Bhāgavata questions-Arun Kumar Upadhyay, Cuttack, (M) 09437034172
In 2010, Ranchi university, Samskrit Department organized seminar on its golden jubilee. Chief guest Sri Devendra Brahmachari, ex-VC, Darbhanga samskrit University, spoke only against Bhāgavata purāṇa as if that was aim of seminar or of his life. Svami Dayananda Sarasvati started his writing with Bhāgavata-Khaṇḍanam. Thereafter, it has become fashion among persons with scholarly pretensions to criticize Bhāgavata and other purāṇas without being able to understand a single line. Sri Brahmachari told that Bhāgavata purāṇa has only vulgar sexual descriptions and some mantras for worship by Brāhmaṇas. In that context, I put questions, only on the opening and concluding comments on Gajendra-Mokṣa stotra by Paramahamsa Śukadeva. Only Sri Satyavrata Shastri understood my questions to some extent. Original lines are quoted below followed by my question. I do not expect complete answer, nor I want to impose my part explanation. But understanding of these to any degree will lead a person to mokṣa on this pious occasion of navarātri.

गजेन्द्र मोक्ष (श्रीमद्भागवत पुराण, स्कन्ध ८, अध्याय ३)-

श्री शुक उवाच – 
एवं व्यवसितो बुद्ध्या समाधाय मनो हृदि । 

जजाप परमं जाप्यं प्राग्जन्मन्यनुशिक्षितम ॥१॥
श्री शुकदेव उवाच – 

एवं गजेन्द्रमुपवर्णितनिर्विशेषं ब्रह्मादयो विविधलिंगभिदाभिमानाः ।
नैते यदोपससृपुर्निखिलात्मकत्वात् तत्राखिलामरमयो हरिराविरासीत ॥३०॥
तं तद्वदार्त्तमुपलभ्य जगन्निवासः स्तोत्रं निशम्य दिविजैः सह संस्तुवद्भि : ।
छन्दोमयेन गरुडेन समुह्यमान-श्चक्रायुधोsभ्यगमदाशु यतो गजेन्द्रः ॥३१॥
Questions-(1) How the prayer of Gajendra (elephant) was heard and by whom?

(2) If it was at Harihara-kṣetra, on Gandaka-Ganga sangama in Bihar, what is significance of that place or the names?
(3) What is Mana, Buddhi, and Hṛdaya?
(4) What is Vyavasita-buddhi? How it is different from other Buddhis?
(5) How ādhāna of Mana in Hṛdaya is done? Is there anything special in Samādhāna?
(6) How the Samādhāna of Mana in Hṛdaya leads to mokṣa-or at what stage it comes?

(7) What is the Parama-mantra referred here whose japa was done by Gajendra ?  

(8) What is śikṣita and anu-śikṣita ?

(9) What part of anu-śikṣā in past life remains in present life?

(10) What is Nirviśeṣa and Viśeṣa?

(11) Why Upavarṇana of Nirviśeṣa and not full description?

(12) If Linga indicates obscene sexual object, why Brahmā and other Devas were proud of these (Linga-bhidābhimānāh)?

(13) What is Sasṛpa/ abhigamana motion of Devas?
(14) What is Garuḍa in form of a Chhanda?

Answers-

(0) Purpose of Bhāgavata- In 1718, Śrī Baladeva Vidyābhūṣaṇa of Chaitanya sect wrote a commentary Govinda-Bhāṣya on Brahma-sūtra where he quoted in introduction the famous verse of Garuḍa-purāṇa about purpose of Bhāgavata purāṇa-

उक्तं च गारुड़े-अर्थोऽयं ब्रह्मसूत्राणां भारतार्थ विनिर्णयः। गायत्रीभाष्यरूपोऽसौ वेदार्थपरिवृंहणः॥
This properly explains the background of Bhāgavata purāṇa as explained in Bhāgavata itself, its importance (māhātmya) in Padma-purāṇa, and Devī-Bhāgavata purāṇa etc-

(a) Meaning of Brahma-sūtras written as summary of unification of Vedic thought by Veda-Vyāsa himself. 

(b) Removal of contradictions appearing in Mahābhārata, written earlier by Veda-Vyāsa.

(c) Expansion of Gāyatrī-mantra which is origin of Vedas, and

(d) Explanation of Vedas.
Vedas in present form have been compiled by Veda-Vyāsa whose context (social and other conditions) is described in Mahābhārata.  As author/compiler of Vedas, Veda-Vyāsa wrote Bhāgavata purāṇa to explain its various aspects. Every author writes preface to explain his book. Sāyaṇa and Dayānanda also wrote Veda-bhāṣya-bhūmikā, but Dayānanda denied the right of Veda-Vyāsa himself to write any such preface. The 4 aims are parallel to 4 vedas-Atharva as foundation is like Mahābhārata. Gāyatrī-mantra  is like Ṛgveda indicating all forms. It is mother of Vedas in many senses-understanding it is pre-requisite for learning Vedas (as +2 science is for engineering), its 3 pādas indicate cosmic/physical/internal and many other triples, meaning of veda-mantras is as per chhanda-pāda (sentence-clause), it indicates creation of 24 elements of Prakṛti by Puruṣa. Explanation of Vedas by practical examples is like yajurveda-yajṅa has 3 purposes-creation of useful goods in cycles parallel to nature, thereby preserving nature, worship, and practical example by rituals. Overall unity in Brahma-sūtra is like Sāma-veda. Comparison of first verse of Bhāgavata purāṇa with words of Brahma-sūtra and Gāyatrī-mantra  is given below-
a) भागवत मंगलाचरण-
जन्माद्यस्य यतोऽन्वयादितरतः चार्थेष्वभिज्ञः स्वराट्, ते ब्रह्महृदा य आदि कवये मुह्यन्ति यत् सूरयः।
तेजो-वारि-मृदां यथा विनिमयो यत्र त्रिसर्गोऽमृषा, धाम्ना स्वेन सदा निरस्त कुहकं सत्यं परं धीमहि॥
(b) ब्रह्म-सूत्र                      भागवत मंगलाचरण
अथातो ब्रह्मजिज्ञासा(१/१/१) = निरस्त कुहकंसत्यं परं धीमहि
जन्माद्यस्य यतः(१/१/२) - जन्माद्यस्य यतः
शास्त्रयोनित्वात् (१/१/३)  तेने ब्रह्म
तत्तु समन्वयात् (१/१/४) (अर्थेषु) अन्वयात्
ईक्षतेर्नाशब्दम् (१/१/५)  अर्थेष्वभिज्ञः
एतेन सर्वे व्याख्याता (१/४/२९) आदि प्रथम अविरोध अध्याय = मुह्यन्ति यत्सूरयः
तदनन्यत्वमा रम्भणशब्दादिभ्यः (२/१/१४) द्वितीय अध्याय= तेजो वारिमृदां यथा विनिमयो यत्र त्रिसर्गोऽमृषा
सह कार्यान्तरविधिः वक्षेण तद्वतो विध्यादिवत् (३/४/४७) तृतीय साधनाध्याय= सत्यं परं धीमहि
परं जैमिनिर्मुख्यत्वात् (४/३/१२) चतुर्थ अध्याय= धाम्ना स्वेन सदा निरस्त कुहकं सत्यं परं।
(c) गायत्री मन्त्र                         भागवत मंगलाचरण
तत्सवितुः वरेण्यं = जन्माद्यस्य यतः, स्वराट्, ब्रह्महृदा आदिकवये
भर्गो देवस्य धीमहि = तेजो-वारि-मृदां, त्रिसर्गो, सत्यं परं धीमहि
धियो यो नः प्रचोदयात् = अर्थेषभिज्ञः, धाम्ना स्वेन सदा निरस्त कुह कं
Since the famous verse of Garuḍa-purāṇa explains purpose of Bhāgavata purāṇa, it was removed 60 years after this commentary by William Jones and Eric Pargiter in printed versions of Garuḍa-purāṇa to destroy framework of history and vedic knowledge. This structure of Bhāgavata purāṇa should be understood to know 3-fold meanings of verses as in Vedas.

Here, Gajendra and his mokṣa has 3-fold meanings-

(a) The gross (sthūla) world created from abstract is called Gaṇeśa or Gaja is various meanings-gaja (elephant is sthūla = large), objects with form are measurable with a gaja (gauge = measuring rod), they are countable (gaṇana = to count, calculate). Our first knowledge of world is gross structures. In successive stages, we realize the ultimate source which is formless abstract. As a Puruṣa, these are called Akṣara, Kṣara, Avyaya, Parātpara. This has been expressed in several ways- 
द्वाविमौ पुरुषौ लोके क्षरश्चाक्षर एव च। क्षरः सर्वाणि भूतानि कूटस्थोऽक्षर उच्यते॥१६॥
उत्तमः पुरुषस्त्वन्यः परमात्मेत्युदाहृतः। यो लोकत्र्यमाविश्य बिभर्त्यव्यय ईश्वरः॥१७॥
यस्मात् क्षरमतीतोऽहमक्षरादपि चोत्तमम्। अतोऽस्मि लोके वेदे च प्रथितः पुरुषोत्तमः॥१८॥ (गीता, अध्याय १५)
We have to move from Asata to sat, Tama to jyoti, Mṛtyu to Amṛta. Mṛtyu (death, decay, transient) in many senses is same as asat (beyond perception, non-existant) or tama. 
असतो मा सद् गमय, तमसो मा ज्योतिर्गमय, मृत्योर्मा अमृतं गमय (बृहदारण्यक उपनिषद् १/३/२८)

स समुद्राद् अमुच्यन्त स मुच्युः अभवत् तं वा एतं मुच्युं सन्तं मृत्युः इति आचक्षते परोक्षेन, परोक्षप्रिया इव हि देवाः भवन्ति प्रत्यक्षद्विषः॥ (गोपथ ब्राह्मण पूर्व १/७)

मृत्युर्वै तमः (शतपथ ब्राह्मण १४/४/१/३२, गोपथ ब्राह्मण उत्तर ५/१, ऐतरेय ब्राह्मण ७/१२) 
मृत्युर्वा असत् (शतपथ ब्राह्मण १४/४/१/३१)

Visible world has been called Gaṇapati-  

त्वमेव (गणपति) प्रत्यक्षं ब्रह्मा आसीत् (गणपति अथर्वशीर्ष)

(b) In physical world, our duty is to move from gross to its root. That is like climbing a trees-step by step progress. Anna is visible form or object of consumption. We have to understand the roots of visible form, and to rise above mere consumption of food and other objects-
तदन्नेन अतिरोहति (पुरुष सूक्त २, वाजसनेयी संहिता ३१/२)
Spread matter is ap, compact form is anna. 
सोऽपोऽभ्यतपत्ताभ्योऽभितप्ताभ्यो मूर्तिरजायत। या वै सा मूर्तिरजायत अन्नं वै तत्॥ (ऐतरेय उपनिषद् १/३/२)
Anna is consumed by beings, they also merge into it finally-
अन्नाद् भूतानि जायन्ते। जातान्यन्नेन वर्धन्ते। अद्यतेऽत्ति च भूतानि। तस्मादन्नं तदुच्यत इति॥ (तैत्तिरीय उपनिषद् २/२१)
(c) Internally, we have to rise from Mūlādhāra to sahasrāra by crossing or piercing 6 chakras (centres) in suṣumnā (nerve in spinal cord). That is path of kriyā yoga. Its result is to reverse the tendency of beings to be trapped in subjects of sense organs and finally destroyed.
ध्यायतो विषयान्पुंसं सङ्गस्तेषूपजायते। सङ्गात्संजायते कामः कामात् क्रोधोऽभिजायते॥६२॥ 

(1) Gajendra-Gaja is the form of base instincts or physical form with centre at Mūlādhāra, between passages of urine and stool. Desire to rise above from that is the thought of gajendra.

(2) Hari-hara kṣetra-Creation or its source is first pāda of gāyatrī mantra. Second pāda is its activities, motion which can be seen-action (karma and yajña) is Viṣṇu. Knowledge is Śiva. By karma and jñāna-i.e. by worshipping Viṣṇu and Śiva-we rise to highest state (mokṣa) 
तत् सवितुर् वरेण्यम्- Creation, source, creator form
भर्गो देवस्य धीमहि-Abstract source and creator are at top stage, but cannot be perceived. We can know only that form which has Teja-as motion, energy, heat zones etc.
धियो यो नः प्रचोदयात्-Scattered knowledge is Viṣṇu, codified in words as Vedas is Brahmā, flow for source of Guru is Śiva, resultant improvement is Manojava or Hanumān. 
We reach the 4th unseen stage of Parorajā by using jñāna and karma both-that field is Hari-Hara kṣetra. Hari = Viṣṇu, Hara = Śiva. Within human body centre of lips (=Hanu) is junction of organs of action and senses. Person coordinating action and knowledge is Hanumān. 
उभाभ्यामपि पक्षाभ्यां यथा खे पक्षिणां गतिः। तथैव ज्ञान कर्माभ्यां जायते परम पदम्॥
(योगवासिष्ठ १/१/७, भवसन्तरणोपनिषद् १/३३) 

लोकेऽस्मिन् द्विविधा निष्ठा पुरा प्रोक्ता मयानघ। ज्ञानयोगेन सांख्यानां कर्मयोगेन योगिनाम्॥ (गीता ३/३) 
अथाध्यात्मम्। अधरा हनुः पूर्वरूपम्। उत्तरा हनुरुत्तररूपम्। वाक् सन्धिः। जिह्वा सन्धानम्। इत्यध्यात्मम्। (तैत्तिरीय उपनिषद् १/३/५)
Śiva has been described as lord of bhūtas, and as kāla (time) which is perception of change in them. Viṣṇu is form of yajña and observer of all (karma).

कालात् स्रवन्ति भूतानि कालाद् वृद्धिं प्रयान्ति च। काले चास्तं नियच्छन्ति कालो मूर्त्तिरमूर्त्तिमान्॥ 

होता भोक्ता हविर्मन्त्रो यज्ञो विष्णुः प्रजापतिः। सर्व कश्चित् प्रभुः साक्षी योऽमुष्मिन्भाति मण्डले॥ 

(मैत्रायणीय आरण्यक ६/१४, १६) 
Geographically, all Harihara-kṣetras in Bhārata are junctions of language zones-
(a) Harihara-kṣetras in Bihār-West is zone of Śiva centered at Kāśī, where vartate (to be) verb is used. Rest of Bhārata uses Asti (achhi in Oriya, Bangla, Maithili, Asami, ist in English = is now, āhe or Hai in west part). It is Hiraṇyagarbha kṣetra, so its east boundary is Hiraṇyabāhu (Son river). This is central place of Hara who is lord of Bhūtas.
हिरण्यगर्भः समवर्तताग्रे भूतस्य जातः पतिरेक आसीत् । 
स दाधार पृथिवीं द्यामुतेमां कस्मै देवाय हविषा विधेम ॥ (ऋग् वेद १०/१२१/१)  
East part is Mithilā, place of Śakti-inseparable part of Hara itself. It is body or kṣetra (field) indicated by letters from a to h-so self is called aham. Ahāṁ for respect is used there. South-east is zone of Viṣṇu from Viṣṇu-pada (Gaya- at old karka-rekhā) to Jagannātha-purī in Orissa. 
(b) Harihara of Karnataka is junction of 5 languages-Śāradā (Śakti) of Kannada, Viṣṇu (Bhū-Varāha at Tirupati) is zone of Telugu, Subrahmaṇya (incarnation of Viṣṇu) region has Tamil, Harihara-putra Ayappā language is Malayalam, Gaṇeśa region is of Marathi. In this sense, unity of country only will create environment for mokṣa.
(3) Mana, buddhi, hṛdaya- There are 4 inner controls of the body called -Antahkaraṇa (inner instrument). These are-mana, buddhi, ahankāra, chitta.

मनोबुद्धिरहङ्कारश्चित्तमित्यन्तःकरणचतुष्टयम्। (शारीरकोपनिषद् २)
मनोबुद्धिरहङ्कारश्चित्त चेति चतुष्टयम्। (वराहोपनिषद् १/४)
मनोबुद्ध्योश्चित्ताहङ्कारौ चान्तर्भूतौ। (त्रिशिखब्राह्मणोपनिषद् १/४)
Mana is random fluctuations which are infinite. Buddhi is ordered sequence. Mana is Parā-vāk, buddhi is visible thought called paśyantī. After that it is translated into words as per store of language system in mind-called madhyamā-vāk. Final spoken or written words are vaikharī-vāk. Buddhi results in formation of Vākya (sentence) which describes an event (vākayā in Arabic). When we generalize, it becomes Kāvya (poem, creation). Buddhi analyses various alternatives, then it decides a course of action. Till analysis, it is avyavasāyī. After decision, it is vyavasāyātmikā. 
मनः सम्पद्यते लोलं कलनाऽऽकलनोन्मुखम्।कलयन्ती मनःशक्तिरादौ भावयतिक्षणात्॥ (महोपनिषद्, ५/१४६)
बुद्धयो वै धियस्ता योऽस्माकंप्रचोदयादित्याहुर्मनीषिणः। (मैत्रायणी उपनिषद् ६/७)
बुद्धिकर्मेन्द्रियप्राणपञ्चकैर्मनसाधिया। शरीरं सप्तदशभिः सुसूक्ष्मं लिङ्गमुच्यते। (शारीरकोपनिषद् ११)
व्यवसायात्मिका बुद्धिरेकेह कुरुनन्दन। बहुशाखा ह्यनन्ताश्च बुद्धयोऽव्यवसायिनाम्॥ (गीता, २/४१) 
अपरिमिततरमिव हि मनः परिमिततरमेव हि वाक्। (शतपथ ब्राह्मण १/४/४/७) 
चत्वारि वाक् परिमिता पदानि तानि विदुर्ब्राह्मणा ये मनीषिणः। 
गुहा त्रीणि निहिता नेङ्गयन्ति तुरीयं वाचो मनुष्या वदन्ति॥ (ऋग्वेद १/१६४/४५) 
परायामङ्कुरीभूय पश्यन्त्यां द्विदलीकृता ॥१८॥ 
मध्यमायां मुकुलिता वैखर्या विकसीकृता॥ (योगकुण्डली उपनिषद् ३/१८, १९)
अक्षरं परमो नादः शब्दब्रह्मेति कथ्यते। मूलाधारगता शक्तिः स्वाधारा बिन्दुरूपिणी॥२॥
तस्यामुत्पद्यते नादः सूक्ष्मबीजादिवाङ्कुरः। तां पश्यन्तीं विदुर्विश्वं यया पश्यन्ति योगिनः॥३॥
हृदये व्यज्यते घोषो गर्जत्पर्जन्यसंनिभः। तत्र स्थिता सुरेशान मध्यमेत्यभिधीयते॥४॥
प्राणेन च स्वराख्येन प्रथिता वैखरी पुनः। शाखापल्लवरूपेण ताल्वादिस्थानघट्टनात्॥५॥ (योगशिखोपनिषद् ३/२-५)
Buddhi is organization of random thoughts of mind. It is related to vāk and vākya which is organization of words (śabda). Words have 4 sources-nāma (name), ākhyāta (definition), upasarga (pre-fix), nipāta (usage) as per nirukta. Its meanings change as per 7 sansthā (set-up) which can be called script, language, geography, tradition/history, science of physical (ādhibhautika) and 2 parallels in cosmic (ādhidaivika) and inner (ādhyātmika) systems. Thus, word has 4x7 = 28 forms of meanings. Parallel to that, buddhi also has 28 weaknesses or strength in sānkhya philosophy.
इतीमानि चत्वारि पदजातान्यनुक्रान्तानि। नामाख्याते चोपसर्ग-निपाताश्च (निरुक्त १/१२)
सर्वेषां तु स नामानि कर्माणि च पृथक् पृथक्। वेद शब्देभ्य एवादौ पृथक् संस्थाश्च निर्ममे॥(मनु स्मृति १/२१)
यास्सप्त संस्था या एवैतास्सप्त होत्राः प्राचीर्वषट् कुर्वन्ति ता एव ताः। (जैमिनीय ब्राह्मण उपनिषद् १/२१/४)
छन्दांसि वाऽअस्य सप्त धाम प्रियाणि । सप्त योनीरिति चितिरेतदाह । (शतपथ ब्राह्मण ९/२/३/४४, यजु १७/७९) 
अध्यात्ममधिभूतमधिदैवं च (तत्त्व समास ७)
किं तद् ब्रह्म किमध्यात्मं किं कर्म पुरुषोत्तम। अधिभूतं च किं प्रोक्तमधिदैवं किमुच्यते॥१॥
अक्षरं ब्रह्म परमं स्वभावोऽध्यात्म उच्यते। भूतभावोद्भव करो विसर्गः कर्म संज्ञितः॥३॥
अधिभूतं क्षरो भावः पुरुषस्याधिदैवतम्। (गीता, अध्याय ८) 
अष्टाविंशतिधा अशक्तिः (तत्त्व-समास, १३) अशक्तिरष्टाविंशतिधा (सांख्य सूत्र ३/२८)
एकादशेन्द्रियवधाः सह बुद्धेर्विपर्ययात्तुष्टि सिद्धीनाम् (सांख्य कारिका ४९) 
Thus, yoga has 28 obstacles to sādhanā (practice)-5 viṣaya (subject) + 5 vṛttis (traits) of buddhi + 5 kleṣa (complications)+ 13 citta-vikṣepa (diversions). 
श्रोत्रं चक्षुः स्पर्शनं च रसनं घ्राणमेव च। अधिष्ठाय मनश्चायं विषयानुपसेवते (गीता १५/९)
वृत्तयः पञ्चतय्यः क्लिष्टाक्लिष्टाः। (योग सूत्र, १/५, सांख्य सूत्र २/३३)
प्रमाण विपर्यय विकल्प निद्रा स्मृतयः। (योग सूत्र, १/६)
अविद्याऽस्मिता रागद्वेषाभिनिवेशाः पञ्च क्लेषाः। (योग सूत्र, २/३)
व्याधि-स्त्यान संशय प्रमादाऽलस्याविरति भ्रान्तिदर्शनाऽलब्ध भूमिकत्वानवस्थिततत्त्वानि चित्त-विक्षेपास्तेऽन्तरायाः। (योगसूत्र २/३०)
दुःख दौर्मनस्याऽङ्गमेजयत्व श्वास प्रश्वासाः विक्षेपसहभुवः। (योगसूत्र २/३१)
Ahankāra is feeling of individuality. That is reason of creation of a single body of man or any being called Puryaṣṭaka (structure of 8 parts). Each cell of our body knows that it is part of this body only and rejects foreign cells/viruses or blood of different blood-group. However, when this feeling ignores our link with outside world, it becomes pride and is obstruction to our existence and rise.
अहङ्कार कलायुक्तं बुद्धिबीजसमन्वितम्। तत्पुर्यष्टकमित्युक्तं भूतहृत्पद्मषट्पदम् ॥(महोपनिषद्, ५/१५३) 
प्रकृतेः क्रियमाणानि गुणैः कर्माणि सर्वशः। अहङ्कारविमूढात्मा कर्ताहमिति मन्यते॥ (गीता ३/२७)
Chitta word has several forms linked to each other. Chit is point space-almost of zero volume, chin-mātra = negligible. Their arrangement is called chiti (design). The agency which causes this arrangement is called chetanā (consciousness). No order or design can be created by inanimate object. By natural reasons a house cannot be created, it can decay or be destroyed. But bricks can be joined in a design only by a conscious being having chetanā. Joint of components (bricks) is called Iṣṭakā-chiti (brick design). The whole world itself is biggest design which is a form of Devī. Designer is Brahma. The ordering cause is chain of Mana-buddhi-ahankāra and their place is chitta. Yoga is control of natural actions (vṛttis) of chitta. Chitta can move out of body also. A part of chitta can enter another body to control it. Mover or controller of chitta is ātmā. Each chit (point) of world has something which can be sensed-that is sat. It also contains ānanda which is original creator of world as rasa. Brahma is collection of each such chit, so it is called Sat-chit- ānanda. 

यच्चेतयमाना अपश्यंस्तस्माच्चितयः। (शतपथ ब्राह्मण ६/२/२/९)
तद्यत् पञ्च चितीश्चिनोत्येताभिरेवैनं तत्तनूभिश्चिनोति यच्चिनोति तस्माच्चितयः। (शतपथ ब्राह्मण ६/१/२/१७)
चेतव्यो ह्यासीत्तस्माच्चित्यः। (शतपथ ब्राह्मण ६/१/२/१६) 
बुद्ध्या बुध्यति, चित्तेन चेतयत्यहङ्कारेणाहङ्करोति (नारद परिव्राजक उपनिषद् ६/४) 
दुर्गा-सप्तशती, अध्याय ५-इन्द्रियाणामधिष्ठात्री भूतानां चाखिलेषु या। भूतेषु सततं तस्यै व्याप्तिदेव्यै नमो नमः॥७७॥
चितिरूपेण याकृत्स्नमेतद् व्याप्य स्थिता जगत्। नमस्तस्यै ॥७८॥ नमस्तस्यै ॥७९॥ नमस्तस्यै नमो नमः॥८०॥
प्रजापतिर्वै चित्पतिः। (शतपथ ब्राह्मण ३/१/३/२२) चेतव्यो ह्यासीत्तस्माच्चित्यः।(शतपथ ब्राह्मण ६/१/२/१६)
इष्टकर्त्तारमध्वरस्य प्रचेतसमिति। अध्वरो वै यज्ञः। प्रकल्पयितारं यज्ञस्य प्रचेतसमित्येतत्।(शतपथ ब्राह्मण ७/३/१/३३)
तद्यदिष्टात् समभवंस्तस्माद् इष्टकाः। (शतपथ ब्राह्मण ६/१/२/२२)
योगश्चित्तवृत्तिनिरोधः। (योग सूत्र १/२) देशबन्धश्चित्तस्य धारणा। (योगसूत्र ३/१)
हृदये चित्तसंवित् । (योग सूत्र ३/३४)
प्रत्ययस्य परचित्तज्ञानम्। (योग सूत्र ३/१९)
बन्ध कारणशैथिल्यात् प्रचार संवेदनाच्च चित्तस्य परकाया प्रवेशः। (योग सूत्र ३/३८) 
यदा विनियतं चित्तमात्मन्येवावतिष्ठते। (गीता ६/१८) योगिनो यतचित्तस्य युञ्जतो योगमात्मन (गीता ६/१९)
यत्रोपरमते चित्तं निरुद्धं योगसेवया। (गीता ६/२०) अथ चितं समाधातुं न शक्नोषि मयि स्थिरम्। (गीता १२/९) 
(4) Vyavasita Buddhi= Intellect directed to a single purpose. Thinking is about all alternatives. Persons able to see alternatives are Vipaścita = intelligent. Persons unable to see alternate thought are avipaścit = fools. After detailed study of each option, we select a proper course of action. Then we go ahead on same path-do not vacillate from that. Our downfall is from 2 reasons-unable to pursue best course of action, attracted by various greed and diversions.

क्रोधाद् भवति सम्मोहः सम्मोहात् स्मृतिविभ्रमः। स्मृतिभ्रंशाद् बुद्धिनाशो बुद्धिनाशात् प्रणश्यति६३॥ (गीता अध्याय २)
व्यवसायात्मिका बुद्धिरेकेह कुरुनन्दन। बहुशाखा ह्यनन्ताश्च बुद्धयोऽव्यवसायिनाम्॥४१॥
यामिमां पुष्पितां वाचं प्रवदन्यविपश्चिताः। वेदवादरताः पार्थ नान्यदस्तीति वादिनः॥४२॥
कामात्मानं स्वर्गपराः जन्मकर्मफलप्रदाम्। क्रियाविशेषबहुलां भोगैश्वर्यगतिं प्रत्॥४३॥
भोगैश्वर्यप्रसक्तानां तयापहृतचेतसाम्। व्यवसायात्मिका बुद्धिः समाधौ न विधीयते॥४४॥ (गीता, अध्याय २)
Here, Gajendra thought of all alternatives and finally decided that approaching the highest being through mahā-mantra is the only method of his release from bondage. Bonds hold a person, so they have been called Grāha (= Holder). 
Other buddhis do not make a decision for action.

(5) Ādhāna of mana-Withdrawal of senses from outside bonds and directing it to final destination has several steps-(a) withdrawal of senses from objects, (b) all senses under control of mind-called merging in mana, (c) mana is in buddhi and ahankāra, (d) ahankāra into Ātmā which is same as Paramātmā. All are sacrifice of self which is called Bakarid in Koran. In all languages, aja =Bakara =goat (god) means both God and goat, because both have 4 steps.
इन्द्रियाणि पराण्याहुरिन्द्रियेभ्यः परं मनः। मनसस्तु परा बुद्धिर्यो बुद्धेः परतस्तु सः॥ (गीता ३/४२)
सर्वद्वाराणि संयम्य मनो हृदि निरुध्य च। मूर्ध्न्याधायात्मनः प्राणमास्थितो योगधारणात्॥
ओमित्येकाक्षरं ब्रह्म व्याहरन् मामनुस्मरन्। यः प्रयाति त्यजन्देहं स याति परमां गतिम्॥ (गीता ८/१२-१३)
इन्द्रियाणीन्द्रियार्थेभ्यो मनसाऽऽकृष्य तन्मनः।
बुद्ध्या सारथिना धीरः प्रणयेन्मयि सर्वतः॥४२॥ (भागवत पुराण ११/१४/४२)
आत्मानँ रथिनं विद्धि शरीरँ रथ मेव तु। बुद्धिं तु सारथिं विद्धि मनः प्रग्रहमेव च॥३॥
इन्द्रियाणि हयानाहुर्विषयाँस्तेषु गोचरान्। आत्मेन्द्रिय मनोयुक्तं भोक्तेत्याहुर्मनीषिणः॥४॥
विज्ञानसारथिर्यस्तु मनः प्रग्रहवान् नरः। सोऽध्वनः पारमाप्नोति तद् विष्णोः परमं पदम्॥९॥
इन्द्रियेभ्यः परा ह्यर्था अर्थेभ्यश्च परं मनः। मनसस्तु परा बुद्धिर्बुद्धेरात्मा महान् परः॥१०॥  
महतः परमव्यक्तमव्यक्तात् पुरुषः परः। पुरुषान्न परं किञ्चित्सा काष्ठा सा परा गतिः॥११॥ (कठोपनिषत् १/३)
आसीनो दूरं ब्रजति शयानो याति सर्वतः। कस्तं मदामदः देवं मदन्यो ज्ञातुमर्हति॥ (कठोपनिषत् १/२/२१) 
 (6) Samādhi-Ādhāna is placing a seed object for development, germination-e.g. garbhādhāna, ādhāna of clouds. When ādhāna is with all components and after its placing, there is no outside contact-it is samādhāna. Normally, samādhāna means solution of a problem or finding path among many alternatives. When mana collects all its attachments and then goes within control of hṛdaya (heart), it is  samādhāna. This is intermediate step for getting samādhi, in which hṛdaya itself merges into ātmā. Samādhi is equanimity and calmness of mind-there is no doubt or unnecessary thoughts. 
श्रुतिविप्रतिपन्ना ते यदा स्थास्यति निश्चला। समाधावचला बुद्धिस्तदा योगमवाप्स्यसि॥ (गीता २/५३)
अथ चित्तं समाधातुं नशक्नोषि मयि स्थिरम्। अभ्यासयोगेन ततो मामिच्छाशुं धनञ्जय॥ (गीता १२/९)
(7) Parama-mantra-This is referred in the next verse where Gajendra starts the prayer-

ॐ नमो भगवते तस्मै यत एतच्चिदात्मकम्। पुरुषायादिबीजाय परेशायाभिधीमहि ॥ (गजेन्द्र मोक्ष २)
ॐ नमो भगवते वासुदेवाय। (परम मन्त्र)
Bhāgavata purāṇa is mainly for explaining Bhagavat-tattva. It is perceived into 4 vyūha (formation, structure levels) described at start of Sūrya-siddhānta, chapter 12. 

1. Vāsudeva = place of vāsa or residing, ākāśa (space)

2. Sṁkarṣaṇa-mutual attraction, which starts compact forms with galaxy. 

3. Pradyumna-Further compaction within galaxy gives birth to stars which radiate (dyumna).

4. Aniruddha-Unlimited varieties on earth.

As human beings, son of Vasuseva was Vāsudeva. Along with his birth in womb, the fetus was pulled and placed in another womb of Rohiṇī-that was Saṁkarṣaṇa. Son of Vāsudeva Kṛṣṇa was Pradyumna whose son was Aniruddha. 

(8) Anuśikṣita-Any learning is śikṣā, its effect is śikṣita. After some time, we forget many things, remnants of that learning is anuśikṣā. Even after death, many additions in mana remain and are carried away to next life. The traits of mind which become permanent in this or in next life are called samskāra.
(9) Remains in present life- It has been stated that 17 elements are carried forward in next life-ahamkāra, , buddhi, mana, all the organs of senses, action, 5 elements (mahābhūta) in code or symbol form. That is carried by kuṇḍalinī in each person, whose size is equal to nucleus of atom. ) षट्चक्र निरूपण, ७-एतस्या मध्यदेशे विलसति परमाऽपूर्वा निर्वाण शक्तिः कोट्यादित्य प्रकाशां त्रिभुवन-जननी कोटि भागैकरूपा । केशाग्रातिगुह्या निरवधि विलसत .. ।९। अत्रास्ते शिशु-सूर्यकला चन्द्रस्य षोडशी शुद्धा नीरज सूक्ष्म-तन्तु शतधा भागैक रूपा परा ।७।
Central nerve is 107 parts of hair-end. Kuņɖalinī is still 100 times smaller, equal to nucleus of atom = 10-15 meters
 Pt. Madhusudan Ojha in his book Brahma-siddhānta (Rajsthan Patrika, Jaipur) at pages

107-110 has described 17 chiti (arrangement, design) of Brahma-

Bīja chiti-Avidyā, kāma, karma, vīrya, śukra    --- 5

Deva chiti-Avidyā, vāyu, āditya, chandra, soma --5

Bhūta chiti-Ākāśa, vāyu, teja, ap, bhūmi         ---  5

Prajā (living beings), vitta (non living)   -----          2

Avidyā, vāyu, both have 2 forms each. Total 17
तद्यत् पञ्च चितीश्चिनोत्येत्भिरेवैनं तत्तनूभिश्चिनोति यच्चिनोति तसाच्चितयः। (शतपथ ब्राह्मण ६/१/२/१/१६)
सप्तदशो वै पुरुषो दश प्राणाश्चत्वार्यङ्गान्यात्मा पञ्चदशो ग्रीवाः षोडषयः शिरः सप्तदशम्। (शतपथ ब्राह्मण ६/२/२९)
सप्तदशो वै प्रजापतिः। (ऐतरेय ब्राह्मण १/१६/४/२६, कौषीतकि ब्राह्मण उपनिषद् ८/२/१०, ६/१६/४, शतपथ ब्राह्मण १/५/२/१७, ५/१/२/११, गोपथ ब्राह्मण उत्तर १/१९)
बुद्धिकर्मेन्द्रियप्राणपञ्चकैर्मनसा धिया। शरीरं सप्तदाभिः सुसूक्ष्मं लिङ्गमुच्यते। (शारीरक उपनिषद् ५)
(10) Nirviśeṣa-Largest structure is galaxy. As largest brick of universe, it is Parameṣṭhī, as an egg of the Brahma, it is Brahmāṇḍa. Central rotating disc is Ākāśa-gangā (river). Its creating field is Goloka (radiation only, seen as neutrino corona). As it creates, it is called Kūrma-10 times bigger than galaxy. Starting with man, earth, solar system earth (gravitational zone) and galaxy are successively 107 times bigger. As yojana is defined 100 parts of earth diameter, galaxy = 1000 x 107 x 107 = 1017. As this number is measure of Parameṣṭhī, it is called Parā (1017). The infinite universe is beyond that, so it is Parāt-para. As abstract source, it has no attributes-called Nirviśeṣa. Universe seen as congregate of matter/energy or collection of galaxies is Sa-viśeṣa Parāt-para. 

रविचन्द्रमसोर्यावन्मयूखैरवभास्यते ।स समुद्र सरिच्छैला पृथिवी तावती स्मृता ।३। 
यावत्प्रमाणा पृथिवी विस्तार परिमण्डलात् । नभस्तावत्प्रमाणं वै व्यास मण्डलतो द्विज ।४। (विष्णु पुराण, २/७/३,४) 
(3) The zone lighted by sun and moon is Pŗthivī (earth) and in all the earths-ocean, rivers and mountains are stated as on planet earth.  
(a) Planet earth-It is lighted by sun and moon both and it has all-ocean, rivers and mountains.
(b) Maitreya-maņɖala-It is the zone exclusively lighted by sun. Zones formed by planetary orbits are described as continents and oceans of same name as on earth.
(c) Galaxy-This is the last limit up to which sun can be seen as a point- Definition of Brahmāņɖa in Sūrya-siddhānta (12/90). In this earth also, central rotating disc is called a river-Ākāśa-gangā.
(4) Whatever is the size of earth by diameter and circumference, the same is diameter and circumference of its sky, starting from earth.. Stated by Maitreya to Parāśara, addressed as Dvija (Brāhmaņa).
(a) Planet earth-Its measure should start from human size, which is implied but not stated. Earth is limit (Koţi) of world for man and its size is 107 times, so Koţi = 107 . For earth also, its Koţi of world is solar system which is its sky and is 107 times bigger.
(b) For Maitreya-maņɖala, its sky or Koţi is galaxy and is 107 times bigger.
( c) For the largest earth galaxy, its sky is universe. This is infinite, but is taken in same ratio of Koţi = 107 . Thus the 5 levels of Viśva starting with man are successively 107 times bigger. मानेन तस्य कूर्मस्य कथयामि प्रयत्नतः। शङ्कोः शतसहस्राणि योजनानि वपुः स्थितम्। (नरपति जयवर्या, स्वरोदय)
ऋतं पिबन्तौ स्कृतस्य लोके गुहां प्रविष्टौ परमे परार्धे॥ (कठोपनिषद् १/३/१)
=After death good-doers reach the largest cave whose size is Parārdha (1017).

There are 6 elements recognized in Vaiśeṣika darśana- 
न वयं षट् पदार्थवादिनो। (सांख्य सूत्र १/२५)
धर्मविशेषप्रसूताद् द्रव्यगुणकर्मसामान्यविशेषसमवायानां पदार्थानां साधर्म्य वैधर्म्याभ्यां तत्त्वज्ञानान्निःश्रेयसम्। (वैशेषिक सूत्र १/१/४) पृथिवापस्तेजोवायुराकाशं कालो दिगात्मा मन इति द्रव्याणि॥ (१/१/५)
6 padārthas are-dravya, guṇa, karma, sāmānya, viśeṣa, samavāya. Dravya itself is of 9 types-Pṛthvī (compact, solid), Āp (spread matter), Teja (energy), Vāyu (air, motion), Ākāśa (space), kāla (time of 3 types-perception of change), dik (directions of motion, change), ātmā (individuality, creator of order), mana (fluctuations in closed space of brain etc).

Any matter has some specific properties, functions, quantity, uniformness. One part cannot be identified differently. When one or more dravyas combine in a structure, special attributes arise-that is viśeṣa. Soil is same everywhere, but it can be made into different bricks, bricks joined into different shapes of buildings etc. Source matter called rasa is same-it is transformed into atomic particles. Their combinations for more than 100 types of atoms and they combine into millions of molecules-these are viśeṣa features.

(11) Upavarṇana-In nirviśeṣa, there are no distinct features-so it cannot be fully described. It is approximate description in round-about manner called ‘paryagāt’. Any language is discrete names and for many things, there is no exact word. Due to ignorance also, we move in circles. Fools quote each other to spread their reputation of knowledge-that is ‘pariyanti’. 
स पर्यगात् शुक्रं अकायं अव्रणं अस्नाविरं शुद्धं अपापविद्धम्.----(ईशावास्य उपनिषद् ८)
अशब्दमस्पर्शमरूपमव्ययं तथारसं नित्यमगन्धवच्च यत्। (कठोपनिषद् १/३/१५)
अविद्यायामन्तरे वर्तमानाः स्वयं धीराः पण्डितम्मन्यमानाः। 
दन्द्रम्यमाणाः परियन्ति मूढा अन्धेनैव नीयमाना यथान्धाः॥ (कठोपनिषद् १/२/८)
मुण्डकोपनिषद् (१/२/८) में दन्द्रम्यमाणाः के स्थान पर जङ्घन्यमानाः है।
(12) Linga-abhimānī devatā- Lingas of Śiva- Linga means outer form. Outer body form indicates sex of the person, so it means sex also.

मूल स्वरूप लिङ्गत्वान्मूलमन्त्र इति स्मृतः । सूक्ष्मत्वात्कारणत्वाच्च लयनाद् गमनादपि । 
लक्षणात्परमेशस्य लिङ्गमित्यभिधीयते ॥ (योगशिखोपनिषद्, २/९, १०)
Linga = Līnam + gamayati = i.e. it goes to merge in. The root cause gives rise to world which again merges in it, that micro form is called mūla-mantra (svayambhū-linga). Next is gamana (motion) called bāņa-linga. Bāņa means arrow which is used to indicate direction of motion.

Signs of Parameśvara (its created objects in which it has entered) are also linga. These are itara (=other, different) forms, so they are called Itara-linga. In space, root world as uniform rasa is Svayambhū linga.

Motion pattern starts with galaxy, which is bāņa -linga. 

   Various forms are seen on earth and solar system, they are infinite, but classified as 12 rāśi (zodiac signs). In those, jyoti (light) of sun varies, so they are called jyotirlinga. On earth, centre of civilization is India which is place of norms of conduct. So, all lingas are here only.

At the end of Jagannātha dhāma, Lingarāja is at Bhubaneshwar, Orissa. Adjacent to it, Trilinga is in Telangana in Andhra-pradesh. 12 jyotirlingas are in whole of India.

   In human body, the linga in mūlādhāra at center of orifices of stool and urine is the organ from where man is born, so it is svayambhū linga. Center of blood and air circulation is at heart chakra-anāhata- which is place of bāņa-linga. Forms are perceived by centre of brain whose linga is called Itara-

योनिस्थं तत्परं तेजः स्वयम्भू लिङ्ग संस्थितम् । परिस्फुरद् वादि सान्तं चतुर्वर्णं चतुर्दलम् । 
कुलाभिधं सुवर्णाभं स्वयम्भू लिङ्ग संगतम् । हृदयस्थे अनाहतं नाम चतुर्थं पद्मजं भवेत् । 
पद्मस्थं तत्परं तेजो बाण लिङ्गं प्रकीर्त्तितम् । आज्ञापद्मं भ्रुवो र्मध्ये हक्षोपेतं द्विपत्रकम् । 
तुरीयं तृतीय लिङ्गं तदाहं मुक्तिदायकः । (शिवसंहिता, पटल ५)
Comparison of lingas-

Linga                Cosmic      Geographical        Human

Svayambhū   Root world     Lingarāja          Mūlādhāra

Bāņa            Galaxy          Trilinga             Anāhata

Itara          Solar system    12 jyotir lingas     Ājñā

Turīya     Abstract World        ---------          Sahasrāra

Representation of forms is by symbols of letters forming words and sentences-that also is called Linga and is described in Linga purāņa (1/17/83-88) which tells about number of letters for different purposes. Thus in Greek also, it is called Lingua and language in English-

शुद्ध स्फटिक संकाशं शुभाष्टस्त्रिंशदाक्षरम् । मेधाकरमभूद् भूयः सर्वधर्मार्थ साधकम् ॥८३॥ 
गायत्री प्रभवं मन्त्रं हरितं वश्यकारकम् । चतुर्विंशति वर्णाढ्यं चतुष्कलमनुत्तमम् ॥८४॥
अथर्वमसितं मन्त्रं कलाष्टक समायुतम् । अभिचारिकमत्यर्थं त्रयस्त्रिंशच्छुभाक्षरम्॥८५॥
यजुर्वेद समायुक्तम् पञ्चत्रिंशच्छुभाक्षरम् । कलाष्टक समायुक्तम् सुश्वेतं शान्तिकं तथा॥८६॥
त्रयोदश कलायुक्तम् बालाद्यैः सह लोहितम् । सामोद्भवं जगत्याद्यं बृद्धिसंहार कारकम् ॥८७॥
वर्णाः षडधिकाः षष्टिरस्य मन्त्रवरस्य तु । पञ्च मन्त्रास्तथा लब्ध्वा जजाप भगवान् हरिः ॥८८॥ 
(लिङ्ग पुराण १/१७)
38 letters-for intellect, wealth (37 letters of Maya script + Om)

24 letters of Gāyatrī-For influence, fame.

33 letters (Kŗşņa Atharva)-For Abhichāra (curse, destruction etc)

35 letters of Yajurveda (Gurumukhī)-Yajña (cycle of production), peace.

66 letters of Sāma-for music.  
Thus, the bodies with 3 types of Lingas are Linga-abhimānī devatā. They can be described in word-lingas or language. Devatā are prāṇa of those forms.

(13) Samsarpa and abhigamana- Any motion of an object is sliding through a continuous path, called samsarpa. But Bhagavāna or Nārāyaṇa, does not follow any route, he suddenly appears from nowhere-this motion is abhigamana. 
आसीनो दूरं ब्रजति शयानो याति सर्वतः। कस्तं मदामदः देवं मदन्यो ज्ञातुमर्हति॥ (कठोपनिषत् १/२/२१) 
अनेजदेकं मनसो जवीयो नैनद्देवा आप्नुवन् पूर्वमर्षन्। 
तद्धावतोऽन्यानत्येति तिष्ठत्तस्मिन्नपो मातरिश्वा दधाति॥ (ईशावास्योपनिषद् ४)
यज्जाग्रतो दूरमुदैति दैवं तदु सुप्तस्य तथैवेति। 
दूरङ्गमः ज्योतिषा ज्योतिरेकं तन्मे मनः शिवसङ्कल्पमस्तु॥ (वाजसनेयी सं. ३४/१)
(14) Garuḍa-chhanda-Garuḍa is described as a bird. Vedic word is Vayah having several meanings-age, weaving, bird. Mūrdhā-vayah is top among birds- Garuḍa. 
देवावीर्देवान् हविषा यजास्यग्ने बृहद् यजमाने वयोधाः॥ (ऋक् ३/२९/८) प्राणो वै वयः। (ऐतरेय ब्राह्मण १/२८)
दिव्यं सुपर्णं वयसा बृहन्तम्। (वाजसनेयी सं. १८/५१) 
दिव्यो वा ऽएष (अग्निः) सुपर्णो वयसो बृहन् धूमेन (वयः = धूमः) (शतपथ ब्राह्मण ९/४/४/३)
श्येनो वै वयसां क्षेपिष्ठः। (षड्विंश ब्राह्मण ३/८) निर्ऋतेर्वा एतन्मुखं यद् वयांसि यत् शकुनयः। (ऐतरेय ब्राह्मण २/१५)
19 Mūrdhā-vayah chhandas have been listed in Vājasaneyī samhitā, chapter 14-
मूर्धा वयः प्रजापतिश्छन्दः क्षत्रं वयो मयन्दं छन्दो विष्टम्भो वयोऽधिपतिश्छन्दो विश्वकर्मा वयः परमेष्ठी छन्दो वस्तो वयो विवलं छन्दो वृश्णिर्वयो विशालं छन्दः पुरुषो वयस्तन्द्रं छन्दो व्याघ्रो वयो ऽनाधृष्टं छन्दः सिंहो वयश्छदिछन्दः षष्ठवाड्वयो बृहती छन्द उक्षा वयः ककुप् छन्दः॥९॥
अनड्वान्वयः पङ्क्तिश्छन्दो धेनुर्वयो जगती छन्दस्त्र्यविर्वयस्त्रिष्टुप् छन्दो दित्यवाड्वयो विराट् छन्दः पञ्चाविर्वयो गायत्री छन्द स्त्रिवत्सो वय उष्णिक् छन्द स्तुर्यवाड्वयोऽनुष्टुप् छन्दो लोकं ता इन्द्रम्॥१०॥ (वाजसनेयी सं. १४)
The three verses below list some chhandas, then list their nature, then list devatā-

मा छन्दः प्रमा छन्दः प्रतिमा छन्दो अस्रीवयश्छन्दः पङ्क्तिश्छन्द उष्णिक् छन्दो बृहती छन्दो ऽनुष्टुप् छन्दो विराट् छन्दो गायत्री छन्दस्त्रिष्टुप् छन्दो जगती छन्दः॥१८॥
पृथिवी छन्दो ऽन्तरिक्षं छन्दो द्यौश्छन्दः समाश्छन्दो नक्षत्राणि छन्दो वाक् छन्दो मनश्छन्दः कृषिश्छन्दो हिरण्यं छन्दो गौश्छन्दो ऽजाश्छन्दो ऽश्वश्छन्दः॥१९॥
अग्निर्देवता वातो देवता सूर्यो देवता चन्द्रमा देवता वसवो देवता रुद्रा देवता ऽऽदित्या देवता मरुतो देवताविश्वेदेवा देवता बृहस्पतिर्देवतेन्द्रो देवता वरुणो देवता॥२०॥(वाजसनेयी सं. १४) 
Mā chanda is pṛthivī , its devatā is agni, antarikṣa is pramā chhanda, devatā is vāyu etc. 
Thus, agni means any compact body in space, or dense form of matter/energy. Planet earth is measuring rod for space. 1000 or 1600 parts of its diameter is defined as yojana in astronomy texts. Vedic definition of Dhāma is 720 (aho-rātra in 1 vatsara of 360 days) part of equator of 40,000 kms. Uṣā moves 30 yojana west of sunrise place, i.e. 150 west, thus 1 yojana on surface is half degree. It varies with latitude, but fixed at equator, where it is called yojana. 
सदृशीरद्य सदृशीरिदु श्वो दीर्घं सचन्ते वरुणस्य धाम। अनवद्यास्त्रिंशतं योजनान्येकैका परियन्ति सद्यः॥ (ऋक् १/१२३/८)
Vāk or influence, light of sun is measured on earth surface in this way. In space, zones (vasti) are measured in ‘ahah’ or ahargaṇa, they are successively double of previous dhāma,; its counting starts from earth. 
त्रिंशद्धाम वि राजति वाक् पतंगाय धीयते। प्रतिवस्तोरहद्युभिः॥ (ऋक् १०/१८९/३) 
द्वात्रिंशतं वै देवरथाह्वयान्ययं लोकः। तं समन्तं पृथिवी द्विस्तावत् पर्येति। तां समन्तं पृथिवी द्विस्तावत्समुद्रः पर्येति। (बृहदारण्यक उपनिषद् ३/३/२, शतपथ ब्राह्मण १४/३/१/२)
Thus, in space also sun is brighter within 30 dhāmas, in region equal to earth x 230.

Jain jyotiṣa defines Pramāṇa yojana = 500 Ātmā yojanas. 

Here, sun is ātmā (Yajurveda 7/42 etc), and for solar system, its diameter is 1 yojana (ātmā). Pramā is antarikṣa, so measure of next loka (Mahar) is in 500 sun diameters. Measures of next higher lokas will be in yojanas successively bigger by 500 times.

In Ahar units of Vedas, solar system earth (Maitreya maṇḍala) is Gāyatrī (24 units in exponential scale starting with earth), brightness zone is 30 units (anuṣṭup chhanda) maharloka in Triṣṭup and galaxy in Jagatī chhandas. Ati-jagatī is measure of galaxy corona called Kūrma or Goloka. Tapah loka (visible universe) is in Dhṛti chhanda. These are mostly in Tāṇḍya-mahābrāhmaṇa.
The definition in Vedic and Puranic texts are given below. Thus , chhanda means motion, measure, cover etc. It has been called Tārkṣya, Suparṇa also, synonyms of Garuḍa.
छन्दस्य वैदिक निर्वचनाः-
(१) यश्छनोभिश्छन्नः तस्मात् छन्दाँसि व्याचक्षते। (दैवत ब्राह्मण ३/१९) छन्दांसि छादयतीति वा। (दैवत ब्राह्मण ३/३०)
(२) तद् यद् एनान् छन्दांसि मृत्योः पाप्मनोऽच्छादयँ स्तच्छन्दसां छन्दत्वम्, (एनान् = देवान्) जैमिनीय उपनिषद् ब्राह्मण् १/२८४)
(३) तानि अस्मा (अस्मै = प्रजापतये) अच्छादयँस्तानि यद् अस्मा अच्छदयन् तस्मात् छन्दांसि। (शतपथ ब्राह्मण ८/५/२/१)
(४) देवाः असुरान् हत्वा मृत्योः अबिभयुः, ते छन्दांसि अपश्यन्, तानि प्रविशन्, तेभ्यः यद् यद् अच्छदय तेन आत्मनम् अच्छादयन्त तत् छन्दसां छन्दस्त्वम्। (मैत्रायणी ब्राह्मण ३/४/७)
(५) यत् अन्दोभिश्छन्नः तस्माच्छन्दांसि इत्याचक्षते। (ऐतरेय आरण्यक २/१/६)
(६) ते छन्दोभिः आत्मानं छादयित्वा उपयान् तत् छन्दसां छन्दस्त्वम्। (तैत्तिरीय संहिता ५/६/६/१)
मधुसूदन ओझा-ब्रह्म समन्वय, अव्यय अनुवाक्-
यतो वस्तु व्यवच्छित्तिश्छन्द आयतनं च तत्। देश आयाम विस्तरौ दिक्कालौ छन्दसि स्फुटाः॥३८३॥
अक्षरोपाधि वशतोऽवच्छिन्नं भवदव्ययम्। प्रत्यक्षं भवतिश्छन्दश्छन्दोभिश्छन्दनं च तत्॥३८४॥
प्राणानाममृतानां तत् छन्दनं प्राणतोऽन्यतः॥३८५॥
भागवत पुराण निर्वचनाः-(१) छन्दांसि अनन्तस्य शिरः गृणन्ति (२/१/३१)
(२) वाचां बह्वे मुखं क्षेत्रं छन्दसां सप्तधातवः। (२/७/११) 
(३) छन्दः सुपर्णैः ऋषयो विविक्ते। (३/५/४०)
(४) छन्दांसि यस्य त्वचि बर्हि रोम (३/१३/३५)
(५) तार्क्ष्येण स्तोत्र वाजिना। (४/७/१९) 
(६) गरुडो भगवान् स्तोत्र स्तोमछन्दोमयः। (६/८/२९)
(७) यत्र हयाः छन्दोनामा सप्त (८/३/३१)
(८) छन्दोमयं यदजयार्पित षोडशारं संसार चक्रम्। (७/९/२१-२२)
(९) खेभ्यमयं छन्दांसि ऋषयः। (८/३/३९)
(१०) छन्दोमयो देव ऋषिः पुराणः (८/७/३०) पुराणः = पुरे गतिशील प्राणाः।
(११) छन्दांसि साक्षात् तत्र सप्त धातवः त्रयीमयात्मन्। (८/७/२८)
(१२) यस्य छन्दोमयो ब्रह्मदेहः आवपनं विभो (१०/८०/४५)
(१३) यद्यसौ छन्दसां लोकं आरोक्ष्यन् ब्रह्मविष्टपम्। (११/१७/३१)
वायु पुराण, अध्याय ५२, ब्रह्माण्ड पुराण (पूर्व २२), विष्णु पुराण (२/८-१०) अपि द्रष्टव्याः।
वैदिक प्रयोगाः-(१) छन्दांसि वै ब्रजो गोस्थानः। (तैत्तिरीय ब्राह्मण ३/२/९/१)
(२) अन्नं वाव पशवः तान्यस्मा (प्रजापतये) अच्छदयँस्तानि यदस्मा अच्छदयँस्तस्माच्छन्दांसि। (शतपथ ब्राह्मण ८/५/२/१)
(३) प्रजापतेर्वा एतान्यङ्गानि यच्छन्दांसि। (ऐतरेय ब्राह्मण २/१८)
(४) श्रियो छन्दो न स्मयते विभाती। (ऋक् १/९२/६)
(५) छन्दांसि वा अस्य (अग्नेः) सप्त धाम प्रियाणि (माध्यन्दिन संहिता १७/७९) अस्य व्याख्या शतपथ ब्राह्मणे (८/२/३/४४)
(६) अग्नेर्वै प्रिया तनू छन्दांसि। (तैत्तिरीय संहिता ५/२/१)
(७) छन्दांसि जज्ञिरे तस्मात् (पुरुष सूक्त ७)
यदक्षर परिमाणं तच्छन्दः। (ऋक् सर्वानुक्रमणी २/६)
छन्दोऽक्षरसंख्यावच्छेदकमुच्यते (अथर्व वेद, बृहत् सर्वानुक्रमणी १)
अक्षरेण मिमते सप्तवाणीः (ऋक् १/१६४/२४)
Vayah chhandas or Garuḍa is measure of weaving (vayana), i.e. they indicate the derived units in Vedas. 5 Mā chhandas indicate 5 basic units of measurement in Physics-length, mass, time, electric charge and permittivity of space. It appears that there are 19 compound units of one type and other types indicated in Vājasaneyī samhitā, chapter 15. Further research is needed to identify them from hints or names given there.
