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21. He who gives food to a famished beggar who has come to
his doorstep seeking food is alone fit to be called a truly
generous person. There will always be abundance of food in
his house on auspicious occasions such as yajnas, marriages
and so on. He will have no enemies at all. But a person who
refuses food to those who look up to him, serve him and are
friendly to him is not a real friend at all. One would be inclined

to turn away in disgust from such a reprehensible person.

Gift of food to a deserving person is the noblest of all gifts. A person
who makes such gifts will always have abundant food in his house.

The Mahabharata, Anusasanaparva says:--

"The greatest of all gifts is the gift of food. Therefore one who desires to
acquire Punya should gift food. Food is the life of all human beings. All
beings are born out of food. The world is sustained by food. Therefore
food is praised by the wise" (112.10 & 11).

"There has never been any gift equal to that of food, nor will there ever
be. Therefore men wish particularly to gift food. The happiness derived
from this gift by both the giver and the receiver is directly perceived,
unlike other gifts, the result of which is not directly perceivable (63. 6 &
29).
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22. The Vedas say that the manifestation of the universe as a
reality is only due to ignorance of the Self (Brahman) and
sublation of the universe results from the realization of
Brahman as the one and only reality. This appearance and
sublation of the universe are common to all Jivas, right up to
Hiranyagarbha. When the nacre in front is not known as such
and is wrongly thought to be silver, it is as if the nacre has




merged in silver, just as an object offered into the fire as an
oblation becomes one with the fire. But when the nacre is
realized as such, the silver disappears into the nacre. This
again is as if the silver had become an oblation into the nacre.
Similarly, as long as one is in ignorance, only the universe is
seen as existing and Brahman remains hidden. This is
described here as Brahman being offered as an oblation into
the universe. On the dawn of the knowledge that Brahman is
the only reality, the universe is seen to have no existence apart
from Brahman. It is as if the universe had become merged in
Brahman by being offered as an oblation into it.
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23. Before creation nescience was not absolutely non -existent
like the skyflower. Nor did it exist as an entity different from
Brahman. But it was different from both, i.e. it was neither
non-existent nor existent. ([t was indescribable as existent or
non-existent). Before creation the world as we now experience
did not exist. The Virat (total gross body) which is the cause of
the elements beginning with space too did not exist, but
appeared only subsequently, like silver appearing on nacre.
Therefore, how can nescience (which is neither existent nor
non-existent) really cover Brahman? It cannot, just as water
conjured up by magic or the illusory water in a mirage cannot
really cover the earth on which it appears.

The world is only a transformation of nescience (or Maya). This
nescience had no real existence before creation, nor was it totally non-
existent, like a 'skyflower'. A flower cannot appear in the open sky
without a plant or a tree and so there can be no such thing as a
'skyflower'. Things which can never be experienced, like the horn of a
hare, the son of a barren woman or a skyflower are given in Vedanta as
examples of absolute non-existence. This is in contrast to nacre-silver or

rope-snake, which is actually experienced until it is subsequently
realized as illusory.
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24. The cycle of repeated births and deaths, which is known
as bondage, is not real, but is only attributed to the Jiva
(individual soul) because of ignorance of the real nature of the
Jiva. If bondage does not really exist, it follows that liberation
is also not real, because there can be such a thing as
liberation only if there is bondage in the first instance. There is
no night or day in the sun. The concept of night and day is
based only on the sun being seen or not seen. Brahman,
which is pure and without a second, existed without the
limiting adjuncts in the form of the vital air and sense organs
before creation started (i.e. during Pralaya). At the
commencement of creation Brahman, by association with
Maya, appeared as Hiranyagarbha, the Creator. This
Hiranyagarbha is not in essence different from Brahman. The
same Brahman became all the Jivas by association with all the
minds which are all modifications of Maya. Thus the Jiva too
is not in reality different from Brahman. The apparent
difference is only due to the limiting adjunct in the form of the
mind, which is only a modification of Maya and is therefore
not real in the absolute sense, but has only empirical reality.
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25. Before creation (i.e. during pralaya) nescience existed as
a positive entity (it was neither non-existent nor negative). The
universe was then covered by Maya which had merged in
Brahman. The universe being not manifest then, it could not

be described, nor even conceived, just as water in milk cannot
be separately seen. At the end of Pralaya, when fresh creation




is to begin, the will of the Creator is prompted by the vasanas
resulting from the continuous actions of all Jivas during the
past cycles of creation. Maya then becomes transformed as
this world of innumerable names and forms, in conformity

with the past karmas of Jivas.

According to Advaita Vedanta nescience is not mere absence of
knowledge, but is a positive entity. The Lord says in the Gita, ch.5.15,
'knowledge is covered by ignorance'. What covers something else has to
be a positive entity. Moreover, nescience is the material cause of the
universe. Only a positive entity can be a material cause and not mere
Abhava or non-existence. Nescience is neither absolutely real like
Brahman nor absolutely false like the horn of a rabbit . It is therefore
described as 'anirvachaniya' or indescribable. It has phenomenal or
vyaavahaarika reality, like the universe which is a transformation
(parinaama) of nescience.

During Pralaya all the Jivas remain merged in Maya along with their
vasanas. At the end of Pralaya these vasanas become ripe for
manifestation. The Lord then wills "Let me create the worlds" (Aitareya
Upanishad, I.i.1). Each Jiva then gets a body in accordance with his
vasanas and the effects of his past karma. See Kathopanishad, I1.2.7
which says that Jivas are born as human beings, animals, birds or even
plants according to their karma and in conformity with the knowledge
acquired in past lives.



