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Narayana Hridayam or Narayana Hridaya Stotram
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.. Shri Narayana Hridayam ..

INTRODUCTION:- The following abbreviations are used in the comments

that follow. (1) Narayana Hridayam - NH. (2) Laxmi Hridayam - LH

(3) Vishnu Sahasranama with the commentary of Shri Shankaracharya - VS.

(4) Bhagavad Gita - BG. (5) Shrimad Bhagavatham - BH (6) Lalitha Sahasranamam
- LS. (7) Vivekachudamani of Shri Shankaracharya - VC. (8) Katha Upanishad

- KU. (9) Mundaka Upanishad - MU.

Narayana Hridayam stotram is unique in that it is coupled with another stotram
Laxmi Hridayam to form a pair. They are found in the

Atharvana Rahasyam. They were given out by sage Bhargava. (Some manuscripts
attribute it to brahmA RiShiH).

They belong to the category of stotram i3 .

The appellation stotram, stuti and stavam all describe a

hymn only. 2cd: 2clal +(d: 2ct(c: | says Amara, the Sanskrit

lexicon. They all narrate the qualities of a deity. O\QQLQ{@&%H\

is stotram, says Shri Shankaracharya in his commentary to Vishnu
Sahasranama. The Lord in His true form is described in the scriptures

as having no attributes or qualities such as name, form or qualities.
UTLEGRA-HAULSL-HOUA-HARIHAL A deuLBl-Uten |

(Rl (L0 ucloicl R1eM decud AeeitllH uRueal< dli: I MU(1-1-5.)
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But since such a God will be impossible for a devotee to comprehend and
relate with, the scriptures say that the Lord is also available with
names and forms. This makes it easy for a devotee to worship Him. The

kindly Lord accepts this kind of worship also.

STOTRAM:- Customarily a stotram describes a hymn that is ancient. It
is generally found in vedas, puranas or itihasas such as the Ramayana

or Mahabharatha. Thus we call Vishnu Sahasranama and the Lalitha
Sahasranama as stotras. So also we call Aditya Hridayam as stotram. They
were narrated by some sage, but the sage himself is not the author. He
had heard it or got it from some one. Thus the origin is not known and

is lost in antiquity. Generally the sage who narrates it says something
about its glory in the beginning. He also appends a list of benefits

one will get by reciting it or using it in some specific manner as in

a sacrifice or homa. This is known as phalashruti (\3(1%{3[&: ).

Thus, we find these parts or components in these two stotras (NH)

and (LH). But some hymns composed by great acharyas or saints later on
that were outpourings of intense devotion also carry the appellation
stotram. The popular Kanakadhara Stotram by Shri Shankaracharya and
Hayagriva Stotram by Shri Vedanta Desika are examples of this kind.
But the borderline has become grey with the result that nowadays any

hymn is being called a stotram.

WHY RECITE STOTRAM? :- Let us briefly discuss as to why should one listen
to and recite stotras. Our scriptures repeatedly state that the birth

as a human being is very rare and so immensely valuable. Rarer still

are the desire for liberation and association of noble souls They urge

us to appreciate the fact and make best use of our birth as humans .

gelol AUNddRAl4AS-SsY |

Ut Yeted HsyaNRis: | VC(No.3)

The reason for saying that a human

birth is great should be obvious. Animals may be stronger, faster
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and have capabilities such as very acute hearing, keen eye sight etc.,
which we do not possess. Still we claim to be superior to them because
we humans are endowed with the power of reasoning and common sense.
With these gifts we can plan our future intelligently, set goals and do

all that is needed to attain the goals. Our scriptures say that if, after
being born as a human being, one fails to exploit these gifts properly

and achieve the goals, then that person is no different from an animal.

LSIR-(Agl- G- LA SR AU uLG-ueun |
(S A EST (SN operl [RA): ULl AL-: |

GOALS - The goals may vary from one person to the other and so can

be numerous. But our sages have analysed these numerous goals and
divided them into four categories. They are (1) dharma, (2) artha or
material acquisitions like wealth, house, family etc., (3) kama or

sense pleasures that wealth and other material acquisitions mentioned
earlier can provide and finally (4) mokSha or liberation. These are known
as g@um{: since thay are sought after by people. 242l: = goal.

(1) Dharma - Performing actions as prescribed by our scriptures

is called dharma. One who wants to move up the spiritual path is enjoined
to follow the injunctions, though they may superficially appear to be
illogical or inconvenient. Going against them is termed as a sinful

act and will lead to one’s downfall. Krishna states this clearly in BG (16-23,24).
U AR ddddl slHsIRe: |

A A (RAUZHMIUA A 2quiuRiafdy 1l =231

ARUL-26915 UHLRL A staisl-uaAdL |

stlcal euRaAai-lisd si sdEsSR Nl 2%l

(2) Artha - We need wealth and other

material comforts to enable us to lead a worry-free life. Besides, money

is required to perform religious duties like, going on pilgrimages,

pujas, charity etc. So, seeking wealth, per se is not evil. Kalidasa,

in his famous poem Raghuvamsam says (1-7) that the kings of the dynasty

of Raghu amassed wealth for giving away to the needy and worthy and not
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for enriching themselves. ol A42@jcii-ity | Working to

acquire wealth and saving for a rainy day are recommended. It is not
decried as long the means by which the wealth is obtained is legal and
does not involve injury or harm to others. (3) Kama - Our scriptures
allows one to enjoy the benefits of artha (i.e) wealth earned. They

include house, family, friends etc. But, as said in the case of artha

above, the enjoyments sought and indulged in should not be illegal or
against the dictates of the shahstras.They should not be such that will

lead to attachments and moral degradation. Having desire is natural and
allowed. In fact, Krishna says that He is behind such"prope; desires

in all beings. Bul(Axg ouy sBlsRA RN |

BG(7-11). Our scriptures talk of special prayers and rituals by which

one can obtain immense riches and pleasures including life among gods in
the heavens and even the highest world - that of the creator Brahma. This
shows that they allow us to entertain desires as long as they are"propelllr

as said above. But attachment binds and so is dangerous. Our scriptures
warn us to be wary of developing attachment to money, property, relations,

people etc. (4) MokSha or liberation - means liberation from rebirth.

REAL GOAL - It is to be noted that our scriptures do not consider the
first three goals as real goals at all. The logic is this. All actions

produce results. If one does actions that are dharmic he gets the fruits
of the actions in the form of merit or punyam. If one acts contrary to
dharma, he gets the results in the form of sins or papam. One enjoys
these results in this birth or one may have to be born again once or
many times for the purpose. The fruits of punyam may be a better and
more comfortable birth in this world or higher worlds. The results of
adharmic actions may be inferior births as animals and plants or a human
birth full of sufferings and misery in the form of sickness etc. Thus one
gets entangled in the cycle of repeated births and deaths. Krishna points
out that even if one gets a place in the heavens, he should remember

that that place is got as the reward for his good deeds. As soon as the
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stock of punyam is exhausted he will necessarily have to come down to
this world and rejoin the cycle of birth and death. BG(9-21)
d d eseal 2a9l-dls [@eud

8l yedl uel-dls [@eufi |
Aid] Al - eyl

Acllaled sHsIHL Aot I
This is awful. So, our scriptures do not consider the three goals as
commonly understood as real goals. Only liberation or mokSha is said to
be the real goal since after attaining mokSha one escapes the agony of
samsara. Therfore it is known as the supreme goal or I{QH%@NL'&{: |
Samsara implies being born, growing up, going through the ups and
downs of life, growing old and dying only to be born again. Liberation is
freedom for ever. So it becomes the duty of every intelligent person to
work for liberation and not keep on wallowing in samsara. Keeping the
above facts in mind, the scriptures define the purpose of the goals in
a very different manner. They ask us to use these three goals for
achieving spiritual progress in order to escape samsara. One should
do dharma to earn wealth which should be used to earn religious merit
and not for enjoying sensuous pleasures. The goal of dharma should be
kept as spiritual progress. The aim of kama should not be taken as
enjoying sense pleasures but should just be keeping the body and soul
together. The aim of keeping the body and soul together should be to
strive and learn about the way to liberation and not strive to attain
transient pleasures like the enjoyment in heaven etc.
elRd vl Aelisaliiuseud |

-Alel2 uilsirdd S0l e (8 2ya: ||

stHR Alavilldaiel 2dd Aladt |
R, dralFstial el 28ls sile: | (BH - 1-3-9,10).

The devotees of the Lord were very clear about the above facts. For
example, Kulasekhara declares that he is not interested in the three

goals - dharma, artha and kama. He says that let events, good or bad,
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happen according to karmas he had done. He prays to the Lord to grant
him unwavering devotion to His lotus like feet in this and in future
births. (Mukundamala).
~ N A ~ ~a

AlRYL YH A Q.%i.,f:tzl.?‘l. "Ad SIHIUMHLL

UteMel Mg et Ydsuiqauy |
Viclelee] HH olgHd FHFHIARS [

cAulelellRedLAL (sl eilstirad, Il

LIBERATION:- Liberation, as said earlier, means liberation from
cyclic birth. It is spoken as attaining the lotus feet of the Lord in

the puranas. According to upanishads liberation means dropping one’s
identification with the body/mind complex and realising his/her divine
nature. The scriptures assert that one is distinct from the body/mind
complex and is indeed divine in nature and so is not subject to sorrows
and rebirth.The wrong identification with the body/mind complex is
due to wrong knowledge or nescience known as ajnanam (A$ti-4).
Thus, liberation implies settling down in our true or real nature which
is divine and thus be free from problems for ever afterwards. d2(d
glisHl(Ac | says the upanishad. Because of this reason, Krishna says
there is no gain greater than this. BG(6-22).

3 dotdl AR ARl HeAd LS dd: |

URA[R A VI RUs L [@uetd Il

DESIRE FOR LIBERATION:- For this reason, liberation does indeeed
sound immensely attractive. But the sad truth is that it has

very few takers. Only a minuscule minority is interested in seeking
liberation. Krishna ruefully says this in Gita. H-{®LQL AsAY

s@adld Rl BG(7-3). Yama, the Lord of death, also

bemoans the fact, and says that the dullards are attracted by sense
pleasures and so choose the path of mundane prosperity, but the wise
choose the path of liberation. KU (1-2-2).

Sl Yual H-patlc-acl Al [RH (s HLR: |
il (S s (M UuA geild Il H-€l AldLgiHld geild I
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Wrong knowledge can be righted only by right knowledge called

jnanam (U4 1) just like darkness can be removed only by

bringing in light. The way to gain jnanam is described in a very

systematic manner in our scriptures. However, our scriptures never

tire of warning that the path to gain wisdom is extremely diﬂictﬂlt.

The wise men say it is as difficult as walking on the razor’s edge

said Yama to his disciple Nachiketas. &2 tl2L ((Rlcll LcuL

gl uuRdesall del<il KU (1-3-14). KrishnA too says this.

sl (S Ui Bsag(G-2ard | BG(12-5) The reason

that this path is very difficult for most people is that their minds are

sullied by negative qualities like desires, anger, attachments, jealousy

etc. These qualities cloud the intellect and often distort judgement.
Impelled by anger or greed one may turn selfish and indulge in illegal or
immoral acts. Our scriptures declare that people who have such weaknesses,
will always be distracted and so cannot comprehend the subtle spiritual
wisdom. Even after hearing about liberation repeatedly, their minds

will not be excited enough to take a step in that direction. This

is very unfortunate. ARl gaRdleu-dl AU

| Aloli-ctHi-edl als® wstiAd-ngaid | KU(1-2-24). So it is

said that one with the desire for liberation, known as ##&lcd3 is a

rare phenomenon.

The first thing to do for one who desires liberation

is to purge the mind of such distracting traits and steady it. This

is achieved by regular performance of prescribed karma or duties. However
we saw earlier that karmas produce results and lead to rebirth. The way to
escape the results is to blend karma with devotion or bhakti. One continues
to engage himself in all regular activities, but escapes the results by offering
the results to the Lord. The results having been offered to God will not attach
to the performer of the action. Krishna says this in BG(9-27, 28).

UcsAM AesA ARSI seell@ ud |

UURARL Sl dgna Hedewy |l 29 I

narayanahridayam.pdf



AlRIARLgEAH

2LOULRLOL-5ARd Wigud sor-a: | ¢l

He tells Arjuna:II whatever you do, whatever you eat, whatever sacrifices you
perform, whatever you give by way of charity, whatever austerities you
engage yourself in do it as as offering to Me. By doing so, you will "Pe
liberated from the bonds of action that result in good or evil results.

In this way, actions done, but withou any desire for results, lead to
purification of the mind. (Rl g sl VC(11). and

AP sH gellet A0 Asaleaugd | BG(S-11).

ASSOCTATION OF SAINTS:- As the mind sheds its impurities and gets pure,
God’s grace slowly reveals itself like the full moon emerging from behind the
clouds. The kindly Lord arranges for him to come into contact with noble
souls, like sadhus or saints. Our shastras describe them as the messengers

of God.They move around the world telling people about the weaknesses

of the life one normally leads and explaining the need for treading the

spiritual path. They do this without any expectations.They have found

the source of happiness. They have the noble desire that others too

should take to the spiritual path and find everlasting happiness. Shri
Shankaracharya says this.

lcll Hlel (Ranl-d - ad-ddedis(Sd A |
il 2a2 eflHerarsld ol A3grl-AM dRd-: | VC (37).

We, normally will not be able to identify a saint, because he will look
like anyone else and will shun publicity and crowds. It is only God’s
grace that can lead to a meeting with a mahatma and make us listen to
his words. Thus, a human birth is a rarity in the first place and rarer
still is the meeting with a saintly person. King Nimi says this when he
gets a chance to meet the nine yogis. BH(11-2-29).

S~ N

el el sRieLgoLe: |

A

s gdel 1l dgosiaesl-iy I

gclell ui-pl

As the minds of saints are imbued with devotion, they take delight

in talking about the Lord - who is none other than their inner self -
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and not about mundane matters.

HRATL Hgd-ULRLL ol URRURY, |
sA-al Wi Al gl 2 3l 2 1BG(10-9).

The words of such God intoxicated devotees have great power. They go to
the heart and so can work wonders. As one comes into contact with them
and listen to their nectar like words, they strengthen the devotion.

The mind slowly turns away from the world and towards the Lord. The
worldly attractions and worries gradually lose their hold. Mind becomes
calm and peaceful. It acquires qualities required to for spiritual

progress. These qualities are said to be four in number and are known

in the vedantic parlance as 24181 Aq243 or four means of

attainment. They are described in texts like Viveka Chudamani and Tattva
Bodha. They are more elaborately described by Krishna in chapter 16 of
Bhagavat Gita. He calls them as <l 23ud or divine qualities

They are necessarily to be acquired by one stepping on to the path

of liberation. gl A (gaianx | says Krishna. BG(16-5).

It is difficult to acquire these virtues by practice. But one need

not despair and refrain from making any attempt in this direction. Our
shastras are aware of this problem and provide an attractive solution

to the seemingly difficult problem. They say that one who worships the
Lord regularly and practises devotion to Him gets over the difficulties
with His grace and acquires the qualifications as by-products. He will,
therefore progress without much effort on the spiritual path. Krishna
makes this assurance. BG(18-55).

LSl HIH(EoA-ALA 2ldl- 2eLL@@ drad: |

ddl i dradl stieal ([Geld ded-dy |l

and again in BG(18-58) @At AdgtlBl Hetueld@rild |

The easiest methods of worship are listening to His glories as described
in stotras, puranas etc., or chanting stotras or repeating His names by way
of doing japa. That is why in the introduction to Vishnu Sahasranama we find

Yudhistira asking Bhishma for a simple method that will give one freedom
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from samsara. (5 AUHRRAA Yl BHAAR-OL-HALA |

Bhishma answers that the best and also the simplest method to tide over
all kinds of sorrows, including samsara, is reciting the hymns that sing
the praise of the Lord. dlsteugl 2l adguildol

®dd| and

iy, { Aduniel adlsEsdal 1 |

UgOLseRll YRsLsial cddl-e: el |l

Shri Shankaracharya, in his commenflary to the alaove line,

explains why Bhishma said this is the best method. He says
(S2uLE-yMIdR-geal-dR-ERLSIALE-RuuIAUgc

UL sl | That is, this method does not involve causing injury

to other beings as in animal sacrifices, does not require help from
another person, or money, or depend on a particular time as Ekadasi or
Amavasya or travel to holy places such as Kasi or Rameshvaram. It can
be practised by any one irrespective of age, sex, status in society etc.

The sage Naradha emphasises the importance when he told Shri Vyasa that
recitng the hymns which enumerate the virtues of the Lord is the abiding
purpose of doing austere penances, rituals, recitation of vedas etc.

B (S YARduRA: Y dl (RARRY Yseid A offgeiall: |

4(A2lel: $AMARIAL ugtimsdlsaRu-aRi-y 1| BH(1-8-22).

The reason is, that by practising devotion to God one gets the four
qualifications necessary to progress on the spiritual path that culminates
in wisdom or jnanam as by-products. Shri Shankaracharya says this in
his AparokShanubhuti thus.

20-ARUHHUNRL duRAL SR-diMelld |

2Ate- wetdd Yl dRdR-aAdeay, |l

Shri Bhagavatam also says this. BH(1-2-8).

cgzd ¢aLet(cl eulsciiol: Wellf¥et: |

og-{2lcllRL dR192 Sl A Uedisy I

Thus, it is necessary to perform our prescribed duties and in

addition, make listening to and reciting stotras an essential part of our daily routine

10 sanskritdocuments.org



AlRIARLgEAH

to intensify the devotion. The scriptures contain hymns that narrate the qualities of
God with name and form. Shri Rudram is a well known example of a vedic
hymn. The Kaivalyopanishad says that recitning Shri Rudram will purify
one of all sins. % 2lRQuHHld, AlsRydl tald,

YRl ®a(d, heHedlddl Mald, sealslydl

Mald, duleAnsdHif@dl eald! In addition, we have

hymns in puranas. Our acharyas and other devotees have also contributed
many hymns. The recital of such hymns is the easiest and best method of
worshipping Him and acquire purity of mind by purging it of sins. Because
of these reasons, the Lord has the name Y Q?{C{& aRRUE §<4:d'l

UL Yo sAUA Yeu: | VS(925) Thus reciting hymns or

just listening to them is eminently suitable for people in this modern

age as they are pressed for time.

SUMMARY: To summarise the above,

we should first realise that the human birth is an invaluable asset.

Our scriptures say that one gets it after many births as other beings as
birds, beasts, plants etc., depending on our karma stock. So, we should
grab the opportunity with both hands and work assiduously for liberation.
If we fail to do so, then the loss is immense since we do not know what

our next and subsequent births will be and when we will get another birth
as a human being again and will be able to work our way up. At this point
there may be an argument. One may say that he will do lot of good karmas,
earn plenty of merit or punyam and as a result gain birth in higher worlds. This
may be in the world of gods such as Indra and may be even in that of Lord
Brahma the creator. There one can have a great time, full of enjoyment
and also work for liberation in such a wonderful environment. This is

not a wise argument, say our acharyas. The upanishad says that the vision
of the Self can be had clearly in the mind, as in a mirror, only in this
world. It cannot be had clearly in the world of Gandarvas, manes and gods
like Indra. These worlds are meant for enjoyment of pleasures got as a

result of many good karmas. The mind that is behind the senses will,

narayanahridayam.pdf
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therefore, be pulled in many directions. The image of the Self will
consequently be scattered like the reflection on the surface of water
that is agitated by the wind and so not clear. One will be unable to
concentrate on the spiritual progress. KU(II-III-5)

YALESL AALSSHA UAL AT UL Rgels |

YR U ££81 L -4l idulRa olsedld I

If one misses the chance to attain liberation in this world, then
he can get a chance to get vision of the Self clearly only in the
Brahma Loka. But that world is the highest one and very difficult to
attain. It can be reached only by numerous special kinds of rites
and meditation. Therefore one should leave no stone unturned to
attain liberation in this world itself. Krishna tells Uddhava that,
sense-enjoyments can be had in any body, but realisation can be had only
with the human body. So, keeping in the mind the fact that the human
body is fragile, one should make haste and strive for liberation here
itself. BH(11-9-26).
dotal Yed@FLE olgA-Mal-d

Hipiuden s e |
ot Addl - Ucleryey Ald-

(A0 (e e, Add: 2l I

Shri Shankaracharya, in his commentary to the above verse quoted from
the KU (II-I1I-5) makes a subtle observation. The upanishad says that
the vision of the Self may be had distincly, as in a mirror, in our
intellect in this world. The idea, he says, is that the reflecton will

be distinct in a mirror, only when it is spotlessly clear. Similarly,

the mind, in order to be able to reflect the Self clearly, should first be
made absolutely clear by the performance of prescribed duties, prayers,
meditation etc. 2alopgl BielafFHa- oLl [ARsHHIcL

g2l etadledel: | Then, with the guidance of a guru and

following his instructions one can progress towards liberation.
NARAYANA HRIDAYAM AND LAXMI HRIDAYAM (or HRIDYASTOTRAM):-
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Narayana Hridayam (NH) and

Laxmi Hridayam (LH) form a pair of very valuable and sacred hymns. NH is the
shorter one. It consists of only 37 verses. LH is longer and consists of 108
verses. The word (¢&4¥) hridayam is popularly taken to mean the

heart. The word also is used to mean secret, true or divine knowledge.

Being hymns found in the Veda the Narayana Hridayam and Laxmi Hridayam
Stotras are highly efficacious. They are sanctifying as was said

of Shri Rudram earlier. They also contain recondite vedantic truths

which may be found in the upanishads, puranas, Bhagavad Gita etc. These
truths are also to be seen in other stotras and in the hymns of later

acharyas. dgilgedd 2 adu-Ad usiEBlay | (NH - 33).

So, to describe them as hridayam is very apt. They are, therefore,

very precious. For these reasons they are considered very sacred and

therefore secret - not to be easily given out. dUHdcAeL sl

A AdA Usl2dd | says Narayana Hridayam (34) in its later

part. Because of this restriction these stotras were handed down from a
worthy guru to deserving disciples only. They were not freely available

like Vishnu Sahasranamam.

Only some noteworthy features of this stotram (NH) could be mentioned
in this brief introduction. The reader is requested to read the comments
given to the LH also (available in this site under the headimg Laxmi in

the category DEVI) as these two stotras are linked.

The Narayana Hridayam stotram contains sixteen verses in the beginning
that narrate the glory of the Lord. Verses No. 1 and 2 describe the Lord
with form. This is suitable for meditation. This form is to be retained

in the mind when reciting the NH.

But there is another form of the Lord which needs to be known. This

is the form that Krishna discusses in Chapter 7 of BG.

The Lord says He has two aspects. The"superio; one

has no attributes. It is the very an)ul of allll beings and sustains the

universe. The other, namely, the inferior aspect is divided into eight
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categories alrlld fronllI that the universe of names and forms evolves. This

is said to be inferior aspect since people get snared in names and

forms and overlook the Lord behind them who sustains the universe.

A familiar example is that we go to a theatre and watch a movie. We get
absorbed in the movie and forget to notice the screen. It is the screen

that is behind the movie and sustains it, but this fact is overlooked.

Similarly we are absorbed in the world of names and forms and fail

to notice the Lord who bears all the names and forms.

They, thus get caught in samsara. This aspect is known as Prakriti

or maya. Krishna says that His maya is very powerful and difficult to

cross over without His grace. BG(7-14) 2dl «3uL ARHAL HH

HIAL gl 1| wiHa A Yudl-d HidHNL dR(<d d I

The supreme Being, known as Brahman, when associated with maya is known as
Ishvara or Maheshvara and becomes the cause of the universe through the agency of
Maya. i o wsld @QarsiR-d 2 uéux | says

the Svetasvataropanisad (4-10). Everything is born of Prakriti. Maya,

in Sanskrit, is of femenine gender. So, it is spoken of as the consort

of the Lord, Mother Goddess or Lalitha, LakShmi etc. Thus, though they

are spoken as two items, they are indeed one indivisible Brahman only.

Shri Shankaracharya says this in his Saundaryalahari (sloka No.97).

BraimigRedl g[S [SRNMMEAEL 2 Udll usti sRASADAUGAUY, | AE1UL SIRL c<f g1
RRll-HSHL WML (Al GHAR YRoteH- USRI

He says that wise people who are well read in the scriptures say that You are
Sarasvati the consort of Brahma the creator; again they say You are Laxmi

the consort of Hari and also You are Parvati the consort of Siva. You are beyond
the three and are the limitless One who is very difficult to reach. You

are the Maya who makes the entire universe go round and round.

Thus, Ishvar and Maya are inseparable and are known as the parents
of the universe. This concept is depicted in our shastras as Ardhanariswara in
whom both Siva and Parvati share half of one body.

The poet Kalidasa says this in the invocatory verse to
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his immortal classic Raghuvamsam as follows. llAi[@d 242yl
cifdudd | ald: fdl a2 wddudsl | He

salutes Parvati and Parameswara who are the parents of the Universe and
who are (inseparably) united like the speech and its sense. Prakriti or

maya named variouly as Parvati or Laxmi is the creative power of the Lord.
He indeed is the causeless cause of everything that are the products or
effect. It is to be noted that the properties of the cause will be there

in the products. Thus, ornaments made of gold will have the properties of
gold. Gold has no form but the ornaments are many and have different forms
and names. Same is the case with vessels made of clay and so on. In the
same way, Lord is the cause of everything. The visible universe contains
numerous items, right from Brahma the creator to insignificant insects

and inanimate things. But they are all manifestations of the Lord only,

but they all bear different forms and names. This is brought out in verse

No. 3 to 18. These verse say that there is nothing apart from Him and all

were His manifestations only. For this reason these verses are very significant.

The words used herein will sound familiar since they are same as the
verses in the Narayana Suktam said along with the Purusha Suktam.
The verses are:
(A% A1R1R1 Bamgl? uRy uey |

(Anidt: uRHIARL (A A1l sy |
(QHdé Yy lguruald |

Uld (QsRucu? U (Rlanzydy |
ALRIARL SIS (Aslei- wrrey I

ARRIRMRL L[ R1HL ALRIARL U: |
ALRIURIMR GlesH, drd, AlRIURL UR: |
ARRIRMRL &ALl Al ALRIRLRL UR: |
U2 (3PA%woLcAd eoud sudsfal |
rolSal dedd AN ARIURL (RAd: |

These verse are eminently suitable for meditating on the Lord who is

described as being the cause of the universe. From Him only even the

narayanahridayam.pdf
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creator Brahma and other gods were born. HE is every thing. There is
none greater than Him. He is the goal and He is the one who can confer
the supreme goal of mokSha and other goals spoken of earlier. So, He is
the one to be meditated upon. These verse are followed by ten verses

by which one surrenders to the Lord and seeks His grace.

The final part says that this stotram is to be recited first, to be
followed by the recital of Laxmi Hridayam and again the recital of
this stotram. This is not to be recited separately as a single piece.

This is to stress the fact that Lord Narayana and Laxmi are indeed one

though spoken of as two different deities.

CONCLUSION. It will be evident from what is said here that both the NH

and LH are valuable hymns and like veritable mines of precious gems.

An interested reader will be able to find more gems if he digs deep into them.

The greater benefit will be, that by reciting them regularly, one will develop
devotion to Divine Couple, Lord Narayana and Goddess Laksmi,

and reap their abundant grace.

Now follows the NARAYANA HRIDAYAM or NARAYANA HRIDAYA stotram.

Il 35 deRic
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AURIABLSEUH

242 clay, |

s

SR 3o |
2122, gl-IR1A Rl EARAAUSIH-=1R, GLSLA W, (GhesHL A [)
AR, Agl-1R1AR0 Badl, ARURRE %l (AL I

Il s~

ALRIARL UR “RllAR(d 5Bl A3,
ARIARL U2 GAsH (A do-iledi u:,
AlRIARL UL B, B[l HeHIeAU] M,
ARAARL UR I AALTSIOAL AU,
ARl ul w 8d sEB s Au:,
(Asd AL 8ld sAdsyBLeAL A I

I 2p8010124: 1

ALRARL UL oRlUAR (A geal An:,
ALRIURL UR odsH(d (R1RA 24lLsl,
AlR121RL U3l 24 8(d (Rl dive,
~A1R1GL: UR LA s ¢,
ARLARL U2l 4l 8[d Asueul dive,
(Qsd 11 Bl 201 §2,
MefaRaRIR Boot: I

I 2 w2y

GaelRuriglel ldarl el |
lywASALEMLBE rudcqgluld sy N L1l

AdisalalRAs deUR sHS ot Al-tiolivll
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el eyfusiigLEvRen s@lsteidiy |

il 2l (d HRHAHgS sRsAleMURALSL
agil-RIRUv ARARA%AUA Arddd Rt 1l 21

2422, IR IARUGEAAAHSIHARL Gl b,

UARY, ©-£:, LRIURI Behll, LRIURILU U (AR I
35 AIRIARL UR ll(clRLeHL ALRIURL UR: |

ALRIARL UR GheH UIRIARL AHlsc o |1 31

ALRIARL YR 2l Hlcdl ALRIARL UR: |
ALRIARL URL Hlcdl ALRIARL AHISL d 1l ¥ I

ALRIABL UL ELH, BRI ALRIURL uR: |
AR UL il ARl liseg d 1L wll

AlRLARL: UL Bl (ARl AlRruRL: e |
(A ALRIARL: AL8LL ARG AHlsRt L 11 €1l

ALRIARILE, [AELAL Ml IR |
Al AURIARUIEGL ALRIARL At L 11 911

2T rRIRA%: AGL ARG He: |
AlEIRACL ALglLd R1ARL s d 1l ¢l

ALRAAGQL GULRA: UL d-1RIAGL UR: |
ALRIARL URL GlIEl ALRIARL AHlse d Il ¢l

ARNARL §6l Hv2 ([RAlZAIRIACL Ao |
SRARIARL QZ1RGL Adllsat d Il 1o Il

(B di-dseRLRLIALRE |
ARARL AHRASR -RslRlAdRs Il i

A HY RAAUEUIRA-AUE (G AL |
ElNRRYRIU AIRIURL llsag d 11 aR 1l

degusi Ll [QsuAMIMSRALSIRAR |
ARURL AHRASRA HIHgR ¢atgldle Il 43 1l

(Flel-i-e HSTELR URLUR %alud |
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ALRIAGL AHSe, HigRuuwelAA 11 ax |l

ohsHRRAOUA AU L ALHHSIHA |
Al el A1RIARL ISR d 11 W Il

PICRTENEIORVIESEEIREAREN
ARIARL AU s, UedleseRA I a&l

(FRRcAAENIA MsUlRLRIELRA |
ALRIARL AHRASR e (AL (3 Hauld: 1l a9l

aulelsiligivay el |
AURIARL AHRAS R Yrtelsg Al - 11 qc

242 WL |
AlRIARL cafal@ e ¢ RAd: |
AR Valrroudi caul URdrw: | aell

cAelgll (B4 seal Mot og-ule-Ay, |
ARl elase eudolias: 1l 20l

cllctelse etaldldl el tvayel uy |
RS (A% cada uRs(@dy I =4l

cAeARIAHIARL 241 A AallsiRel |
ol dl YRRged HHL StHI AHAY 1 211

A % cae-ARAAARL cde-un (3 2ady |
caler A (S ot wies yuad- 1l 23 11

YA RAURST Ul 1AL Mla-ALeHS: |
la(RLeidd Al Adel adel @eil 11 x|
WRAHSHSIAL edlgAl camagll: |

gu-l HEALS A da SisA goled 1l Ul

L Ad Ywald - RAldd gl |
4120 AL A YRAENHRA gelied: |1 2¢

UL $IIURSLI: ULl Wuguys |
cae-A: SisaL Uled: sidif oidlad Il 29 11
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i Hidl A [l cadicl e oi4al AvL caild |
cafid QL ¢l cafd cafid Ad v 2aza 11 ¢l

wie-leals Ad HepsuduRy |
% UBRIQLALARL e egl: (RARL eidd I 2¢ I
ALRIABIRAU el Aalellgauey |
daleas adid Al Ad(GAsay I 3ol
detd (ngd Vilsed gl geald audel |
dctgl@d adil Aalellpgauey I 3¢
ol Ag(Ad geal Aaledlpudrguld |
ALRIARIRA g2l AUEL el cdcuey | 3R I
aglgead 2l ARG Y- |
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ol el guld - A Uslodd |
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QA . ~N
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Il SuadiRIRed GaReUdl AlRIRlgedadb ||

20

sanskritdocuments.org



AlRIARLgEAH

This should be chanted with the complementary Laxmihridayam Sanskrit text.
Stotra encoded by Anuradha, Commentary by N.Balasubramanian

Proofread by Anuradha, N.Balasubramanian, PSA Easwaran
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