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Commentary by N Balasubramanian

COMMENTS:- The following abbreviations are used in the comments.
BG - Srimad Bhagavadgita.
BH - Srimad Bhagavatam.
SS - Shiva Sahasranamam (Padmapuranam) with the commentary of
Shri Paramasivendra Sarasvati.
VS - Vishnu Sahasranamam with the commentary of Shri Shankaracharya.
LS - Lalitha Sahasranamam with the commentary of Shri Bhaskaracharya.
SA - Shiva 108 namavali with the commentary called Shivatattvarahasyam
by Shri Nilakanta Dikshita; a relative of Shri Appayya Dikshita -

the author of this poem.

93 means a cage. A bird or animal inside a cage is

protected and so is secure from enemies. In the ah)ovenverses the
devotee prays to Lord Vishnu to form a protective cage and protect
him from enemies from all directions. All living beings face a wide
variety of problems from forces, both visible and invisible and crave
for security from these forces. These forces may be termed enemies
since they cause physical and mental anguish. The visible enemy
may be a person, animal etc., who can cause us harm. The invisible
enemy may be a disease that lurks inside the body and manifests
one day suddenly or sorrow, fear etc. There is also a third type -

known as acts of God (ie) problems caused by natural calamities such
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as pestilence, earthquakes, droughts, cyclones etc. These are
beyond our control. Sage Sushruta classifies the suffering

or pain one has to suffer in this world into three categories

and calls them dTYAYH_ -threefold suffering. They are (1)
STTATHE = caused by the mind and body (pain, sorrow etc ),
2) wﬁﬁiﬁ% =caused by fate or acts of God as said

above and (3) am'ﬁ‘s?n%iﬁ = caused by animals, elements etc.
This is said in the last verse (No.23) of the hymn above as
Frferdt HHRRIHH . The craving for security and freedom

from fear and anxiety is instinctive in all living beings and is

known as samsAra. We all seek freedom from this samsara.

The question that haunts everyone all the time is why do we get these
problems? Is there a way to avert them and thus the consequential
misery? Our scriptures are very well aware of our concern. They have
dealt with the topic in great detail in many places and attempt to

help us. Here, we will cite some of the references. First question

that arises in one’s mind is why do we encounter problems or
suffering? We see that some get into problems or sufferings often

but not some others. In some cases the problems come in hordes

and overpower the individual. As Shakespeare says (in Hamlet), \
When sorrows come, they come not single spies, but in battalions.

So do happy events too happen sometimes in a file. So, it is said
n

. k3 2 O o K3

qAisd E*‘):IWIE: :, JHacHIE

31?131’4'“% g (Kadambari). These are the questions that
befuddle everyone of us and we continue to search for answers

that seem to elude us. But the topic, as said earlier, has been
discussed in our scriptures in extenso and we only have to take

the trouble to study them to cull the information. The epics like
Ramayana and Mahabharata contain stories that explain the subject
in great detail. The heroes in these epics suffered immensely and

like all human beings faced with dire circumstances bemoaned their
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fate. Even mighty warriors like the Pandavas rued their fate when
faced with adversity. Rama who was an incarnation of Lord Himself
had to face severe adversity. He showed how to face difficult
situations in life. His stories bear weighty lessons for us if only
we care to study them carefully and not skim through them. It is
said that Lord’s incarnation as Rama was mainly to teach lessons
to us and not merely for the destruction of demons.
HATTARTE Hed-fretut T |
FIS T BH(5-19-50).
Let us now see what the scriptures say on this matter. Firstly,
why do we get to suffer? The scriptures say that when one strays
from the path of dharma or righteousness he sows the seeds of
trouble. The Yagnavalkya Smriti says

fafeaeamgeTE fAfgas = e, |

SRR X TATg=31d |l
That is, by not doing those duties prescribed by the vedas
and doing those prohibited by them and also by succumbing
to the wiles of the sense organs one falls. Krishna
emphasises this in His advice to Arjuna. BG (16-24,25).

T: ARG ddd HEERA: |

A | fafeH i A g@ | 99 11, 1l

TEATSTE S0 o FTATRETAA R |

T MG FH FgHER |

He says that if one rejects the prescription of the shAstra and

lives a life acording his own sweet free will, he will not achieve
happiness in this world nor in the other. So, keep shAstra as the
guide as regards what should or should not be done and do your
work. Dharma is the result of our acts and it paves the way for
happiness in this life and the lives that follow. Eh_ﬁa??:
IgEA ;98 STYATEA: SR ¥H: | The

basis for dharma are the vedas. é?frsﬁazﬁ ‘Jﬁ"ﬁ@ﬂ{l Now a
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problem arises. That is, one cannot expect us to study the vedas in
these days. So, what is the recourse for such people? To complicate
matters further, it is said that vedas are vast and subject to
different interpretations by scholars. In order to alleviate the
problem, the kindly sages have written supplementary texts called
smritis, puranas and itihasas like Ramayana and Mahabharata that
explain the nuances of dharma. If we say that we cannot or do not
have the time or inclination to study and understand even these
texts the scripture asks us to study the conduct of great men who
adhere to the path of dharma with great fervour and finally our
own mental satisfaction. Manu says this as follows.

JersRaet v qe wyfaRiis g afgem™. |

STTARET G SATHRE = )
Why should vedas be accepted as the guide for one’s conduct? What is
so great about them- if it is asked. The answer is this. We have
to remember that the vedas which prescribe dharma are not of human
origin. They were given out by the Lord Himself at the time of
creation for the good of the people. They are therefore known as

ha WY

STA&YT | Purusha Suktam says this as: & QT
SRR | Teaie SN dEATd. | TIEAHESTEAT | The
Lord withdraws everything (including the vedas) into Himself at the
time of dissolution (pralayam) and releases them again at the time
of creation. Thus they are eternal.

STHHEHRD: Tal: T |

TR T daTTh-a | BG(8-18).
The sage Avirhotra said this to King Nimi while talking about

Karmayoga. He said that what should be done, and what should not
be done, and what is not done but enjoined to be done - these are
matters that can be known not from the world but only from the
Vedas, that have originated from Lord; even the learned people are
perplexed as to the import of such injunctions. (BH-11-3-43).

o e\ W NN hnN

FHIEH-fAHHT dedrel 4 Sife®: |
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I A gaied gad:
This, then, is the third alternative. What happens if the
sadhu himself gets a doubt about how he should act in a
particular situation and he cannot find the proper guidance
in the scriptures? In such a tight situation he goes by the
dictate of his conscience. Here again, we should remember that
the devotee who has enshrined the Lord in his heart cannot take a
step in the wrong direction. The poet Kalidasa says this in his
work Abhijnana Sakuntalam: . &l f& Ha\aqi'g a9y
HHTUTH: HYOHFIH: | What happens, on the rarest of
the rare occasion, if a sadhu himself takes a wrong step? The sage
Karabhajana tells King Nimi that the Lord annuls such actions of
His devotee! (BH-11-5-42).
EUIEHS WSid: PR Ihanae &R O: |
forret ariieqford wafad geifa o gfe afafae: |
What is said above will amply stress the need to adhere to the
path of dharma. Sage Vyasa says this with great emphasis in his
Mahabharata (Swargarohanaparva) :-
= ST, BT TS S U9 - STeaeny &d: |
YT e, §E.g: @@l Stial fHeal agiea-afae:
The body that has been got as a means to enjoy sorrow and happiness
( gﬂ'ﬂ:’? ) is impermanent and one cannot take it with him
after death. Only the puNyam or merit one earned by faithfully
treading on the path of dharma and the sins or pApam earned by
doing evil deeds due to lack of faith in dharma follow him. Keeping
this fact in mind one should firmly adhere to the path of dharma
and scrupulously refrain from indulging in acts that will invite
sins. Shri Shankaracharya says this in his Prasnottararatnamalika
as :- %’qqﬁ ﬁh_q\? aﬁlﬁql Then, the next question is that
why should a person do something wrong, sometimes knowing well that

what he is doing is not right and will beget sin? This question
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appears to have been there for long and perturbed the minds of
people. Arjuna put this question to Krishna and sought an answer.
1Y il TIRIST 19 =LA THH: |

oo o

AfTewy I JoTed fHRistd: | (BG-3-36)..

The Lord replies :

M T T4 O SRR |

HETRIH! HET-qTeHT faaiAtg IRUF. | (BG-3-37).
He says that desire and anger impel one to indulge in wrongful
acts. The starting point is the desire to get something. When
the desire gets strong and does not get fulfilled due to some
obstruction, the mind is frustrated and then agitated. This
frustration and the craving derails him from the righteous path and
makes him take to devious ways. He will be prompted to do acts that
are immoral or illegal. This will land him in sin. Accumulated load
of sins result in birth or births to expiate for these acts. From
the vedantic point of view puNyam resulting from performing good
deeds is akin to sin because one has to take birth(s) to enjoy the
fruits of puNyam. One is like an iron chain and the other like
a golden chain. Both bind. The result of great deal of puNyam
wil be birth in noble or affluent families or births in higher
worlds. In contrast, the consequences of great deal of sin will be
births in poor family, sickness or births in inferior worlds or even

as animals or plants. Yama tells this to his disiple Nachiketas

in Katha Upanishad as:
e I TR SR |

A STE TEHH T | (2-2-7).
Thus a human birth is the result of a mix of puNyam and
pApam. Because of this, one’s life will necessarily have smooth and
rough patches. The stories in Ramayana and Mahabharatha bear ample
testimony to this fact. So, what should one do? We cannot refrain

from actions. We cannot remain inactive in our lives. Krishna shows
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the way in detail. He asks us to take Him as a partner in our lives
and do our duties faithfully and keep Him in our mind all the time .
THTEAY FISY AHGER & 91 BG(8-7). and
hand them over Him as offering. BG(9-27).

TR TS TARIN 28T I |

TR e depes HZ90E. ||

He says that whatever you do, eat, sacrifice, offer as gift, perform

as austerity - dedicate all of them to Me. What will be the result

of doing so? Krishna adds -

AN .q‘_\[%qﬁ < \\: |
GTEERTRRICHT fewhl AMEEsIRT 1| BG(9-28).

He says that by doing acts as
offering to Him the resultant puNyam or pApam will not adhere to
us and we will be free of the bondage that they can create. This
is repeatedly said in puranas like Srimad Bhagavatam. The sage Kavi
tells this in answer to a question by King Nimi. (BH-11-2-36).

HTA a1 A {egael TS STHAT aggaearETd |

FRTCl T, T Thes T AFUIE FHaEd, |

He advises that whatever one does with his body, speech, mind,

senses, intellect, or will, or following his natural impulses,
he should dedicate all to the Supreme, Lord Narayana. This shows
that one should offer to Lord not only what one does as ordained
by the shAstrAs but even those which he does according to his
latent tendencies. Based on this advice, we have the practice of
offering what we do as Sandhyavandanam or any other ritual to the
Lord by saying:
HTA T A (eg el NS STHAT a1 SFohdl: TRTET, |
FRUT T I, Hehes TR ATl FRGATH 1

By doing so the karma we do becomes karmayoga. Earlier it was said

that the the sufferings or pain one has to suffer in this world was
classified into three categories by the sage Sushruta. He calls them
AT9=AH | -threefold suffering. They are
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) SATATHS = caused by the mind, body (pain, sorrow etc ),
) Wﬁ%ﬁiﬁ =caused by fate or acts of God as said above and
A3) SMPTIfRR = caused by animals, elements etc. Sage Narada
advises the sage Vyasa that dedicating all actions to the Lord is
the certain cure for the three fold afflictions that inevitably
bother us. He says:(BH-1-5-32).
NN F NN \

TG Al HH SR A,
One may ask as to how actions which
invariably create bondage that leads to suffering can become
certain cure for them. Sage Narada provides the answer in the very
next two verses. He says that some chemical substance that may
cause a disease cannot normally become a cure for that particular
ailment. But if it is processed medically it will serve as a cure
for the same ailment. (BH-1-5-33, 34).

AT 9= T STEd 94 gad |

qed T g A AT Fafefoda ™, 1| k3 1l
qg ot fermamT: 94 Fl’ﬁﬁ—?la: |
q TATH- A= Fieded Hieqdl: T 1 221
In this manner, by involving God in our activities, we become
insulated from the deleterious effects of karmas. To sum up: we
should first take efforts to learn the injunctions of the scriptures,
then deligently do the works enjoined therein. And, most importantly
offer the same as worship to the Lord. Shri Sankaracharya gives this
important advice in the very first verse of his Sopana Panchakam.

dwzre ferdradt stafad: |
In this manner, we are made to think of Him frequently. This process
plants the seed of bhakti or devotion in our mind imperceptibly. When
devotion takes root our mind will slowly veer away from secular

activities and to the religious side. Our mind will like to
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read and listen to sacred texts like Ramayana and Gita. All this
nurtures thought of God in our mind and flushes away the sins from
the mind and along with that the afflictions they can create in
our lives. Thus, of Srimad Bhhagavatam it is said to be l%laa
ml (BH-1-1-2). It is the bestower of supreme bliss
and uproots the threefold agony. Sage Chyavana says that repetition
of Lord’s name will destroy the three fold agony.

2fcl-Tfet 0T THAH FHIRE |

AT i ¥ A= feerRee |
The lists of 108 and 1008 names of various Gods contain names that
refer to this aspect . Some examples are given here.

qUITETH: | Ffd: gidt s Sy

QIOTRT AR IT9=ET: | (VS-992).

& | B aTaTi=Ital 8R: SA (96) and (VS-360).

QIO | STR- %?r'rém Ay Ffda:,
T Sifokeh- Ak TEIRT TEENIRE:,
i, SHHEEETG-E90
T, AT a1 IR | (SS -355).
A=A HAH- TG G- AT |
_ AT AT TR IR e qqT 5 I,
AT HER- SV FIRE ST
FERTEIEAATIE T Jaehleeg e sl =fegehd 1| (LS-352).

Lalita Devi is like the cool rays of the moon that offers solace to

those who are fried in the fire of threefold sufferings. Keeping

this fact in mind, the great acharya Shri Vedanta Desika prays to
Laxmi Devi to comfort him as he is scorched by the searing summer
heat of threefold suffering. (Shri Stuti-21).

WWWWH‘HWW
WWW:W%‘RI

We should note one important point here. The verses in the hymn

10
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above contain names of Lord Vishnu. But these names are also
names of other forms of Lord like Shiva. This is because it is
the one Supreme Being that appears as Shiva, Vishnu and so on. We
should notice that the hymn ends with the name EEcH
Shri Shankaracharya defines the word as meaning the Supreme Being
in his commentary on Vishnusahasranama as follows.

R - Fe 3= 370w Bgda: 1AM,

A g3 T @ F:ZE: | (VS 23).
ka ( % ) represents Brahma the creator,
aas in"alé ( =1) represents Vishnu and Isha ( éﬂ: )
stands for Shiva. These three are under the control of the Supreme
Being. This explanation is given by sage Vyasa in Harivamsam. Thus
whatever be the form one worships it goes to the Supreme Being
only. Krishna says this in Gita. BG 7-21.

= 91 gi T e Wieh: st |

T TS #gl A fegarE
And He adds that the worshipper gets the objects of his desires
from Him only through that form of divinity. (BG-7-22).

9 T e JRETEINI=rEd |

FA | dd: FH IS i e |
The message, therefore is that by remembering the Lord, in any of His
forms (keeping in mind that the form is His only), and associating
Him in all our activities (this is bhakti only) we can, without much
difficulty, transcend the effects of action and be free from the
threefold sufferings described earlier. Shri Bhishma states this
in answer to the question of Yudhishtira in the introduction to
Vishnusahasranama. The question of the latter is how can one get
free from all sorrows in life. Shri Bhishma says:

SiTHE TSI TG @Il Wadl (VS-6).
Shri Sankarachrya defines
Hﬁgiﬁﬁﬁ"ﬁ ":l_;l?l\l as 1:|7=|S|!|"5T Wm’qﬁﬁl
g @A R ol g @il Wi &1,
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n n
He explains that by the word all sorrows is meant the sorrows

caused by the threefold agonies.

We have to note one subtle point while concluding. At the beginning
it was said 9 means a cage. A bird or animal inside a

cage is protected and so is secure from enemies. In thlel:se verses,

the devotee prays to Lord Vishnu to form a protective cage and
prot"ect hirr}I in all directions from external enemies. When it is

said to form it seems as though that right now Lord Vishnu has

not formed a cage around us. Strictly speaking this is not correct.
The name Vishnu means omnipresent, all pervading - one not limited
by space, time etc.

faw: - 39S STt 1'?@11: VS (2), S8 (776). So,

there is no question of HIS forming a cage around us as He is

ever around us. Nor can one gain entry into Him as a cage since we
are already in Him. It is like a bird that is not aware of the fact

that it is supported by the vast invisible air. One has only to

become aware of this fact. It is like a person safely ensconsed

in his bed and sleeping has a scary dream in which he is chased

by a tiger. He is terribly frightened and suffers immensely -

all in his dream. In extreme fright, he wakes up with a start and is
greatly relieved to realise it has all been only a bad dream and

he is safe in his house. In the same manner, we are now not aware
of the fact that we are ever in Him safely. But we imagine, just

like the dreamer imagining he is being chased by a tiger, we are
chased by problems and consequently suffering. We are now covered
by spiritual ignorance called avidyA and limited by the power and
range of our senses. Because of this we are not able to perceive the
divine envelope around us and protecting us. We now feel that the
waking state is real and the dream state is not. But our upanishads
question this assumption and point out that just like the dream

state vanishes in the waking state so does the waking state vanish

while we are in the dream state. And both these states do not exist

12
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in the deep sleep state and vice versa. So, all the three states
we experience daily are truly transient and unreal as each one of
these states does not exist in the other two. In all these three
states we are blinded by spiritual ignorance called avidyA and so
not able to see the Lord who is ever around us. Krishna said this:
T S T SHIGeAh-HidATl (BG-9-4). that
the entire universe is pervaded by Him in His unamnifest form that
is beyond the range of senses of perception. When we wake up from
the spiritual slumber and go beyond these three ephemeral states and
transcend this barrier of avidyA, we realise our oneness with the
Lord. The upanishad asks us to wake up to this fact. Srasd
SIAd  (Katha Upanishad - 1-3-14). and urge us not to rest till
this supreme goal is achieved. The way to reach the goal is to be
learnt from the wise people who have reached the goal already.
T US| It is reached by one who has developed
a discriminating intellect and has gained control of his mind. The
goal is the highest one can reach and it is the very nature of the
Supreme Being called Vishnu. (Katha Upanishad - 1-3-9).

fergTTe- ] /A ST |

HISEEA: TRAI afge: G 9gd, |
The Taittariya Upanishad says (2-7)
that only when one gets established in this Supreme Being (Vishnu)
he gets free from all fear. The moment he sees even a wee bot of
difference between himself and the Supreme Being he gets engulfed
with fear - however much he may be learned in scriptures.

I Y TSR R SIS e

s fcrst famgd | 1 Jisyd a1l
Tafd | ge] Pauy TaRHPEL- A $6d |
Y T E WA dad W fagHisH=a=e |

So, it becomes very necessary for one to reach this supreme goal

if we want to be totally free from fears and anxieties. One has to

remember the important fact that this supreme goal can be attained
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only by we humans and not by birds, animals or plants; because they
are inferior births meant to work out the heavy load of sins. They
cannot do good deeds like do charity, go on pilgrimage to holy
places or study scriptures like Gita and earn puNyam. This was
mentioned earlier in this article as:"the consequences of great
deal of sin will be births in poor family, sickness or births in
inferior worlds or even as animals or plants. Yama tells this to
his disiple Nachiketas in Katha Upanishad as:

e T TR Jfe: |

T STETTT TR G || (2-2-7).
Thus a human birth is a rare gift from God
obtained by virtue of some good deeds performed by us in earlier
births. If we miss out this chance we do not know when we will get
a human birth again. Our kindly acharyas implore us to be keenly
aware of this fact and urge us to make use of the precious human
birth we have got now. So, what should one do now to reach the
goal. Krishna says that if one worships Him devotedly He will grant
him the wisdom that will show the way to the goal. BG (10-10).

AN HqagRRAT Wi Sifagawa |

T ARt & I ARYEET= d |l
Krishna mentions two essential qualifications for the
devotee here. Firstly he should be uninterruptedly united
with Him. That is, the devotion should be constant and
not sporadic. Secondly, the devotion should be
selfless. The devotee should not serve Him in order to gain some
object or material benefit in return for his devotion. This will
debase the devotion. For such a devotee, Krishna promises to show
the way to freedom. It implies that He will not personally come and
guide the devotee. It means that when He, as the Inner Self, finds
that the devotee is sincerely yearning for deliverance, He will send
a suitable guru to lead the person on the spiritual path. In fact,

the scriptures say that He Himself out of immense compassion takes

14
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the form of the guru and appears before the devotee and transmits
the wisdom concerning the ultimate truth. This enables the devotee
to cross over the ocean of sorrowful samsara.
N T ~ S
eI ferfere Hee Sar: T |
Qe SN EETH HIAl T & R
o< |y fesa arafd aF SERg:@mET |
So, let us keep to the path of dharma and pray to Him to grant us
unwavering devotion to His feet that will eventually deliver us from
sorrows. For, it is said that constant remembering of the Lord puts
an end to all evils and increases tranquility of mind. It enhances
the purity of the mind. It stimulates devotion to the supreme Being
and promotes spiritual enlightenment etc .. BH-(12-12-53)
STl FOTIERISEAT: RIuTcRgiuT 2 a=ifa = |
T Y THTHRE ST = iR, |
I 30 qEd

Encoded, proofread, and commentary by
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