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Shrikrishnakritarudrastotram
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A Commentary on the Rudra-Stotra
By
V. S. Agrawala
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The above Rudra Stotra by kRiShNa is inspired by a Vedic spirit
and begins by invoking the etymological import of Rudra from the
root rud ‘to weep’. This symbolical meaning (arthanirvachana)

is first recorded in the shatapatha br. (VL. 1. 3. 10):-

TG, TG T5: |

When kumAra was born, he wept and, therefore, was named Rudra
from %g ‘to weep.’ This occurs in the Agni-chayana contest,
where Agni is the new-born babe (FHIY), the prANic principle

of the manifestation of life, that in each birth becomes young

or renovated (-_-F:ﬁ a4 atd SITIHTA:). This agni or prANa

is the pulsating principle of Life which manifests in the plant,
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animal and human kingdoms. He is named Rudra (\"Fl'l"}«'ﬁ?lQ LI
J[AYY 1.3.2.%°). What is the esoteric symbolism of the
word Rudra? The name points to a mystical meaning by the well
known Vedic dictum SCATAETd GRIET0T ST&TRIT C|

iaT: Q?J%TI%EI:; ‘that which weeps’ refers to a child

who starts life with weeping. The child weeps because he is
afflicted with hunger. Hunger implies the desire for food, or
what is called the principle of STRIATHT, i.e. assimilation of
food from outside. 3‘""\‘«'{ is the eater of food and l:l\'l":l is food;
Agni is 39l and Soma is 3T9l; HLA-HA(q is a veritable
pair that upholds the law of life. Food (¥1RT) and nourishment
(‘ﬁEfUT) go together; and it is agni that is always the eater

of T or @H (mfﬁlﬂm T ﬁaﬁa,

Rv. L. 1. 1). Assimilation and elimination make up the first

law of Life or prANa, upon which depends its second feature,
viz. that of growth (Q.EUT). Assimilation in symbolical
language is rudana or weeping, i. e. hunger or the crying

for food (JTRIATAN), of which the perfect demonstration is
seen in the new born babe. The shatapatha br. makes a clear
statement about agni being Rudra for he cries for food as the
means of obtaining immortality and the Devas appease him by
offering food. agni longs for food and the gods bestow upon
him the highest immortality through food (19 or Fl\'l'q) by
which his terrific form becomes appeased, i.e. Eéﬁl?l

AR becomes maiaa This is the mystical import of

the FIAEIEA litany of Yajurveda, Ch. XVI.[1]
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N . ~
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Here AL s equated with 5"-'_('@3?1 or
W; &g, is the ‘animal fire,” expressing

itself as hunger, which is the flare or flame in each individual
or creature, referred to as Heg in the first mantra

AHE & IS Yajurveda XVIL 1. Ttis a =19

stotra to Rudra comprising a sting of «/H: offerings, where
TH: means food’ TS TH:, FAIL §.3.2.29)

which is the highest kind of ‘reverence’ offered to the Deity.

Agni grows amongst creatures for the consumption of every kind
of food (T T TAg THFd & UF FEEHAISITHE

SEd T R.2.2 .). agni as Life has a hundred heads

with a hundred mouths all longing for appeasement through
food-offering (RTTRNTTEERAITH, 2T

R.2.R.9).

This was the Vedic background of Rudra and his Rudana, which
is correctly interpreted by Griffith as ‘the hundred forms
and powers of Rudra representing life and nature’, where

‘Agni has on completion become Rudra’.

The PurANas fondly borrowed and repeated this Vedic conception
of Rudra, one of the clearest statement being in the li Nga
purANa:

AUFRIERT d &L GEAISYIHHETAT 1| R2 I

UgaTd @S Egcd dY & FFAEd |

T T TS T0T I JT0T deTcl=hl: 1| % I
STOTT: Ut T FRgaRedr: | % |l
(fFIUUT 2.3)

Not only Rudra is derived from rud, but rudra is identified

with prANa, a truly Vedic metaphysical doctrine, e.g.
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ST 3 BT | 0N £ 6 YgAted |

(ST I9. 1. QR &)

FeTH BT Sl G2 TEH ST SATHETERT: |

(RMAYY 2R.8.2.9)

Wherever there is a body constituted of the five gross elements
(bhUtas), there inheres within it the Life Principle called
prANa, or in its several functioning aspects as prANas. The One
Rudra becomes many Rudras (G&l B&IREHAT:, %ﬁw

1. 82. 41). The harivaMsha repeats the epithet of rudana as
rorUyamANa, ‘crying day by day, or frequentatively’, and also as
rAvaNa, i.e. the divine principle of prANa or rudra that makes
a ten-headed Asura cry, referring to the prANas within the body
(afrﬁ ER‘TEI HTUTT:) whose riotous aspect is rAvaNa.

The etymology of Rudra is also connected with drAvaNa, which is a new idea:

d Badl v Wawd [YameEd. |

eTg ZEUm=E dal €1 Sfd &ga: |

@RERT 1.23.39)

What is implied in this idea of drAvaNa, ‘taking flight'? This
too is a Vedic conception, viz. agni being frightened of the
gods fled in the form of a {31 (i. e. animal) and concealed
himself. The meaning is quite obvious, viz. that agni as prANa
(Life or Energy) can never be seen in concrete or manifest form
unless it incarnates in an animal body. The animal form is
material (made of the Five bhUtas) and agni comes within the
orbit of our experience only on the plane of matter. agni is
visualised not as prANa, but prANa within the mRigas. It is
the same thing as MTUMTCHA and H{THT joined together, Life
and Matter integrated in manifestation. This is the principle

of drAvaNa or the flight of Agni as mRiga; each such mRiga

or creature is pierced by Rudra’s dart who is the Great Hunter
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(HIT&=Ih), for which the mRigashlrsha star in the sky
is pointed out as a symbol on the basis of ﬁl?ﬂq fa=m.

By referring to Rudra as ‘:lﬂql%l the Vedic invocation

of TRIAT 9™ FH: and the rich doctrine of pashu and
pAsha and pashupati as elaborated by the pAshupata shaivas is
hinted at in purANic terminology, as explained in my article
on pAshupata yoga (purANa, I, pp. 242-243). From brahmA,

the Creator, down to the plants and trees, all are pashus:

TETT: TATETe] daaaey fera: |
T YR SaRaEEd:

(BT R R.22-2R)

TR T2l 5] HEsaT: |
ﬁlﬂﬁlﬂ?jﬂlqaz R HE HREf @TE

(TN R 2.R2-RR)

Animals from the Rigveda onwards have been classified as tame
(grAmya) and wild (AraNya, Rv. X, 90-8), the former being

fit for yaj na and the latter being ayaj niya or amedhya; the
former being symbols of Devas and the latter of Asuras (i. e. of

dedicated power and riotous unharnessed power respectively).

Vs. 24 repeats the significant epithets, é’ﬂ?, éﬂ,
referring to shiva as the paramount Lord IshAn, because of

-
which He was known as H&*d¥ in his transcendent form.

Vs. 25 distinguishes between ¥d and 31&Y, based on the
&L YeY and STELYEY doctrine of the Rigveda

1, 164-42, dd: EFLALH). bhUta or Matter is called
kShara, as defined in the gItA (&: Ha'clﬁT "flTﬁ
15.16). U1 or ST s called ST (cf. ITAT 2R 2,
el (q?é‘lﬁ-llt:'l&tf&l*-ld‘lﬂv q?quﬁ), also called

FEET (FEEASH I, T 24.28). The
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purANas make very frequent references to AKSHARA-

A 299 9 & FoghiieRIauy |
AEHTEHEET 2T&Re] Tahidd: |

(HEH| R¥C.3R)

The muNDaka up. contains an exposition of 3¢ l%l"r'.'lT, also
called T ST&TfE=AT (I. 1-2) and according to it the
source of this Universe is akshara, also identified with Satya,
amRita, prANa. A significant term for it is ‘?@—
T: GIUSTHAHER, 581 e |
e fafordat R Arfaed TR 1L () 2.3R)
The & or AMUT is the Bridge connecting the lower
&L IeY with the highest 3T &Y called
g"ésﬁ?m. Kshara is Matter, akshara is Energy and avyaya
is Consciousness. akshara is therefore the connecting link
between the two. If we conceive of these three as a circle,
AT s its centre, &L the diameter, and kShara its
circumference. It is the activity of the akshara that measures
out the circle:
T 9T &9 IT7AUE TJHG HH Fa |
ST ATAHA TAHAE ARTE @ GATY )

Rv. X, 13-3)

According to Griffith this stanza is most obscure; his translation is-

‘Five paces have I risen from Earth:

I follow her who hath four feet with devout observance.
This by the Sacred Syllable have I measured:

I purify in the central place of Order.’

Earth here is the symbol of each material creation (bhUpiNDa);
in its pulsating centre is the creative force of prANa

measuring out the Five aksharas through five steps, viz. brahmA

rudrastotramkRiShNa.pdf



I EA eI e

(sthiti), indra (gati), viShNu (Agati) and agni-soma. This is

the akSharavidyA, the pulsating rhythm which measures out the
threefold manifestation (mana-prANa-vAk) of each life-centre

against the background of Rita. Rita is Soma and akshara

is agni, the latter by virtue of its thythm of expansion and

contraction (sama nchana-prasAraNa, prANApAna, shvAsa-prashvAsa)
is drawing in matter from outside and creatingi the material

body. This was the ancient kSharAkSharavidyA-

qaai o . bl N N o, qa\ k3 o I

(AT 3T R 2 Ro)

The five constituents of akShara are enumerated in the following mantra:
TH TRl I FAHN o (G = a7 : |

a [aNlaN ~ a_ o (‘: b

g N (FR.R.2R)

‘O Agni, thou art Indra, thou art viShNu of the mighty stride adorable:

Thou Brahmanspati (Soma), thou brahmA; thou as agni bringing
in Rayi (rayi, the opposite principle of AgneyaprANa): thou
Sustainer (vivartaH) with thy power dwell in our Pura (so that

we may become Purusha).’

The invisible or unmanifested centre of Life is essentially
the akshara, the Divine Principle which creates and controls
the manifested bhUtas:

SIS TIHEAHTE: THT M|, | (AT €.RR)

It is rightly said that all creation takes place by virtue of
akshara or the pulsation of prANic rhythm:

AAEATEFAANE [0 (HISH 2.2.9)
&G Ferferan: G W SSEe s =y gied
(U R.2.2)

It is the mighty reality of akshara or activating Energy that
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upholds all the material world:

N NS~ LN

e G=AT SR FJuuTTiel EEHAAATERTH
AHT: FeJuuT:
(S FUAT. 2.20.3)
The S&IX is both the unifying Thread (JATHT = the Thread
Spirit) and the dynamic controlling spirit called antary AmI
atmA. It permeates each and everything in its hundred,
thousand and million manifestations and thus is the basic
Immortal Principle (G‘IT%'I'T\'I) underlying all space:
o oo o

QSIS AT AT

o < < o < o0 0
(G SIGHT “Hdqel TGl G=H_ TETAHATHT: |
Like the mighty irresistible flood it overflows and overtakes
each and everything, the lower and the higher ones, as itself

being the Supreme Indestructible Reality — this Akshara is

the One Divinity:
el forsegaTe: 9 qEaTE Wy, TaHaag
e G IEOdl Jafd |

H1 J9I = 2208

In vs. 25 the great Vedic doctrine of 31& is invoked by
calling Rudra as the Lord of Akshara (3‘[%15\3[) and the
Unmanifest Akshara from whom the Universe emanates in each

cosmic aeon.

In vss. 26-27 Rudra is addressed as iafaéa', Supreme One God
over all the gods and demons, referred to as nglﬁa in the
Rigveda (IV. 58.3) and q@éﬁ in the purANas. The doctrine

of trika or triple manifestation is the bedrock of Vedic

and purANic metaphysics and in fact of all ancient Indian
philosophical thought. The same is frequently mentioned

in the Vedas and is the permeating spirit of purANic

rudrastotramkRiShNa.pdf
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cosmogony. Verse 28 refers to it under the two symbols of
Three Earths (bhUmitraya) and Three Mothers (tryambaka). For
the generation of Mind, Life and Matter which constitute the
unified Fire of prANa, Three Mothers are essential, as the

tisro mAtRIH of the Rigveda:

forelt Al g foes Feeaesll AReveTIar |
(. R.2&%.20)

faelt amal fAfan st sl e Srgar:
(G, 9.c0.4)

reaRet 1 1= T =T =T |

ferei fom: gREiRaeE: | | EifvEa: |

(. Q. 43N)

e grEeaR ST feat Ak WY gRRERTR |
(FR.LRY.0)

fore AT 3BT & i rdem

(/. 34E.R)

SeEAEgRE! |

(JTE. €.].28)

Earth and Heaven (ATAl T’Qﬁﬁ) are the combined units of
generation, Universal Parents (ﬁ: foan ‘I@l"fl HIdT), who
together form a single Pair spoken of as one prajApati. There
are the Three Worlds (ST T@H), also called UL

(T & 3O f7, (g gum, 172.152;

L 71.24), the Triple Cities of Gold, Silver and Copper,
symbolising the three states of consciousness, viz the waking
state, the dream state and the deep sleep state (jAgrata-svapna
suShupti). Each of them has its source in a Parental Pair. shiva
as the Lord of tripura is the supreme controller of those three
states of consciousness. He is therefore the son of Three

Mothers in his manifest form. Ambaka (31%<h) also means an

10
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‘eye’, for each birth is an eye that opens on one of the three
worlds (ﬁ@[ﬂﬁ?ﬂ &]). The Three Eyes of Rudra are

the Sun, Moon and Fire of the purANas, which the Vedas refer
to as the Eye of mitra, varuNa and agni (%l?@ﬁﬁsﬂa
EWSU'IF‘JT‘EI:). The Eye of agni is the SIT¥d, the Eye of

mitra is svapna, and the Eye of varuNa is the ﬁgﬁ? state,
which sends its unobstructed vision into those deepest regions
called the Dark Descent (W ﬁ"’l’l:i, Rv. 1. 164.47),

or the dark interior of varuNa-loka, of which the Seer is the

Rishi dIrghatamas.

The purANic authors very well understood this complex symbolism

and their explicit statements are models of brevity and clarity:
STATIHY SIRTT O T: ;| 2¢

SAHY STl TSR

STRNHNHBNIT HHOMHY ar=eh: || 2

AT EHE I TR T |

ST IHT HETSE! TRaheg Braa®: || Reo
(EERIERT

Three Lokas, Three guNas, three Vedas, three devas, three
varNas, three mAtrAs of praNava, and Three Fires-all these
are the visible manifestations of the Great Mother Goddess

umA and of the triyambaka Lord Rudra.

sharva as one of the forms of a‘l‘é"‘:ﬂ'ﬁ &g occurs in

the list of the eight names of kumAra in the shatapatha

Br. (6.3.1.18), and is regularly mentioned in the purANas

as a form of shiva-rudra. Here the name is derived from
shatrUNAM shAsanAt, ‘the chaser of hostile forces’. It

is said to symbolise the element of Earth l3|'|T'§3|°?2T

d&':])\r\\g'q EICREe ﬂ"ﬂﬁ?: (liSNgapurANa,

II: 13. 19). Similarly new derivations of IshAn and sha Nkara

rudrastotramkRiShNa.pdf
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are offered (vss. 29-30).

The well known exploit of shiva in drinking the poison and
becoming nllakaNTha is explained with some difference, viz. that
He charred his throat on account of resisting the might of
Indra’s thunderbolt. Of the five chakras in the human body, the
ﬁl"{[ﬁlﬁ% in the throat is the centre of AkAsha, which is

the first and foremost of the pa nch-bhUtAs. The Five Elements
represent the Asuric aspect of darkness and death, which so long
as they are dispersed in the AkAsha or expanse of space do not
harm the owner thereof. If their poison descends to the other
lower centres they become fatal. The Asura represents death,
darkness, falsehood and sin (Jcg: dH: aﬁa YqTeHT)

and over all of them shiva has trimphed.

li Gga and Yoni correspond to Purusha and prakRiti, the Male

and the Female Principles in the universe:

(TBFIUM 2.33.3%)

In fact they are two forms of one and the same energy and

belong to a single Reality without distinction:

A SN Y

IHERIEERNE! A qeHTEa: |
fearsal SqAR™ Rea w9 d@2: ||
(BT 2.9.93.2%)

T R 341 g 341 W BE: |
AR, [T m iR |l

(Rrag TR, ST .2)

Verse 33 refers to Ul and JWT as the two manifestations of
the Divinity, both receiving the sanction of the Vedas as the

means for crossing the ocean of the world. There is no greater

12
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mysterious power than that of Rudra. It becomes the Past,

Present and Future, and then vanishes into nothingness. The
line of ancient gods like brahmA, and sages like Kapila, and
the many Rishis born from them, of all these the root cause

and source is the great Lord Rudra (vs. 34).

2. AT Tl SRI | I TEishE: @6hd: | |
TEISH &gl gl | ANHA 391 T THaHAGY: |
T OIS SrAHTAISAeg STAH=SHE: | dETal
IS, IS A el | dssE e R

dev THATHIA | T Tdes SR Alededcd
AATHRTHEA (29 2.2.2.2-3)
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