of life - like student,
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householder etc.. In other words He is an o&leur@muoyS Such a one is not bound
by any rules or regulations applicable to any varna or ashrama. He only gave out
the scriptures to enable us to become mature spiritually and realise Him.So He is
known as bhandhu or well wisher L&t | LPHgremsun aflsraftsmuéssnin
VSl Slevasmaid &m Geurmig | “ero CBm LihgTmnles s vume: | SS(581).
So these very same rules cannot bind Him. The description of Shri Suka in Shri
Bhagavatam matches the above description of a paramahamsa. It says &&ymuteus’

3 2 3

Litas3eurs euWmeroLi&Crm w3 &&2un &bl orenrSEeLEne: | Dis0smsistikiCan’

Mlegeomitglanl : 6uh SUoFuT 2ureugrisCeias: | BH(1-19-25).

Secondly, the bark of the tree and the skins that Shiva wears represent the cessation
of birth. Birth and rebirth have been discussed earlier. We saw earlier while discussing
the implications of Tripura that one’s mistaken identity with the body is the cause
of all problems starting with karma resulting in fruits of karma and then birth(s)
to “enjoy” the results of karma. The dawn of wisdom will dispel the ignorance
about the reality and reveal one’s true status. This will end the cycle of birth and
death. Lord’s grace can give us the wisdom. So Shiva is called Hara amy: | eveu
afleww HETCHEHETaNS LTCs Tanyend sHy: | SS(392). The late Paramacharya of
Kanchipuram had explained the incident of Shiva burning the three cities with a smile
thus. “The All-pervasive, All-knowing Supreme alone can liberate us from the cycle of
birth and death by vouchsafing us the jnana to throw off the fetters of this restricting human
body and to find bliss supreme in the merger of the jivatma with the paramatma. Shri
Parameswara destroyed Tripura by the smile that appeared on His face on a contemplation
of the humour of the situation. In relation to ourselves, the Tripura is the physical body in
the three states of sthoola, sookShma and karana. The consciousness of these three states
of our body can be overcome only when we realise the supreme bliss that radiates from
Iswara.” (Acharya’s Call-Part1- P251).

The body is the result of prarabdham and another one is just waiting around the corner
when this drops. So one should not get attached to it but be ready to leave it without
regret when the prescribed hour comes. Instead, one should use one’s lifetime to gain
discrimination and not chase the shadows. The avadhuta sage tells this to king Yadu

ouPsteur  euegPieodblald  LlammeniblteunBes  LOMEIeRWILDIT &8 oslS Wi am
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&1 | grremrid WESS B LESS HID(H &\ WTeusms:utCywernmu eflagps: &6y snes:
sowrg | BH(11-9-290). The human body is invaluable as it is got after innumerable
births. No doubt it is frail and impermanent. But it is with this human body alone one can
work to attain the life’s goal. Plants and animals come lower in the rung of evolution. They
face many limitations. So our shastras say that if one fails to properly use the rare human
birth but lives to eat and leads a hedonistic life-style without a thought about the hereafter he
is most unwise and incurs incalculable loss. In fact they say that such a one is no better than
a brute or a tree. Harsh words indeed but they are born out of anguish and meant to rub in
the point gyeu: &b 5 Beube LteVETT: SIb B UTeUBESWS | B ST26 B8 [ Coanke
&b &3gmioLunCeurSuly I vtsuell 3aurmCanmeisL F&2amr: srulbeugs: Lmeg: Luwe: |
B WSSTaruesTeUCHST ongl B & smé ye: | BH(2-3-18 and 19). “Do not trees
live? Do not bellows breathe? And do not the domestic animals (other than the human
beast) take their food and indulge in sex? The human beast who has never heard of the story
of the Lord has been declared to be as good as a dog, swine, a camel and a donkey.” But the
Lord who is an ocean of mercy is ready to save such a person also if he wants to turn a new
leaf and worships Him with single minded devotion. Krishna says he will be considered
a righteous person. BG(IX-30,31)=19 C&genuegl yranbym Ltemes momHwIms |
eTGI*CTa 610 DB srolbwis sialeBIesT afl srv: || &Egb Uteg &HTomgom
vuteUEFT HEED Bl saldll Qsenhsw LerSlorsad B 6o Lieg: Lyamiowes |
The bark and animal skins that Shiva wears proclaim this fact symbolically. They convey
the above assurance that those who turn to Him with devotion will be saved from repeated
births irrespective of the kind of life they might have lived. So Shiva has the following
names GLresmId-  enbeMFErTE sAueTaeg D  CLtasmd  VS(578)tauBams):-
Lteu: enolbenmy:, Sew  Cam@ymygin  snennyeealss | “Uraisow  Camgamuw
o&3sTh usw” @& vims: | SS(272) strs: | smywdl svbenrprsldl srrs:
| SA07) smgew: | evbevryeonspreéstyugs  sryeo: | VS(337) syp:
| &3S TID ([, SV amsE@&°  LAUTSSTIWS S smy: | VS(@338)gmy: |
& TLABLOET MDY @ 6roLDE TFDaDTLALTSSTTWES S STy | “Boshugmyrw  HLo:
vIbL*Gey 878 vomal: | SS(76) L4Csy &l euwermbonis U Bgnl  &suw = divine
eI & LB 4D = a companion to one who treads the righteous path 11*Geg = I worship;
means [ worship the lord who is a companion to one who takes to the righteous path. This
3

line provides more than one interpretation. erboTis:® | snolbusTAe6T LoMES UTE
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erorsomiras:® | means the virtuous path: the path trodden by the saints and noble people
and that is in keeping with the shastric injunctions wemreCET CWE &°&: ev UBST:
| says Mahabharata. It being very difficult to understand and interpret the scriptures it
is safe to follow the path trodden by the great men as they have followed the path and
realised the results. The guru, in Vivekachudamani, tells the disciple who had approached
him for instruction that he will show the path which ascetics took for crossing samsara
srobenmyerOlEEHTen gy Carr Servguumu: | Cwenmen WTam: wWaewmSeow LTy HEoey

&b seu mirgiuomb |

Krishna says that if one chooses to neglect the path laid out by the scriptures it will
lead to his downfall. So He urges Arjuna to follow them w: vnmeivg el (Lpgerom sw
arsts sToasETrs: | B ev eblé &loamiCrrs B snvesid B UpTD & &bl
| seobrnger?engrlb Urbremd 65 &riursmueiwesug’0ger | syepmgeum
UoTeGrelgTeETHSn  Sin  srgiblantiansdll BG.(16-23,24.) For those who
follow the virtuous path He becomes a friend and guide. But for those like Ravana,
who out of vanity or arrogance choose the prohibited path He is not a friend but metes
out severe punishment by casting them into inferior births. srBamb &alews:
eI MHENLDENTEr 619%™ BT SHOMH | &FumbwmeorUT=UTETeru=fayCeuey
Cwrples=1 BG(16.19) Sankaracharya explains “inferior births” as cruel beings such
as tigers, lions and the like merurd 6UBSHD HUTLITE  UT LI*STLOSTTewr:
Spenoefanbelel  &em&sIolpTuTen® IS TeribanTs as® CuTBlas® &EUMLD)

Kalidasa prays in the invocatory verse in Malavikagnimitra enofpionii&m>Ceor SBTL
SLLILBLIGS 610 euetuGTerSd eu(m’ Ga&lSun: | He prays to lord to remove the ignorance
born out of lethargy to enable us to perceive the right path or the virtuous path. evg
Sat also means that which really exists or existence and means brahman elg&b LFLD
(Pram 608, “entsel  Cenvmblus’n” (srle. 611141) @8 vomes: | VS(478).
Thus Margabandhu is brahman only ergh&m@ervsT 1omires L HEgU0E erombIOTT e LlH S
| Being brahman He is the best guide and companion one can get on the way to liberation.
The path of self knowledge, says Yama, is very difficult to tread upon. It is just like
walking over the sharp edge of a razor &e~yevw sy Bullsr glrswwur glren
usZeusHsacwn aug e KU(3-14).The knowledge about the Lord is most profound.

The means to get it is difficult for the unprepared mind. When one gets struck on the
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path He (being with us all the time and very much within us), like a sign post, points the
way to the next stage. He is a guide and companion as long as a seeker looks for Him. Like
the rain bearing clouds He showers His grace on His devotees without expecting anything
in return. Mundane bandhus (relatives) are the cause of bondage and ensuing misery.
In fact they are called bandhus only because they bind themselves with us Lig*mms)
oE: svCmanmsl’sr @& But lord Margabandhu is a unique bandhu who causes all
bondage to drop off (as He is Sat) envgenmis’s8e1 mlsuevmisgeaub says Shri Sankara
in Bhajagovindam. So every one prays to Him for getting free from bondage &mwibL’ssib
wsmnCam e HEHD Leislg el GED | o reummasiblel LPh&SBhIm & EWITT (L &wihul
b’ &g | Ignorance is like a thick layer of scum covering our wisdom. When the scum
is removed the underlying wisdom shines. Wisdom shows the seeker that he is himself
Margabandhu. The seeker realises there is no where to go and the seeking ends. So He
is known as a3 | (p(pamselsivugid LTes UGS @& s, uFnrphesT Cun
Opmiwes e omres® @8 eur VS(365). He is sought by people who want liberation.
He is the path through which one can get infinite bliss. Only by knowing Him liberation
is attained wib eN&1 GHeuT IO GHOTL SH6oUHEESH CUTSPEHET (LPLPEGel: 61 ol
ubsT:? ories:3 | “Briw: kst el wesSurmw” @8 vomes: | VS(397). The poet
says &6 eroplomTe LlpEg 4D Why say &36iws divya? The scriptures talk of the paths
the jiva can take after the fall of the physical body. They are the dark path (&’ e emr
&3&): ) and the bright path (Lt=&ev&3&5): ). The former path is available to those who
perform duties and sacrifices prescribed in the vedas. Karmas may be performed with
desires also (known as sakama karma). One may, for example, perform a sacrifice for
achieving wealth or property or even swarga loka. The karmas done properly produce
results without fail. One who does the prescribed karmas go to world of manes or pitruloka
&, Geuras: after death through the dark path. One can also do the karmas without
any desire (known as nishkamakarma). They are done as offering to the Lord and the
results are accepted as gifts from Him. Such karmas naturally do not have a binding
effect but result in (F1$suTe6°8):#) purity of the mind. So, now one with a purified mind
can add meditation or upAsana (2_umeropm ) on the Lord in any chosen form, that is
saguna Iswara, like Krishna, Rama, Shiva etc.. This becomes a powerful combination
and and gives better results(i.e.) they go to devaloka through the bright path .These are

said to be superior worlds as the pleasures enjoyed are superior. gegHee™ WUIFTCsH
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LtyreoonCras® WeT’sTeod sran=stur enwns’smus | &b BwUhSCWST:
e dfwsw FuUoCur wEy € eunpTd USCFesTSaumsry: | MU(1-2-5). We saw
earlier that even the worlds of gods are finite and so one who attains such a place has to
come down and be reborn after his merits are exhausted. So it is not considered wise
to keep on doing karmas. Those who take to a combination of karma and upasana can
practise austerities and develop mental maturity and detachmant. They go to Brahmaloka
through the bright path sU:U17 6684 Gw anwUeIELHESWTETCW VINHST 68 sumibsrom
U dmswsEmwund &75ss: | evdrwsleurCram €5 alyem: LTwnhbe) wWSymbm s: ero
Hmeast anweiwwngwor |l MU(1-2-11). Note the use of the word ell&euribero: , that
is they are not yet jnAnis but on the way to become a jnAni. A jnani is liberated while
alive in this world itself. He is known as a jivanmukta (seurs(p&s: ). But those who go to
the Brahmaloka study vedanta at the feet of Brahma. They get realisation. At the time of
pralaya they, along with Brahma merge with brahman. They do not return to this world.
This is what is known as gradual emancipation or kramamukti (&ywp&&s): ). The lord is

a companion and guide to those who take to the bright path that leads to Him.

Meaning of the verse. I worship Lord Margabandhu who is eternal, of the form of
consciousness and bliss, who curbed the pride of Ravana, who used Meru the golden
mountain as a bow, who wears the bark of a tree and skins and who is a companion to

those who choose to tread the spiritual path leading to liberation.

4

2b 1bGamuuld anmsGwrnCsasunn |

4. &B&TUS TUS BT STevaseaL_
GHEST LS HSD ero=Cruud CHmig s dTLNFSTUDD LG s L Hg b |
uoLGLIT* . . .

&HES UGS TUSED - SH& TU: = Manmatha, the god of love &3u: = arrogance, pride,
vanity &*5 = used at the end of a word means destroying, removing or curing. So
&Ll means one who removed or cured the pride. Shiva cured or removed the pride
of Manmatha, the god of love.

This statement lends itself for more than one interpretation. 1 - Though formless and
without attributes Lord assumes various forms such as Shiva, Krishna, Rama, Uma,

LakShmi etc., to gladden the hearts of His devotees. Words can not adequately describe
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the beauty of these forms. Manmatha is said to be the paragon of beauty. But even his
famed beauty appears drab and insignificant when one thinks of the lord’s bewitching
form. Shri Suka describes Krishna as srom&wenég obnss onnsg:? | mes’hbeoransew
SMsWIMLY IDBEVULIS LL4S: ST euT&eTSSeowmd Corans @&wis:2 | BH(10-
32-2), that is His beauty will cast a spell on Manmatha himself. So where is the
question of his feeling proud in the Lord’s prescence? In view of this He is known as
o557 | & e &Munsuenans C@nCus: envehe T | “smomw sroepian” @& vomses):
| SS(416). Also svisy: | efvveur &SuomulQeroemUmss LuoTelsalrs  enenbs r:
| VS(791). One who is more beautiful than anyone else env~€g’am: | CuomLACmm

Sermussn 685 b Weurmodlenekes i |

€53Camm wshow e eueCsam: | “oris
SumCugseousermiT(Eeu s 2erSBD sruCammowr.” @&l “ulleunBew”s) voma):
| SS(249) voeummius:® - evepES T SEWL STgWE vTeuTtiies: | VS(586). Also
rTeumis:? - QUL TE LG ains  uoeummis:’ | VS(782).  Saints
and devotees have lost themselves in singing about the beauty of the lord. Let us
savour some samples. This description of Shiva is from Navaratnamala by the saint
Shri Sadasivabrahmendra  &5&°TLESTI VTS G ar e H& TS aWT&SH S Ulleud
eur6s° Shiva’s divine form is millions of times more beautiful than that of Manmatha.
Likewise the saint Shri Narayana Tirta in his Krishna Leelatarangini repeatedly calls
Krishna as &mnCamigemnn, oEerdInuIsHts T bEhegmeTtolas, WBETHI&SESTY Cmans,
CaTiq Log Ben=58°T, ;& Hemanms , that is Krishna is millions of times more beautiful
than Manmatha. Such being the case his beauty is completely eclipsed in the prescence of
the Lord: just like the feeble light of the stars is lost in the blazing light of the sun. Let us
look at another example. This one is from Shri Krishnakarnamrutam by Lilasukha. He is
amazed at the sweet form of Krishna and could only exclaim “Oh! He is sweet,sweet, the

very embodiment of sweetness.”

DGIHTID AT euLsrow aNCUT-FIDGIHTD DGHTID a1 B GHTLb |

LIS HES b & ebls-CsS5 6anT LT LEHTLD WEHTLD WEHTLD |

Shri Vedanta Desika should have had the same sentiment as Shri DikShita and addresses the

|«

lord at Tirupathy as &G& TUS TUADT eV HE T &lPeuwepies! “the One whose beautiful
form destroys the pride of Manmatha” (in Venkatesa suprabatam). The use of the word

&8 mu: for Manmatha is significant. The name means that he was proud right from birth.
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Even the pride of such a being vanishes in the prescence of the Lord.

2 - We are in the habit of describing things that have no defined form or have no form
as beautiful if they please our senses. Thus we say the weather is beautiful or a smell is
beautiful when it is is pleasing to our senses. Similarly we describe the nature, for example
the sun rise, as beautiful because it is colourful and it is also cool at that time. We do not
call the scene beautiful after a couple of hours when the sun is sizzling! In the same way we
describe the formless Lord as beautiful as He confers bliss on us. Further weather etc., can
give happiness in a very limited manner, that is for a limited time or in a limited quantity
only. Soon they tend to pall or they will turn sour. So we may not call them really pleasing.
Considering this Krishna says

Cw afl enibsoureer CumsT? g &2 Cwnpw geu 65 |

S WHESHS: A56THESW [ CFHaxe Fues L2 | BG(5-22) .

In sharp contrast the Lord is of the form of unlimited bliss and so infinitely beautiful.
And it never gets stale. One never gets sated with looking at the form. Lilasukha
is charmed by Krishna’s form and describes it in his Shri Krishnakarnamrutam
thus: Up&lus’evsdsmiitumd, UFswand BISHETLIAUTD, LF&l(pan=rstamitumb
It appears beautiful every time one looks at it. It seems ever fresh and more lovely
than it appeared last time when one saw it. So He is known as erv=&mm: - env=gymd
S TUIBWIIET ([, MF&Uow-UromEhs ehUSeIms | “alserTBommEhEs i 1P rantn’s)
voma): | SS(818). and glows: - s 2empugeum g yibw: | “Cum epeu LADT S&6eruea10l" sl
voma: | SS(924). Devi Lalita is known as sroieummas enei& T - evmeuradl & Sl
IRSTE & Seiwer: vlifurarwung’w:; CHesebuBTHESIMNSSUT eSS0
WSS T 260 (LD &1 81T -60 Sono 60T LD 58 6506 oo eUMTEISs >6ru=r &5 °rf | Si5%eum
eirCalasmomibslas® voferas™ LlTamwsvelrpusun  iSWHESICTIaTa%WISEa s
VB & TUST T & eus B TUTeler gh&m alaswgeains ssm2 | (Lalitatrishati No. 130,
Shankara’s commentary).

3 - At a different level we may say that Manmatha was not destroyed really as it is said.
He came on a mission but failed miserably. But Shiva was in total control of Himself
and so could not be shaken. He has many names that attest this fact. Some of them
are: UTMH: - aNawsen=Ca 266 I6rmias & WM UTMThES:, “ISlaisa:e0ld e siwld Uomhesn”
(1oeu. 2.6119) @& vomes: | VS(582) and SS(9)alyrs:? - alyCsm yrCesm® wshowl
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alyrs:3 | “a&s5i0CEens m Cuor BunsICETs s vums): | SS(89). alrs: - els s

gEHLew aleswCesumwmhlg elrs: | VS(396)s0: - &36wnSenwmsvg sl &io: |
2| eusomprngeirs| “B afl eveurSomFToD
2

B>’ afCshs M Tn Qswis:
elee WD (R & ([ axEn Lrnws” @8 vileugansvlu | “Beoss
& vomgsl: | SS(578). Thus Manmatha was no match to Shiva. He totally lost himself in

b Lyuonbaol”

the prescence of Shiva. This is said to be the destruction of Manmatha. Shiva’s anger was a
flash and disappeared soon after as is wont with noble souls erogT*BETD FEwalesT CHmu:
| The punishment was a token. Shiva yielded to Rati’s pleadings and brought Manmatha

back to life as he has a role to play in the creation

muob - The lord or master, one who is in complete control. Relating to the preceding
episode of Manmatha this epithet fits Shiva perfectly as He conquered him who was famed
to be invincible in all the three worlds. He made Manmatha feel small and acknowledge
Shiva’s overwhelming superiority

2ih - smev = black or dark-blue colour sesrL_:2 = throat. This means one whose

FHITEVLSH VT
throat has a dark colour. It refers to Shiva whose throat has a bluish hue. This is said to have
happened after he swallowed the poison that was given out by the serpent Vasuki when the
ocean was churned by the devas and asuras. Like Manmatha in the episode narrated above,
the poison also lost its virulence and became impotent in Shiva’s prescence. So Shiva has
the following names

Bevasaml 2 - Moo &awCl? weow e Pevseml 2 | ufleusiow Sl 2

DBEEIWLD 671613655 T &512-6108 60T T 6T WITHT &) S1F -am 60T eunev-aTles STy e LI & &L | —
Ab  upuonsse”sl vome): | SS(5). The name mevas Feu: for Shiva

appears in several places in Shri Rudram. Also: ufsew_:? - uk: smevdnL mBlsn

“Ib 60 EEITL_

Cuomuml s aunhasarn? wew  sv: | ST’ STevEn L -mmbls-omeSlHwinL]
Cuomemiite  LFCouTeurerow | “@NEHTCITSIY VT CWIT  L*auB-UALIL e -
suwends” @& purwrs|  oisleur  uh: elexboel, “UfiCeuasyeEmT  Cuomumt
m@u&;mgwwnaﬂza&‘“ | 6L w6V o LB 6V ELIMRIC S S a1 allCa |jl3s'\>(2@_|5|_7”5]
ErETTSySBLTeon | S& anhbearer? wsowgll SS(118) and SA(16). This says
that even the dark patch generated by the poison added to the beauty of Shiva’s throat.
This is said in the following verse in the Shivamahimna Stotram also

DS TarL_ P ramiom a3 snw e 85868 aumenery s Um-
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af8a wshowrSSenSs® WegMBWE alawd srnobamnm seis: |
o FHevlones: et el B GHEeS B vofluwCant

allamermSyl vteur &GN LitaupLAwis S suweromim: 1141

The following names of Shiva are based on this incident. &mev&nl_alanTss’ -
aADTELTaN6V- aTeLLTHSTST STevanl_alesTd? | 60&STHEES’ erESELOTTerbafGTUTLD
STUTl&TeUBLOT AT & allesairem &I BT 6ro(Lpg FLogs B, SSM LD eUTen=al(Lp&s & Tevail
Csr  Sleondl:, &55°m osTelesmsiTanTish  ulleud  Opg  LpTiSiET,

55’8 UIalCrTeHSE—mETOET  anevtss  elesbranm sy &  Ulleuamsuls

b LevaiGeniniuaTd, S8 H- “Smafsor L sSamEEibyt  SHamel 2

3 SSTTIAm' S SSHVSTHBD  anTeumuuBLIg s &b |

UBICeUT SLL & & MeuLIRIBTIOET STevdsam_m2éwlsTSuteus> & SS(203). The story

b CeuTSLteLSHH ST

of churning of the ocean is mentioned in the puranas. It appears in 8th book of Shrimad

Bhagavatam. Some verses from this are given for reference

BT &2 UDBTSPR s 654 rL4s allawd eanTeuL b anmeuransoraneaingys: |
eI THSBECHETHLSFTafle s urs Sblg alusiyrangibimes orgeoors
&(pa&rCaussid &1l &lrtuTwesT elerorugsenrug S samwioliye |

Fam: Urer &P8 melrris® Ceroutalm iy dneWiom @y): vogesd sngmutlen |l
“Seeing that effervescent, unbearable and irresistible poison possessing tremendous force
and spreading in all quarters, as well as above and below, and finding no protection
(anywhere), living beings along with their leaders got much frightened and flew for
protection to Lord Sadasiva (the ever-auspicious one).” They prayed to Shiva to protect
them. They said

€s3au €5%a anmls’al L*sTEnn LsuTes |

Syrah B: UoFE@UEETIDV ST Ceu SIS anBTs elawrs |l

“O god of gods! O supreme deity! the protector, nay, the very self of all created beings!
save us who have sought refuge in You, from this poison that is burning all the three
worlds.” Shiva saw their plight &2 af&mew siwevFBDL GTemd &m’uwr Lt uolfig > s: |
erTeUL G enmanm’ s’ 65 a1 @& man sngsb Uflwmib | Shiva who was the embodiment
of mercy was very much affected by their plight and told His consort Sati this

SiCanT LPs LteunbeWS S LIFsmBrd Luow eeuutenid |

FECTTS 062 CHTE L4STS STevssm gl Usvgl’sn |l
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“How distressing it is, O Bhavani, this calamity that has come up on these people from the
poison Kalakuta that had appeared during the churning of the ocean of milk.”

Sperormd Umessrufuenudmmd eN8g wnutwid afl €l gomeurs el

CpCumyiCen? W & mufumsosin |

“Protection must be given by me to these people who are concerned about their lives. To
protect the afflicted is the main concern of the great (who is endowed with power).” Saying
this Shiva swallowed the poison He had gathered in His hand

BUTbW &iTD &&a2bum:? 65 als aushw WBHaw: |

Uren & @erweat LPramor evei@srl_2une vounbedICry |

Observing the benevolent act of Lord Shiva those who approached Him, Sati, Brahma and

Lord Vishnu praised it.

Refering to this episode of Shiva swallowing the poison and the wearing Ganga on His head,
the author Shri DikShita says that the Lord performed these acts not because the poison
was tasty or Ganga has purifying power : but only to save the world and because of extreme

compassion. And these two acts could not have been performed by anyone else

&IST S4m ST B LteusT Ullel Lmeums e mrenveurd esm gy @&wil srevsal: |

EVIDT T @YW G SMD &([HEDSCTSHT-S& MG alD &60%5-808 8 -HHwenT &b |
(Brahmatarkastavam) w@emuod - wemm is a substitute for wemg meaning big or
great mup: is synonymous with muueuy: and means lord or master weemuu: is the
name of Shiva weammbuerevmaluovog weamuo: | “w: uy: e WEanUTeLY:” B
voma: | SS(26)Canuver: - srveur s g1 &) eh e Sutls m Seubwn sm3ss 3uuay &eulb
afl  @B& T Eniweng); wsmsmu  exl 3alibro’yrannas o SUTSUTNHES)
lrsrCam  @B& Twbngles  “Fuoeuymu  sveumant” @& HST: LFeim S8

13

ulleusivgl  WCamuTely: CHasTliutalrSHealnd, “Seww:  6rmeeLUTeUTWsrLUGE:
euCeUTeU: UTLIATTSTUTLSG*CW” @& UHes:; “Covmhs rnelase & €5°Caas
Feow  Soewtemupswls” @&  umrseusmrss | 7858 LI4FTUCLDe
F  “Dlamutelyutd  LASMTEMD  Landmlbutegute v @& umyselsm |
wang: Urefls @& rrsbursul  weslsoCuuiism sab  arsts, 98 Ce
g5 Cuuilsm sealeow  amgeaiblel  Indra and other gods like Yama may be
lords of their respective quarters and have powers but the Shiva is their Lord also.

Their lordships and powers were given by Him only. And it is to Him only they
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all rush for protection when they see a danger to all, as happened in the story
just narrated. Later on it is said =& @&TCSH USTEOMSWSTTLLITOITSSSWT

eVITEUSTTUTSlansSelTs  banss ullsm Genevtws weanutely @& evibm e s:

@8l @5’ & rmeIFeds sHn BT, “LrulED & EaMUTAITD”, “SBUTaIrT E@sLD

L INT3

U eamuTerd”, “Ww: Uy: e Camutely:” @swrsl vomes: | SA(2)

LanTeLEWTNEsHUTDL - wwamg =  great or big euCwmwop = sky, atmosphere
eumn@suu: is an  epithet of Shiva  eiBwMNCHUD: &3rGT GTyammeroCul
euCwoeug alluomeusgl_meueowenhu: C&HuD: enwd  eubwmoCsun: | SS(96) and

SA(75). While receiving the Ganga when she was coming down from the heavens,
Shiva spread out His hair which appeared to cover the sky. Hence the name. It is also
one of Lalita’s name elCWmnCasus - suCwmenioel G&suom weowm  efyml_Semugwm:
| siCwminCsuvsiow ullessow sogf eurl  eICuTabeITELLD  6rgelCumnsib |
Ssoun8s? slirsww: | senvCwut sCsmSI euwmist eur LS(941). Her (universal
form) is larger than the sky. This is an additional meaning given for the name and is
applicable to Shiva also. Because the sky was first created and came from Him only.
Then other things were created from the sky.Thus Ganga came from the same source
from which the entire creation started and so the river occupies a lofty position in our
esteem. Besides it has an unique sacredness attached to it that is not attached to any other
river or even to the rain water that falls from the sky. In fact the rain water is considered
to be ordinary. It stays for a short time and is lost: but Ganga’s flow is perennial and is
symbolic of His grace. Ganga came from the heaven. Her waters came in a big torrent.
Because the water fell from a great height the stream got scattered into fine spray and
came down as an immense cloud. Shiva spread out His hair to cover the sky so that the
cloud of spray got in and was trapped. Ganga lost her way and could not come out.
This was done to curb her pride. She was released again when Bagiratha prayed to Shiva.
The use of the adjective oamm in the word wemmeuCuroEsund  meaning great or
big is significant wemmeuCwmo meaning “the big or the great sky” is said to distinguish
it from the “small sky” that is mentioned in the Upanishads. 5% w1 s -osrlblns
UPramoyly slanpib yarl fsn Ceuvtn & anCrmSerolblnbhE )T &TUT-6rg6roLblh
W8 B8-6108 8 HeaasL_ el S5 ael aldepmertlgsaiwibles | Chandogyopanishad. (8-
1-1). What is mentioned here is known as Dahara Vidya. Ordinarily people may may
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find it to visualise brahman that is described to be without a form, name or any other
attributes. It may appear to be something like a vacUm. It is the intention of Dahara Vidya
to provide them something gross on which they can meditate upon. Daharam means small
(5°amyid @soub ) and (PyamioLyid is our body. Briefly stated this says that there is a
small space within the heart in the body in which one can visualise brahman and get all his
desires fulfilled. The upanishad says that this is because the space that is inside the heart

encompasses all that is there outside.

GBEST LG HSD - Ghs b = jasmine flower <y u:4 = likeness, resemblance &°g: tooth.
Shiva’s teeth are white and have the luster or the soft glow like the jasmine flower. They
are uniform and packed closely like the petals of a jasmine flower. They are specifically
mentioned as they are in the mouth of the Lord that is the birthplace of all sounds, grammar
and the vedas. It is said that the vedas are the very breath of the Lord. Shiva has several

names based on this fact. Some are given here

gl aluoegis:t - aumben eumamCur eluTeg sm (' CeusT s Cwm weow  en:

& alutes 54 | “aisow bantsm L sevw Blutaedlsbus s s m & Catsmua=rtas>
@sura’ ruma): | o &5 & s dsraTeyeam- Umshugrewnmlseanss | alsim sib

& Um*epWsTerean ang: (63 Casmes: vumsugrsow Curs!: sryembla | SS(318)

([ BTEH0: - S’ ST FEST (P& LEHF SM1& aNBITS ST )& Lom: L e e &1 LoanmoB&y:,

2

W emg’ sureuCeusm:3, LCITe a3 s’ oianl_mallbundlsromdiursT oy & orine

wehow ev: &(mHSM&n: | “lsiow banCsT Liseow Biineledsting s m s Cais:3

@swrd> voma): | SS(444)

Cous muneuedls: - Ceusm®  m'&Ceusm’si:  Muteusdlsiblel  WSTAITWLSCHE
L(HenBl:UteurCerum Lfaig geaib weow ev Ceug mlivvestls: | “sisiow oam8sm
LL*gerowl 6:uneuedlgCoaneas s m s 30as>” @&wns)? voms): | SS(733)

Cous sy - als’Cwls sUrolPyannet gLUfEe Cougm:d eubBETLT: &Mh SCrTe)
B:ueledGenuswn o seryugs @8 Cauglsry: | “aevw antsT L *ssroCuigwim e’
vomal: | SS(887). Thus the sacred vedas in the form of His breath are always
wafting in His mouth and are in constant touch with His teeth making them very
pure and endowing them with unique sacredness. For these reasons the comparison

of the teeth with the jasmine flower is to be found often in the compositions of
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the saints and devotees. Some examples are given here. Shri Narayana Theertha
addresses Krishna as @5s’rs’s and @Hhs evenbs yre s in his Krishna Leela
Tarangini. (7&:3 = tooth.) This description of Devi’s teeth is in Shyamala Dandakam.

GBS sl LS60mE &% kS aleSHITneor 8eumen & evEeumeuenibEioeum s8Iy U @@ 846y !

6nu=CyuTd - eru=ry: = god or deity. Shiva is the lord of gods like Indra, Brahma. He could
ward off Yama also. Thus all the gods could not assess and understand His greatness
and glory. That is why they were naive enough to plan and send Manmatha on that
infamous mission. He was also worshipped by asuras like Ravana who subjugated the
devas. He could crush Ravana and make him realise his helplessness and finally surrender
to Him.There is none equal to Him or greater than Him. So Shri Suka salutes Him
saying this mlyshogerombWTESUTICLE Fratom sveusTom (Pramenfl [bsowls
Bo: | BH(2-4-14)Blp6ogln  rombubSUnwnns:  wevw  We CU&SWT  Dibusow
STUMDWILDSSIUTWUTE BTG, CHB TTH6TOM UTEUTCWEsT 606U 6rV6LeTVELeMHGL
(Pyaminenfl Fioom@yw (Shridhara’s commentary). Shri Sadasiva Brahmendra bows to
Him saying (in Navaratnamala- 12) @lshuglsoadlonporpestSeudl vileun | gleubo
= comparison. So he says “I salute Shiva of incomparable glory.”

CamgendDrulFsTuoD - Camg = 10 millions Lysmuo brilliant, bright, shining. The Lord
shines like a million (infinite) suns. There are so many suns and stars in the universe.
The Lord gives them their brightness and He also shines because of His own glory
without depending on anyone else. So He has these names e dTwesMgLiFds HTUT: -
e OTWESMeBD UFSTUT el LFsTeUTm wevw s T2l @uib & e |
IFSS SorEswis:? | “Beor &gty &SUdmlan” @& vme: |
SS(502) env=gsiiiss: - el STUISSCaUE LoTad alBT srofeusT® 85015 @&
eegsis: | “Slignu SMigenlan” @& vome): | SS(633) wanns ) - wanss
Sgrumlanur tuBsyT & Devtws) wanTs s “ealwEnCumss):” (Ui m -a_-4-
3-9), “geurdlesmb Hewrd:” (3w o- 4-4-16) @swr&l® vumes: | VS (176) wifa:
- ComevalEmolll Comengans wifd:, “ComentsmevalsToann’, (8°sr 10-36)
08 ualasausrts VS(189) sbung): - sveus gau &CuTswus @ sHewrs:;
“Bruewulyr sewrsyson”, (Br-2-13-1) @8 wrsreuTend VS(877). Thus the
Lord who is brighter than a million suns, who is eternal and never failing is the most

dependable one to light our way. Let us pray to Him and seek His grace. So u*6sy =1
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worship &’ sg4b = the Lord Margabandhu. 1 worship Lord Margabandhu who
removed Manmatha’s pride, who has kept poison in His neck, the great Lord who is more
extensive than the space, whose teeth have the sheen of the jasmine flower, who is the

Lord of the gods and who shines like millions of suns.

5

5. LESTILACSMHST T HSS TTess ke Teronyb wanmaeser g yn |

OB TSI TUTSTTD eOlGS TTarsSsrid 146 s u’hgrn |

uoLDGLIT* ..
This is the fifth and the last verse in the stotram to be followed by the LZsounms): , a
verse that states the benefit of reciting the stotram. The preceding verses referred to some
incidents to be found in the puranas. These incidents were used to highlight some qualities
of Shiva. They also mentioned some aspects of His form, like the moon and Ganga on His
head. Of course the references are to His sro@; er aspect or aspect with name and form
as Shiva. In His mlr@>ew aspect He is without name, form and qualities. These references
brought out the greatness of the Lord like His compassion, readiness to come to the help of
the distressed etc.. Thus, He destroyed Manmatha because he commited a serious offence.
But when entreated by Rati (Manmatha’s wife) He readily granted his life back. This shows
His infinite compassion. Whatever be the name or form by which we choose to address
Him, be it Shiva or Rama or Hari, we find that His qualities are endearing and draw one
to Him. Shri Kulasekara states this in this popular verse in his Mukundamala (No:18) as
follows
QU S6ENEVWIT-G LIALILIT ST BELOWIT-GIT T ST &-IT LT LI &
QETSTILIT-5 540U e @) -5 & >afls-118yuLs LipTUEn & |
Gervelw: LTHLISICT & e eUSHID 6T0HSWST Q%L 61T Snlleur:
Liranson & it allfawamine afyml umEereowansowr gimeu: |
DESTILCsmST D - s y: = It is the name of one of the five trees in Indira’s
paradise. It is said to be capable of granting one’s desires like the famed Kalpa tree,
also of the paradise L&) = grandeur, dignity, riches 2 &m3yib = generous, liberal. So
the word 0BSTL*CEmST b means that Lord Shiva is more generous in granting

one’s wishes than the Mandara tree. So He is known as smoliys:? - L*&EsLUMw: STons

54 sanskritdocuments.org



L& LHEAeCHTHTD LGS &HCSES wr: alydsid

UreiCapean &8s smolrs:> | VS(298). He gives all that His devotees may
need in abundance. Shri Vedanta Desika cites the case of Kuchela as an example and
says STEM(pesly (pCs G8F(HEWL 5665 & alstsuusmb | meaning that He
made His devotee Kuchela rich as Kubera in return for a handful of pounded rice
he offered Him. He is also known as euys:® - o1V osts eupnhs Ssm&e eys:
| VS(330). He grants boons desired from Him. Also euys:’ LitesmmmblesL_Liys:>
| “aurs’d €x’euBl 3w 188 voma: | SS(107). And 2 5my: - LiGsTST4eeL_&:>
erTCaUT S & (m enl 2 &T7: | “eul1ssIns & m anl s~ 1Bl vumss: | SS(315). Saint
Sadasiva Brahmendra calls Him as 5058y - “the wishing tree of heaven” in his song
Liten € €ssm3Limeutd - Bhaja re Gopalam. Again he calls Him as Gsroeuseomion &y sy
- “the Mandara tree planted in the residential quarters of His devotees” in the song
ompenv sruEhEr 67 - Manasa sanchara re. We find the mantra BEwm sii(m CangL*CWim
anMescunltw: in the eighth anuvaka of Shri Rudram. The explanation states that Rudra,
who can take any form, has assumed the form of trees to help the world. He stands in
the form of Palasa, Bilwa, Peepal and other holy trees which can be used in sacrifices
for gaining heaven and the form of heavenly trees like Kalpaka, Mandara, Parijata etc.,
which grant all wishes. So He gets the following names umflens: - LTFeLWTEVE &
umfl, eropgiy:, Seromemers: UTAoNE: C& aleIm Tw:, S& eHUSaITE CH CaiTSLT
urflers:, L*esmerarl & @&wis: | SS(264) and m@’mn@mlugﬂ: - 6L(H ST
DTS ST S, CHasmbd L&: sveurl | “eim seneob UsCWw B S8 voms: |
SS(692). The tree is one of the creations. May be it is in the heaven and so has some special
features unlike those found here in this world. But places like the heaven are only finite.
Gods like Indra who rule there are also finite though they may be known as @jogm: . The tree
Mandara also has a limited life. Since it has only a limited life, whatever it can give will also
have limited life and perish eventually giving cause for unhappiness or sorrow. In view of
this Krishna names those who seek petty favours (which are finite only) from Mandara and
even gods like Indra, Brahma etc., as men of small intellect. He says oib&eus8 LZevid
CHaemd & Lusweonlogeromd | BG(7-23). Sankaracharya, in his commentary,
points out that gaud eroom€r @il @ wirso wrEoel 6 LTS WBEES DIBHSLZe0TW,
SCanT &y SHenl ‘Hrib arsls, ASUESSTTUID &iruowg ute e | “though
there is the same amount of exertion (in the two kinds of worship), people do not resort

to Me so that they may attain infinite results. Alas! it is very miserable” -thus the Lord
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expresses His anguish. This is the reason for calling them as “men of small intellect.” But,
unlike the tree, the Lord is mlsw: eternal as said in verse No. 3. He is not subject to decay
etc., as the tree. So He is capable of granting finite material benefits like good health,
wealth etc.. besides liberation or mokSha (i.e.) that is ever lasting or infinite. In fact He
is willing to give Himself to His devotee. eviors: ung swev-orgommoll weesls |
BH(10-80-11). This idea is repeated by Shri Kulasekara in his Mukundamala (31)GervenGw
shoeusow UG show STsif eoeCy mrymween Slesl & | The infinite thing obviously
includes the finite things. The true devotees know this and so do not seek benefits that are
finite from Him. The Lord is very dear to them and they are very dear to Him LifiCGwrm el
SHEGTHEICHETSS&SWTsAnamd e & o Uflw: | BG(7-17). So He naturally takes care of
them. Has not He said 8geemd Msumiussmmd Cumes Camenh alanmbwand ?
“To them who are ever devout, I secure them gain and safety.” BG(9-22). Here Guras:> and
CampL0: “gain and safety” is explained by Shri Sankara as Guira:® @irmligetow LFTUeamLD,
CaplD: && 7 FLaid, S LAUD Lgmuwmdl iamib | . (i.e.) Gain implies securing what
is not already possessed; and safety means preservation of what is alreday possessed. Shri
Sankara adds that while the lesser devotees work themselves for their gain and safety the
true devotees do not. The Lord alone is their refuge. Wherefore the Lord Himself secures
Saigay@: 68; i5 Us e geu CHenmid
Cumas Campiold auamgsa) | . Thus the true devotees do not lack anything. If their be any

to them gain and safety €seu60ld o LI*s

lack, it is taken care of by the Lord. The safety of their possessions is also taken care of by
the Lord. What more can one desire? They are carefree and therefore relaxed. The Tamil
saint Manikkavachakar said that the Lord was more concerned about him than the mother
of her new born child. He said that He anticipated his needs and fulfilled them. The brahmin
Kuchela was another such devotee. Outwardly he appeared to be very poor but inwardly
he was very rich: he was totally contented and never felt any want w3’ & &2CwruLsCnn

auTgLreET &3 anmuog | BH(10-80-7).

& TTess He Feromyib - & y: = is the name of a mythical mountain s:* = mountain.
@583y = the first or the best (of any class of objects). So the word w53 yTCs B8y
means Mandara, the best among the mountains. eroryb = strength. Mandara was used by
the gods and demons to churn the ocean to get the nectar. It is said to be situated adjacent

to the mountain Meru. & Crm CmILGS T: eru=UTTUTE: G(1P&° B SCWITDE
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afshusTermBBETanT CLCTTUITE &t & utbealasL bL* &3 yw o Lussytisr: | Of the four
sides of Mount Meru stand the Mandara, Merumandara, Suparswa and Kumuda mountains
forming its buttresses (as it were) and having a length and height of 10,000 yojanas. BH(5-
16-10). Shiva is said to be as strong as Mandara, the best among the mountains. He is
unmovable, like a mountain enieuss>s: evGT aml: DF6V: - VTG HSHEUTS 6T0HT D)
Geu en&y: @SCWss | svslrsens oFeo: o ugom | Because He is all
pervading, He is stable like a pillar. Because He is stable He is firm.BG(2-24). The proof is
that the mighty Ravana tried to lift His abode Kailasa and was crushed. But His unlimited
strength is not demoniac but it is mellowed with kindness: so when Ravana realised his
mistake and pleaded, He pardoned him and let him go. So He is known as ammii’ev:-
LReOIBmolT LPevaug seums wanmi’su: | He is stronger than those who are said to possess

great strength. VS(172)

wanrLieoLy:- wang’leod vomyD eoMDr&AUD menBWenHUD Ut CWesTd 68
wanTleom:, @B& Crmeuhs Tirim sw: CHewmbd up: Uolrewl > UFCouteur: |
“g8uteuyTEmn uywb Wweanutey BBl voma: | SS(604). In fact He is known as
2155°M:- @183 Meus Uy sbliw:, uspyaey @& wreus | “sib omssnssu 618 vums): |
W eum ubemuneun (H e & e SlPLTuGemLS TS 6 M: | ufenuneoufla b &3(m axL_eum
UBTeRbo B els’wes @), STiowmd & LI@bPs:, suojEDs HEpslbld &
svrens | “eusmml vobLfTelPTuns oL Mg suenhes® |«
& @8 vume): I SS(856).

afsr:- bafid &>MemCuan &8s warfsy:, “eunsnms alanamites yFeur &Puoroe”
(eNlepamyi-2-12-38) @g uymuoCynases: | VS(369). He held up Mandara during the

churning of the ocean and lifted the Govardana mountain as Krishna. So He gets the name

6MOTGeUT ambwiag

et & f&E4m &- annheng b &b bES D CHTare Bd & D S0 CH
CoHmamuCan & G4m GeuTHlg banms Mg m e I VS(180). The fact that He is mightier
than the mightiest and has compassion makes Him the ideal protector. Shri Vedanta
Desika has expressed this idea beautifully in his works ©iL4&5) CamEsTrEIeLTSBE WD BT
Seus HWwid B elumteuwmitl | LD @&: sowmds Seuull sromEISIDEL [&sT @8: oW s
Feuul orserr€es Il (Ashtabhujashtakam - 5) Seuld [He) [Ewms: SoBmWw: GHalul
FMT S Tapms: Sbopmw: | @& Blinss 8:* vorwmhl méwibd hm anty Ceuss ass
gL_muogwib geumd || (Shri Kamasikashtakam - 8). He asks: “When one is protected by
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You what use is there of other protectors? Again, when You are angry and decide to punish
someone, what use is there of other protectors?” This reminds us of the famous incident
of Kakasura in Ramayana. The asura misbehaved with Sita when she was in the forest with
Rama. Rama was furious at his conduct and sent an arrow that chased him wherever he
went. He ran to Indra, Brahma etc., for protection. But they hurriedly turned him away
when they learnt that he had incurred Rama’s wrath and is being hunted by Rama’s arrow.
Finally, feeling helpless, he surrendered to Rama Himself who forgave him readily. This
incident was mentioned by Sita to Hanuman. She said

&ifs Cevumass erolbuf&rbw &ewel voFambd & g: |

61 SID LS L*AWDeT UoreaL: Uiy Enss s |

aigmranioll &T@G&eng:? &m uuruiuumeowg |l

(Ramayana. Sundara Kanda. 38-32,3).

Great asuras like Ravana obtained wonderful boons from Brahma and other gods. With
those powers they could subdue the three worlds. They were very proud of their powers
and were convinced they were invincible and safe. But in the end they found themselves
helpless when their time was up. Ravana bemoans this fact when he sees his army being
decimated in the fight with Rama

SCanm eneLlevairi Frlor wang sugrulsun & meal |

weow eI&FLonTenng w Fraseor Blg o & e |

&b wECW grateund afyd mryrweeoprown | (Yuddha kanda 72-10,11).

In contrast young devotees like Prahlada were under His protection. They faced trials and
tribulations with the assurance that the Lord will protect them. So no harm could befall
them. We also referred to the episode of Markandeya being saved by Shiva from the jaws
of death and mentioned that one of His names is i’ swjehew: SS(123) and SA(71). Shri
Ramana Maharshi explains how the Lord Mrityunjaya saves His devotees from death. He

puts it in a unique way in his work Sat-darsanam. He says

D(h SULEHhMWILD DR SWLIWTuTfg -
LDEMDLOGITD (R Sul(eoud Lyreun |
UG 6veULIT*aIN S b([H CHax™ CHaw™
&8 LB &g *CurSsusmuo:

The Maharshi says that when a devotee seeks the protection of the Lord from fear of
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death He protects him by destroying the individual! This sounds alarming and confusing.
But what the Maharshi means is that normally one identifies himself with the body-mind
complex and not the Self that is one’s true nature. Thus the individual feels separate from
the Self which is immortal and not subject to destruction. This separative idea is formed in
the individual’s mind. As long as one cherishes this mistaken notion one is in the grip of the
viscious samsara. He is subject to repeated birth and death. This wrong notion that makes
one to identify himself with the body is known as ahamkara or ego. When one surrenders
himself to Lord Mrityunjaya who is very much in everyones heart the ahamkara loses itself.
It is only a chimera that thrives as long as one’s ignorance of his true nature persists. The
Lord’s grace confers the wisdom that destroys the ignorance. Consequently the ego gets
stripped of all its coverings and ceases to be the ego. Rid of the ego the Self shines in its
pristine glory. The individual finds his original nature and thus he goes beyond birth and

death. He becomes immortal.

enTASeT WG Fib- wamm = great A&enf = is the name of Parvati iamr@serf

means great or glorious Gauri sygriyib = close by, not far away gr’y = distant

or far off. Gauri or Parvati is the consort of Shiva and is said to take up half

of His body. In view of this it is said here that She is not far off from Him. So

Shiva is known as Qig*mmifuoeur:- BITWT QTSID ATSHIT, TS BTN

munely:  orgmmifuneny: | mrTwbCuonSrgASuteuyTibunitEnisBlswig: |
&&°&SLME MW~ “UIF eum 0Ly Ut amUITLIT*CUOTLIADIT &4D Lo(Th& eUfELD6usILUTH Lo A UILDWITLOLDIT &40
| G aweousCnsid  aueUTaIDES: eIl evnFTUSSlslbLS S Cans):”

@8 Nl “Umesbd & eamins el sl vimd: || SS(437) Cs’anmis‘snnbe:-
Cslameul  SITEUD  eUMUMS:S, &MbSTEHLS: Wehw e 6 anmisianss: |
LiteTleigs BT S & TLITTCewar- “yif S4Ub LiFeumevmElFid amfieulni &4b BT &M BT TinesT
aFesGTLIELD | SThESTSETSITSH08? & LISl TIi&d & euwb  bam:
evFS0S W sSamiortwSann” @8 | “s’M& rHretsontants” @& vums: |
SS(568).

13

Krishna has said 19gmSennsow ma3Csm st srsr Wsmwean: | BG(9-17). “Tam
tha father of this world, the mother, the dispenser of the fruits of action and the grandsire.”
That He is both the father and the mother is symbolised by the Ardhanari form. Kalidasa

says this in the invocatory verse to his great poem Raghuvamsam
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s TETlalel sl &ASeT aums TSy Sussew |

05’ NgAreT s’ LnTeugureuouve@ryer |l

“] salute Parvati and Parameswara who are the parents of the universe and who are
inseparably united like the speech and the sense, for obtaining the correct knowledge of
the words and their meaning.” Thus Krishna says that He is both the intelligent cause
and the material cause of the creation. He is s&ym - sflugs @& &b mas’ssew

SSM, “Cur e LT

6UMS JCHOBMD LY(HABTEIID SHTSHT WU el H& ST en
CeuglPseiw: |7 Qmer-2-4-14 @& vomes: | VS(316). &pambd - ms’sPsusaser
gt s | VS(378) srpawid - e ungm’mo Blblesn & sryamn | VS(379)
alsrsm - alalsib Leusd &MWs B alsisr v gau Ls e aleawan: |
VS(381). The material cause is also known as prakriti which Krishna called as His
inferior aspect in BG Chapter 7. Prakriti is also called maya that deluding power of Iswara
LIWTD & LUps@Esib els unkormuinn & weanuvsugin | SVU(4-10).  Prakriti is
maya and the Lord Maheswara is in control of it. Krishna says that His maya is very
powerful and very hard to overcome eng’al amCuewr @ aroul o wrwT gPy&wwr
| BG(7-14). “This divine illusion of Mine, made up of gunas, is hard to surmount.”
So He is known as wemromw: - wrumelBrol wrwrsrflgelns anmomw:, “on
orwr grrsuwun” @8 utelag aismng | VS(170). Krishna says that in fact He is
both: the intelligent cause and the material cause called prakriti. Thus epeoliyasm gl
is one of His names elpeoll*sT LF&Mm &) epeolirsm s, m& sralesryeamib,
SHBINGCHTUTST BSLOSD CramCoswis: | “‘sosismes,  Llanrsvwmbd
UremCws” @& vumd: | oHelad  manen &g GeurbBHBIbIG S ST 6 &eub,
wam=sowmblg LPantLtaptangisanglunsm e | SS411). Also Cipém &):
- o8’ g ursr’Eus: urCoutar: FS&m'S: | Swwis: eudsrsTeran mutds:
lUpsm Suoe  UrglaeT, & enl MHESTEUSITEST S sunslevdsrugstss |
aleum’ Hb CFSH D LTasWaTEreas srobuowyTelugms s muopLieusn | SS(570)
orwmBe: - wrwrur Heob sryamngtesl mimos wrels | geib & wmwumum
SSWVSSHCOIE UTSEISTSUTAITE U1SSISCaIE eVaITSHESTUTUTOINES D&s
AUTeLTSWL nSapuusuts | “Calaumsbunsdi  svels 2am il L m4bl”
& vomdl: || SS(557). The prakriti mentioned as the mother is symbolised as the
Lord’s consort and is variously called as Parvati, Ambika, Gauri, Bhavani, LakShmi

etc.. Ursm'sl, elesgmusnp, Brymwemenomuuflgn  are names of LakShmi to
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be seen in LakShmi Ashtottarashatanama stotram. Thus the Lord as brahman
is one but, as Iswara and Devi appears as two. This is stated beautifully in the
2 1omCanuualyeesrsyn  (Umamaheswara stotram) as follows  [Bo: ufleumiwimb
meuQuisTeuBTLAwmDd  LpsrouymuusdlasLeuyrgymitwmnd | T salute the two Shivas
who are eternally young and whose bodies are entwined with each other. Krishna also
adds that we the created beings are in the clutches of prakriti and go through the cycle
of birth and death till wisdom dawns on us but He is beyond it and maya, however
powerful it may be has no influence on Him. So He is known as wrur&s: - wrwmwm
FH: - LTUWT o FS: | evgeur &’ - aur-eromomBwenu-Liy & SlaleuTells
@swrs: | “asbsvsonrub’s voma): I SS(41). and mitomw: - rwrwr Bires3s:
piromw: | wgiud “brumd g UrsmSih el ursoruish & weamutalyin”
@& wrurenbL’Es: vmSles® &3mUIwes, SSTAI  LIUTWT: 60588
auTevGelenDL ESTUTeITS  SeollgenbllBs'uCyun  tums: | @i gey,
WSS TEL(HOR: LT, HSBTTSUTST:, HeTG wnsriwuads: | “ogsnsusibinmubl’s)
vomgsl: I SS(693). Bartruhari states the fact that the Lord is not in the clutches of maya

in his own way in his Vairagyasatakam.(17)

gCam graéles= grels UMwgores anmiatantt anCym

Brmeaiag= mlmET all(LpaSe0suBmermCasT B weronméd Ly: |

He says that among sensual persons Shiva is unique sharing half His body with His beloved.
It appears from this that as though He cannot bear separation from her even for a second.
But, he adds, that again among the dispassionate there is none superior to Him, unattached

to the company of women.

The prakriti is subservient to Him. This is depicted in our puranas by showing Parvati and
LakShmi as serving the Lord with great dedication. For example, Devahuti, the daughter of
Manu, is said to have served her husband, sage Kardama, with the same delight as Goddess
Parvati looks after Her consort, Lord Shiva plgwib urwsrs Ufswm L4eumpbel Liteud

Ggun | BH(2-23-1). The following names are thus derived from the facts stated above

UTTeugUE): - Ureus: afloeins seow usT unieugd | seowr: ugl: | g 650
edgenbalsTub- “ srom ufleur &mEpeptaitmas borst srufoud | vhsum M nbnr
UPTEHBST vohisysowml uohist” solalga2wn aflingUsT selLitd S mmealdensorT,

geowm: ug: Cflw: upCouteuy: | “oubiPsrusw o worusCw  BEWLT B
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@8 voms: | SS(24) and b PPsrus): - urreuswr: Lflu: oybPesTug): |
“affarwuuswSbiPsusw” @& uvimpd: || SS(429). Also SA(15) Qser’fuu: -
QasemtCuor SN amug): | SS(121) ubus): - Sib(m SL& 265 6o eLT; eru=IFTen=FT &S I
alanmw wlyph uSlGHEeun euywmonCerod wfugl: | ub: Ly vuss):, serowr: LgifeE
eurm, “urmeow UtGgSimalalamgtel tTenwWes” (VTCau-2-8) @& vuma): | VS(603). wfuu:
- voflu muo: uguo: | VS(606) ma’s0sm - mas mBrirnonst- “@8 b snmeubesiv(m mbs”
& vy | SS(36) evteunnsm - eduteusiow wrgm euwmS  sepraT eur | SS(85)
08383 smsn - m&lsTb sTsT sisr | SS(86) brsTnan: - LG ST TSTLaD:,
FgITalL e s Trosow L& alsow g Lim &al, seowm: Usm wrgroan: | “ern
LLBlosom s & voma): | LI &2euwm orsm &6 “@uib el TEs” & voma:
| SS(615). Devi Gauri is called wamr or great or glorious because of Her greatness. But
one has to remember that She is dependant on Him for Her greatness. Shiva’s greatness is
revealed by the fact that He married Her though She was only the daughter of the mountain
Himavan. This marriage conferred greatness on Parvati and Himavan also. Similarly as
Vishnu He married LakShmi, the daughter of the ocean, and conferred honour on LakShmi
and the ocean also. This is stated symbolically in our puranas. For example, DakShayani
wanted to attend and participate in the sacrifice organised by Her father DakSha. Shiva
told Her not to go and warned that if She disregarded His advice and went to the function
She will meet with humiliation. But She went to the function overriding His advice only to
be met with a barrage of insults in the assembly. Unable to bear the insult, She sacrificed
Her body and was reborn as Parvati. She had to perform severe penance to please Shiva and
married Him again. A similar incidence is narrated in Ramayana also. Sita spent happy
days with Rama in the forest till She saw the the golden deer and became infatuated with it.
She sent Him away from Her to capture it. This invited trouble for Her. The moment Rama
turned His back on Her, Ravana appeared on the scene and carried Her away to Lanka. She
was incarcerated for a long time and suffered greatly 0BTy &I FlITEnTD - 6rOBET T
=red lead g3y = distant, far off Liy&myib = going away. That is, Shiva’s complexion is very
red and it outshines the colour of the red lead. Shri Rudram says @iQervsm werogmbCym

36m: | This says that Rudra is smibry: = copper coloured,

SImHET 2.8 LAY enuLomis
Si(mew: =T08y, L4(m: = golden yellow, sro=iorigsem: = highly auspicious and beneficient.
Only a few can understand and worship the avyakta or impersonal God. A larger number

can contemplate Rudra as residing on Kailasa. For the benefit of the others, who form the
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majority of mankind, He stands in the form of the sun. The sandhya vandana mantra says
eVOTWL Sp&Hom 0& % Hevglfasute = the sun is the self of the world, movable and
immovable. The sun is the most acclaimed and worshipped power of nature. It is said that
210606 WeLGTIETT @SWEEE <&l swipuden €5 | The votary should praise
and worship the sun by means of the rik @iGerver wevgmbEym in the Rudram. So gmibry:
- SWHS-THSHevsTY: | “Boevgrbrmw €57 & vomadl: | SS(572) is one of His
names. Also He is compassionate. The quality is represented by the red colour. So His
form is suffused with that colour. He is known as s> wnem: - &wumusCeor & wmen: |
SICHEE LFCLoUTeUTshoWw W UIMHEST SET evreianeor s enllad e (s redlgm | “um
Cs m& y uileur sEN” Mg vmss): SS(155) eflbgymensas*yin- erflbg:t = the sea,
ocean yrers = a king or chief. It is used to qualify something very great or glorious. For
example Kalidasa describes the Himalaya as pa&m3gl“ymen: in his Kumarasambhava. g
= a prefix used to mean very, too, exceedingly etc g*yw = strong minded, wise, resolute.
el g*ymegm meaning the chief of the oceans : indicates a mighty ocean. The Lord is very
resolute, wise and strong minded like a mighty ocean. Kalidasa defines &5*y: as one who
is endowed with a mind that does not waver even when assailed by deleterious forces that
are capable of perverting it e9&myCanQg st g & MNubEes Cweapmd B CasmbEsrv
& geu g4ym: || (Kumarasambhava-1-59). Gita and the upanishads use the word to mean
a person of wisdom or discrimination.

CslamemErSsulblsust €5°Can Qeseronybd Quersusn sy |

B51° 65’ apTHEIUTTUSITSTevssT b (wanwg || BG(2-13).

Just as in this body the Self passes into childhood and youth and old age, so does He pass
into another body. The wise man has no delusions in this regard and so is not troubled in the
mind. Arjuna had delusion in this regard. He admitted in the end that his delusion had been
destroyed as a result of Krishna’s teaching. He said e Gomam: sholbw’ &ireolr’sm
seuglipeorsmipowrSsuygs | BG(18-73). Again

wb af B LWSWHESCWES Lmesb LmepTasus |

eLngl3&2ere s d b CeromSibm sSeumw seouts 1| BG(2-15).

Here Krishna says a wise man who is not afflicted by pleasure and pain is fit for immortality.
Such a man of wisdom is called as g*7: and also as sv& ST En:, 05125854 etc.. The
upanishads use the word &y: to indicate a man of wisdom and realisation. This example is

from Kathopanishad gE€a&m et srofeULL*STHESITESD &b ehUD Lian=am w: &Cyms)

maargabandhu.pdf 63



L& LHEAeCHTHTD LGS &HCSES wr: alydsid

2b vomuteusb CESCTewh I

| 5T&W0eNSAD CWSEHLUTWGES &547T: CHanTDd erms
KU(2-2-12). “The indwelling Lord of all beings; who is one without the second and has
everybody under His control; transforms His one and single entity into multifarious; those
wise persons who always observe (meditate upon) that Lord abiding in self; (it is they
who) enjoy that eternal bliss; not the others.” One other interpretation of the word is
&4r: - b mywel, S4win Leyrwel | my = to urge, elevate, bring to life. Thus the
word &“y: means the Lord who is behind the intellect and gives life to it. We worship
Him through the Gayatri mantra as &¢Cwr Gur 5: Uy€ersiwrs | Shiva is known
as &miwgalsosoLit - STUGTLT eusvevBUT &miwgalsveolit | &miwgiygiumesiu
@swrs:? | SS(179). The avaduta sage lists the similarities between a realised man and
the ocean in his conversation with the king Yadhu. The story is seen in Shri Bhagavata. He
says:

(P): Liyerosmsas bLiCrm glrelesmantur girsww: |

SBEBESUTCTT anuCaeTiitw: svgIbIesTs> Geurrammeu:

eV’ & G Smem afCEm eum BryTweaTLCyT (W) |

CBMT&6eTEUS [ UTeanbws oM i 94Meu sromes’y: I BH(11-8-5 and 6).

The conversation is narrated by Krishna in His advice to Uddhava. The avaduta says: The
sage should be placid and profound, difficult to fathom and to cross over, illimitable and
immovable, like the ocean with its mass of waters at rest. And whether he has an abundance
of enjoyable things or he has none, the sage, who has set his heart upon the Lord, neither
overflows nor shrinks, like the ocean on account of the waters of the rivers. These verses
say that a jnani’s mind is clear. He is mature and &3b154y: deep or profound. Describing the
qualities of Rama, Narada tells the sage Valmiki that Rama was profound like the ocean
evg’yr @eu smibif4rew | (Balakanda-1-17). The sage will appear to be simple, but
his depth of knowledge and maturity cannot be measured: g’ relam3amw: . Because of his
immense wisdom he cannot be overcome or overpowered. He is firm. He is beyond time
and space as he has found he is @iBEHS: and gumy: | . @wumy: means shoreless. A jnani is
limitless and all pervading as he has found his true nature srveuemuid . He is unshakeable;
this refers to his emotional strength. On this point Krishna says

51365 %0%01E16 008 BLoBT: et ey alas serlim an: |

aIgTTE LwetrTs:? svgless TwpBlmawts I BG(2-56).
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His heart is not distressed in calamities. It does not long for pleasures. He is free from

attachment, fear and anger. He is called a sage, a man of steady knowledge.

The sage is not disturbed by his experiences, be they favourable or unfavourable. King
ParikShit was such a person. He was born in the royal family and brought up in the lap
of luxury. He was said to be calm and serene like Lord Shiva Liperor€s® &*MGunmuio: |
BH(1-12-23). But adversity hit him hard in the form of a curse. He had only seven days
left to live. But though he was initially upset, he gathered his wits and immediately started
thinking of what he should do next. He renounced his kingdom, went to the banks of Ganga
and sought the advice of sages about what one in his condition should do. The jnani has
realised his fulness L mewrgeud . So he has no wants. His sensory experiences are like
the rivers: they may bring in flood waters or may dry up. But the ocean does not swell or
shrink in size. It retains its fullness. This is with reference to material possessions also.
So whether he owns all desirable possessions srolb(w’8>&*amio: or has none, he treats both
situations like mrymwesrury: gifts from God. Ramayana gives a fine example in Rama for
this. He was to be made the king but this was not to be. He was asked to go to the forest
instead. But this sudden change of fortune did not upset Him in the least. Valmiki says: 5
QUBLD & BB SUNSUTF euenH& TTd | eroreuCeomsngs snue c0dnwCs
Fggalsfur I (Ayodhya Kanda -19-33). No change of mood was perceived in him,-
any more than in a (master) yogi who surpasses all (common) men (because of his having
risen above all pairs of opposites),- even though he was ready to retire to woods and was
renouncing the sovereignty to the globe. The man of wisdom does not become arrogant
or depressed. Rama was said to be like this svieugmiites’s: eng a4 srops’y @eu
e | Bala (1-16). He was always sought by the righteous even as the ocean by
the rivers. The commentators explain that just as the ocean maintains its level even when
rivers flow into it, Rama was level-headed even though sadhus were regularly calling on
HIm. He did not become proud. It emerges then, that in the case of a man of wisdom real
possessions are not material possessions and adversity is not poverty. Prosperity for him
is remembrance of the Lord and calamity is forgetting Him erobu€sm epmeu srolbLigs:
aluCsm mmpeu elug:> | alug?® elsvgand alewC@: srbug’ erubevamd aney:
I Tt is possible that in adversity one’s weakness shows up and all thoughts of Lord recede

into the background. But this does not happen in the case of a true devotee. He is not
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daunted by reverses. In fact Kunti, the mother of the Pandavas found from experience that
calamities made her think of Him and so she prayed that she should be regularly visited by
them!

allug: eVBE) B VIEUSSST HST 8266 & e |

LeuCsm & Tuopn Weeowr s Umrutels iuopn | BH(1-8-25).

A jnani has realised his oneness with God. So there is no question of his forgetting Him.
So, let us pray to the great Lord Margabandhu to show us the way. 1€y oir&s’ 3B gD -
L#Cen = I worship & LB )40 = the Lord Margabandhu. In this verse the poet uses four
similies to glorify Shiva’s generous nature, His strength, His complexion and His wisdom.
Talking about figures of speech one has to note that they are used by poets to highlight some
quality or emphasise some thing. This works all right with the things in the universe (i.e.)
with finite things. But when one tries to use similies while talking about God who is not finite
but infinite they fail. The desired effect cannot be produced. One cannot find something

equal to or greater than Him. Shri DikShita says this in his poem Varadarajastavam

wenoLblEhmamT &WwSSIUTeWT & Sy eumkissflgl&en

M5, GBI LILDT &6U(LPLILDIT 6T0(LPemLIG 6T0IT6UIT

6T D g D6NEULIT*eUS VBT & B LT ST &

&6 auramumidl Lteuss: s&2omMeniwn

He says that one cannot describe His beauty directly, or by comparing it with a like object
or by exaggeration. Describing it directly is not possible because His form is very subtle and
cannot be grasped by words. There being none equal to it, one cannot use a simile and offer a
comparison. Also one cannot use exaggeration to highlight His form. For example Kalidasa
says that King Dilipa was tall like a tree eromev Lipmiberv=: : Raghuvamsa (1-13). This makes
nice reading and sounds definitely better than saying that Raghu was exceptionally tall. But
exaggeration will not work when talking about His qualities as nothing can excel them. Still
poets resort to the use of the figures of speech as with the worldly objects while praising

Him. This is done in their enthusiasm to sing His glory and we accept it in the right spirit.

Meaning of the verse. I worship Lord Margabandhu who is more generous than the divine
Mandara tree, who is stronger than the Mandara mountain, who is close to the great Gauri,

who is of crimson colour and who is more profound than the mighty ocean.
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6

6. QULULLWRHCaHE T &b 6veSTHITTRL LEL 2g wevg Lisswm Lyurlea |
Serowmi &2er0l& &b &G es e g CwSUwD Fmuuetsntest wEanuT: |
uoGum ...

Suiw = the name of the author wigheurs = performer of sacrifices &b = sung
ev8sTHITTeD great poem LG %6 = reads w: = whoever L*égwr = with devotion
UpwrCesr = during a journey gevw = for him. yr&? = wish, desire el &4 =
fulfilment, complete attainment elg*s65 = arranges. w&*w: = middle or central part
&g *Cw on the way 4w = freedom from fear, security @yut= = fast, quick
Comeag: = satisfaction, pleasure, delight. g uT=Csmeg: means one who is easily pleased
weamuu: = name of Shiva. This verse gives the benefit or the fruit of reciting the poem
and is known as L?eoun(m&): | L2euld means the fruit, the result or the reward. The author
says that one who reads the poem with devotion during a journey will be successful and
attain his goal or wishes. In addition he will feel secure and be protected by the Lord on the
way. What is the nature of the Lord? He is o€amuu: the Lord of the lords like Indra and
Brahma. It is to Him that they all rush when they are confronted by fear or serious danger.
This name was explained in verse No. 4 where it occurs. But though He is the supreme Lord
a devotee can easily please Him by offering items that can be obtained without difficulty. He
is known by following names: enveeuii:* - LG FLeBLILZEOT &P LI-TLE SN SiF6rowniL Nen :
e=Ca 25 sul g @& evmeulit | “LigCras™ LenblLeas™ Comllias™ & sl *CLing™
g el engeue | LG ECLS-60 18w LimBas LTean (P&SW &FAD B SMLCs
Urwsm: 17 @5 wanmumyes I VS(817). He is easily pleased by offering some leaves,
flowers or fruits. The lowly woman Sabari could please Lord Rama by offering Him some
fruits she had gathered in the forest. Krishna accepted with great delight some pounded
rice which the poor brahmin Kuchela brought Him. Shri Krishna says that His devotees
can attain the highest results by just offering a leaf, a flower, a fruit or water ug&yLb
yesub wLleud Cemuid Gwr o LssSwr Lrwesls | ssiand Lesuuanm &-
wuopTdl Lywargop: | BG(9-26) Shiva is known as: syefyuflu: - syefyufugeuid
uBlsusiow LpTemslas Lredlg’stn | “gCar sraiCram eCsmTIWLENCSE our |
amfilb anylb e enbLsw (PFambLAUTL seoLbs” @8 | @iCEm ufleul sstowid
Qevereorwpssnd | vllen: yompw @&l & 1| SS(326).
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L#SSTBTD  eumsolt - UlleusmmalPurm@yd  evmeul, US&*TomE Transs: |
55 Ta0wel ulleuepidlé Tanamn | SS(484). One of Shri Lalita’s names also states
this fact sn~sm2yrgiur - e=Cas2E 2 LIeUmerome enUSTL&EsuUTD  &*CuweteemL-
BunEETUHEeTs P sn erpetreoiuryrgawur | LS(680). Prahlada says that it does
not need much effort to please Him. One need not strain himself and go on pilgrimages
etc., in search of Him 5 enwswysbp Uferwuse ulemsurwrCerorServeyrswsm: |
SUSOGAITE EOTIL*STHETD 60l& GGanglan evreugs: || BH(6-6-19). He is the
very Self of every being and He is available everywhere. There is an apocryphal story that
once the author Shri DikShita was preparing to go to a nearby village on some work when
he received information that some people who were ill disposed to him were hatching a
diabolical plot to attack and kill him on the way. The poet composed this stotram and
prayed to the Lord to ensure his safety during the journey. As a result the enemies could
not carry out their plan and Shri DikShita could complete his travel in complete safety.

We too can recite this stotram and be protected by the Lord in our travels.

It is our tradition to mention the Li2eoun(m&): or the fruits of reciting or listening to stotras
or puranas or other holy texts. This is usually said in the end of the text but sometimes is
mentioned in the beginning of the text or in both places. The purpose of the Loy &): is
to interest one in reading or listening to the composition. The author in this case had lead
a religious life. He had built two temples in his native village. He had performed several
sacrifices as is expected of a brahmin. So he gets the appellation dikShita appended to
his name. He also states this fact by calling himself as wseurs . The Manusmrithi states
that performing sacrifices is one of the duties of a brahmin @S“WUTUFBLLS*LIWFBLD WeRBLD
wremd s5r2 | sriEh Urdlsés’rand aaa irranbeysrossouwsg || Kalidasa
says that the kings of the solar dynasty tended the sacrificial fires by means of offerings
and honoured the guests also. WST?a18* an=sr& wETD WeT SToTESTT S HTD |
(Raghuvamsa-1-6). Manu further says that the noble ones should eat only the remains of
this yagna as only it is worth eating. One who cooks for himself eats sin

9I&D 610 CHalsud LPmIsesH W LFSWTSDSTTEnS |

weRERUBlesLTUTBL anCwsdernsmoprn alg wes

Krishna talks at length about various kinds of sacrifices in Gita (in chapter IV). He eulogises

the performance of sacrifices by saying
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Wish(sHUlews LM, S, *Ceom wries) LFamn somprssn |

BT CeomEamSsnvwwmersiow GCSHTSHW: Gmervdgaso

Eating the ambrosia, the remnant of the sacrifice, they go to the eternal brahman. Even this
world, which is common to all beings is not for one who does not perform the sacrifices
mentioned. How can there be to him another world which can be secured only by superior
means? (BG 4-31). The Lord Himself is called yagna wishsh:- srof eLLIsH k60 6Lem LIS 6UMT &
weEh; “wmlerm Cevsm elapam:” (@ -srud-1-7-4) @& vomes: | VS(445). Also
WIsh(sh:- 6TV ELILISH (6F,6TVELETHLIGS 6UT & Wish(eh: | “Seuld WErerug el alleisgm M) voma:
I SS(160). The performance of prescribed duties or what is known as karmas is necessary
to get purification of the mind. This is the necessary first step in the path of spiritual
progress &g gevw vTe& &*6w &ifo says Shri Sankaracharya in his Vivekachudamani.
He defines such a person who has been regularly performing the sacrifices as noble minded
DA &LOME: w8 Td &S in his commentary (BG-19-13). Anandagiri elaborates the
definition as e L& es6LT WHEHTES L4 CUoTSlie Sp&om erugein CLasTLD
- those whose minds have been purified by sacrifice etc.. Such a person who is sincere,
performs the duties expected of him and is broad minded is known as < li%: - QLli5:
wsm’igeudst | - a credible, trustworthy person. Such persons speak from experience.
So we need not question their sincerity but accept what they say as the truth with complete
faith. Thus our tradition says <y Ugeurdwid Lyworeawn | Great men act and speak for
the good of the world only. They have no axes to grind. King ParikShit mentions this
point when he greets the great sages who had come to see him in his last days ewiora sm:
eiTeus e eruifGel Ceusm? WS epi &g rmsgmim antl? | Crantsam(psy &
SEBTTS (1'6% LpTEs Tannrswoufson || The king said “shining like the vedas you
have all come together from every quarter. You have no purpose of your own in this world
(to achieve) in this world or in the next, except doing good to others , which is your innate
disposition.” BH(1-19-23). Shri Sankaracharya also talks about this trait of great men:
UOMEST WanmHEESHT Hlelervbs enBesT ausrubsHalcoCeuTsabsn Frhas: |

&MED): shueuwibd LHoLteumieeud spmECangmrBwurmi srywps: | (Vivekachudamani).
There are good souls, calm and magnanimous, who do good to others as does the spring,
and who, having crossed this dreadful ocean of birth and death, help others also to cross the
same, without any motive whatsoever &3gib = sung, chanted. The poet says that he had

sung the poem. Does it mean he had not composed it? For example, one of the definitions
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of the word L*as’suga83sm is that it was sung or chanted by Krishna: ufiosn  L*s3susm
&3z . This implies that He was not the author of the work (5 &’ ) but was merely
repeating what had been said by someone else earlier. Krishna Himself told Arjuna that He
had imparted the same teaching long back to the Sun (Vivasvat) at the commencement of
evolution by Him. This was then handed down in regular succession among the royal sages
(men who were at once kings and sages). Thus it was an ancient teaching. The text may
be different but the contents are essentially the same. They can be found in the upanishads
also. One of the Gita Dhyana states this:

erCaurublesCam® smCeur, Cam e st Camureuphs ®: | uTTsn? euger:,
GUEESTELIT* ST, §I°6 8D &8 M s wansg ||

The upanishads are like the cows. Gopala is the one who milks them. Partha (Arjuna) forms
the calf. The pure minded one is the partaker and the supreme nectar Gita is the milk. In
the same manner, in this case also the poet had glorified the Lord by stringing together some
of His attributes. These attributes are to be found in the puranas etc., and so were known
long back. Also the fact that singing the glories of the Lord will confer great benefits is also
known from time immemorial. In the introduction to the Vishnu Sahasranama Bhishma
tells Yudhishtira: I will tell you some of the renowned names of the Lord culled from
various sources (such as the vedas and puranas) by great sages. These names will confer
all merits wr wrord Aser @yl alsiursTs wanTswr: | ' eP:* ufles smH
Sl eudmewimhl L*sCw 1| Thus, the use of the word “sung” (853s1b) seems appropriate.
Why this piece is called stoCsm&y pmegm a great or splendid piece of work? In the beginning
of Chapter 9 of Gita, Krishna talks of the knowledge of brahman and to glorify the subject
He calls it gregedgwim grey@ amuip | “the sovereign science, the sovereign secret.”
It is called sovereign because it talks of brahman and not of any lowly subject. It shows
the way to wash off one’s sins and attain brahman. Similarly this stotra glorifies the Lord
who is brahman, who is limitless and thus supreme. It does not talk of some thing that
is inferior or perishable like a monarch or gods like Indra and Brahma who are all in the
clutches of time. Tt says then UG 2& wietog) L*&SWT CIFWTCaT Sl it & erbld &b
09154565 | (i.e.) whoever reads this with devotion during a journey, the mission will
be completed successfully. The emphasis is on the word L*sgwm - with devotion. This
implies that such great hymns should not be read or chanted mechanically, by rote but with

devotion. One should put his heart and mind in it. Bhishma says so in the introduction
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to Vishnu Sahasranama : “Among the dharmas prescribed the one I am going to say
namely, worshipping the Lord by singing His glories with devotion is, I consider the best.”
gag Gl snTUSTLME@YD STELTSEaEs0L 108 | W Lteasur Ll e aneld
sogamelriCanhry: srugms |l This is in reply to King Yudishtira’s question to him “which

among the dharmas or duties you have mentioned is , according to you the best?”

CHM HUMD: eVTEUS*TOTE@YLD Li*eug: LyCom g:?

Bhakti (devotion) while chanting the names of the Lord is mentioned more than once in
the end after the stotram also. For example it is said:

LSS W: en8smssTi tTedlsug s s siommer: | samshorid

aumen=Cg eusiow BTBTELSE LFasieseus 11251

@b VS EUDESTE: UTr & STLtd Slerlnkals: |

WL CWST SLoeN =& Fa M58 )-LTh &4 Slerob ' &las e 11132 11

Shri Sankaracharya , in his commentary, says: L*SSOTESUTS BT LASSIoG:
UTeCE: eSS (PG IS SEVMILSTES TES S0 Urs ST CsomtaluflanL e e miflam:
L2evalCuuasid & uowgl | Thus a great deal of emphasis is laid on devotion and faith.
The Lord is ylilbles: | always awake VS(215) and on the look-out for people who have
devotion. He has innumerable number of ears, eyes, mouths efc.. sroifaig: LTefUTE b &
ereUCSTSHETCTTmand | evreus: vomHSIomeuCeonts ervranmelm su &lenl 28
I SU(3-6). His (as Ganesa) ears are big and very sensitive. With them He can hear even
prayers muttered softly. With His long proboscis He can detect even the faintest aroma of
piety. He loves sincere prayers offered by His devotees and blesses them. He has the name:
srogeuluiflu: VS(680). This does not mean that He loves adulation. He has no need for it.
It is we who benefit by singing His glories. It was said LGL_2g3wsrvg) Litsgwim LirwimGesr
Seow T2 e0g Slb 61545Cs & G CUSLtLEF LUt CsTeanT 1Camuv: |
(i.e.) whoever reads this with devotion during a journey, the Lord will ensure that the
mission is completed successfully. In addition he will feel secure as he will be protected
by the Lord on the way. We noted that the word Ujwmesrio means departure,or journey.
But if we scratch a bit deeper we find that the word also means death or departure from
this world. This latter meaning puts the statement in a different perspective and introduces
a very important topic viz., the last moments of one’s life and how it is to be managed.

Both Uywrewsmev: and @iEssmev: mean the same thing. The Bhagavatha Purana is very
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relevant in this context as it deals with this subject elaborately. It presents case histories of
the last moments of many people to illustrate the theories that are stated in it. This subject
is introduced by Krishna at the end of chapter 7 of Gita and dealt with in detail in the next
chapter. He says

SBHHTEe0 & MG 6TV H(LPEHEHeUT HEeveuybd |

W Lmwimes) eno g Umeutd wing) mretgswgy srobuow: |l

Who at the time of death, thinking of me alone, leaves the body and goes forth, he reaches
My being; there is no doubt in this. BG(8-5). And;

Wb wid eurld shulopiUTeIDd SUNSWLHESH &eeveurd |

Sl &Cameals semhesW st S8 Umaiurals: | BG(8-6).

Thinking of whatever Being at the end a man leaves the body, Him alone, O son of Kunti, he
reaches by whom the thought of that Being has been constantly dwelt upon. The word Being
may mean any personal God (@e»L_ 6s5%susm) (like Shiva or Devi) other than Krishna or
any friend or relative or anything else (may be his house or bank balance or even his pet)
that had been occupying the person’s thought. This is mentioned in the upanishad also.
SMOMHW: SMowlsh WHWLOME: 670 STLITOTLeS S57 $5H7 |

LTWTUSSTOEW &(H ST HEevdalmanel somée LipeleSwies arwom: I MU(3-2-
2).

An example is to be found in the story of the sage Bharatha that is familiar to all. This is told
in the fifth book of Bhagavatham. The great king ruled over the entire country. It is because
of him that the country has come to be known as Bharatam @sBmLAb Brenngs eurasld
Uy sole we euriitw s uonse BH(5-7-3). The king was - ammumss’auss: a
great devotee of the Lord. After ruling the country for a long time he handed over the
kingdom to his sons and retired to the forest. There, in the forest, he devoted his time in the
worship of the Lord and derived great satisfaction. But he developed an infatuation for a
fawn. His mind got diverted from the worship of the Lord. He was engrossed in protecting
and caressing the young deer. Even as he was spending his time playing and protecting the
deer the hour of death approached him. He died looking on the deer intently.
SSTHOLI-UTTUteleUTSIBD b &LomBleumBICUITEHED M FawmorCe

b(m’&° gaumElCeuiginm alshum shul CeomasiBlold srvam L 68

HC6v6UD LD(H SLOMI 6 LD(h SRHLOMEISTOLD(H &)

Bsreuns-m & uufyweuru |
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As a consequence he was reborn as a deer. BH(5-8-27).Shri Suka says in anguish that
Bharatha, a great devotee, instead of attaining the supreme goal , died like other common
people and was reborn. A person with unfulfilled desires at the time of death gets the birth
suitable to the fulfilment of the desires. So to one who wants to avoid rebirth Krishna says:
H610DTG6nrmCealas™ &reuag™ LOMDEsVL] WeHw & |

Wm0 eHTL &> & nmeuaswsowsnbuow: | BG(8-7)

Therefore at all times you meditate on Me and fight; with mind and reason fixed on Me
you shall doubtless come to Me alone. . Here “fight” means doing one’s alloted duty. This
means that if one thinks of Him in his last moment he will attain Him. “Attaining” means
realising Him by knowing His true nature. Krishna says this a bit later in clarification. He
says — Lmes: 610 Ly UTTg? Ltsguwimeol tu-eogeupiuwn | BG(8-22). That Purusha,
O Arjuna! within Whom all beings dwell, by Whom all this is pervaded, may be won by
means of exclusive devotion. Shri Sankaracharya in his explanation says that “exclusive
devotion” means exclusive devotion, characterised by jnana or knowledge of the self. e
L4 GSWIMT 60IHLIENG| S EHMHEVETSaTWT BEHWWT g &oaleaswwr | is to be noted.
Why should “devotion” should be characterised by jnana? In answer he refers to what
was said earlier (in verse 7-17). The jnani is the best devotee as he is exclusively devoted
to Him Cxeembd Qs Blswuyss gautssimalvilaswes Of them (the four types of
devotees mentioned in verse No.16) all, the knower, ever steadfast and exclusively devoted
excels. Shri Sankaracharya says that the wise man knows the truth and so is steadfast. He
is exclsively devoted; for none else is seen deserving of devotion. Attaining Him means
liberation from the repeated cycle of birth and death. Bhishma mentions this fact as he lay
dying on the bed of arrows. Krishna was present by his side . He prepared to shed his body
at the auspicious time since he had the power to do so. He praised Krishna for His kindness
to be present by his side at the crucial moments. He says:

LG SWTSSCeutw WEBET Werulbl eurem WHETD &Srawn |

SlWsrs &Ceveurd Cwmss’ (pswls smnssrol:¢ I BH(1-9-23).

A yogi who casts off his body with his thought fixed on Him through devotion and
chanting His name with his tongue is rid of all hankerings and released from the bondage
of actions. Then Bhishma stopped the wanderings of his senses and praised the Lord
lel(m’ & &6 Ceus & Mweii(m & &lel #TosngiasL el sBubD e QBaBTis Hn |
BH(1-9-31). The first verse he said in praise of the Lord shows that he had shed his
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attachments and he was surrendering his pure mind to Him

B\ LI HUSLIST ANl [H eisED LG g 6rom&esLmia Cal el b |
saleN S (LS ESH Heuds’ allamigid Lydsmm &lwtuyed ws® Leanireuran: |
BH(1-9-32).

He said that on the eve of his departure from this world he offers his mind which is free from
all thirst for worldly enjoyment to the Supreme Lord. He begins by saying @& - “thus or in
this manner.” “In this manner” means “in the manner as advised by You.” Has not Krishna
promised earlier that: ” with mind and reason fixed on Me you shall doubtless come to Me
alone?” UWMISEETL S &SI -TomCaeaiaxwenvwiibuow: | Thus Bhishma said that
he was offering his mind that was free from all hankerings to Him and was thus qualified for
liberation. Now, because such attainment of the Lord is the ultimate goal one can desire,
saints pray to Him to bless them with His thoughts in their last moments. Thus Lilasuka
prayed:

WSS S3-beugLbsrOlg-LPTabluianib,

6T & & (' B HE-BICeLUTlG-Cougmir BG4y |

CHem: UTLD LFLST(HEfSL LFeusns,

Lgmesr Ly wimsssr-erolo€u o eropBls*samo

He prays that he should be blessed with the vision of his favourite God Krishna that is
at once bewitching and radiant, and a picture of kindness, standing with His legs crossed,
decorated with a peacock feather tucked in His hair, playing the flute with His slightly
inclined head, in his dying moments. Now, Krishna says that by thinking of Him in one’s
last moments one can escape death and get relief. So can one be “smart” and think of Him
only in his last moments but after leading a wayward or a “busy” life that had left him no time
to think of the world to come? “No,” say our scriptures and saints. The reason is that the
last moments can be very traumatic for a variety of reasons. As one grows old and infirm his
will power becomes steadily weaker. His subconscious is saturated with numerous thoughts.
These thoughts will take over and his free will will not be able to function. If a person had
laboured hard chasing “success” in life, accumulating wealth and all the appurtenances
that go with it then he would have developed strong bonds with all of them. The thought of
having to leave all those hard earned possessions behind will be hovering in his mind and
be very painful. Thus he will die thinking of his money and perhaps worrying how all that is

going to be managed in his abscence. Or one may be very attached to his family members.
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The thought that he will soon be whisked away from them can be very excruciating and
occupy his mind at that critical moment. Or it is possible that one may live long but may
be overcome by debility and sickness in the old age. The suffering can be so intense that
any other thought is rendered impossible. Further no one can predict precisely when the
end will come. So it is not possible to plan and work on thinking of the Lord in the last
moments. Thus, there can be many reasons for not being able to think of Him. So one
should practise thinking of Him right from young age and at all the time possible. In this
way the mind, slowly but steadily, gets saturated with the thought of God. Then there is a
good chance of the thought surfacing at the right time. The words @ipFssmEev & literally
mean “in the final moments also.” The “also” means, not only the final moments, but also
the time preceding the crucial moments - “all through the life” as then only one can expect
to be blessed with the thought of the Lord. The devotee Kulasekara prays

S B &6Uss W-LS -LRISSUEHMIThES:, 2is el G aluog)
LOMBEr-Fregamiben: |

2 ans-L5ms:, ST T2ty Haldser

LIy IT 6507 LIy W 6507 610LD G S50
soyanbd Gsents
He prays to Krishna that his mind should now itself surrender to Him. He asks how it
will be possible to think of Him in the final moments when the throat will be choked with
phlegm etc.. and consequently there will be acute suffering. The celebrated vaishnavite
saint Periazhwar makes a similar request. He says that the last moments will be painful. His
physical strength will be depleted. His faculties will not be functioning properly. In such
a situation he will not be able to think of Him. Because of these reasons he says that he
is surrendering to the Lord now itself when the body has strength and mind is functioning
properly. Then what happens to the atheist who keeps himself busy earning for himself,
his family with no thought of the hereafter and perhaps leads a sybaritic life? It is a sad
situation, say our scriptures. Lord Kapila in His advice to His mother Devahuti gives a
graphical, albeit terrifying picture of the last moments of such a person. He says:
AIMUCHETSSTIOCHTESTT: SL6ID([mHE S4BT S&: |

STENUTEUTEN & (T STLTen: Samel_? @& rmues |

(At the approach of death) his eye-balls are shot out by the action of the life-breath trying
to find an exit: his wind-pipe gets choked with phlegm, coughing and breathing cause him

exertion and death-rattle is heard from his throat.
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vowns: LMCUomES 94 uflais: stvau’Hg AT |

aurgwnrrTS B 1PemEs smeoumuusivn &3:

Lying (in his bed) surrounded by his sorrowing relations and caught in the noose of Death,
he cannot utter a word even when addressed.

geub GHbL UrCan euwTlim &&0oTeCsn s Mw: |

AWs MmE STD stoeumsmpmEaus Humsgss:

Thus a man of uncontrolled senses, who is absorbed exclusively in worldly concerns, dies
with a mind afflicted and stupified, and with his relatives standing by, crying with grief.
Further it is said that in the case of such person the memory of the present life slowly
fades. The Uiz’ ss4b pertaining to the next birth is ready to take over and the person gets
a vision of the next birth to come. In addition, Sage Kapila says that, the person will also
have a vision of the messengers of Death who have come to lead him away from this world.
WbgTAser &M LpTliQser 40w srrLtCen&nystemer |

oV & (B eBLeUT STEVSAD S W: LS ® Hepsd elwpehss I

He then sees before him two emissories of Yama, huge in size and menacing with their
terriffic eyes. The sight makes him shudder and evacuate in fear. BH(3-30. 16 to 19). Kapila
says further:

gaib GHWLRD Pigra o & yibudy geu eur |

aflero(m eweanTuAwbd LEFSW Lhets ssUleuBs m uon |

Thus a man who lives his life entirely for the pleasure of his body and for the support of his
family is wrenched away from both and subjected to the sufferings of purgatory. BH(3-30-
30).

g&: ITus WS Staummbsid aflstas b svaistealrin |

GUCeETUTES2CWT L*s& Crmeanar we 4w s

The body which a man has nourished by exploiting and inflicting cruelty on other creatures,
he will have to abandon here and go alone to hell with the wages of his sins as his sole asset.
BH(3-30-31).

CxaiBeur anuG TenamT &MbLPLTEEy&eres: |

wng) CaurSi&tsmbluorid Erob ugin

A man who lives in this world merely for supporting himself and his family by thoroughly
unrighteous means will certainly reach Andhatamisra, the hell of utter darkness. BH(3-30-
33).
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UG *ETVSTHIBI CEVIT &L WTeUdTWITSHBTSHAW: |

&[JLOUT: 6rOEISTIDW UBTSTTertmsa el |l

Then attaining again to this world, he passes through various animal bodies one after another
as part of his punishment until, having paid for his sins, he is purified. He is then born again
as a man. BH(3-30-34). Now, let us hear the same thing from the horse’s mouth.Yama
the god of death told the boy Nachiketa:

B eromburTw: Uydlumtgl umsub, Urors upsnd elésewmeans epl b |

S CeorCsT BTevg) Ly @& s, Us: Lseuuoorus wues G | KU(1-2-6).
Hypnotised by the attraction of wealth he fails to take notice of the other world. For him
the visible world is everything.and there is nothing like the other world (heaven or hell).
Such a person comes within my clutches again and again. Having gone through the above
material about the “last moments” let us seek the answers to the following questions:

1- why does one fear death?

2- when do the “last moments” begin?

3- how shoud one prepare himself for the “last moments?” and

4- how much time the preparations will require?

We will try to answer the questions here.

1- why does one fear death?

One can be expected to fear or abhor or shun some experience if he had had previously
tasted it and found it unpleasant or painful. But death can not be such an event. One could
not have experienced death earlier in this very life and carry on the experience of it in the
same life. We find that even insects try to avoid death. Because of this reason our scriptures
say that this fear is inherited from previous births. The sage Patanjali mentions this in his
Yogasutras and calls the fear @ 04m18suun: | He says that the fear affects the wise people
also.

seuereual 638 °CasTS SamemELm*SImEeaun: | smgmrurg:>-9|

sruestuwl EeTuB EruDeTVETEr sl euamEs & srveuyerveuTess |

S s ero(p & Esnals ambeubd 56528 saal s

U@ g |

ep Lperfls’s: | ssmls wesr Salglas: s5m? alg CanrSLT

2

srueUTerveLTaDHeUCaANSIBT WMMTS W: WH&Ce06unm LAwmes w:
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LiperBlasCam*Sengs) CeromSLImICaurt @swiis:? | algPagroL

LD e S TEr0&(H’ GO LIILD6TE &l Lm*ap s [ CHTHSD |

LT 6ULL ITeUERrFLO6TI™®

LETHTEsv WSHTTCerom ;MmEsm “om 6 L,*euld L, “wmerod”

B\GWS ST 2emEUT LAUBTLON G8ebl&-6rolber&IFLom SiFi-

s3alg aembleur- Soalsmiol en orues, B SSTTals Wre sn

Syeblgs |

2- When do the “last moments” begin?

Suppose a person plans to go on a long trip, say, to Kasi and he had never been there
earlier. One can easily imagine the excitement that wells up in his mind. He will start
running around, gathering all the information about the place. He will start looking for
people who can provide the information, the train fare and numerous other details. All
these activities will be occupying his mind constantly as there will be some associated
tension also. He may be physically present in his home town but his mind has already gone
to the other place. So we may say that the journey begins the moment it is conceived of.
The actual travel is also there and will follow. Similarly our journey begins the moment we
start thinking of the other world.The pilgrimage to Kasi may come through or not: but this
journey we are talking about has to be undertaken by everyone. The details are plunged in
mystery. So it is incumbent on everyone to start knowing the complete details about the
travel and making the preparations. All these are to be done now and without delaying it
any further. It is said that death takes birth along with our birth. BH(10-1-38). Vasudeva
points this out to Kamsa. i W soboeustid afy €53Cans svan somws | @igsiu
aIm SIPEISTHEES eum b Sulfenel LFTafBmd &Ymeid || From that moment it
never leaves us even for a moment. Rama says this to Bharata when the latter meets him
in Chitrakoota. Bharata is inconsolable at all the tragic events that had happened in his
abscence. His father had died leaving his three mothers widowed, Ayodhya was plunged in
grief and to cap it all his dear brother Rama had been expelled from the kingdom. Rama
consoles him and points out that death is inevitable. There is no use in grieving over the dead
as every one is inexorably moving towards his own end. So Rama advises him to stop crying
over the king who is gone and instead to grieve for himself. =ian grérmad & & &2Hs)
e Ceuawmd LipmeafiEmiblan | o ibes seuwhbswnuoe & faw e mevblsumibuveu: Il
Passing days and nights quickly end the life-span of all living beings in this world, (even)
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as sunbeams suck up the water in summer.

SLTHLEGCUTTE Seub sSopungCuoraed |

Swsvgl afwes wehw svgllsevwmsou &geow &

Grieve for yourself (alone), why do you grieve for another? In fact, the life-span of each and
every creature, whether staying (at home) or departed (for another place), gets shortened

(every moment).

svmane (' GWTsiTRd snan b Suiklebs’s |

&3 Geur erueg TEngeummn evam W Sublersts

Death ever walks with us (when we are walking) and remains seated with us (while we are
sitting). (Nay,) having travelled a very long distance (with us) death returns with us (on
our return). (Ayodhya Kanda -105-20, 21 and 22). Thus, one has to be alive to the fact
that death is shadowing us. Because of this reason there has to be a sense of urgency and
every moment has to be considered as the last moment. This is where the glory of Shrimad
Bhagavatham becomes evident. If Ramayana teaches us the art of living then Shrimad
Bhagavatham becomes an excellent treatise on the art of dying. This is because this purana
gives in detail the answer to the third question: 3- How shoud one prepare himself for the
“last moments?” This is one of the two questions asked by the king ParikShit to the sage
Suka as the king is left with just a week to live. He asks:

215 LI E&m2i6] srobedlg &b Cwmes b upob @ m |

Lmesentwan we &miwld wflworameow eomeugr? |l

“I enquire of you, the greatest preceptor of the Yogis, the character and the means of
the highest realisation. What should be done under all circumstances by a man who is on
the verge of death?” BH(1-12-37). The answer to the questions is given in the Book II of
Bhagavatam and has been elaborated in the further Books also. This is similar to what is
said in chapter 8 of Gita. We have seen that those who are soaked in samsara and lead a
Bohemian life get inferior births. Those who perform their duties and rituals with desires
eva&mo &irom get births suitable for the fulfilment of the desires. Those who perform
desireless karmas lessmo smwr and also upasana (which includes offering prayers,
worship of the Lord in any particular form etc.) form the next higher category. Krishna
advises that such people should, at the time of departure, cut off all attachments. Then they

should concentrate on the Lord in His cosmic form as Virat Purusha or Viswarupa Iswara
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and leave the body. They attain liberation in stages called &yp&a): |

Lywesr &Teev LoBeomSEEeuE LteGSWT WaHEsHT Cwrss Lieuns aaea |

L4 EeumTngs*Cu LIFmenTomCeUuT srolbls e &b UL LimesTpauds & suwb
BG(8-10) .

But a person of wisdom - jnani- who has realised his true nature does not worry about death
as it is meaningless to him. He is free and liberated - (p&g: | He is totally detached from
the body. The celebrated Tamil saint Pattinaththar presents this matter in his own unique
rather blunt way. The body by itself is inert only. It is the presence of the consciousness in
it that keeps it alive. Thus the only difference between a living body and the dead one is the
presence of the animating life in the living body. And sooner or later the living body will
also become dead or a corpse. So the saint, who was the personification of detachment, calls
it as the “will-soon-be-dead” corpse! Or to put it in his language one is a dead corpse and the
other a “will-soon-be-dead corpse” only. If one accepts this truth then one need not grieve
over death. This is a well known fact only, but comes as a rude revelation. He is amused at
the sight of a group of people surrounding a dead body and crying over it. He asks Lord
Shiva at the famous Kanchipuram temple “O Lord! whence is this confusion; some will-
soon-be -dead corpses falling and crying over a dead-corpse?” A pregnant, though a very

disturbing one, statement that leaves us much to ponder.

4- How much time the preparations will require?

The “preparation” is for escaping death and it is meaningful only for one for whom
“death” has meaning. As pointed out earlier “death” is irrelevant for a person who has
gained wisdom. “One can escape death only by knowing Him. There is no other way to
escape death.” So assert the shahtras. &Ceu e8> &arSIibm SWCLLS BIHW: LGS
al& wesSwmEmw I SU(3-8). Thus the one who has gained wisdom is clear that death
can destroy only the body and not him. So he has no fear of death. Yama-the Lord of death

says this to the boy Nachiketa who sought wisdom from him:

@w‘ur'r"g'ii\? uorfCreg™ gwm@@@zmmmmﬁzgm |

LanThHSD eI*oTGLNED WwHeum &48rm B Cuoradl |

The wise person does not grieve. He knows that the all-pervading, the greatest Supreme Self
is present without body among all the perishable bodies. KU(1-2-22). Thus the preparation

is relevant only to others who are in various stages of spiritual progress. They have to gain

80 sanskritdocuments.org



L& LHEAeCHTHTD LGS &HCSES wr: alydsid

wisdom first to be able to reject death. This is illustrated by the story of Markandeya. He
was a devout worshipper of Lord Shiva. He knew death was imminent. When the hour of
death approached he embraced Shiva (who is the very embodiment of knowledge) implying

he got wisdom and with the wisdom rejected death and as a result he became immortal.

The question now becomes how long does it take to gain wisdom about ourselves.
Unfortunately Krishna says it is a very long process and may involve many births
WamdBTd oBLET-0GES SEpTHaTE LID UFuG wes | aumen=Ca e eviabls)
e amrgom envglieou:t | BG(7-19). At the end of many births, the man of wisdom
comes to Me, (realising) that Vasudeva is the all: he is the noble-souled, very hard to find.
Shri Sankaracharya explains in his commentary that these many births are required to gain
the mental maturity to make him fit enough to acquire and assimilate the supreme wisdom
that liberates him. LPemOFETd SBOETD S ERTHTS2EVDESTTTIIFWLTE@DLD HHES
GLOTLIAS ST ShEhMHeMT LITTLgSLIMLIT&EhH: LOTD eumen=Cs aild LT SWST &SI0mmpLn
U SWames: Lrug wes | He then realises the goal to be reached is Vasudeva who is the
inner self of all. Why such a person is extremely rare to find? Krishna had said earlier:
DEESWLTEDD eransvtras® SUtdsuss etls’sCu | wssnoll ebls smmrib
SUudBLMD Caugd s eug: | BG(7-3). Just one man among thousands strives to win
the knowledge: among those who know and strive, only one comes to know Me in truth.
What is the reason for this unfortunate situation? Why are people not interested in the path
of knowledge that assures them liberation? The reasons can be many. One is that we have
tenanted the body in innumerable births and have become attached to it. The attachment
is so great that we have come to take the body to be ourselves. It sounds preposterous to
hear that we are not the body, but something occupying it. It is naturally difficult, almost
immpossible to shake off the attachment that we have so assiduously nourished over such
a long time. Secondly all the talk about the other world and liberation etc., sounds very
theoretical. Things like heaven and God appear nebulous and remote. What they are said
to offer is not certain. So one tends to prefer the bird in the hand and not the promised
land. We do not come across any who had been there and could narrate their experiences.
All that we hear about is only culled from various books. Thus it is very difficult to get a
lively interest in the subject. Then there are enough discussions on other mundane topics

that can veer us away from the subject. The influences of the media, the alien religions,
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the many incidents that happen around us and some of our own experiences add to the
scepticism and help to slacken what little interest one might have developed in the subject.
Then the preparatory steps that one is expected to go through to become a qualified student
for taking up the study of vedanta can be daunting. They too can put off one from taking
serious interest in the subject. Because the steps known as erom&*s FgasL_wernlbLgg): or
the four fold qualifications include things such as control of the mind to curb its wandering
tendencies so that it becomes focussed on a subject, control of the sense organs so that
they become disciplined, detachment to the pleasures of the world. Thus the reasons why
people are not interested in the topic of liberation can be many. One is busy during the
active part of the life. The general tendency is to put off religion for the post retirement
period. But then it may be too late! Old age will bring with it its own problems. So Shri
Sankaracharya wails: Umevenvgmels &IfLmends: SHaTenSToIS SmHafess: |
eI’ S s meus s srends: LCL rannea CamSE B evds: || So our scriptures
advise one to start the practices early in life before one gets sucked into the whirlpool of
life. Prahlada tenders this considered advice to his friends: Qseromy < &Cy&LpmsCenm
g*ronp Ut eugrilan | BH(7-6-1). When young the mind is fresh, receptive to
advices and is not yet polluted by the pulls and pushes of the world. Kalidasa mentions
that the kings of the solar dynasty, about whom he writes in his great work Raghuvamsam,
acquainted with this subject even when young. He says epunun€euStrtuisogels wimmpmin
(1-7). Our tradition says that only that learning that leads to liberation can be called
education. som elg3wm wr elp&s6w | Shri Sankaracharya also defines education
as <p&0emET Cumds:* while commenting on the popular verse beginning eflg3wm
alpwerbLBes Liyranwéar &’all ansvdsl | BG(5-18). It is knowing about Self.
Thus Devi (LakShmi, Lalita) is called Vidya e9&3wur | The commentator’s explanation is:
CLom S LI & sh@pmHervelemUgS e s el um | (Lalita Sahasranamam. No 549). Other
subjects are learnt only to eke out a living. They will not be useful beyond a point of time.
Thus they are inferior. So a wise person will not fail to give utmost importance to this

subject.This is said in our upanishads
&3Ceu a163CW CoussPseiCw B8 am suip W1 TannelCsr aug He urT & euruyT
& |

SSTTUIT (5’6 Ceulam we iCas:? eumnlatsm Se ratas:® ullaer &eo6um
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6L &I 6ueTLD

Brpesn &Hesr nturdestld | @ig? urm wur 68 serngles’bwuts
MU(1-4 and 5).

These mantras say that there are two Vidyas worth knowing to men - Para and Apara. Out
of these two; the vedas, and all their branches through which one can gain the worldly and
otherworldly enjoyments is the inferior one and is called Apara Vidya. Para or the superior
one is that through which the imperishable brahman is known. Yama also tells this to
his student Nachiketa: voCrwung LCFwutE WEOBWELSHeVES6T srobufHw elalnba s
&4y: | KU(1-2-2). He says that two paths present themselves before every one. One is called
sreyas i.e., the one that offers release from all miseries for ever and the other is called preyas
i.e., the means of obtaining the pleasures of this world. The wise person prefers the former
viz., sreyas in comparison to preyas. The Tamil saint Tiruvalluvar also points this out in
his great work Tirukkural. He asks what profit have those derived from learning if it does
not lead to the worship of the Lord who is possessed of pure knowledge? But generally all
these warnings and advices fall on deaf ears. Consequently we have to take the long path
for salvation. The story of Gajendra, the elephant narrated in the eighth book of Bhagavata
illustrates this point. The elephant symbolises one covered with ignorance. The elephant has
a large family comprising of she elephants and baby elephants - a typical samsari. He was
“enjoying” the life. He was afflicted with the heat and entered a lake full of fragrant waters.
The fragrant waters represent the vAsanAs or the latent tendencies accumulated in previous
births. He enjoyed a refreshing bath, sprayed the cool waters on the female elephants as well
as their young ones and made them also drink. This he did out of attachment to his own
herd. Shri Suka adds - like a householder wsm?s3m’af | Such a one steeped in samsara
normally does not imagine there can be trouble around the corner. Thus the elephant could
not foresee the imminent problem - Ereanl & &a2yb & UCE@)Sowruwr | . A
crocodile - representing kala - caught hold of the elephant. The elephant struggled hard to
free himself but did not succeed. The gods looked on the struggle without coming forward
to help. The struggle went on for thousands of years. This long time represents the numerous
births one wrapped in ignorance has to take. The elephant found that his family members
left him one by one . He was left alone, drained of energy and helpless. At this point the

distraught animal cried to the Lord for help. Indra, Brahma and similar gods did not respond
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as they too are in the grip of time. The appearance of the Lord shows the dawn of wisdom.
He killed the crocodile and released the elephant meaning that with the gaining of wisdom

one is released from samsara or the cycle of birth and death.

Shri Suka gives another example of the king Khatwanga of the solar dynasty. He was very
powerful and on several occassions had helped the gods in their fights against the asuras.
Once, after such a fight the devas wanted to offer a favour in return for the help they have
received from the king. The only favour the king wanted was to know the duration of life
remaining. Much against their will the devas had to inform him that he had only about an
hour to left to live. The king at once rushed back to earth, renounced every thing, meditated
on the Lord in that brief period of time and got liberation

&2 SeumiCasm B Frares: senTsCasSTBlanTwasm: |

(M OTSHTE ervialpden(r oW & geanpliwn anflid | BH(2-1-13).

Most appropriately Shri Suka calls the king presgiedl: or royal sage, a saint like king. How
can this be possible when Krishna had said that one can get liberated only after repeated
births? The answer lies in the fact that one has to take several births before coming to the
path of devotion: but having stepped into the right path he will get births suitable for his
spiritual progress

BT SIb LS Sl*-erobewne
wWsss & SCHT Lw: eviberflg Ogem Gmmhs s | BG(6-43).

3b euLCs QueTTeuCs ablsn |

Krishna says that in his new birth he gains touch with the knowledge that was acquired
in the former body. He strives with greater vigour than that with which he strove before
for perfection. Thus the progress continues and does not stop till one gains wisdom
mentioned in our shastras. At that stage one’s preparations are over. Thus the king too
was making progress. He got birth in the right environment i.e., the solar dynasty. He
got the right education even as a child just like Kalidasa said of the kings of the solar
dynasty eputun8euSttwengals urmmid | The story of Khatwanga is told in book nine
of Bhagavatha. The king, on being informed of the short span of life left did not panic
or get agitated: but was smart enough to take appropriate steps without delay. He said
that even as a child he knew what was reality and was not attached to sense pleasures
offered by his vast kingdom. Thus, thanks to the right education he had received in his

early days he had wisdom. He could renounce his kingdom etc., without hesitation and
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sit in meditation. These characteristics were also typical of the kings of solar dynasty
i.e., wsm’sreolyCum’sSimrid they were alert at all times when vigilance was called for
and then at the end (of their lives) they abandoned their bodies by means of meditation
Cumes’mEnies smswemd . This is mentioned by Kalidasa in his Raghuvamsam. No
wonder, then the king got the result he wanted in a short time. Shri Suka gives the example
of a great monarch to king ParikShit: not that of an ordinary person or a sanyasi so that
ParikShit will get confidence that even a king like himself who had lived in the lap of luxury
could work and get liberated in a short time. But in his case ParikShit had one full week
to get freedom. So Shri Suka advises him to shed fear first as there was ample time. Then
it was said that the one who reads the stotram with devotion will feel secure as he will be
protected by the Lord on the way. &g CuSLALEE ouuT=CsmCast EanuT: |
It was stated earlier that our journey has already started and so we are on the way. The
question, now, is how can reading the stotram with devotion confer security on the way?
This becomes more relevant as the upanishads say <y BEHES 0D (Pranntey el aurs |
1136Le ssm3aCmes | the person having experienced the bliss of brahman ever fears not.
(TU-II-4-1) that only by realising the Self one can shed his fears. We are long way from
realising brahman. We very much seek security. We have the constant fear that the things
that we consider as contributing to our security may get damaged or destroyed or leave us.
Thus we worry about sickness, loss of money, friends or relatives etc.. The remedy for this
feeling of insecurity is to realise that all these listed above can not last for ever. Either they
will leave us or we will have to leave them some day. Everyone knows this but wants them
to last for ever. Thus we want the body to be youthful and last for ever. One is unwilling
to grow old and end one’s days. Being insecure themselves nothing on the earth can confer
security.This is a fact and has to be accepted howsoever bitter this may be. But strangely no
one is prepared to accept this. Acceptance requires wisdom and it is not got in a day. Itis a
difficult process. The recital of the stotrams and other texts like the puranas pave the way
for gaining the knowledge. They describe the endearing qualities of the Lord in a manner
that will make our heart turn to Him. Once He gains entry into our heart He clears the
accumulated sins and brings in the wisdom. Krishna has given this assurance in Gita (10-
10) Esa%Mb enSS-WSSTHETD Lasmd UfS-uraisn | & smibl s sk-Cursh
&b Gwp wrepuwrhgl €5 I “To these, ever devout, worshipping Me with love, I give

that devotion of knowledge by which they come to Me.” Thus devotion develops where

maargabandhu.pdf 85



L& LHEAeCHTHTD LGS &HCSES wr: alydsid

even the seed of it was absent earlier. This is the power of listening to His

glories

WENWITLD 606 UTEHWILDT E@OWITLD & (6l Eesar LpLoLyheas |

LSS mESUS Wes Lben: CuomssCranutwiruant | BH(1-7-7).

Such devotion dispels grief, infatuation and fear. Shri Suka lays stress on the fact that this
happens even one decides to listen to the Lord’s stories (vtemwiom@mwrid ) leaving us
to imagine what benefits it can confer when one actually takes to listening to them. Shri
Vedanta Desika states this clearly in his poem Abhitistavam (5).

He says:

UteubSblam W: eveus ‘Blius6s HETEE SHD

UBTWE) Bosrowgs eyl euddl urwgl eur |

G @b Sl Causd aum Heu & Camun Camuruig:

SSTEF GSUIEF HelEE e 6 sowrd uwmn |

He says that one who praises the Lord or salutes Him or remembers Him or recites hymns
about Him or circumambulates Him or knows about at least one of His attributes does
not encounter fear of any kind at any time from anyone at any place. This is repeatedly
stated towards the end of Vishnu Sahasranama stotram in the L?eovnmgl: . It is said
B LWL &eudsmitrns affwub Cemuts albs sl and LAwumsupsCus LHsshug)
w&Cwsmuprs g | and sBob@m SumFTa LTS UAID  mECaTumTwes |
This was what happened to the king ParikShit when he listened to Shri Bhagavatham.
The experience totally transformed him. He shed the fear of death, gained wisdom
and got release. God grants us the wisdom that removes the fear. So he is called
UYWmuem: - UMD eTuernmeln  LberomougAsi wtwmuan: | VS(935). But there
may be fear from foes and elements etc.. God removes them also. Shiva is known
as evemmw: - LPremors mrolwurussTte ress Sswism:? | SS(762). He
protects even gods like Brahma in times of danger. Lalita is called v*wruemr -
LW egeven g eun SPUTWsSTS B srufeumamuuankbs e Lwmuant | “oubhes b
PramnCen  alseumsns 1164 Gsatrs)” times: | 51 &  sumuyuymCen
“ oraTew CrriEseT euml sGev sumd g CeuSLT eur | simasy @l CamCrLrCum
LtweosT2eE aNtutass: | o &tanalll & soitalas= Ca almmomg &iescw”&3s |

We do not realise the fact that He is never away from us even for a moment. We are used
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to looking out for security and not within. The devout Pandavas knew that they could get
His help readily whenever it was needed. Kunti, the mother of Pandavas, acknowledged
this fact gratefully. She said:

aNew MBI & CE: LI eSS Term S endgenumiur aipaiTendm &82rs: |

([’ 65* ([ CH*SCHESLANTT ST 60ETeST & AT 6T wsugy SungTen amey Sy &HHT:
| BH(1-8-24).

She said that Krishna protected them from poison, from a conflagration, from the look of
man-eating demons, from the assembly of evil people (Duryodhana and his associates),
from the many perils met during their stay in the forest, from the missiles of many great
warriors (like Bhishma, Drona etc..) in every battle and lastly from the missile discharged
by Aswatthama (the son of Dronacharya). The gopis also stated that Krishna saved them
time and again from death from poisonous water, demons in various disguises, showers,
storm and lightning and other perils

aflew e ILWIT S SILITEONTSm6r0ms> aufanmmaeTs’ meaus ugtseors |

S e WITESmTES® alitaCsTU LTS maslt 65 e FaDsT (pan= I BH(10-
31-3).

Thus the truly devout people never miss Him and are , therefore do not feel insecure on
the way. The “way” or womis:® may be viewed allegorically also. Our scriptures talk of
many ways to worship Him. These are meant for people with differing tastes based on their

temperaments. The Shiva-Mahimna Stotram says this:

2 3

Sruf eroMmIGS WD CUTS:” LUTCUSIDSD 6616% eI
UL EE Cipshogm?6rs Lrblsiing: ugs2wuibls & |
HEBTD eIEETWITE [ - (Glq 0-HTHTLS e =a%mTD
B @EEST &3ibwshugeinsd Lwsomoreameiblel 1 (7).

There are different paths (of realisation) as enjoined by the three vedas, Samkhya,
Yoga, Pasupatha doctrine and Vaishnava shastras. People follow different paths and each
considers some particular path to be the proper one. This is because of the difference in
their temperaments. But ultimately they all reach You only just as the rivers enter the ocean.
Krishna says that all paths of worship lead to Him only and It is He who rewards them, just

in the way they seek Him

Cw wsT? b Urus wuGEes srbsugams el Lfsambwand | oo

maargabandhu.pdf 87



L& LHEAeCHTHTD LGS &HCSES wr: alydsid

QU SLOTHIUTSHES WEewWT: LmTes shoerreiun: | BG(4-11).

Shri Rudram salutes Lord Shiva who is in the form of various paths. It says - ug5Bmid
usCw mo: | uSkETD = ITEVECITES & HRCE@SHST- & &W-DrT&sT @)D L&
| This says that Rudra is the protector of the three paths described in the sastras. Later
It again says: Bio: somSWTW & L2 wmw & | salutation to Him who is in the narrow
foot paths and in the broad highways shomsl: shveusour Cs eusonsonis:>, LbsT?
(PyaminCeorasiomiiss:3 | The narrow path indicates tortuous religious beliefs and practices.
Krishna talks about this

epL 4 TTeanESweET weHi du &fuls su: |

LpshouTSenm s Bisn eur S&smosnpsmanm’sn | BG(17-19).

The penance which is performed obstinately, with self-torture, or for the purpose of ruining
another is declared to be Tamasic. The broad and firm ways represent the beliefs and
practices inculcated by the great teachers. They are the safe ways and are intended to be
trodden by the common people oamTeEHETD CuIFES S: v LhST:> says Mahabharatha.
Saint Thiagaraja talks about this in his famous song “Sakkani raja margamu undaga.” He
asks “when there is the well-laid king’s highway of devotion to God, why do foolish people
stray into hard, tortuous and thorny footpaths and suffer?” Saint Manickavachagar has
stated the same idea in his Tiruvachagam. He says “I was straying in the company of fools
who did not know the path to liberation. The Lord pointed out to me the path of devotion
and how to shake myself free from my past acts. He flushed out the impurities in my mind.
He made me Shivam or the auspicious one and ruled me with grace. Oh! who had received
in full measure the bounty God has showered on me? I mistook the wrong paths to be the
right ones. He prevented me from following the small pathways and showed me the broad
ones for obtaining His divine grace.” Again Shri Rudra says mo @faowrw & Opugiumw

& | Salutation to Him who abides in saline tracts and in trodden pathways.

@femwmw  Irinyaya: signifies arid tracts and has a refernce to samsara. Uiyug2w:
Wlapeiafl CevelCsm s Upus:?, 67 e Ugugiw: | ‘B @flamwmw
FlUrusiumw C&"8) voma): SS(346). Prapathyaya: pathway trodden or resorted to by
many. The Lord helps all who seek Him by following various paths. He says: &&s:
evireugPramianl wslireorsmssiflanwed | Fix your heart in Me. You shall, by My

grace, cross over all difficulties. So let us latch on to Him and win His grace.
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Thus we have come to the end of this gem of a poem. Quotations from various sources have
been given to stress the point that the Lord is one but known by various names and forms.
We can find that though this is a small piece of work it condenses in itself the gist of vedantic
truth and is very suitable for regular recitation. I submit this commentary of mine at the feet
of my preceptor Shri Vedanta Desikachariar Swami. He litererally flodded me with ideas
on this poem But my bird brain could retain only an iota of what he communicated to me.

I trust this work will receive the approval of the readers. Namaste. Om Tat Sat.

Translation and commentary is written by N. Balasubramanian (Copyright)
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