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Composed by Shri Chandrashekhara Bharathi Swami of Shringeri.
INTRODUCTION:- These following verses are in praise of Sharada Devi, the presiding

deity at the famous temple at Shringeri in Karnataka state. They were composed by Shri

Chandrashekhara Bharathi Swami who adorned the Sharada Peetam as its 34th pontiff. He
was a great scholar, and a spiritual Everest. The numerous devotees who visited Shringeri
considered him to be an incarnation of the Sharada Devi. They used to unburden their
woes and problems in his prescence and seek his blessings for their relief. He was greatly
moved by their sufferings which are the consequence of straying away from the path of
dharma and their inability to seek the Lord’s grace by praying to Him. To help them in this
matter he composed many stotras (hymns). These hymns are couched in simple language
so that everyone can recite them. This Sharada Bhujangam is one such hymn. Herein the
saint identifies himself with a lay person who is suffering because he is burdened with many
problems. So, he prays to the Sharada Devi to take pity on him and grant relief from the

sufferings.

Sharada Devi:- The Goddess Sharadha Devi is generally worshipped as the goddess of
learning and speech. She is known by the popular name of Sarasvathi and as the wife of
Brahma, the god of creation. But, as in the case of all stotrams, She is depicted here as
the Supreme Being, capable of giving the ultimate goal, the supreme bliss (mokSham).
The upanishad says that the Supreme Being alone that appears in many forms like Brahma,
Siva, Vishnu, Indra etc. 2 olsi A (RldeAusRrA~1lg12: ukHd212 || (Narayana suktam.)
Thus, Sarasvathi has these names in Her 108 namavali - aﬁq&@m = She is worshipped by
all gods, ugciai-gauu = She will grant all the four goals and so on. The Mooka kavi says this
in his Mookapanchasati (500 verses in praise of KamakShi) in the Arya Shatakam (40).

deAlR(A£-agtl-AHLgdel-diqgleidl |
Y [EdA AL YRAHUIUL cadtd siufE Nl
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This verse states that KamakShi alone is there as the wife of Brahma resident in His
face, of Vishnu in His chest and Siva in lap on His left side. Another verse in the same
century (78) salutes Devi saying She is Saraswathi and in that form She appears as the wife
of Brahma, and also has the names Katyayani, Kali, Kamakoti Kala, Bharati, Bhairavi,
Bhadhra, Shakini, Shambhavi, Shiva.

Q8 [QagEnd siURA si@ swsi sa |
Rl MR ol UM el A1 2d madly 1l

Lord Krishna says that He (the Supreme Being) alone appears as all deities. Any worship
offered to any form and name goes to Him alone and He alone grants the wishes of the
worshippers through that form. But such worshippers of these various forms do not realise

the truth.

AL AL Ul Ul o Mt eguLsRigRel |
AR dRAIRAGL Hegl didd [@Qerrasy, | BG(7-21).

Whichever form a devotee wishes to worship with faith, I make the faith more firm.

A Ul el Ysel: dRARIAHlsd |
Aeld A de: Sl HAd QR | BG(7-22).

Possessed of that faith, he engages in the worship of that form and he obtains his desires
that are indeed granted by Me alone. Thus, the Supreme being alone that is worshipped
as Sharada Devi represents Brahma, Vishnu and Shiva is said in one of Her names in the
108 names (-tHLcl(€:) as : GieH-(ARL-(au(@st | The list of 108 names also have the names
2UReL, ML, (Ral-([Rlaudlet (Rla), 2Q3st, AHRJI, arlsl | She can be worshipped by all,

though each one may have different desires, and She will fulfill all those desires.

The translation given is not exact, but general enough to convey the meaning of the verses.
Some comments are also provided. The following abbreviations are used in the comments.
1 - VS - Sri Vishnu Sahasranama with Sri Sankaracharya’s commentary.

2 - LS - Sri Lalita Sahasranamam with the commentary of Sri Bhaskararaya.

3 - BG - Srimad Bhagavadgita with Sri Sankaracharya’s commentary.

4 - BH - Srimad Bhagavatam.

5 - AS - Atmarpanastuti by Sri Appayya DikShitar.
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6 - SX - Sri Shivaparadha kShamapana stotram by Shri Shankaracharya.
7 - KU - Kathopanishad.
Now, let us go to the stotram proper. The poet prays that the wonderful form of Shri Sharada

Devi, that is resplendent and radiates kindness should be present in his mind.

YRUA - ALY R
UL HAUL LReL(RuAMUY |
gAlg J3TiAASHAS-
(R deRiel Hu-2uLQRg, Il L1
Meaning:- May the great fortune that shines by the name Sharada, which is soaked in
compassion, is seated in the Sri Chakra installed by the great guru Sri Sankaracharya, and
obtained by me as the result of meritorious deeds performed by me in countless previous

births be present in my mind all the time.

Note:- Sharada Devi is called by the poet as “the great fortune that shines by the name
Sharada” - euRel(@uauoyy, |, The reason is that, as said earlier, it is the Supreme Being
that is worshipped at Shringeri as Sharada. The scriptures say that the Supreme Being is
beyond our senses. It is beyond sound, touch, form, smell etc. It is beyond words and thought
also. UACLIRLAHIUHAL, A1 (RAHIIHRY A | KU (1-3-15). The question, then is,
how can one worship It or meditate on It? It seems to be an abstract concept and perhaps
uninteresting also.To facilitate worship, It is said to be available in five forms. They are
UR, Y, (Ao, Q){rduiﬁ-l, 21 | The first two forms are available in places like Vaikunta or
Kailasa and so are not accessible for us for worship. So also, the avataras or incarnations
like that of Rama or Krishna are also not available to us today. We are not able to feel the
antaryami or the godhead available as the divinity within us. Very rarely, perhaps one in
a few millions is able to curb the tendency of the mind to flow outwards and turn it to the

God residing in our hearts. Yama, the Lord of death says this.

URLPA VIR A Rld, aIey:
ddld uRLsueU(d Al-dRlei |
s(El2: UdlAL-ANRL
gAY dMe I KU (2-1-1).
Realising the limitations of the people, God, who is the very embodiment of compassion,

has made Himself available for worship in every form and in particular in consecrated
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images where His presence is invoked and worshipped with faith and reverence. This is
in the form of archa or idols and images. They may be installed in homes or temples and
worshipped. Krishna talks about worship of the Lord in the form of idols in His advice to
Uddhava. (Book 11 of Bhagavatam) Rituals in worship are only an aid in keeping our mind
focussed and serious. But the essence of the worship of the image is the intense feeling
that God is presenting Himself in the image. Sage Naradha says (Bhakti sutra No.16) that
deep involvement in performing puja to images etc., is a sign of devotion. Y(ex21o1 8(d

wildl: | Prahladha mentions devotion to be of nine types.

293l Sld-i [Evall: 121l uleda-y, |

R Al 1 AuaLAAdeAy, | BH(7-5-23).

We may note that 242i-3 worshipping Him in images is given a high place in the above
list. Just as we can use a small electrical plug point in our house to tap all the power we
want for our our use, so also, a worshipper can use the small image he worships to draw
all that he wants and also unlimited satisfaction from it. We have to put the switch ON
for the power to flow from the plug point. Devotion is the switch that makes the image to
yield the devotee’s wishes. Such a puja is specially suited for the married householders in
these days when they may have only limited time for worship. Great acharyas and saints
have worshipped the Lord in images. The list includes Sankaracharya, Ramanujacharya,
Madhvacharya, Chaitanya, Meera and Ramakrishna. Saints in charge of various maths
perform elaborate pujas to idols in their maths. These saints are spiritually much advanced
themselves and need not do any puja for their own upliftment. But they do the pujas to
inculcate upon the numerous people who come to visit them the need to perform pujas. To
them the image is not an insentient figure but a living prescence. To the saint composer
Thiagaraja, the Supreme Being as Rama was very much present in the idol he worshipped.
He could not think of being away from Him even for a short while as Rama, the Prince
of Ayodhya was resident in his house. So when he was invited by the king of Tanjore to
come to Tanjore he declined the invitation saying service to his Rama was more important
and gave him greater happiness than any amount of wealth. Similarly, the great acharya
Vedanta Desika refused to leave Kanchipuram when he was invited to Vijayanagar. He said
that the Lord Varadaraja in the temple was the greatest wealth one can have. A devotee

offers flowers, leaves water and some food to the Lord in the image. What he can offer in
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his puja is naturally limited. And even these are really not his but given by the Lord only.
The worshipper should be aware of this and pray to God to accept the meagre offering and
bless him. A poor farmer who gets a chance to meet a great king may offer only some fruits
and vegetables grown by him in his field; but the great ruler will accept them with grace and
reward him. Likewise God graciously accepts what little a devotee offers. A seed sown in a
good soil grows into a healthy plant and returns greatly augmented results to the cultivator.
So also what is offered to Him, He gives back in abundance. God has said that if a devotee
offers a Tulsi leaf, flower, fruit or even a little water with love and devotion He accepts the

offering with great satisfaction.

LERTCTE R RICESTRYDESI ORI

ded MsUg ML Wadiai-: 1T BG(9-26).

Thus the stress is on devotion. The kindly Lord accepts with pleasure even such small
offerings being present in an idol. Just as the electricity flows out of the humble plug point in
the house, God’s grace flows out of the diminutive image worshipped in the house or temple.
The Supreme Being is present in the idol. Sri Vedanta Desika says that Lord Srinivasa
available to us at Tirupati is the Supreme Being ekShtolled by the scriptures. [d(1
QAR QL sl (AR Mo HH UR(RAA MM eilscaul |. Thus the idols worshipped in the
temples and by us in our own humble house is our interface with the Supreme Being. Is it
not a sign of our immense luck, then, that the Supreme Being that can grant us our wishes
and salvation too if we ask for it is available to us so easily? So it is that Sharada Devi is
called by the poet as “the great fortune that shines by the name Sharada” - UREL[EVAMUAY
\. In the Narayaneeyam (verse No.1) also the poet Narayana Namboodri ekShclaims with
wonder that the Supreme Being that cannot be directly described by the scriptures and
which is the form of liberation itself shines at Guruvayoor (as the idol of Krishna) as the

good fortune of the people.

B LRHIA YADRYDNIAIHS GhsHdTd

il gLl AL ARUAAYR Sl ML LA, ]

One does not get the fortune to see and worship Shri Sharada at Shrigeri unless he is
immensely fortunate. Usually people are very interested to visit hill stations, beaches and
similar places where they can relax and have some fun. The problem with such visits is

that they will come to end in a few days or weeks and one is back from where one started
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(i.e) to one’s regular routine. Thus such “pleasures” are short lived. The time, money, and
effort spent in such travels is better spent when we spend it in visiting holy places like
Shringeri and see the shrine of Sharada Devi. Such a visit will wash off the sins. This fact
is not understand because the results are not patent. That is why it is said that one should
have done meritorious deeds (punyam) in innumerable births to have Her darshan. So She
is known as gDEHL (LS -189) = One who is difficult to attain. To have Her in our minds
all the time is very difficult as our minds are replete with thoughts about ourselves and
our family, friends, fortunes and problems. To make it to focus on God requires long and
constant practice. In addition we will require God’s gracd also. This is said later on in this
poem. What greatly enhances the glory of the temple of Sharada is the fact that the icon
of the Devi was installed by the none other than the great Sankaracharya himself. This fact
is mentioned in the following verse from the Kamalajadayithashtakam (sHd%eRdIRsH)
composed in praise of the Devi by Shri Narasimha Bharati Swami, the 33rd pontiff of the

peetam.

seulél wddler: wariRatel- wldd: dlddel
ot Ags il AlddRayridled Al 2Lps218ld |
2iRareuil uals olg[Aa-4al: Al Fl-gdyst
(Qal gl A oy suaweRd AR Bl e Il 21
Meaning:- Lord Siva, the consort of Parvati, who was requested by the the gods at the
beginning of the dark age of Kali to save the world, decided to do so by reviving the path
shown by the vedas. He incarnated Himself with the body of a great renunciant (sanyasi)
and coming down to Sringeri. He installed You - Sharada Devi. He worshipped You, who
wear half the moon as an ornament, by several hymns. Please bless me quickly with wisdom

and pure intellect.

But, what all that is said above need not make one think that She is beyond reach and
discourage him from worshipping Her. She is described here as €digl | or dripping with
compassion. She is the very embodiment of mercy. aamgﬁ: = ¢dq iﬁ: A, YL |
LS(581).

The poet talks of his own lowly status - one without any spiritual education - and prays for

Devi’s grace by surrendering to Her. By saying he is lowly etc., we have to understand that
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the author, who is a great scholar and saintly person is speaking on behalf of those who

may be lacking spiritual education and practices. He is showing us the way to pray.

4 Hesl A sl A AL AR
(A2 53 el A Hgwlldy |
e (Il + Ul guau: L
Rl el wudl dda wateld Il = 1)
Meaning:-I do not know mantram or yantram or how to say something in praise of You.
I do not know how to express my grief also. As someone who has prostrated at Your feet

will not be affected by sorrow any more, I am surrendering to You by Your grace only.

Note:- Mantram -21¥, is a formula or prayer sacred to a deity: (e.g.) Om namah Shivaya 3%
“4: (A | Yantram -3 is an amulet, a mystical diagram used as an amulet. One can get
Her grace by worshipping Her by mantras or yantras or by chanting hymns that state Her
glories. Or else one should be able to ekShpress one’s problems in a manner that will move
Her. If one is not capable of doing anyone of these one should surrender to Her. This is
said in the following verse in the Devi AparadhakShamapana stotram ($lE<uR18-&IHIMRL-
o).

A Heol Al Ul el 2 A 2 il

A ALl il el 2 A o 2efd-sa |
4 o Hgled defll A 4 oA [Qeu-d

UR ol Hid-2cdeAR01 sduseiy Il () 1l
Even to do this one requires Her grace. As an example, we see that there are many people
who reside near a temple. But we find that on any day, only a handful few are inclined
to visit the temple and worship the Lord. What is preventing others from doing such a
simple job that costs no money? The answer is they lack the Lord’s grace. Does this mean
that God is capricious so that He showers His grace on chosen few and withholds it from
others? No, His grace is available to all, but some are not receiving it because of their
own deficiencies. A person with vision clouded due to some disease of the eyes does not
see objects lit by sun light clearly. This is not because of any fault of the light, but of the
defect in his eyes only. Similarly, one whose mind is clouded with negative qualities such
as selfishness, anger, avarice, jealousy cannot receive His grace though He is very much

within everyone. The person with the diseased eyes can see properly after he gets rid of the
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malady by getting appropriate treatment from a qualified doctor. Similarly, a person with
his mind sick with negative qualities should get rid of those qualities first. Then his mind

cleansed of the impurities will be able to receive God’s grace.

MABelE-H el el
(AR HSMUM-SLs LA |
(QasLlE-d\l ear-led d
LI R s 1L 3 1
Meaning:- I am fallen in the ocean of samsara (cyclic existence). I am distanced by Siva and
others. I am verily the repository of great sins and devoid of qualities like discrimination.

Such a one I am, I now submit myself at Your feet.

Note:- One who feels helpless to get out of the cycle of repeated birth and death (known
as samsara), however lowly he be, may surrender to the Lord and get relief. He is reputed
to be the source of great relef to the devotees and specific remedy for the dreadful disease
of samsara for which there is no other known cure. Kulasekara says this in Mukundamala
27

el (Sing MamuptdA sing

Fuy@sANE QoL - llgvuEetinay |l

He has these names that ekShpress this truth. 2ii8uy, | - {2u3116Nccld 24iNay, | He is
the specific remedy for the disease samsara. VS(287). And GiNos3y - A41221012201M4, Guasyy |
VS(578). So, one has to approach Sharada Devi to get relief from the grave illness known
as samsara. She being the very embodiment of kindness, will accept such a person also
and help him. Krishna says that one might have never thought of God and lead a life of a
sinner. But when he decides to change his ways, the kindly God is ready to accept him and

uplift him.

A Act AERAALRL G HIHAACUS |
AR A Hrdd: A AdRIdL S 24 | (BG-9-30).

A conflagration reduces to ashes a piece of straw thrown into it in a trice. Similarly, Devi
destroys the sins of Her devotees in no time. She makes them pure. She helps them to tide

over the cycle of birth and death. So, She has these names.

UNALRLAL - wid ALt <t s uLEAL eLsldl@ld da |
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Al sieHall Yid eddanaiea uraiH:
ugu-d 8(A 5 | LS(168).

AAALRLAL - @ied U2 Atetddlld dat | LS(175).

The devotee says he is distanced by Shiva and others (®ctLél: 4eH (YR 1) The Lord is
omnipresent, He is present everywhere. So, one can never be away from Him. This being so,
how can the author say he is distanced by God? This may be ekShplained by an ekShample.
Suppose one wants to listen to a particular program on his radio. But he is not receiving
that program, but some other program. What does he do? He simply tunes his receiver to
the correct station. He need not carry the receiver to any other place to hear the program
because the radio waves are all over the place. Once it is properly tuned, he will hear the
program immediately. In this way the program is very near to him. As long as the receiver
is not properly tuned the program is not available and is as good as being far away. Thus,
the program is both near and far away. Similarly, God is all over the place. Yet, he is near
to some and far away for others. One has only to tune his mind to God to receive His grace.
Tuning one’s mind to God is done by devotion or bhakti. Devi is attained by devotion. So,
She has the name ®L{sclol2l - eLseell {214 2211 | LS(119). The divine sage Naradha is
well known as a great devotee of the Lord. He told Vyasa that he roams about the worlds
singing Lord’s glories. His mind is constantly tuned to Him. So The Lord readily reveals
Himself in his mind as if summoned by him. BH(1-6-34).

ot 2aclal(@l dleute: Gasia |

s 8 1 2llel eeld lld AR

Currently our minds are tuned to the outside world and are receiving wrong signals - relating
to mundane affairs. Because of this we are not able to receive signals from God who is very
near to us, in fact within us only. But the wise men (desiring to reach God) direct their minds

to Him and receive His signals clearly. Lord Yama says this in Kathopanishad. KU(2-1-1).

URLPA VIR A RLd, UL~
RARMLURASULU(C ALl |
SRR UL I NS
egriAgRY el I
Sometimes one may not receive the program properly even when the station is correctly

tuned. This indicates that some thing is wrong with the set and not the program. May be,
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some of the componenents are defective; or rusty. So also one might have studied the
shastras; but if his mind finds it difficult to tune to Him we may conclude that there is nothing
wrong with God, but it is the mind that is defective. It may be covered by a thick coating
of sins. The poet says this as HeUM-AlsuIAY | “he is polluted with terrible sins”. Such
a mind will be agitated and cannot tune to God. Yama makes this clear in Kathopanishad.
(1-3-24).

AUQRAL gaRetaittidl AlHL: |
-Alellcii-Rll Al weuAA-H gL |l

He says that one, though he has a sharp mind, cannot reach to God if he has not given up

evil conduct, or does not have a calm mind or if his senses are not under control.

The scriptures state that the qualities said by Yama are got by acquiring the four basic
qualifications known as 1t Aqpd At |. These are to be acquired by one who wants
to take to the spiritual path. They are described in detail in texts like Viveka Chudamani.
The text Tattvabodha defines them as follows. la-drpd (34? Acucideg@ds: |
Beipllsaetiol@Rel | aiENesaauf: | ygicd Ald | The capacity to discriminate
between the permanent and the impermanent, dispassion to the enjoyment of the fruits of
one’s actions here in this world and hereafter (in the higher worlds like heaven), the sikSh
accomplishments (inner wealth) beginning with shama (2l*)and the yearning for liberation.
The details are available in this text and Viveka Chudamni. These four qualifications purge
the mind of pollutants like anger, jealousy, avarice and bless the student with a keen
razor sharp intellect that is capable of understanding the subtle teachings of spiritual texts
imparted by the teacher. Having got a pure mind by the above said practices one will be
able to tune his mind to God and receive His signals clearly and without disturbance. The
devotion will be fruitful. Else the devotion cannot bring any result and God will be far away

from him.

Aquiring these qualifications is a long and arduous process. This is said by the sage Patanjali
in his Yogasutra. 2  €lelsid-~R-dd-2c1R1AMA 204 | (1-14). The practitioner will face
numerous obstacles, mainly from within. The mind is not used to any discipline. So, any
attempt to discipline it will be firmly resisted. We have the stories of the sage Viswamitra

who had to face serious impediments even when he repaired to forests to practise penance.
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One is advised to pray and seek God’s help to surmount the obstacles. Krishna assures that
He will help His devotee in this process. At AdgaU(Bl HtAleld dRu@ | BG(18-58).

Keeping this in mind, the poet surrenders to Devi, who is ready to help such disadvantaged

people, for success in this endeavour.

A2 2ol duLsaL(Ql Aal-
QuUSL (5 sAM s qA(6LE qL |
HAL QLW.HLQLLQ HGRUdL A
YRl AL Hgll Ll -t 1 ¥l
Meaning:- My mind and other organs are insubordinate and I am not able to bring them
under my control. I feel helpless. What shall I do? You only have to make them come under

my control.

Note:-We take so much care of this body that has all the organs, including the mind. But
they are ungrateful in that they do not obey our wishes. Inspite of our best efforts they they
pull us in the directions they want to go. It is very difficult to control them and make them

follow our wishes.

Uclcll QUL Sl You [@QufEld: |

S[5ALBL wHRl A sl el u-: I BG(2-60).

In such a situation. How can we offer them at the feet of the Lord? Only She should make
them come under our control when we can submit them at Her feet. Patanjali says in
his Yogasutra that meditating on the Lord is an easy way to gain control over the mind.
SalulBla-ALgl | (1-22).

sel(A22 d uleusd Ut
(el e2ld al AR |
(Aost=s dLlL 28t Hict:
N A agui@ ellgi waile 11 ull
Meaning:- I have been nurturing my bodily organs -like the limbs and mind in the fond
hope that one day they will be useful in worshipping Your lotus-like feet, or think of You

or have Your vision. This is the truth. So, Mother, please be kind to me.

Note:- Our shastras declare that the human birth is very special as it is got after numerous

births. Such a precious thing should not be frittered away in chasing petty and short lived
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pleasures. It should be used to attain the highest goal of life which is liberation or mokSha.
And attaining liberation is possible only in human birth. However the human body is fragile
as one does not know when death will cut short the life. So the wise one should not waste
time but use his body and try for liberation in this life itself. Krishna gives this advice to
His friend Uddhava.

qotal eAME olgIodLd

wirpelerRdls Hle:
ool Aclet A udeiy ey Ald-

(sl (@ vy udd: 2ai | BH(11-9-29).
In view of this devotees have been telling themselves (by advising their limbs) to engage
in the worship of the Lord. The devotee Kulasekhara asks his tongue to sing His glories,
his mind to think of Him, His hands to engage themselves in worshipping Him, his ears to
listen to listen to His stories, his eyes to see Him, his legs to visit His temples, his nose to
smell the tulasi leaves used in His worship and his head to bow to Him. This is something

like autosuggestion.

@& Sldu Saud, 3Ry Adl Moy, slud

UUBLgrg, AHRAUIRAsUL-28A A 2L |
sl dlsd Al gL, $R0lReLS- (Bl

(G¥eL 1L ys-eutedeil e AHiigery |l

Now, the saint says how, at different stages in our life, he lost control of our sense organs
with the result that he did not think of the Mother at any time. He also gives the reasons
therefor in the next three verses. The stages mentioned are the childhood, youth and old
age. These verses bring to our mind the following popular verse in the Bhaja Govindam (7)

of Shri Shankaracharya.

ollddlldd, SlslA s dRldidd dllatsd: |
g Rellal-(RAcil-Asel: UR ot (8L SIS A set: 1l
The carefree child is is lost in play. The youth is lost in his sweetheart’s charms. The old

man broods over his anxieties. Thus, there is none who thinks of the Lord.

HAUL UAMIA-RAAAIAOE cad-
uenelizryo 2yd Hd g |
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HRARL dl-aRs8)
cde-u2691Y - H euResa Il gl
Meaning:- O! Mother! As a child I was playful and so did not think of You. O Sharada!

Ocean of mercy! please excuse my folly. I have no one to turn to for protection.

Shri Shankaracharya goes one stage earlier (i.e.) babyhood. He says that as a baby, he was
interested in only feeding from his mother and was helpless to protect himself even from
tiny insects that bit and harrassed him. In addition he had no control over his sense organs
like the mind and limbs and so was he was steeped in ignorance. He was also a victim of
many diseases and was crying. So, where is the question of thinking of the Lord? He begs
the Lord to pardon his mistake. SX(2).

ol gul(dRsld Hel-G -y 2c-2uiA [y

Al 2usetal (A0l er! Het-o (AL %tdl Hi el |
ARPUIAE LA 2(Ecl-URdl: 2UgR 4 HRAUM

alrdedl AsuRly: (A (Rl ([la ell: sllHsiza uell! I

Note:- Next, the poet talks about his youthhood.

daul Al W Rdlsuil
€l uelosy @y Ad Ad |
a1 [@AR-IUsLd
A YA HARRUEL -1 1 9
Meaning:- Similarly, I was full of energy and hot headed as an youth. I did not think of Your
feet even for a short while. O Sharada, the dear consort of Brahma, You should excuse my

mistake. A mother will not ignore a child.

Note:- Shri Shankaracharya says that as a well developed youngster his mind was whisked
away by senses. He lost his discretion and was lost in sense pleasures provided by money
and the company of family, relatives etc. He was full of vigour and proud. He did not think

of anything connected with the Lord.

So, he begs the Lord to pardon his mistake. SX (3).

A~

WiAlss dlceell (Ana-(Cuead uo (@rid-21-4l

£Vl AL [Qds: Ad-tr-yald-ale-2Ava Fneel: |
A9, Riral-[Ql- U g2 AL HIA-21aifB3S
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&lrdedl AsuRly: (ld (Rld (Rla ell: slHsizd uell! I

The poet says that “a mother will not ignore a child” - « Y H-ALMAUEL %-i-dl: |
and overlook the mistakes committed. The ZC%HQL&—&LHNQ[-%@H& Devi-Aparadha-
kShamapana Stotram has a similar verse wherein the poet talks of the various acts of
omission and commission committed by him due to ignorance of rules of proper conduct
(dharma) and sheer laziness etc.. He asks the Mother to pardon them saying there may be

a vile son, but never a bad mother.

(Q8RstAA glagl-[ARdueucl
(BRI ccllttal AU (R0, |
dedd &rdl %[ AsdiglRSL ([
SYAL A SAREM FHIAL A Mald |l

Now, the poet explains as to why he could not even think of Devi in his old age.

g RAR12L- A0 [3clL gl w1
52 dl HRA UL qUReL |
UL AU U
grted-Ad Astd-ad 1L ¢l
Meaning:- In the old age, when my body would have become decrepit and host to a variety
of diseases, O Sharada! how will I be able to remember Your feet? You, who excel the

mother earth in forbearance should overlook my failings.
Shri Shankaracharya talks of the same thing as given here. SX(4).

Al ARl Rsa-o[dHdsi @A R-d:
WA AR AAA- oA RSl 2 Dy |
@ iU (@arnolald 1 1Al yos2stin-g2l
alrdel Asurl: (Ala (Rla (Qla ell: sllusiza guell!

Note:-One can understand that in the three stages mentioned above one may not be able to
exercise control over himself: in his childhood when one is not mature and also in the old
age when the body would have become enfeebled and the mind, as a consequence would
have lost its will power. So it is proper to beg forgiveness for the mistakes committed in

these ages.
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But what is the explanation for the lapses committed in between these ages? The response

is, that as a fond mother, She should overlook his failings.

A€l ugloss AL UAY
Ul AR 2 ueduHay |
uRd2L Hyd-gala-uler
olalelgd U (5 521 1 el
Meaning:- Truly speaking, I want to worship Your feet, think of them and look at them all
the time. But the problem is that my mind is being forcibly pulled away as the result of evil

tendencies that have been accumulated in my previous births. What shall T do?

Note:- We have accumulated tendencies from our earlier births, They exert a powerful
influence on our minds with the result that we tend to act in a way different from how we

would like to. Krishna states this clearly.

A2l Ard 4L UsAStiAAAR |
usld ull< el R (3 sRwald I BG(7-12).

The poet anticipates that one may say that accumulated tendencies are the result of your
own acts, and ask what can anyone do in this matter, he gives the answer in the following

Verse.

U2 o qeuol d ud-si
cadld e Fcuday |
el MR SUL 4 (A8uUL
Yad A4 AL 431 11 2ol
Meaning:- If You were to say that the tendencies acquired by me are to be my conquered by
my own efforts, even then You should extend Your mercy in this effort of mine unceasingly.

I will, then, make strong effort to win over my tendencies.

Note:- The fact is that though one may realise that his past tendencies prevent him from
channelising his mind to Devi, he will be unable to control them. Therefore one requires
Her grace to support his efforts and make them successful. What is impossible to achieve
if one has Her support? Shri Sankaracharya makes a similar request in Sivanandalahari.

(41). He prays to Lord Siva to order that all his bodily organs, like tongue, mind, head,

shAradAbhujangamchandra.pdf 15



slelReleprsotH

feet, hands, eyes and ears should engage themselves in His worship.Then only he will be

cleansed of his sins and be fit for liberation.

uifleutd-Ealiai, 2RRUUM Y2

aciat-elr A [A- U R RL-AuATdls-LsRIA |
@ al-Rld-[R1Rls Bl-sad--a-9liR¢ wilddl

HHLSUUY, AU Ysulid 1L dsay: I
The Acharya prays in the last line that the Lord should repeatedly make his mind engage
in His worship. d(23ud #¢: | Why say “repeatedly”? The reason is that our mind is and
had been attached to the attractions of the world for many births. Even if the kindly Lord
ekShtends His hand for us to hold and we also grasp it, we will not be able to retain our
hold for long. The pull of these attractions is very strong and will tear away our mind back
to ourselves, our family, possessions etc. We have to be alert and watch the situation. The
moment we feel our hold on the Lord is weakening, we have to renew our effort and tighten
the grip. This effort is thus to be done repeatedly till we find that our hold is firm and no
more weakening. It is for this reason that the devotee Dhruva also prayed to the Lord that
his mind should repeatedly seek the company of holy men. BH(4-9-11).
Msdl H: Udsdi calL Huagall
GLUleAd HedlHHARIALALY \

The poet puts forward an ingenious reason why Devi should come to his help even if he
does not pray for it.

Ue d HAAUL LRl AL

-~

del gu-alm-Udis-d3l |
HEIA RAAUL-2AANRLIOL VIEL
MARS Rl-datssdls@ e 11 aall
Meaning:- If You do not deign to dispel my sorrow, then, O Mother, I am worried that You

too will be afflicted, since You are residing in my heart that is hot with the fire of grief.

Note:- It may be said that let me suffer as said above. But the Lord is resident in the hearts
of all beings. §2a2: Adcli-ll &S5 [Ald | BG(18-61). In this case, where the author
says his heart is full of sorrow, the sorrow will surely affect Devi also who is residing in

his heart. No doubt Devi is the embodiment of bliss. Yet, because of Her association with
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one who is intensely suffering, She too will get a share of the suffering. Also since She is
all pervading, She cannot also get away from the author’s heart to some other clean place.
Because of this reason, the author points out that She has to alleviate the distress of the

author if She wants to escape any suffering.

The scripture say that Ignorance about the true nature of the Self is the cause of all the

sufferings one goes through. So, the poet now prays to Devi to remove the nescience.

decls UL AU (RLELHL-
sgAal-LEld AuRd Yu(d |
i {iS A H Qu-Bl

B0 d Aluid-yay 1l aRl
Meaning:- The scriptures declare that the individual soul is eternal, of the form of wisdom
and non-dual (that is it is one without a second thing) while every thing else is unreal (will
disappear with the dawn of realisation of the truth), and embodiment of sorrow. Still, my
ignorance is not removed. O Mother! You have to dispel the ignorance that is the root of

all sorrrows.

Note:- Our scriptures state that through God’s grace alone one gets a desire for the supreme
wisdom referred to above arises. For ekShample, the Avadhuta Gita says - ES%LQL@D,{@,LEQ
YRumgddalaAL | HegaruRaueuigeuyuead |

This grace of God has to be combined with one’s own effort which is a must. Sarasvathi has
the name GlHglASALE-AL = The only means of getting the wisdom that reveals the supreme
being. So the poet prays to Devi for Her grace to gain the wisdom. The Lord had said that
He will, out of compassion, remove the ignorance of His devotees and by granting them

the supreme wisdom. BG(10-11).

AL SRS HSIAS i |

AlLABALHRIARRL SUA-ElUA dlRddL I

May be the ignorance is not removed in this birth as the poet has prayed for. He prays that
he should be blessed with the remembrance of Devi in his last moments. This remembrance
of the Goddess will ensure that he will not be born again and suffer the pangs of samsara -
the cycle of birth and death.

UeL eRSYAMAL elluedl:
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HULA 1 AHLERHIRLA |
AU A [ 16 168
HEA HARUER(E carso 11 131l
Meaning:- When the frightful messengers sent by Yama, the god of death come to take me,

a great sinner, away, I beseech You, the ocean of mercy, to appear in my mind.

Note:- The author, having admitted that he is unable to shed his ignorance, now prays that
he may be granted the privilege of having the thought of Devi in his last moments. Being
a sinner, Yama’s servants will come to drag him away to their master’s presence to for
judgement. This will be a terrifying moment for anyone. One will not know what to do at
that time. Krishna had said that one will reach Him if one has the thought of the Lord at
his final moments. He adds that one will also reach whatever (if it is not God) he is thinking
of at the time of death. B.G(8-5,6).

i-5lA 2 HIHG MRSl SAARY |
A YAl A Heeud ALld AlreuA 2igre I

4 3 AUl R0 UL SAMRY |
N NEN RN
d dddld si-du-2el detia-Gld:
In view of this devotees had prayed to God to grant them His remembrance (and not of
anything else) in their last moments. The devotee Kulasekhara addresses Krishna Himself
who had said this. He prays that his mind should attach itself to Him now itself and not
wait till his last moments. He wonders how he will be able to remember Him at the time of

death as he is likely to be choked with phlegm and will be struggling to breathe.

$L calAUeugoU%RAl: 2l I (ARl MR |
ULRMALRIAH, $5Ald Tl 58I 1201 dtd 1| (9).

So, the author prays that he should be blessed with Her prescence in his mind in his final

moments.

One may tell the poet that he had admitted to be a great sinner. Such being the case why he
thinks that he will be blessed with the remembrance of the Goddess in his last moments,

the answer given is that Devi is amenable to devotion.

UL Hi ApgdiLa
AL YRU-U U URlE d (& |
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A Al sl Qom-R-
UM call 2 sty 11w
Meaning:- Only with an idea to uplift me, a great sinner, you have made the merits and sins
one not perceptible to others. If it were not so, all would have known I am a great sinner

and You as being favourably disposed to me.

Note:- The good and bad deeds of a person produce (punyam) merits and (papam) sins
respectively. Every one will have to ekShperience the results in the form of joy and
sufferings in this or some other birth. The stock of one’s merits and sins is invisible to
the person concerned and to others also. It is known as 4¢84 | (unseen). They can only
be inferred by the ekShperiences we undergo in our lives. Kalidasa uses this idea in his
Raghuvamsam (1- 20). He says that the king Dilipa kept his plans secret. His countenance
also did not give out what he had in his mind. They could only be inferred from the results

like the impressions of the previous births.

2L Agcu-12 3Ls RSBl 2 |

SALAHAL UIRML 2ARs1RL: Ulsd-il 8 I

The past deeds leave their impressions on the mind of the individual. They continue to exert
their influence in the current life also by making one act in a proper or improper way.
Al Avd AL UsAAHAAR |

wld wld et (s (5 sl | BG (3-33).

The poet says that he had committed countless sins. Devi, out of immense mercy has made
these sins invisible to others. Had it been not been the case, people would have known he
is a great sinner. They would have insulted or shunned him. This is proof enough that She
is kind to a great sinner as also with good people. Krishna says that God is equally inclined

to every one. He has no one whom He hates or loves.
AL Ay A 7 Grils el A Bl |
3 o (el o Hi euseul ML d dy Arey 1l (Gita 9-29).
But, the Lord says that if one worships Him with devotion, then he is dear to Him and vice

versa. This does not imply any partiality. This is like the case of the fire. It is available to

all. If one chooses to come close to it, it gives him warmth. But, if one chooses to stay away
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from it, it does not give him warmth and as a result will be exposed to cold. This is no fault
of the fire.

After talking about the compassion of Devi, the poet describes in the next four verses, the
remarkable changes that devotion to Her brings about in a person and also the benefits of

devotion.

ARNR 2AFSSAHRA YA
([ cal wuatl: ot UReLoL |
AHRAY, ARl M
BAdAGRA RelAe-3u 1 aull
Meaning:- Those who worship You with the desire to give up the idea that “I am the body”,

instead get the idea “I am everything in the universe”. How wonderful this is!

Note:- Those who worship Devi with the desire that they should discard their identification
with their body get it. The idea “I am the body” is a limited vision. This is replaced with
the vastly expanded universal vision “I am every thing”. One ceases to identify oneself with
the body when one identifies with the soul or atma which is all pervading. This results in

the idea “I am everything in the universe”. This is said in Gita (6-29).

deidRAuUHIA AdHAUFA ALMHA |
gL AoL-Yseill A Ameelt: 1l
Naturally, this is a very high stage in spiritual progress. Rarely one will find people who
have got such a vision. Sage Narada tells about this to King Yudhishtira; that one should
look upon deer, camels, donkeys, monkeys, rats, reptiles, birds and flies as his own children

and asks what is it that distinguishes these from his children.

Yollp-viR-sloL-A LYWL HIgLSsL |

LA Yotddc Ul a2 (3 | BH(7-14-8).

Muka kavi says the same thing but some what differently. He points out with wonder
that those who have the blessings of Shri KamakShi Devi will see no differences between

seemingly opposites like friend and foe, or home and forest and so on.

(ot (Rl uea < sllsimigll seulEial: yam |
(AR ereAHAA (o] diB 2 yald oz I
(Arya shatakam -48).
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The reason is that Devi’s grace will make them see every thing as one’s own self. Thus there
are no distinctions even between opposites as said above. The Brihadaranyopanishad (1-4-
2) says [gdlaLg o @ald | that only when one sees something as other than oneself (i.e.)
a second thing, there will arise feelings like suspicion, fear, jealousy, dislike in his mind.
This leads to loss of peace of mind, restlessness, and unhappiness . An ekShample is given
by our texts to ekShplain this phenomenon. A sparrow lands on a dressing table. It looks
into the mirror and sees its own image. It mistakes the reflection to be another sparrow, its
rival, and attacks it. In the same way, the same Supreme Being is resident in everything in
the universe. Only, the forms are different. The containers (their bodies) are different, but
the content - the godhead is same.

[P S

glotel & M (Afg udeidy eud | BG(13-2)

Thus they are all one’s own images. But one mistakes them to be different from him. This
misunderstanding gives rise to conflicts and confusion. But one who can see oneness is free
of the delusion and is happy. The famous mantra from the Isavasyopanishad(7) says this.

U@ Ad@L oydl--Aidialel-(gon-d: |

~ ~ ~

dad §l Hle: & 2ls: Ascar-uead: Il

Intense devotion to Her yields such a vision. So, She has the name ¢ig-L(2l-l - One who
destroys distinctions. LS(179).

Hel-ALB-2Ul- daul Feeadil:
wRLLeL A cdl elog-d -2l |
agcig9(Ct: 248l §ll LAl
& AN UsLR: YuAY st Il gl

Meaning:-Those who worship You for getting their serious disease cured and similarly
for getting rid of their poverty become possessors of tridents and dressed in the hide of
elephant. O Mother! is it proper on Your part to conduct Yourself in this manner with

those who surrender to You?

Note: - The serious disease is samsara or having to be born and die endlessly. By saying that
the worshippers come to hold a trident and be dressed in the hide of an elephant indicates
they get the form of Siva. Siva holds a trident and wears the hide of an elephant. Devi and

Siva are one. This was pointed out earlier. (flal = (2lai@iel (lal | She is not different from
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Siva, so Devi has the name Siva. LS(53). The devotees become one like Devi. This is

known as 213w, or similar form and is one form of liberation.

Al Hisolledl ol A YUl
delRAgiell-cud-disis L A1 |
U4 [ARARoLRIR1
HeAL HIHS 2URE HAHIRA | 29 I
Meaning:- In the same manner, people who see those who surrender to You to control

delusion definitely get deluded. O Sharada! my mind is filled with wonder.

Note: - Delusion is the result of ignorance about the true nature of one’s Self. Those
who pray to Devi gets his delusion removed. But those who come close to him become
themselves deluded, meaning charmed by him because of his greatness got as a result of
Devi’s grace. The popular hymn Shyamala Dandakam also says this .

Ut L AL sIeLE(AMIANR, Y doul Mal-<l R3: YN | Men and women will come under
the control of the one who meditates on Your shining complekShion, possessing the hue of

the red lac.

SLES-GUYA-AWLA I
AATUR-SIRLSA- AU, |
ALl coll L A geoy Rl
AR d ¢ld uRlR-st-L 11 acl
Meaning:- Those who meditate on You all the time as one having the complexion that is far
superior to well polished gold, and with chest shining with chain that shines like a garland

of stars become themselves Manmatha (cupid) with their outstanding beauty.

Note:- By worshipping Devi one gets an ekShceedingly attractive form. Sharada Devi has
an ekShceedingly beautiful form. She has the name 123Ul - AL AE2 U ALY AL |
LS(241). By intensely meditating on Her the devotee gets an attractive form. This is like
the case of an iron ball dropped in the fire. After some time the ball imbibes all the qualities
of the fire. It also glows and looks like a ball of fire. A devotee is drawn close to Her and
imbibes Her qualities and gets a beautiful form. NekSht, the poet describes in the nekSht

four verses the state of mind of those who worship Devi.

SEL Al YULSO-YRALGMIAL-
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[Qollaragl: s2A0%Eu LAY |
yuisll-uRled-ydl-e-(Groli
el cal aR-dld-elisl ey 1l aell
Meaning:- When will I be able to think of You, bearing in Your four hands, the pot of
nectar, book, rosary and chin-mudra and face that outshines the full moon and be without

sorrow all the time?

Note:- This verse describes the form of Sharada Devi that is suitable for meditation. Being
able to think of Her all the time will be the summum bonum of life. By meditating on Her
in Her form as said here one will be relieved of his/her sorrows. She has the name guis-=(l
- g ARURsA ¢+l | LS(191). After saying that by meditating on Devi one can get rid

of his sorrows, the poet proceeds to say that one will also be blessed with infinite bliss.

sel dgoleigl-ARdlR-2al
AR-cll AHTLSIL-SURL-ElAl |
AUEL Glacal Hel A
HelHEMrg-UAdsHL AU(@L 1l R0l
Meaning:- When will I spend my days happily by meditating on You, moving around the
banks of the Tungabadra river, showering on all the worlds wonderful bliss and having the

gait of a proud elephant ?

Note:- Devi is known as Auiiel - Uil 8[3s1fs, Sacagull@l wstiel ed uivel |
LS(192). She gives in abundance happiness, be it relate to this world or the other world
and also the supreme bliss known as liberation. So, Her devotee will be full of joy. The
poet Bhartrihari ekShpresses a similar desire. He wants to reside on the banks of the sacred
river Ganga, clad in a strip of cloth and with folded hands raised over his head keep loudly

repeating the Lord Siva’s names and pray for His mercy.

sel dlRRIRAUMHRA Rl du-
~cRlt: Sl (RLR(RL FLeri-dls-oos (Eye |
N A ~
42 LRI (YRR el Birtur
elle(d slaAMmMa A Bauq, | Vairagayashatakam (87).

Next, the poet talks about the fruit of meditating on the glorious form of Devi.

§R1098 sl Al Al cal
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@og-0) $LEl2-Us 1Rl Hict: |
§2 WsgHld 1A 4
U2 co-HHRed Ael Bl Heuy I R4l
Meaning:- By meditating on You holding a rosary in Your lotus like hand, all the time like
a wasp confined in its nest, O Mother!, I too have come to be holding a rosary in my hand.

But, I pray to You to make my mind to hold on firmly to You.

Note: It is a popular notion that the wasp confines the worm that has come out of its egg
in a nest. It visits the nest frequently and stings the helpless worm. The worm is thus
tormented and keeps thinking of the tormentor, the wasp, constantly in fear, with the result
it metamorphoses itself into a wasp. In the same way, the poet says that by constantly
thinking of Sharada Devi, he too have got himself transformed into Her. The Avadhuta
sage says this to King Yadhu in avadhuta Gita. BH(11-14-22 and 23).

U YA Ul Bl tRAcusd (B |
RASLEAMECIALGLM ALl dricgucizy I

On whatever object a person concentrates his mind intensely, either through love or hate or

fear, he attains the form of that very object.

le: Ugtegd U sl d-t UAlRld: |
AU leRileHdl 1% Ydgun-- Il

The worm cofined to its nest by the wasp keeps thinking of it till it attains a form resembling
that of the insect. The poet, finally, describes the method of offering oneself totally to the
Goddess.
gall eold d s Yol adti
aucll R4l AlsReel 2l |
(RlRAccUELo%-URLAS- A 5cl

MAcAfoLd RuAAsd uAL A N 221
Meaning:- Let my eyes be seeing You. Let my hands be engaged in worshipping You. Let
my ears hear stories about You. My tongue should be describing Your glories. My head

should always be saluting Your feet. My mind should be engaged in meditating on You.

Note:- Our scriptures say that the human life is very precious, but is fragile. Every available

moment should be used in thinking of God or hearing about Him so that our sins get washed
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away and we may escape the hands of Death. Sri Bhagavatam says that only the time spent

in this manner is time lived well.

c Q. . Y
23SR(A d Yumamad A Al |
dead ud ateil -l Grasdisaldal | BH(2-3-17)

It talks repeatedly about this and uses harsh words to condemn those who stray away from
the path of devotion and waste their lives in other ways. In view of this Shri Sankaracharya

makes a similar request to Lord Siva as the author of this poem in Sivanandalahari. (7).

UelRel Wlelos (FaRid durdia-§(@ldl
sAAeAAML YA sULsRIA-([L |

ddd 2l oifegu--3oid y(d-AmMd
Rl Sal uu (Gl 2ad und: |

The Lord had said that He will take care of the welfare of those who are totally devoted to
Him as described above. BG(9-22).

4l (Blctlecdl 1L AL el WUt |
Nl (L@ sl g dsiasyy Nl

What about the large majority of people who cannot do so? Their mind is still occupied with
attachment to their family, friends, assets etc. and because of this they are not able to spend
much time in thinking of God. Arjuna’s was such a case. He was torn between love for his
kith and kin and to his sense of duty. His mind was not fully mature for devotion to the
exclusion of all other attachments. To him Krishna said that he should carry on performing
his duties and also remember the Lord. With the mind so fixed on Him, he will progress

spiritually and in course of time reach Him.

cARHLRATY, SLAY, HIH-ARHR Yeu A |
wufld-H-l-offguindwiaeior: | BG(8-7).

SV TiA SHI

et A 2L Mlset-Ysll: usl |
ylaai wld Al -$\d

WL AN ersaue-Al@L Il 23 11
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Meaning:- O Mother with the long plait resembling a winding snake, You should bless those
who read with devotion this hymn set to the Bhujangaprayata meter, good education, clean

intellect and good reputation.
iti shrlchandrashekharabhAratisvAmivirachitaM shrlshArad Abhuja NgaM sampUrNam .

Il 35 dcud |l

Encoded, proofread, translation and comments by N.Balasubramanain bbalu at sify.com
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gllallReleL sl

N

YRUAS - HUF ALY
A WAL UREL(RLAMUM, |
£l A3 TlARIEHUS-
(R detel Ha-adldR Il Al

selél widdlel: wariRoel-wildd: sllddel

Wil Agsill AlddRaymidlel Al 2lsgaLeld |
2iRareuil 2y oigAa-4Ald: Al Flgtyst

(Qai 2ugl A oy sHaxeRd AR B[S Heuy I =1

oLaellf2-Hal ot g2
(AYE HSMU-SLsIAHIAY |
(Qdsile-dl- eur-leE d
HHlaU--olLs Bpasdu 1l 3 1

A2 a5 dalsallEl Aal-
RUSL (3 sRAM sa AAAGLF al |
AL URAULRLLA UGAL A
WLt UGDL LA a2l 11 ¥l

sel(RA2 d ULeus U
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