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Translation from Tamil commentary by P.R.Kannan, Navi Mumbai
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Chapter 1. Sri Kanchi Kamakoti Moolamnaya Sarvagna Peetham

Sri Kanchi Mahaswamigal and Sri Vidyaranya
by Pujya Sri Atmabodha Tirtha Swamigal (Sri Kumbakonam Swamigal)

Sri Kanchi Mahaswamigal, while camping in Satara, Maharashtra during 1978-79,
called Sri Annadurai Iyengar, Sandur Maharaja Sri Ghorpade, Hospet Industrialist
Sri HR.Ranganna Gowda, Mumbai Dilip magazine founder Sri R.V.Raghavan, Sri
A.R.Rajagopal and Delhi Sri Srinivasa Iyer, and expressed his desire to establish Sri
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Vidyaranya Vidya Peetham in Hampi or nearby Hospet in memory of Sri Vidyaranya
Swamigal, who has contributed immensely to our Vedas, Vedanta, Music, Vyakarana
and other Bharatiya Vidyas. Accordingly these devotees of Kanchi Acharyas arranged to
commence the functioning of Sri Vidyaranya Vidya Peetham Trust in a modest rented
building in Hospet, Karnataka in 1979 on Vasantha Panchami day in the month of Thai
(Thaisha or Pousha).

Sri Vidyaranya Swamigal, who belonged to Bodhayana Sutram, has done yeoman service
to our motherland by writing commentary for all the four Vedas. In order to enable
Vedic students, who have completed Veda Samhita study in their respective Vedas,
to pursue higher studies in Padam, Kramam, Jata, Ghanam and Lakshana and also
Veda Bhashyam (commentary), Brahmasri Krishna Sarma of Tiruchi was appointed
teacher for Krishna Yajurveda. Brahmasri Balakrishnapatti Subramania Ghanapathigal for
teaching Rigveda, Brahmasri Sankaranarayana Srouthigal for Samaveda, and others also
joined the institution. Nemmeli Brahmasri R.Balakrishna Sastrigal also taught Sastras for
some 3- 4 years. Ten students of Bodhayana Sutra were chosen from Tamil Nadu and
Karnataka for study of Krishna Yajurveda. Sri Mahaswamigal sent me from Satara to this
Peetham for studying Samaveda Bhashyam during 1979 and blessed me with a copy of
Brahmavidasirvadapaddathi, and instructed me to study it daily in my prayer; and I am

reciting the same daily in front of Sri Acharyas.

Further in order that Sri Vidyaranya’s works on various Sastras are propagated throughout
the world, a library called Sri Vidyaranya Kosha Dhama was established there. For this
purpose special Trusts were set up at Jamshedpur and Jabalpur, and Sri Vidyaranya’s works
were collected from Pune, Kashi and other such places. Now an interesting development
took place. Sri Mahaswamigal would unveil the next stage in the plan only after completion
of the initial stage. After about ten thousand books were collected in the library, Sri
Mahaswamigal asked for a certain announcement to be published in newspapers all over
India. Those who wish to read the works of Sri Vidyaranya Swamigal should apply to Sri
Vidyaranya Vidya Peetham at Hospet. One book at a time would be sent to them free
of cost. The reader should study at least two books in a year and convey the essence
through a writeup in Samskrit or Tamil. Many people participated in this unique scheme and

submitted their theses. Sri Mahaswamigal went through them all and had them examined
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by a committee of scholars. The writers were all honoured in a special function with

certificates, gold medals, shawls etc.

Mulgund Brahmasri Sripada Dikshitar, a great devotee of Sri Mahaswamigal, had his
darshan during the camp at Hampi. Sri Mahaswamigal asked him to camp at Hospet
for 4 - 5 days and deliver lectures on Sri Vidyaranya’s works in Kannada language. This
instruction was implemented, with Sandur Maharaja arranging a vehicle every month for
Sri Dikshitar’s transport from Mulgund to Hospet and back. Sripada Dikshitar was also
given suitable honorarium for each discourse. This way even ordinary Kannada people were

introduced to Sri Vidyaranya’s works and his greatness.

It was in Sri Virupaksha Mahalinga temple in Hampi that Sri Vidyaranya had performed
severe penance. There Devi Sri Rajarajeswari used to give him direct darshan. The temple
for Sri Vidyaranya is situated behind the Virupaksha temple on the banks of Tungabhadra
river. It was the practice that the students and teachers of the Vidya Peetham would go to this
temple and conduct Veda Parayanam and Vidvat Sadas every Thursday. Thus everyone had
the good fortune of having darshan of Sri Vidyaranya. Sri Virupaksha temple on the banks
of Tungabhadra river is very famous. Sri Mahaswamigal used to say that the Kishkindha

area described in Srimad Ramayanam is indeed this land part.

The concise and wonderful book ‘Brahmavid Asirvada Paddhati’ by Sri Vidyaranya contains
the essence of Prasthana Traya (Upanishads, Brahma Sutras and Bhagavad Gita) and is in
the form of a prayer. Sri Mahaswamigal arranged for rendering of this in mike every day;

the broadcasting speaker was placed on the tip of the Gopuram.

Sri Mahaswamigal had special interest in archaeological research. He desired that all the
stone inscriptions of Sri Vidyaranya Swamigal be collected and published. He set up
Uttankita Vidyaranya Trust for this purpose with headquarters in Bengaluru. The trust
succeeded in bringing out the first part of the collection of inscriptions within a span of
one year. Sri Vidyaranya Vidya Peetham, which functioned from rented premises in Hospet
Nehru colony at the beginning, is now operating on the Hospet-Sandur Road on the banks
of a tributary of Tungabhadra river. The deep Guru bhakti which Sri Mahaswamigal had

for Sri Vidyaranya Swamigal is evident from all this.

Sri Mahaswamigal set up Shashtiabdapoorthi Trust for spread of Veda Bhashyam and gave
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away honorarium to hundreds of scholars who studied Veda Bhashyam. The Trusts are all
functioning very well, conducting Veda Bhashya Vidvat Sabhas and fulfilling the dreams of

Sri Mahaswamigal.

Sri Mahaswamigal set up at Kumbakonam in 1965 the college of Veda Bhashyam for
teaching the Veda Bhashyam of Sri Vidyaranya. Govindakudi Appakutty Aiyar Trust,
Kumbakonam is running this college. Dr.V.R.Lakshmikantha Sarma was the Managing
Trustee for about 25 years. During that time, Melakkaveri Brahmasri S. Panchapagesa
Sastrigal taught the three Veda Bhashyas and was also Principal. He taught for about
40 years to more than 100 students Vedas, Vedanta and Veda Bhashyas and made them
experts in the field. Sri Panchapagesa Sastrigal took Apat (emergency) Sanyasa and
attained Sidhi with the Diksha name of Sri Sri Sri Panchapagesa Brahmendra Saraswathi
Swamigal, who taught me the Prasthana Traya Bhashyas (ten Upanishads, Bhagavadgita
and Brahmasutram) of Sri Adi Sankara Bhagavadpada from 10.03.1999 to 13.03.2004
(Anusham, Sri Mahaswamigal Nakshatram day) as directed by Sri Kanchi Acharyas. The
present Sri Kanchi Acharyas continue to encourage Veda Bhashyam studies. Every year
students from all over India are taught respective Veda Bhashyams by Mahamahopadhyaya
Dr.R. Krishnamurthy Sastrigal (Retd. Principal, Sanskrit College, Chennai-4); the students
come out very successfully in our Srimatham examinations, a"nd all of them are horll?ured

with shawls and cash award of rupees one lakh each with title Veda Bhashya Ratnam.

Sri Kanchi Acharyas have said out of deep devotion that they are continuing with the great
legacy left by Sri Vidyaranya Swamigal. Let us reap all benefits with the blessings of these

great souls.

Chapter 2

g
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Sri Brahmavid Asirvada Paddhati

of Sri Vidyaranya Swamigal
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Dhyana Slokas:

D&} HSHTDGETSTID BTG THED Lo LFh |

usug neow SToTdmewr: wanTiiYwursvntan

Ceus CoussmiBE ErOMDITL S TDSTIONTS? CoM&nnas D |
afg unyerrwibELo: Uemwid SurSelg unyamw-ng &’ms |l

n
We worship the Mahapitha of Devi Kamakshi’s lotus feet, the originator of ‘Kamakala’ in

the world, the supreme navel-spot of the earth.

n

We worship Sri Vidyaranya, the holy personage, who destroyed the forest of Avidya

(ignorance) and who is of the form of the empire of Vedas and Vedanta and bestows
n

Dharma, Kama, Artha and Moksha (the four Purusharthas).

aflyasws rurdi s 2airmhEesan vofCyeg= wes s M E HHWLDETVS],
58a aumanevBe & L mermn Brpsyn whwurs L1
1. May I possess the constant and firm awareness that I am the same unique consciousness

that exists in bodies from Hiranyagarbha to non-moving objects (like trees).

(Devotees of Sri Kanchi Kamakoti Peetham add the phrase @& wfsrem:
SB[ ananig) at the close of each of these passages while reciting this composition

as prayer.)

MBIt 67 &60LIOT ST SILPHESS e0WaTCamsLIGa%TWITeromsramas oW FaEgh Cn
H& 50616 Crr LPranna elsvgllsn Lhurs 2 1l

2. May my mind remain steady in Brahman without any hindrance, protected from Laya,
Vikshepa, Kashaya and Rasasvada, which are obstacles to Nirvikalpa Samadhi (steady

abidance of mind in one single object).

Laya is the absence of mental mode (vritti) owing to laziness or drowsiness. At that time
the mind is inactive and modes (vrittis) subside; that is why it is called Laya. The aspirant

should awaken the mind and ensure continuous abidance of vritti in Brahman.

Vikshepa is the going out of the mind towards external objects even when the mind has been
turned in towards the Atma Svarupa. This happens as the mind loses steadiness, Atman

being extremely subtle.

brahmavid AshIrvAdapaddhatiH.pdf 5
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Kashaya refers to defects like attachment and hate (Raga and Dvesha). A yogi, who has
controlled his mind, will not have Raga and Dvesha. Though external experiences of Raga
and Dvesha have ceased, their subtle impressions (vasanas) would sometimes pull the mind
to outside objects. In this state one can bring the mind back to its inner poise, only if he

ponders over the defects in outside objects.

RasasvadaH Pleasure is experienced by contact with external objects of the world.
Sometimes, even in the absence of pleasure-giving object, the very disappearance of misery
gives the impression of pleasure. One, who has been carrying a very heavy burden on his
head, says he has attained pleasure once he has taken the load off his head. um*yrLs36LW0
eroeas? srolbel(n’ H8&mSamn

Though there is no scope for him to experience pleasure in the absence of any new pleasure-
giving object, he feels pleasure as the pain has gone away. In the same manner the mind,
which has experienced pain in external objects, gets relieved of the pain when it is turned
inward. If the aspirant is satisfied with this ‘pleasure’, he will not put in further efforts to

attain Brahmananda. Hence Rasasvada is also an obstacle to Samadhi.

BswuBirelstrrevhs’slaldu  UfluTar  evsEdSTEESS ey &STUnses s-
e PyainiorLteuedls Sty wrs I 3

3. May I attain the experience of Brahman, which is eternal, changeless, unattached, one

without a second, complete, of the form of Sat-Chit-Ananda (Existence, Awareness, Bliss),

with self-luminescent awareness as its only manifestation.

S1amoT &3 &3 UILaTN60 Snd @8 6OLDG LI &WIWIT0LDLIBLLAG L1y &1 SBLOM SIF 61061IemLIT SLOM L
el gy swng I 4 1l

4. May I attain the Self-experience, distinct from cognizable entities like Ahankara (ego),

and having the form of Awareness alone, seated inside and being the support of self-

recognition.
e & Wells &S Wsuels H0LAE  Tah s e a3 eng femiEnam s alssw (i raniom & piLte
s

5. May I attain the experience of Atman as Brahman, which is free from distinctions

of Sajatiya (same group), Vijatiya (different group) and Svagata (internal), and which is
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undivided, of the form of Sat-Chit-Ananda and one without a second.

Sajatiya: There are many mango trees in a garden. Though they are of the same group, each

of them is distinct from the rest. This is Sajatiya bheda.

Vijatiya: The coconut and mango trees in the same garden are not of the same group; they

fall in different groups. This is Vijatiya bheda.

Svagata: Even in the same tree, the root, stem, branch, leaf, flower and fruit are distinct

from one another. This is Svagata bheda.

Brahman, which is of the form of Sat-Chit-Ananda, is unitary; there is no second one.
Hence there is no Sajatiya distinction. Though the inert Prapancha (universe) is distinct
from Brahman, which is of the form of Chaitanya (Awareness), belonging to a different
group, there is no Vijatiya bheda, as the universe is Maya, not real. As Brahman of the

form of Chaitanya does not have any internal division, Svagata bheda does not arise.

BSLITE 5 L6 B (W06S euSLLTOTEEST S alFW L TanonSorELasts S s
nell
6. May I attain the experience of Atman as Brahman, which is everlasting, blemishless, of

the form of Awareness, liberated, real, supreme bliss and one without a second.

6M06UE ST E-CL*s ST ardlan & 2arL_3- sr0e &S 5l S 60 dngs 67~ LT amomLI 5 sa L 60g2-
Ly SWdenalenL: erorelenmab el &g emunmiteuedls sy awrg I 7 |

7. May I attain the experience of the Awareness, which is inside me, witness of all, non-
different from Brahman, changeless, free from distinctions like internal (Svagata) etc.,

undivided, and of the form of Sat-Chit-Ananda.

The firm piece of iron of the shape of a long rail in the fireplace of the blacksmith is known
as ‘Kuta’. The blacksmith places small pieces of iron on top of it and beats them with a
hammer. Though the upper iron pieces change their shapes, the bottom supporting iron does
not undergo any change. Similarly, though the Jiva appears to undergo changes owing to
association with mind, Atman, the substratum, the Witness, does not undergo any change;

it is known as ‘Kutastha’; that is Brahma Svarupa.

brahmavid AshIrvAdapaddhatiH.pdf 7
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6M06UIT SLOCBIT SHWISELEEUME LITE&SILT4SLD 610860LD 6O ExLUD 08 &enveurallds umalevsrols & Ceurs
SOBUTBEULISEITE 6reUTSIITSTLOIE, i8> aNg Wiy aminm &ImEILteIed)s3 gL 4w s

sl

8. May I attain the experience of Atman as Brahman, the one without a second, because

the entire cognized universe, appearing as distinct from Atman, is indeed the manifestation

of my Avidya (ignorance) and is non-different from Atman.

SierobUT*eUBT-aILIT ST 6UBT-Farbl 585 Cels &7 &e0mnsusals anb Lyamnomsols)
TSP S3 STLCTT e’ Fanern T sSTerTs M e tuwrs I 91l

9. May my direct and unobstructed vision of Brahman be strengthened with the experience
of ‘I am Brahman’, like gooseberry on palm in the absence of doubt (Asambhavana) and

thought of contrary objects (Viparita bhavana).

Asambhavana means doubt. This is of two kinds. One is doubt in Pramana (proof); the other
is doubt in Prameya (object to be proved). The doubt in Pramana is on whether Upanishads,
which are Pramana, instruct the unity of Jiva and Brahman or something else. By listening
from Guru (Sravana) the purport of the Upanishads on the unitary form of Brahman, the
doubt on Pramana is removed. In Brahma Sutra Bhashya, also called Brahma Mimamsa,
in the Sutra tattu samanvayAt (1-1-4), Sri Adi Sankaracharya establishes in general that
all Upanishads support Advaita; he takes up various Upanishad passages in the subsequent

four Padas and concludes that Upanishads unequivocally teach Advaita.

The doubt in Prameya is on whether the unity of Jiva and Brahman is real or the difference
between them is real. This doubt is removed by considering Jiva-Brahman unity favourably
and opposing Jiva-Brahman difference in the mind by adopting various logical arguments,

and reflecting (Manana) constantly on Jiva-Brahman unity.

Continuous meditation on Atma Svarupa without thinking of objects other than Atman
(Anatma) in between is called Nididhyasana. This results in removal of Viparita bhavana

from the thought that the appearance of universe is real and Jiva is different from Brahman.

This is also considered in a different way. By listening (Sravana), the ‘Samsaya bhavana’
(doubtful thought) is removed; by Manana (reflection), the Asambhavana (impossibility) of

how Advaita could be true when the real universe and Jiva-Brahma difference are clearly
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visible, will be eliminated; by Nididhyasana (deep and constant meditation), Viparita

bhavana (thought of contrariness) is eradicated.

Cwrliramor gl svsbUluruBSTETD — eofebaasTd  LpTaflBTd 65 anng 6w,

5555 65 aneonsEdels Lmenlors:, UL Te@)&snrSsug), CsromSwib UpnTsLoT,
&8&660LD (LP(LPEESBIT: L{(Has6MW ELD 6reemULD @& EWeUDenHUIT SLOGTON Go%T & & MO & (5 le 4L 4U
1o

10. May my vision of Atman be strengthened with the conviction that the real form of
mine, who am passionate about Moksha, is indeed none other than that of Paramatma,
who shines as Witness in the bodies of all creatures from Brahma to the little grass, and

who is all-pervasive.

LI 6TOBIT oo WI-LOGBITBTUT-G & 6D EHMTBTLIALITETO6LUTT &,  SEHTHT T, S0l &4,
SIITEUBTILDG AULD, G138 Ele(m & &):, srumasm2aliTumel: §&CWas Liha LIS eomeroles &L A s
Wit

11. May I attain by eradication of past impressions (Vasana-kshaya), destruction of mind

and practice of True knowledge, the five fruits viz. secure Gnana (knowledge), the abidance

in penance (Tapas), equality of attitude, freedom from misery and rise of bliss.

DO G- (56D (P S CHTCLGT LIS LT eroBTUTLCeus [T &M &1 g T eumerBT dnew:
evibwsytwrg 1 12 1

12. May the eradication of evil vasanas (impressions) be accomplished well through the
strength of good vasanas in the form of friendship, compassion, happiness and indifference.
Yogasutra states:

DG HHE) (NS CHTELHLTE@D 18 gl &2 amurLarualasCuas™ LT46UBTS:
HAgslieors: |l

The mind will be clear with the exit of Raga and Dvesha if we lead our lives having
friendship with happy people, compassion towards the suffering persons, cheer with people

of religious merit and indifference towards sinners.

MBI T5 ST 6TV6UIT &L HI6TOME HTHEUUTT & LorE 6o 6L’ & &Sl LILIM @ Lo & Wi & 36 &1,
Br& s*sraryan oy séoufl@nlors’m e uwrsg I 13 1l
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13. May the conversion of mind into Atman be strengthened by constant meditation on
Atma Svarupa, resulting in the cessation of vrittis (modes) in mind and complete restraint

of mind.

U'ULDI'r@gjlalpl"l'QJ&EU;UUQJ@NLDEB-@@:;@.“U_II‘I’GT\JBI'I'I;I“U_II'I'GT\)I_I‘?’

LT sh6H Mo B Wb, ellumww:, & gm & ranutled el SonpUr &L hee siasL wWBlem & eur
SITSILPS3 STLCTT Sl T anoeon Ser&arerms mie i turs | 14 11

6V &, alegwmerugsl:,

14. May the unobstructed and direct vision of Brahman be strengthened through the
removal of the four existing obstacles, viz. attachment to objects, indolence in awareness,
knowledge of contrary objects and obstinacy in evil thoughts, by the power of constant
practice of mind control to begin with, followed by Sravana (listening), Manana (reflection)

and Nididhyasana (meditation).

3

2 L&TLIS asl Jalselitima:, DCnaslalsm BEeTETD s mats  LPramas)

STSUTWLTISTTaD & 5 e yiurg 1 15 1l

15. May the concept that the purport of all Upanishads without exception is Brahman
without a second, be strengthened through (appreciation of) the six signs like beginning
etc.

Sastra prescribes six ‘Lingas’ (signs) to determine the purport.

2

2 LsFCmusbanT@yer yU4wmCerorSymeugn Lsun |

ATHUTCHT UGS & e0fs D sreururiiarew |l
The six signs are: statement of the same purport at the beginning and the end; repeating the

same in the middle; the novelty of the subject; the statement of fruit; extolling the virtue of

the subject; argument.

U@ (PSS VIhSTE 0N Weeogib:, CouBT HSTHIG L SII:* SyBeuy S 0EIEHSBLD
geurg L 16 1

16. May there be constant and repeated reflection of Brahman without a second, as heard

from the mouth of Sri Guru, through arguments in line with Upanishads.

el &S WS anm &1Ly SWWNBHESTS-ermT & Wen & & ST BHST S0 Ly &SWwliyeuranTBrhHsy
geurg I 17 1
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17. May there be constant flow of the unitary (Sajatiya — of the same group) concept of
Atman of the form of Sat-Chit-Ananda, not broken by thoughts of other groups (Vijatiya)
like body etc.

SieolbiCsT3Sanb, &smisnranbls Lr&swusT snnE meauilts, sim s8rahsts
6TVLDETVL&ITIF GUTELLDIT &IJ SHUIT e D dngLnem, CLIE e EI 6 F565 D, SL0MB:
6L ULL*SUTLOMBHEEST MBI HSTD evbwasm el 4wrs | 18 1

18. May I experience well and continuously the supreme bliss, the very form of Atman,
when the mind, remaining subtle, with vasanas (impressions) alone, with no vrittis (modes),
is established in the internal Atman with the conviction that I am unattached and I am of

the form of Awareness.

SOMOTSIOT  euTED, C&Heuev:, FBLTSFeveleHL: BTMEHTHD, BT SHSTTW:
bl FHUT S G G4 (PSS0SWLTOMEHEST S elud 1 Fanamoeraniosols)
SICLHESH BTeUs ST BLD ervIT &l HET & HSeveTSHET &3 6363 m vtwelCaits,
Lafleneroor s LPrameni s alCalCs & & m 6Lt rls, CHm alCaus s alCumBTwD
&°69585°anT MonE: elETsUTLTSnSSaUTE Liursg | 19 1l

19. Samadhi is the state when I am firmly established in the non-different Brahman in the
spirit of ‘T am Atman, Witness, alone, of the true form of only Awareness, not ignorance
or its effect, but I am eternal, pure, aware, liberated, real and supreme bliss incarnate,
one without a second’. With the discrimination with respect to the seer and the seen
gained during internal Samadhi, and with respect to the creation of Brahma gained during
external Samadhi, the attachment to the body should get dissolved with these two types of

discrimination. May I attain this knowledge of the Supreme Principle.

Cs’anns Lla): sroseummoemUT SLoCasas™ e glanald, sroTUSTTTES ag= rehe=ile
AWTLIE:, EFHSTHHS ELCEow: LUgoTsor, ev  ge  uFul’es eErawts
| 9Bs: enbrs’s3m unwualeear:, SsDSITSLLTEDLIELS:, LFSLss
FBOTSTevalemHL: W 6rMEsWTe CUTsSamsor, oo gal gl Pes CrTawts
| uguoenQerver  SieupUCEdl  UgTeur: UFSWe L IGE: upongor | selbln
gab oBsTLallite  UpemCuen  SieugemCuan & SjeUsiud’Cs, UFLOTTS S:
upreurelums yafes Lrswe iiheE upmelly, iyanwea] Geub eum iamLosnolbl
Ls3CaunCs’als oamb el Seunedl @8 LImHSWEHEOTEFET  amid
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CPramimsiolhl, LPremmsumraniosioltl @& siuglanTCreaT, o8 amamL srerng Ceurs
VT BT ES([ CFH 608, CHH LTTeUTL Tamoeror g &ameream Sierow urmeurlrramno
SO T T &85 (I, S EUCSHTLOLD QN (T, &5 WS 1715 85126 LI4ES > 6o LMD UDIWLIM)611(T, & 85) 610 615 ITLD Gmgo LIeThLIL
evbwsT el Awrg 20 |

20. Paramatma is the form of Sat-Chit-Ananda pervading all objects with name and form
present outside the body, like rope in serpent, water current etc. and is known by the term
‘Para’. Inside the body, the Jivatma, who is called Witness, who is different from cognizable
objects like Ahankara (ego) etc., and who is the substratum for the cognition of ‘T’ and is
of the form of Awareness alone, is known by the term ‘Avara’. Paravara, who is Para and
Avara, is indeed Paramatma, non-different from the personal Atman. This Paramatma, who
is thus ‘Para’ outside and ‘Avara’ inside, has no such real distinction of ‘Para’ and ‘Avara’
and is indeed Brahman, non-different from the personal Atman. With the direct vision
of this Brahman, who is ‘Para’ and ‘Avara’, Brahman is experienced as ‘T am Brahman’ and
‘Brahman alone is myself’, and thus as one unbroken Svarupa, in accordance with the Vedic
passage, ‘O Bhagavan, Devata, you alone are in my form, I am you alone’. To me, who has
had the direct vision of Brahman, who is ‘Para’ and ‘Avara’, may the supreme attainment
of the breaking of the knots in the heart, dissolution of all doubts and destruction of all
karmas, be accomplished.

W83 Wes anm & we THe):? @26 Wikes sofausrotbuowi: |

FSEWHEH Frerow sioma] Gevblh &m ane ugmeuCy |l

This is the 9th Mantra in 2nd Kanda in 2nd Mundaka in Mundakopanishad. The mantra
means: Once Brahman, who is ‘Para’ as well as ‘Avara’, is directly perceived, the knot in
the heart (the false notion that the body and Atman are the same) gets broken; all doubts
dissolve; all karmas are destroyed. This is described by the author in the four passages from
20 to 23.

In the 20th passage, he explains the meaning of the term ’Paravara’ occurring in the
Mundakopanishad mantra. Brahman, which is ‘Para’, and Jiva, which is ‘Avara’ are indeed
one and the same. It is only the Upadhis (adjuncts), which make the two appear different
as ‘Para’ (superior) and ‘Avara’ (inferior). If we look at them after removing the Upadhis,
the real form of Brahman and Jiva are found to be the same Sat-Chit-Ananda; hence Para

is indeed Avara, and Avara is indeed Para.
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In the 21st passage, the destruction of the knot in the heart mentioned in the
Mundakopanishad mantra is explained; in the 22nd passage, the dissolution of doubts
of the aspirant for Liberation; in the 23rd passage, the eradication of all karmas except

Prarabdha karma.

SIOMEBISTITSIOEHT: FaSalrTElem SSenCurSun &nalteuts:? &3m e turs
21

21. May the destruction of the knot, viz. removal of the delusion of unity of Ahankara (ego)

and Atman be strengthened.

&M 68 anTE g N&ECsTeur B eur, sWENSSSCaUSI, Sifé(Mm SalgGHToewT e’
QU [5 6UT, SI&TE M SCeuSU, Heow P Famne CL*CaET3Serg eum B sur, 9CL4ESH T,
SHDEGTHLD SIS srafed eum (PSS B CHeueud e, SSTALT, S GLom
VTSRS U SIST  eum, evTaEBESCaud @eow (Prambgeinsvgl s B eur,
(Pramingtal g, S& P ST Causlgid 1ISWES eum B e, UnsWEECaSL,
55°Ceus BLTSETaT (PSHEITEVE 6UT B 6ul, DD LFLTTE?S: Ll Fanng el srgwil
SME M &S mUD  THERETHSMH S aIm B 6l, euMTELTEHm ST §&: urb
STHAILDEVES euT [ e, STGewTUTCauSlT, &M B o Beub(n&sSTens)
amr B eum, sSeub(pssstaS, aursLIE-Ca anUTSTEESID  aNs an(pEs !
Lelleswsl sum B 6ul, SSUFTUSTeU, STeOTHS0r LBTRhL Ualaswdl eum [/
o, @&wW g sromelsrolbunwBlelm & turs I 22 1l

22. May all doubts be dispelled thoroughly — the doubts such as: is Atman distinct from
body etc. or not; even if distinct, is Atman united with acts like doership of karmas or
not; even if doership is not there, is Atman different from Brahman or not; even if non-
different, is its knowledge in conjunction with Karma the means of Mukti or is it alone;
even then, is Atman the Witness or doer; even if Witness, is it Brahman or not; even if it
has the characteristic of Brahman, is it capable of being grasped through intellect or not;
even if grasped, does that state become Mukti or not; even if I have real characteristic
of Brahman, have I directly perceived its form or not; even if perceived, is there duty to
be performed hereafter or not; even if there is no compulsory duty, is there Jivanmukti
(Liberation while in body) now for me or not; even if Jivanmukti is there, will there be
Videhamukti (Liberation after death of body) after the present body falls or not; even if

Videhamukti is attained, will there be rebirth in due course or not.
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23. May the supreme goal of removal of Sanchita karmas, other than Prarabdha karma,
accumulated over many crores of births, which are the cause of future births and whose

fruits have not yet materialized, be well attained.

Wi LT @BHES &M s 55 P ranranoshlss) (3 Famnion &LoTEILeDT ST LT Lelsoren
W geierbero wwrg I 24 1l
24. May the intellect dwell constantly on the ultimate experience of Atman as Brahman,

that is, I am that Brahman, which is complete bliss and unique Awareness.

wenlflls  &MCev S meuFUMBD  mevd), WM& TS Eradssls), sevblis &Tsv
2 LSULMWLDTBLD W enes oeug 6o L Famonbhs” @8 (Pranor sorpiuteusdls &
BirGsyo whurg 125 |

25. May my experience of Brahman as bliss, the joy felt at the time when the sense of

duality is absent and there is no sleep either, be continuous.

Jivas experience three states — Jagaram (being awake), Svapna (dream) and Sushupti (deep
sleep). While awake, Jiva is known as Visva; while dreaming, he is Taijasa; and while in
deep sleep, he is Pragna. As there is Agnana (ignorance) in all these three states, there is
no true knowledge. In wakeful and dream states, there is appearance of duality of contrary
objects in addition to basic ignorance. In deep sleep, there is only ignorance; no sense of
contrary duality. In Turiya (fourth) state, which is beyond the three states, there is neither
Agnana, nor appearance of duality. There is only the brilliance and bliss of Brahman. This
is Samadhi state. In this passage the author conveys the shine of the bliss of Brahman during
the Turiya state, which is beyond the three states; in that state as there is no appearance of
duality, the wakeful and dream states are eliminated; as there is no sleep, Sushupti is also

transcended.

WDEBETILTUTFTUTeUsEL  WGen=&Ad  UTents, && =& Anmgnevalemubls)

S SLBITEW: srobwe ywrs 1| 26
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26. May there be conviction that the happiness shining at the time when there is no mental

activity is indeed the real form of Atman.

sveIliB: T SICTeHam WeT? Brengl, Sma el eveumns retl eveur sy Css st

Brenvss), Cam i85 al swmsonEiLteustls sl snobwsstwursg | 27 1l

27. May I well experience the Atman, one without a second, through realization that just
as dream does not concern anyone other than myself, wakeful state also does not admit the

presence of anyone else.

The objects seen in dream are nothing but the projection of the mind; they are false, not
real. Atman alone exists there; the objects we see are not there; they cannot be there. The
person sees the objects in dream in his own mind. In the small place in the mind, how can a
large elephant exist? There is no scope for the elephant to get inside. Further, in one night’s
sleep he sees many years rolling by. This also cannot be true. Similarly while he is seeing
Acharya’s Puja at his camp, he wakes up suddenly. He finds himself in his house and not at
Acharya’s camp. On waking up, the objects observed in dream vanish. Objects which were
not there before nor after the dream, but were observed only in dream, are not real. In the
same way, objects seen while awake are also not real. These objects arise in Maya. On the
rise of awakening of Brahmagnana, these objects vanish. The eternal Atman alone is the

real substance.

QU 6TOMBIT G WL BT BTUDMLIAWTLD [BITeumerobs 6(m’ SEToHW &6 Es srobrtwaluiuwlsmas
2 SUBED LPFannsEhbh ST &s80as sueragEsn wiwurs 1 28 I

28. May Brahmagnana be secure in unobstructed manner in the absence of the two defects,

viz. doubt and contrary knowledge in mind, as Vasanas (impressions) and Vrittis (modes)

have been destroyed.

LIEH S LDWIT &PLLABIST & TWemUMWITLD s3a1b(Ln&ES6T srolbLIT & WIDMBIWLIMLD & 60elG UM BTUTCals
3Umteund 2 SUEED  SHSUDETED LTSS Cars
energEsn Liurg Il 29 |

6TVLDUTWEIILIT WU 6TOMRISS T

29. May Gnana of the True Principle be secure in unobstructed manner, having earned
Jivanmukti, which is covered in the three Bhumikas starting from the fifth (i.e. Sth, 6th and
7th), and in the absence of doubt and contrary knowledge, which have gone away along

with duality.
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Pravritti Marga (path of indulgence) consists in engaging in Vedic and worldly karmas
with desire for enjoying the objects in this world and the next, and actually enjoying their
fruits. Owing to the company of the wise, one chooses to desist from this path. He discards
desire, does not look for fruit and performs karmas solely for pleasure of Iswara. With
his mind purified thus, he proceeds on Nivritti Marga (path of abstinence) for attaining
Moksha. Yoga Vaasishtam mentions seven Bhumikas (stages) for such an aspirant on the
way to Moksha. They are Subhechcha, Vicharana, Tanumanasa, Satvapatti, Asamsakti,

Padarthaapavani and Turiya.

Subhechcha is the auspicious and intense desire for attaining Moksha and adopting the
means of Nitya-Anitya Viveka (discrimination of permanent and transient), Vairagya

(dispassion) and Samaadi Shatka (six qualities starting with Sama, mind control).

Vicharana consists in approaching the Sadguru, listening to his teachings of Upanishads

(Sravana) and reflecting on them with proper arguments (Manana).

Tanumanasa is Nididhyasana, complete absorption of the mind in Brahma Svarupa with no
other thought. As the mind becomes subtle for knowing the very subtle Brahman, it is called
Tanumanasa. These first three Bhumikas are stages of means. The next four Bhumikas are

stages of fruit.

Satvapatti is direct vision of Brahman. One who has attained this state is called Brahmavit.
The following three Bhumikas are stages of a Jivanmukta; there are subtle differences

among them.

Asamsakti is the state when the mind, though controlled in Samadhi and gets absorbed in
Brahman, comes out of Samadhi towards the outer world after some time automatically,
just as a block of wood, placed under water in a pond, comes up on its own. One who is in

this state is known as Brahmavidvara.

Padarthaapavani is the state when the aspirant repeatedly practices in guiding the mind to
Brahman inside and steadies it there. One who is in this state is called Brahmavidvariya.
For him Samadhi may get disturbed not automatically, but due to others. A stone left in the
bottom of the pond does not come up automatically, but it can be brought up by a person

by diving. For persons in these Bhumikas, the world does appear false.
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Turiya is the seventh Bhumika in which the mind, through further practice, is permanently
absorbed in Brahma Svarupa in Nirvikalpa Samadhi like salt dissolved in water, without
ever emerging into the outside world on its own or through others’ efforts. One who has
attained this highest state is known as Brahmavidvarishta. As his mind never comes out
into the outside world, his Prana abides in the body without his effort through the strength
of Prarabdha karma, the will of Iswara and others’ efforts. Gita refers to him in the sloka:
yasmin sthitona duHkhhena guruNApi vichAlyate ..

However great may be the misery suffered by the body, his Samadhi will not get disturbedlf
6h06UlICH stogeounfymumCeuSLy,  snvmas=liQgeT e DdmgLounfymumCeuSLa,
eor@ger  smyawuofyrum€euSll,  er& TS usisgmisgen CwSLT w:
HAgderungior  weflag=  evOSIHel  HEEVWSSUT BIFHSTD  UTtents, s
FG erUnSHmnel  HannevSs  SiFeIWaIISCTSETIAWMD  Uofy&SrweuTelm SSIb
BHHENVT Tl F HIELISOWTHIE(H HESID & LUTWESTLOW UoifySruslwSIf&S T SomEiL‘e:

evibwsytwrg 1 30 1

30. Though gross body is absent in dream state, subtle body is absent in deep sleep and
causal body is absent in Samadhi, Atman of the form of Awareness continues to shine
uninterruptedly in all the four states of wakefulness etc. like thread in gems strung together.
I experience through Anvaya (logical continuity) and Vyatireka (contrast), viz. continuity
of Awareness and contrast of the three bodies, that I am that Atman. May I well attain the

experience of Atman, distinct from the three bodies.

We notice in the world that the thing which continues is distinct from the thing which
changes. In a necklace of gems, though gems occur alternately, the connecting wire
continues uninterruptedly. The wire is certainly distinct from the gems. Similarly in dream
state, there is no gross body, but cognition is there. Though subtle body is absent in deep
sleep and causal body in Samadhi, cognition is there. Hence it can be concluded that Atman
of the form of Awareness is distinct from the three bodies and the three states, as Atman

is continuously present though the three bodies and states undergo change.

Litss e s LpCouTeUrb Uf&LTeusd LmCsm Coruf oimé ranmisid Ltes eurrs
aumen=Caau: oy GoUMeeTG:2 610 6TCeUSLIT WIS, Li‘e &Ly 6rom & 600 CHam L& CaHb,
&8 UM LIS CauuneuT s MESE, L amLn e I &1 6rom &45- srolb et & Ty e LIy eh (6hT 6T SIBT,
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31. I worship Bhagavan Parameswara with love; for blessing me, Bhagavan Vasudeva,
abiding in the spirit of Atman in me, kindles the lamp of Gnana in me. That lamp has the
oil of blessing following devotion, kindled by the breeze of constant thought of him, has the
wick of intelligence purified by means like Brahmacharya, is ensconced in dispassionate
inner equipment, and is placed in the mind not stained by gusts of attachment and hate,
and has the flame of Gnana with brilliance of true knowledge arising out of constant and
one-pointed meditation. May that flame of knowledge dispel the darkness of delusion of
false cognition arising from lack of discrimination born of ignorance. May the desire for

this be constant in me.

In this passage and the next, the author has cited verbatim from Sri Adi Sankaracharya’s

commentary on Sri Bhagavad Gita, verses 11 and 10 in chapter 10.

LrClouteurd Lf &l reusd LtembeaTLte T CUBMBHULE S &S*ewmess s srolbwds & munmevdns Ce
Litss e s LpGouTeurh < &nsCals o Lwmses Lrslus wnes, s LPes sl twns?
Lt e eumen=Ca’al: 6o & emig @& o ulimErBern waurs Il 32 1

)

32. Devotees who worship Parameswara with love attain Bhagavan Parameswara through
undifferentiated Gnanayoga characterized by true knowledge and cognize him as their
Atma Svarupa. May I have constant desire that Bhagavan Vasudeva may bless me with

that constant presence of true knowledge.

QNS TTLOHESCT6mr 6MOEUTELSTSLD EVTEULD G SngLiT S LIS TCBH sruelenLICLIT3Cas s
RE%C8H LUTWE S 60 dasWE/Lteuelg &4 srobwes wiwrg I 33 I

33. May I experience well the state of Witness, who perceives everything superimposed on

me without change directly without a misleading veil with my knowledge of true svarupa.
€53 Camhs Nurelenaseuml maiimtsnsstains o &ior A& mu 88 SgmsnrEiutaledss:
eubWE LA S

340
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34. May I experience well the Atman of Awareness, as it illumines all inert objects like

body, sense organs etc.

SWE  SsTEAS  ouUflururCes, UFLUCTLTVLS GCME &, ST
LTS ehU @8, SLEHST SMELaletls &) sobwasiy urs I 35 1

35. May I experience well the Atman of Bliss, as Atman is indeed of the form of supreme

bliss, there being never absence of love for Atman, and Atman being the seat of supreme

love.

SiUmerpUsW 6TUTaISTIW LITELD Lm‘enugseniBlsl i alBT &smels il B envibltais ),
Um4empUTSLom envreus s @8 enrels srsommiuteusls s snobwe ywrsg 11 36 1l

36. May I experience well the omnipresence of Atman of the form of light, because the
illumining of the dark inert universe is never possible without the presence of the Light of

Atman.

Seroghent 3 g3 & T80 & mammks Ty T & UI*CUIT aT6V fung 60T &I, LI &5 &0 606 WIH
VGUHETHEMBHS eHEUTT DEhes) LrsTg &), LFSUsT SIomEILtaledlds )
evbwsytwrg 1 37 1

37. May I experience well the Inner Atman (Pratyagatman), shining as Existence-
Awareness-Bliss, just opposite of the contrary characteristics like Ahankara (ego) etc.,
which are not real, are inert and have misery as their form.

The author explains the term ‘Pratyagatman’ as prati-a nchati-pratyak - shines just opposite.
LIVD& T & LIT4erolomBerowl 9L 36rowl, LIf&AnESmUTeroldnBLD en& ShWIbEDe aImergeald
sveuenUblE  BUndsw, oL lWpludew, SBLTsTeoe  ASSD  HIHESTD
evibwsytwrg 1 38

38. May the mind become completely and continuously of the form of Awareness, having
determined that the Awareness shining first is indeed the true form of the inert objects

shining later, and ignoring the inert objects consequently.

“eromeumaCemeUsSTI  LTeEhmBeuwl  BroCs wnBl  Ueunsl” @& eumsewrs
¢ Cannbs Murglleumeiepun W  UFRERTHD  SeIbUST TS enUD BT s,
565% “gap (Pramb” @&WTslamdstuns me samyamsWn Bifafsn uyb Llyanio,
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39. The Mahavakya (great proposition) of Aitareya Upanishad states: The import of
the term ‘Tvam’ is determined as the Supreme Awareness, acting as Witness of body,
sense organs etc. through the statement ‘These are all the names of Pragnana, Supreme
Awareness’. The same Awareness is Parabrahman, determined as the cause of the universe
through the statement ‘This is Brahman’. There is absolutely not the slightest difference

between these two. May the awareness of this Mahavakya be with me always.

W:  eofeUSTTeUsug’sD  LpmesTsd  (Ppamb,  oCstoul  ojelsvg2sin
UFeerTHED  Pramn, UFDerESameltioests @& o&erunanTer e s s-
SeulPranes W ETHedls S Brssrn wawrs I 40 |l

40. The Mahavakya (great proposition) of Aitareya Upanishad states: By the criterion of
the Awareness present everywhere being Brahman, the Awareness present in me is also
Brahman, as there is no difference in the characteristic of Awareness. May the awareness

of the unity of Jiva and Brahman be with me always.

9, SLD6TVBBICSHeT & unmESCaums, sl Semusiowim €53Canhs Nures:?
Crsmatals UM eSS, w&or H&lemu  G&  SHsmsomELrels s
eobws LArg I 41 1

41. May I experience well Atman as Awareness, because even inert objects like body, sense

organs etc. shine with awareness as their presence is close to the Atman.

S Eoenvafsstars, glsr’sossuu  Cs5lanmts iyl Ufusbsans, &0
UTOTEES ehU O, SLEHEST SITEILAaIDIE &4 eobwds L aurg | 42 1

42. May I experience well Atman as Bliss, because body etc. even with misery as their very

core are indeed most desirable as they are united with Atman.

Csuus:, FHTVGH:, auetg)s:, LN & Ca2s radle &3 el wn somEiLtaledls s
eobwsturg 1 43 1

43. May I experience well Atman as devoid of separation due to space, time and object,

and as one without a second.
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The author refers to the purport of the term ananta in Taittiriya Upanishad. ‘Anta’ means
end, limited by boundary. This is of three types: limit of space, time and object. An object
inside a house is not present outside; an object present at a particular place is not present
anywhere else. This is limitation of space. Atman is omnipresent; there is no place where

it is not present. Hence Atman is not limited by space.

An object present long ago is not present now. As an object present at a particular time is
not present at other times, it is limited by time. As Atman is eternal, present at all times, it

has no limitation of time.

Man remains man, not animal. An object is thus limited by its nature. As Atman is indeed

in all forms of objects, object is no limitation for Atman.

All objects other than Atman are limited by space, time and object. They are not present
everywhere, nor at all times, and nor in all objects. As Atman is Vibhu (all pervasive),
present at all times and present as all objects (in fact there is no object other than Atman),

Atman is not limited by the three limitations; it is ‘Ananta’; ‘Aparichchinna’.

LU eUmLIF LI Lo UDLOM5& Gy e eroamGeror &LIg WL TBerw &Cpmas e sl & slaluubunag srow
CamEsT: &% &6roben& M6,
aNCEUGHBUTWITD  SngMh&SWT S UTeBIUTD &3 Lm4wrd  snogwmd  elmEmuons,

umapwBIBISSTUTCaIE SEITEST S WEISUSES): srobws L swrg I 44 I

44. The impressions in mind, which cause mental modes like anger, suddenly arising
without considering the previous and later aspects (cause and fruit), get destroyed by the
characteristics like forbearance arising from discrimination (of Atman and Anatman). May

rise of anger etc. be well curbed even in the presence of external cause.

weow  Lpsronsmslantioal  elewem:, WUICWe! svield Ufsslsn & &),
SpEDEvaleHUD aTmTETLD, Seow UTST FalbE 0w SIFEhFeoT LGS): BIFHSTLD
evbwsyturg 1 45 1

45. May I have continuous and unwavering devotion at the lotus feet of that Brahmavidya

Guru, with whose blessing I realize that I am myself Vishnu and that everything is

superimposed on me alone and I recognize Atmasvarupa.
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46. May I well experience Atman, the all-pervasive Awareness, as its presence is marked

in the inert universe.

SOOI 26T S4B SHICaNGIBT, svTeIeDLPHEESE & opsor  uflyfar @)
UL T @9 &M EIL6]: erobws LA s

47 1

47. May I well experience Atman, the Awareness fully present everywhere, as it illumines
all objects and also it is related to all of them.

Cs rusmeomsiaIaNsS&ECas  LCTT s CanCsTrUT4alns, 6roms BTSN CLISnes W
SOAIWLIDLITSTUTONE:  EGTglom VTG 60aIGEN6rOlE STLCHT Sogs asl
SILCTT S TEILUeIS 84 srobwa yiwrsg 11 48 I

48. May I well experience Atman directly as Awareness, the ever self-luminous one, not
dependent on other means, as it is not the subject of indirect knowledge, it never being
concealed by space and time.

Wy W alsvg) S0 S Feam:65 CHE QSVSIHT AUBLST SBHEUTE SSHEaUE Ipsion
SIEVEIS @&, SIETULDENTST GLomEIL4eL: sobws yiurg | 49 I

49. May I well experience Atman as unattached, as whichever object is seen in any place,

it is unconnected with all other places (Atman being omnipresent).

BreuelsCols ienmias’ECes &, wHom: CHEBTE e EST LT eUTES, )80
BSWULPES O, BlEWLLpSSevaleHUTSMEL*: srobwe Liwrg I 50 I

50. May I well experience Atman as ever free, as it has no parts, no attachment and is not

connected with any object.

SCaS WHCa1 gl HUCTTE®E I IANTTCWTS UGaINS, SLSHIOT EVEILIDLITE&TUD
©\& sveuwIblIFSTUDTSMEIL4el: eobws L rwrg I 51 1

51. May I well experience Atman as self-luminous, as it is not known by any other object

and it is capable of being known directly.
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52. May I well experience Atman as self-luminous, as it shines on its own without depending

on other means.

©)&31b ervifalld L SLoE LIFSWIDMBLD W ehHUTETESSSID 0838 Imumowibd, 6 &8a15s
EVGICSTS 6 & & &eumslunesCwmss e 4 twrg I 53 11
53. May the resolve of principle be firm that this universe of form, taste etc., visible in

Atman, is all just Maya (illusion), not existing in reality.

SIWUD &M sGT2eCSH amem UM e 6@ &ne0CS 3 amemCU sum SMTUAWIMDEIT&CEHT
o SIMNESS5CaST SamLflonCey eum g HULMNDLICEY eur suieusCasT eur
08L& peCumsTSinban aum &g emCum aum FUTEITTS HEW eum FUTeT e
e UFUEhe: er0SOWT eum BIGAUT 6l CLOT&we6roMG LD SITOTef 6UT SEHMBD 6UT
@SWUTEPSTHTD srobUwTETD Bleim salryturs | 54 11

54. May doubts such as: this Atman is of the form of gross body or subtle body or different
from them; Atman is of the size of atom or middle level or all-pervasive; Atman is inert
or indicative of matter or pure consciousness; Atman is different from Iswara or Iswara
himself; universe is real or false; the means for Moksha is Karmas or Gnana (knowledge)

— be destroyed.
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Thus ends SRI BRAHMAVID ASIRVADA PADDHATT of Sri Vidyaranya Swamigal.
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