Satasloki
Slokas 46 to 50
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46.He who has become almost totally free from desire for sense objects,
whose desires have been extinguished, always yearns only for the Atma,
the attainment of which would result in his experiencing the infinite bliss
of Brahman. On attaining the Atma he becomes fulfilled. Thereafter he
continues in the body as a Jivanmukta, one who is liberated even while
living on this earth, till his Prarabdhakarma is exhausted, when his body
falls. On the fall of the gross body his organs do not depart to any other
world (as they do in the case of those who are still in ignorance). The
organs become united in the subtle body and the subtle body merges in
its cause, the Self (See Bhashya on Br. Up, III. ii. 11 and IV. iv. 7). After
that, where is this Jiva? There is no entity as Jiva left. He remains
merged in the Infinite Brahman, just as salt dissolved in water becomes
one with the water.
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47. When sea water is heated, the water evaporates and a solid mass is
left, which is known by the name 'salt'. If this salt is thrown back into
the water, it dissolves and merges with the water, losing its name and
form. Similarly, a person who has realized that he is the Self (Brahman)
becomes one with Brahman, giving up his name and form when his body
falls and he becomes a Videhamukta. Then his mind merges in the
moon, speech in fire, eyes in the sun, blood and seed in water and ears

in the quarters.

This verse is based on Br. Up. II. iv. 12 and III. ii. 13. See also Mundakopanishad,
3.2.8 and Prasnopanishad, VI. 5.

'His mind merges in the moon', etc -- The meaning of these statements is that the
presiding deities of the organs, who gave the organs the power to function, withdraw
their help when the person is about to die. The organs then become united in the subtle
body. In the case of a Jivanmukta, on the fall of the gross body, the subtle body merges
in the Self, as stated in verse 46 above. See Bhashya on Br. Up. 4.4.1 and 4.4.2.
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48. The presence of ghee in milk is known by the sweetness of milk.
That ghee is different from the milk though it is inside the milk.
Similarly, the presence of Brahman or the Self in all creatures is known
by the fact that the creatures are able to perform activities. That
Brahman, who is different from the creatures, is the place of rest of all
creatures who are fatigued by the activities in the waking and dream
states. (In deep sleep all beings are united with the Self and are free from
all the sorrows of the other two states, as stated in Chandogya
Upanishad, 6.8.1 and 6.8.2).The man of realization, having attained
Brahman, considers everything else as insignificant. There is no fear in
Brahman. Brahman is pure concentrated bliss. Know that Brahman,
who shines in the cavity of the intellect is immortal. Everything other

than Brahman is perishable.
This verse is based on the following Upanishadic statements:-- Ch.Up.6.8.1 and 6.8.2,

already mentioned above, Taittiriya Upanishad, 2.1.1; 2.9.1, Br. Up. 3.7.23. See also
Gita, 6.22.
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49. A large piece of multicoloured cloth is woven out of threads of
different colours. Though on a superficial view the cloth would appear to
have a separate existence of its own, it will become clear to a person who
ponders over its real nature that the cloth is nothing but the threads
with which it was woven. Similarly, this gross universe, known as Virat,
consisting of multifarious forms such as mountains, cities, human
beings, villages, animals and many other beings and things is woven
into, or pervaded by, the Sutratma or Hiranyagarbha, the macrocosm of
all subtle bodies. This Sutratma is woven into the unmanifest ether,

which, in turn, is woven into Brahman.
This verse is based on Br. Up. 3.8.3 to 8. The purport is that this whole gross universe
is pervaded by Brahman.
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50. Brahman reflected in the intellects of various bodies such as those
of human beings, animals, birds, etc, takes those forms. The one person
reflected in water appears as two, the original and the reflection.
Similarly, the one Supreme Being (Brahman) takes on, by His power of
Maya, innumerable forms because of being reflected in innumerable
intellects. So says Br. Up. in 2.5.19. The all-pervading (and non-dual)
Brahman appears, inscrutably, due to Maya, as the Jiva, by being
reflected in the limiting adjunct (upadhi) in the form of the intellect
which, being constituted of Sattva alone, is pure and so capable of
reflecting Brahman.

The jiva being a reflection of Brahman, is in reality non-different from Brahman. The
Jivas appear as many, different from one another and limited beings, only because of
the limiting adjunct, the intellect, just as the space inside a pot, though not different

from the total infinite space, appears to be limited by the size of the pot.
See also Katha Up. 5.9 and 5.10



