SRI RUDRAM

(with CHAMAKAM)

Commentary by
Sri R. MUTHUKRISHNA SASTRI,
Former Editor, Hitabhashini,
Thanjavur
&
Dr.S.SRINIVASA SARMA

Srimatham, Kanchipuram

Translated from Tamil by

P.R.KANNAN, Navi Mumbai

Page 1 of 97



i
GIRZEU\
SRl RUDRAM
TIHISTAT:

Anuvakam 1

Mantra 1

THET &g A9 3d1d 304 TH:|

THES TEq v a g ITHd o a7l ¢

Meaning: ¥%- Parameswara! d- your, F¥I4- to anger, TH:- prostration. 3IdT -Further, d-your, TW4-
to the arrow, TH: -prostration. d- your, gva+- to the bow, ¥H: 3¥q- may my prostration be. 3d-

Further, - your, sTg¥di- to the two arms, FH:- prostration.

Explanation: Three commentators- Sayana, Bhattabhaskara and Abhinavasankara- have written
commentaries for Sri Rudram. This present explanation has been written in accordance with these

three commentaries.

There are a total of 11 Anuvakams (sections) in Sri Rudram. In the first Anuvakam, the angry Sri
Rudra is pacified. From the second to the ninth Anuvakams, Sri Rudra is eulogised in many ways
and obeisance paid to him. In the last two Anuvakams, prayers are offered to Sri Rudra and

Rudraganas.

There are many terrible and calm forms of Sri Rudra. In order to pacify the terrible form of his,
obeisance is paid to his anger, weapons etc. How can there be anger in Sri Parameswara, the
blemishless one with all good attributes? The answer is that his anger in order to punish those,
who transgress his commands contained in Srutis, Smritis etc. and bring them over to the right

path, is only a good quality and not a fault.
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Following the etymology &+ sTaadItd = %x:, as Sri Parameswara drives away grief, or sin which
causes grief, he is called 'Rudra’. As he is prayed here for ridding his anger and being calm, it is
but proper that he is addressed as 'Rudra’. As anger is the basic cause of all types of grief, anger
is propitiated at the beginning itself. When Parameswara gets angry, his arrow will come in front;
he will then look at his bow. Then his two arms will go on to hold them. Hence anger, arrow, bow

and arms are prayed to in that order.

Parameswara's arrow etc. are to be worshipped like Devatas. Hence praying and paying
obeisance to them is but appropriate. Once Arjuna forgot the method of using Paasupatastra. In
order to learn it, Sri Krishna and Arjuna went to Kailasa. Parameswara asked them to bring a
certain weapon from the adjacent divine lake. When they both went to the lake, they noticed that
the weapon looked very terrible, surrounded by poisonous flames. Sri Krishna then chanted Sri
Rudram in order to pacify it and make it come to his hands. The weapon then reached his hands
in a calm and peaceful form. This has been mentioned in the Mahabharata. This shows that Sri

Parameswara's weapons like arrow etc. are full of dynamism and need to be worshipped.

It is said that it is necessary to know the Rishi, chandas and Devata of every mantra,
Abhinasankara's commentary describes these details. For this first mantra, Rishi is Aatreya,

chandas is Anushtup and Devata is Sri Rudra.

Dhyanam:

AT A Soete| G= [T ATETTd Aeae T |

AT A 1aa™ T&AT Id ATeraq AT |l

"One should meditate upon Maheswara, who yokes a brilliant arrow to his shining bow, pulled to

the ear; of handsome form, appearing like a warrior, youthful and accompanied by Devi."
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This mantra will be fully efficacious to one who practises Praajaapatya krichchram and chants the
mantra 11000 times. By doing circumambulation and prostration, while chanting this mantra,
Parameswara's grace, destruction of sins and leadership in society will result. The other practices

using this mantra are described in works like 'Rudra Kalpaarnavam'.

Mantra 2

77 =9: foraaHT e as@ o o |

fraT o=t AT qF AT AT E= g2
Meaning: ¥x-Parameswara! d- your, 3T T:- which arrow, fSradT- most auspiciously, T79a-
exists, o- your, #q:- which bow, f& T%a- is auspicious, @d- your, IT &=T- which quiver, faraT-

is auspicious, TIT- with that arrow, bow and quiver, 9:-us, H=Z- make us happy.

Explanation:

As usage of ‘lit’ is done in present tense also in Veda, Bhattabhaskara’s commentary states that
for the word ‘babhuva’, the present tense meaning of ‘exists’ should be understood. The other two
commentaries state the meaning: ‘Please grant me happiness from the arrows etc., which were
worshipped by me in the previous mantra and became calm-formed.” On this basis, the term

‘babhuva’ is interpreted in past tense.
The Rishi for this second mantra is Aathreya; chandas is Anushtup; Devata- Sambhu.

Dhyanam:

SATIed Aiedd TIeade AT 9T ISl aeqH = |

S CaSa AT AT AT AT AT TR EAHTE I |
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“One should meditate on Deva, who is seated in a chariot along with Devi, shining brilliantly, with
the form of a valiant warrior, with both arms decorated with bow and arrow, extolled by Devaganas

and with a smiling face.”

If this mantra is chanted constantly for twelve days excluding nights and without obstructing Nitya
karmas (daily obligatory duties), one will get the full efficacy of the mantra. This is a Mahamantra

meant for driving away famine and national calamities.

Mantra 3

IT T & T T LIATTHTIAAT |
TAT TEaqaT seaaaT RieartsEmnRedifs |

Meaning:

%5- Parameswara! d- your, sT9ITT-  that which does not terrify (with weapons), fo@T-  granting
worldly pleasures, JATI=TIAMT- granting Atmagnana, the cause of the happiness of Liberation, aT-
which, T:- body, TIT- that, <r=a®aT- granting the highest happiness of Liberation, TIaT- with
the body, Rifver=a- Parameswara, who, being the object indicated by Vedas, grant all pleasures
right upto Liberation, :-us, sf9=THeff2- grant the knowledge of Atmatatva (Self-Principle).

Explanation:

Abhinavasankara comments that having prayed for worldly pleasures in the previous mantra,
happiness of Liberation is prayed for in this mantra. Bhattabhaskara comments that some of the
calm forms of Sri Parameswara have weapons; some do not have; in the previoua mantra, the

form with weapons was prayed to and in this mantra, the form without weapons is worshipped.

Aghora- Form with weapons which terrifies persons without any reason is ‘ghora’; form which is

not terrifying is ‘aghora’.

Sivaa- auspicious, i.e. that which grants worldly pleasures also.
Apapakaasini- Here the term ‘Apapa’ indicates Brahmatmatatvagnana, which is opposed to sin.

As Upanishad states that on rising of Atmagnana, all sins are destroyed, it follows that Atmagnana
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is the enemy of sins. The form which grants or lights up that Atmatatvagnana is referred as

‘Apapakaasini’ here.

Girisantha- This term denoting Parameswara has been interpreted in many ways.

=Y = Farer Fertasgar =: srforer: of aarfa & fifvereT:
One who resides in Kailasa always and grants joys to all creatures.
RT- a2 fagsrei=uT of a9

One who resides in Vedas as their meaning and grants joys to all.

Y- 9ore [aee e A erasgraaent of adid
One who is in Pranava (Omkara) as the one to be meditated upon and grants the matchless bliss
of Brahmananda.

The Rishi for this mantra is Kaasyapa; chandas is svaraatanushtup; Devata is Sambhu.

Dhyanam:

LA Fegehel (g I AALATHR A |

= TERSSRTSIOT e T AT Tsif QT ||

“One should meditate upon Iswara, who has a smiling face, wears crescent moon on his head,

bears Ganga, has the daughter of Himavan (Parvatharaja) on his side, has three eyes, wearing

Vibhuti and serpents as ornaments and is the lord of Jivas (Pasus).”
Chanting and homam of this mantra are prescribed for the peace of Pasus (Jivas).

Mantra 4
Tty Rrfvera g ferasieay |
forat e at = =7 B = s

Meaning:

frfYer=a- Parameswara! oIt 9- which arrow,  #&q4d- for discharging on sinners, g&d- in the
hand, fawfd- hold, TRI=- Resident and protector of Kailasa, - that arrow, forat Fe-
make auspicious, T¥H- men belonging to me, SRTq- other moving and non-moving properties,

|T ZHT:- do not harm.
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Explanation:

Having prayed for attaining fulfillment of desires in second and third mantras, the Rishi prays now
in this fourth mantra for freedom from adversities. When Iswara has been addressed as
‘Girisantha’, the purport of using the additional term of address of ‘Giritra’ has been described in
Abhinavasankara’s commentary as follows: “Sri Parameswara has assured that if one worships
him now, though he might have erred in the past, Iswara will grant him a virtuous mind and protect

him. ‘Giri’ is the word of assurance; ‘trayate’ means he protects, being firm in his assurance.”

Mantra 5

fora a=gT T Miem=aT a=mte |

TAT T THSRIEAEH THAT T8 |

Meaning:

fif¥er-  Parameswara, residing in Kailasal  @T- you, ==1- to attain, fora= s==T-  with
auspicious words (of praise), IT9T- in which manner, T:- our, @& SIWIq =d- these moving objects
like men and animals, 313&H- free from disease, qHAT:- with good minds, i.e. being comfortable,

9~ will become, in that manner, TETHI- we pray.

Explanation:

In this fifth mantra, fulfilment of desire and prevention of misery are both prayed for.

Girisa- Variously interpreted as resident of Kailasa, propounded in Vedas, Iswara of Kailasa,
clouds and Pranava (omkara).

Achcha- This word is ‘Avyaya’ (an indeclinable particle in Samskrit grammar); is used ‘long’
(dirgha) (achchaa) in Vedic time. Sayana has interpreted this term to mean ‘Praptum’ (to attain);
Bhattabhaskara as ‘abhimukhikaranam (to make one see him). But Abhinavasankara interprets
this term as one of addressing Parameswara, meaning ‘Pure One!” A special meaning results from
this interpretation: By contact with the praises of sinners, Parameswara does not acquire any
blemish; he remains ever pure. By contact with impure water from the streets, the water in the
ever pure Ganga does not become sullied. On the other hand, the other waters, by contact with

the Ganga, become pure, like the Yamuna. Similarly, the words in praise of the ever pure
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Parameswara uttered by sinners become very sacred by contact with Parameswara. Hence such

words are described in this mantra as ‘Sivena vachasa’'.

The fourth and fifth mantras together form one mantra; the Rishi is Gautama; chandas, Gayatri;

Devata, Rudra.

Dhyanam:

HRITHRT TIT T TSTH I ad A AT A2 aH |

AT R AR =TT S AeT JRTiEase |

“One should meditate on Sri Parameswara as shining with the apparels of war worn on the body,
with a gentle smile which destroys the Three Cities, intending to destroy the demons, having Meru

mountain as bow in his hand, seated in the chariot of Earth and the enemy of Three Cities.”

This sloka brings out the appearance and attitude of Sri Parameswara during the destruction of
the Tripura. If these two mantras are recited constantly for 21 days, the full power of the mantras

will be attained. Evils like untimely death etc. will go away by chanting this mantra.

Mantra 6
AETFTARTAhHT TTHT 347 [T |
AETE AT STEAT HATH AT |

Meaning:

FfgahT- One who speaks in favour of devotees, #:- the best, ==T:- the in-dweller among
even Devas, fsro%- Parameswara, who is the doctor, who treats all troubles including sin,
disease, samsara, poverty etc., H‘oﬁ?{ Feid- serpent, scorpion etc. which trouble directly, #aTer
ITqeT:- demons, ghosts etc. who trouble indirectly, S#9I- destroying,  seTar=d-

may speak in my favour.

Explanation:
Even if we worship and pray to Sri Parameswara, how can he protect us, when there are Yama,

Chitragupta et al, who prescribe punishments in accord with sins, and Devas, who are witnesses
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to the sins? This mantra states in response to this doubt that nobody else can cause any trouble
to those who have received the grace of Parameswara.

Adhivakata- one who speaks in favour of his devotees. As a fruit of the excellent act of worship of
Parameswara, he speaks in favour of his devotees. Hence it is not a deficiency.

Prathama:- This term settles the doubt as to whether Yama would cease to punish even if

Parameswara recommends.

"7 IATHT TAH [EAT AT el Agiy:"
"THTSETOT T2 Hgsd? o daari ToH o saa+”
"TT < FAQAY Aglad i Td-

T8 THE Faton fefa fasfea =@

“The first among Devas, the best in the world”.

“‘Maheswara, the first among Iswaras, the first among Devatas”.
“One who is called Mahadeva among Devas- Devas prostrate to him and live in Devaloka”.
From the above passages of Sruti, Smriti and Itihasa, it is clear that Parameswara is the greatest.

How can a devotee of his, who worships him, be punished by others, who also adore him?

It is not only that the devotee of Parameswara will not be troubled by others, but praised indeed.
This is signified by the term ‘Daivya:’, which means the in-dweller of Devas. Being the in-dweller,

Parameswara induces Devas to praise the devotee of his.

Bhishak- This term means doctor. Like bodily disease, there are many other afflictions like sin,
grief of samsara, poverty etc. Sri Parameswara treats all these afflictions. Hence another Sruti
says ‘Bhishktamam tva bhishajaam srunomi’ (the best among doctors). ‘Bhishak’ also indicates
that Parameswara is full of compassion. One, who diagnoses the cause of a disease, may
sometimes resort to surgery. Though surgery is troublesome to the sick person, as it is performed
for the ultimate well being of the patient, the surgeon is praised as compassionate and not
castigated as cruel. Similarly though Parameswara, the doctor who treats the disease of Samsara,
punishes the evil Rakshasas, serpents etc., their sins get washed away this way and they might
attain good state in course of time; hence it becomes certain that Parameswara is kind-hearted
even in that act.

aTHse TSI =vor B4 Sa: |

CREIEcE R EYRRCL EIE RIS ol
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In this sloka from Sivapurana, it is said that the term ‘Bhishak’ refers to the compassion of

Parameswara.

Jambhayan Adhyavochat- The prayer is that after destroying the devotee’s enemies,
Parameswara should speak in his favour. If Parameswara is not capable of destroying the
devotee’s enemies, whoever they might be, the prayer would be that he should first speak in the
devotee’s favour and then destroy the enemies. As Parameswara is capable of easily destroying
anybody at any time, the prayer is that first he should destroy the enemies and then speak in the
devotee’s favour. If he punishes others for the sake of protecting the devotee, who has taken
refuge with him, the other Devas might ask ‘Is it proper to protect this person, who has committed
many sins?’ At that time, Parameswara would say ‘This person surrendered to me and praised me
in many ways. Where is his sin still left? Is he not an excellent person of merit?’ etc. That is why

the mantra does not say ‘adhibruvan jambhayatu’, but says ‘jambhayan-adhyavochat’.

Hunters, who indulged in many sinful deeds in the forest, once climbed a bilva tree and kept
plucking bilva leaves and throwing them down. There was a Sivalingam at that place; the hunters
were unaware of it. However, as the bilva leaves dropped by them fell on the Sivalingam,
Parameswara considered the hunters as his devotees and ordered after their death that they be
brought to Kailasam. When the emissaries of Parameswara came to take them to Kailasam
accordingly, Yama’s emissaries opposed them. Parameswara’s emissaries defeated the
emissaries of Yama and took the hunters to Kailasam. Later when Yama, Chitragupta et al
approached Parameswara and asked him, ‘These hunters, who have committed many cruel sins,
deserve to be punished by us. How can they be brought to Kailasam?’ Parameswara replied, ‘As
these hunters have dropped bilva leaves on me knowingly or unknowingly, their sins have been
washed away. Hence you have no power to punish them.” Many such stories are found in the
Puranas of Siva. In these stories it is seen that after the emissaries of Yama were driven away,

Parameswara spoke to Yama, Chitragupta et al in favour of the hunters.

In this same Rudram, it has been stated ‘Raksha cha no adhicha Devabruhi’, which means

protection first and then making favourable recommendation.
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Chanting this mantra is capable of completely destroying miseries from Rakshasas, spirits,
poison, fever etc. Hence this mantra has been hailed as ‘kavacham’ (armour) by Maharishi
Bodhayana.

Rishi of this mantra is Kanva; Chandas is Anushtup; Devata is Sambhu.

Dhyanam:
FeETEHITor FTATT ATATA AT |

SAACATARHHTY eATALS A= |

“One should meditate on Deva, who wears half-moon on the head, conqueror of Yama, having
snake as yagnopavita, brilliant as blazing fire and three-eyed.”

Reciting this mantra 50,000 times will confer its full power on the person who recites.

Mantra 7
ST TEATHT R 3T TYEASAA: |
T = g1 &7 ATHAr feg f&ar: ageem aut g2 29e |

7:- Parameswara, who has been described in the previous mantras, Tmg:- red-coloured (at
dawn), 3T®U:- of a bit less deep red-colour after dawn, 3d- further, &Y:- golden-coloured (after
some time), HHIIA:- very auspicious, ¥HT- shines as Surya, directly perceptible. z#i- to
this earth, &f%a:- on all four sides, fe&-  in the directions, fo@m:- staying, Fg&em:- in
thousands, I = %&T:- whosoever Rudras are, UHi- of all these, gs:- anger, qq THE-

get rid of by praise, prostration etc.

Explanation:

Parameswara has eight forms- Earth, Water, Agni, Vayu, Akasa, Chandra, Surya and Yajamana
(individual sacrificer). Of them, Parameswara of the form of Surya is praised in the 7t and 8t
mantras. The zone around Surya appears red-coloured at dawn time, a less deep red in colour
after some time and golden later. Surya mandalam is praised as ‘Sumangala:’ —very auspicious,
because it drives away darkness, dew etc. and brings comfort to all. Were there no Surya, the
entire world will become inauspicious, enveloped in darkness. Just as Sun’s rays pervade the
entire world, thousands of Parameswara’s ganas (armies), whose appearance is same as

Parameswara’s, are spread in the earth region all around in many places and bless or curse
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people according to the merits and sins they commit. We douse the anger of Sri Parameswara of
the form of the Sun’s zone and Rudraganas, who are spread everywhere in thousands, by songs

of praise, prostration etc. May all of them bless us.

Heda:- This word has two meanings- dishonour and anger. Dishonour arises by not performing
acts as laid down in Vedas and anger because of performing acts prohibited in Vedas. It is said

that we nullify these two aspects.

Mantra 8

T ArsTEUTT  Aeyar  Eertga: |
A AT AZATFALZRT: |l

A faeaT ATty 7 g gEAra 7 0

Meaning:

T:- Parameswara (who),  #tenfia:- he, whose neck is black-coloured due to retaining Kalakuta
poison, fa=Ifad:- deep red in colour, HT- present in the directly visible Suryamandala,
Faqdfd- travels in the sky. T 39- Even cowherds, UAH- this Rudra of the form of
Surya, 3~ see. 3agm:- Even innocent women, who fetch water ~ 3/g9<- see. T9H- This
Rudra, =T sgat=- all creatures (like bull, sheep etc. see). q:- Parameswara of the form of
Aditya, 39:- being seen by us, :- us, FSATA- may give us comfort.

Explanation:

Having pacified through the 7t mantra, the Rishi prays in this 8t mantra for fulfilment of desires.
Sri Parameswara himself travels in the sky in the form of Suryamandala every day owing to
compassion that everyone might see him. Hence even unlettered, innocent people get an
opportunity to look at Sri Rudra directly. Generally, while referring to uneducated people, it is
usual to cite cowherds as examples. It is a practice to say ‘Aabaalagopalam’. In accord with that,
9T 39 has been mentioned. Women, who fetch water, and who lack even the knowledge
possessed by cowherds, look at this Rudra of the form of Suryamandala. Not only that; even
animals like bull and sheep see and enjoy the Sun. The true form of Advaita, Sachchidananda, is
beyond the reach of anyone’s intellect. The form with attributes, residing in Kailasam, is capable of

being known only by worshippers. However the form of Sri Parameswara as the Suryamandala
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can be seen and enjoyed by all creatures. May Sri Parameswara, who, out of great compassion,
travels in the sky so that all may have darshan and attain to higher state, bestow comfort on us;

this is the prayer.

Chandas for 7th mantra: Aasthaara pankti; for 8t mantra: Jagati chandas, having six parts. Rishi

for both the mantras is Marutvaang; Devata is Sri Parameswara of the form of Aditya.

Dhyanam:
HUSAT AT (0 T ISy =eaaq |
Fuediiata gafieded SraddHagedadd |

“One should meditate on Sri Parasmeswara, who is in the Suryamandala, of golden hue, with a
brilliant form, with pleasant smile, served by thousands of ascetics, possessing power not

subdued anywhere and having harsh rays.”

By performing Prayaschitta called ‘kruchchram’ first, followed by chant of the two mantras- 7th and
8th- continuously for 16 days without break, one will attain the full power of the mantras. If one,
who has performed Purascharanam (repetition of mantra along with homam) as mentioned above,

chants this mantra during drought, there will be rain.

Mantra 9
THT ITEq ATAI AT TEHTATT HIY |
FAT T T AATAISE TEATSHFL 7 |

Meaning:

gA1ed- possessing thousands of eyes, Iﬁ'gf@r— bestowing everything desired by worshippers,
ferftaTa- to Sri Parameswara, with blue throat, =#: 3¥q- may my obeisance be. FT-
Further, 3%F- to this Parameswara, @caT9:- Pramathaganas nearby, - who are present,
J¥T:- to them, Agq- 1, =H:- prostration, 3THTH- perform.

Explanation:
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The Rishi prays to Sri Parameswara, who sports a blue throat, for obtaining his grace. As
Parameswara holds Kalakuta poison in his throat, he is called Nilagriva. As he is worshipped here
with this name, we are reminded of a special greatness of his. When the Milky Ocean was
churned for obtaining Amrita (nectar), poison, Chandra et al came out. Of them, Parameswara
took the poison and Chandra; he kept the terrible poison in his throat, thus hiding it from sight and
placed Chandra, who gives happiness to all, on his head. In the same way, as he ignores the

defects in us and hails our good qualities, it is clear that he can be very easily pleased.

Sahasraakshaya- The term ‘Sahasra’ here does not mean a thousand, but innumerable. As his
vision extends everywhere, it is clear that he will directly see us worshipping him, wherever we
are. As Sahasraaksha also refers to Devendra, the interpretation can be that Parameswara is also

in the form of Devendra.

Midhushe- This term can also be interpreted as one who showers rain and protects the world, or

being male, he produces baby by bestowing his virya.

Chandas of this mantra is Anushtup; Rishi is Sambhu; Devata is also Sambhu.

Dhyanam:

TR AHTAT AT efaeregiad |

ST AT e ATEN AT Higd f2rae |

“‘One should meditate on Sri Parameswara, whose form is splendorous like Chandra of the
autumn season, with brightness causing happiness; who is seated on a throne and accompanied
by Parvati.”

By reciting this mantra repeatedly, one can get the blessing for a good son.

Mantra 10

THY graTed @ sa T |

m%rﬁaw U GIAT AT 99 1l

Meaning:
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w¥9:- Bhagavan Parameswara!  &+=a+:- of your bow,  39HT: sfaar:-  (tied) in the two ends,
ST7- the bowstring, @- you yourself, YH¥- untie. - your, 2g&d-in the hand, aT:- which,

ZU4d:- arrows (are present), dT: 9- them also, 9XTd4- take away (from direct presence).

Explanation:

Bhagavan Parameswara! Please untie yourself the string tied at both ends of your bow. Please
also hide from our vision the arrows that you have.

The Rishi prays for withdrawal of weapons through six mantras starting from this tenth mantra.
Bhagavan is so called as he has six qualities, viz. lordship, vigour (or dharma as per certain texts),
fame, wealth, knowledge and dispassion. As it is not possible for anyone else to nullify the bow-
string, arrows etc. held in the hands of Sri Parameswara, who has the six qualities in full, the
prayer is that the Lord himself should nullify them. Only if the string is strung in the bow, it is
possible to string arrows and discharge them. In order to prevent that, the Rishi prays to the Lord
to untie the string itself. Even after the bow-string is untied, as the arrows in the Lord’s hands look
awful as if waiting to devour the entire world, the Rishi prays that those arrows be also hidden

from his vision.

Mantra 11
HATH e TgeTer A |
fRefef eream=t @ foar 7: gaar 9

agaTta- One with many eyes!  araqd- One with many quivers! @&- you, &d:- your bow,
FFaa- with untied bow-string, 9=aT=i- of arrows, ¥@T- edges, fHed- blunting, 7:- to us,
fora:-  with auspicious form, H#AT:- with favourable thoughts, #a- be.

Explanation:

After praying for removal of the arrows from sight, the Rishi, still feeling afraid, prays now for
blunting the edges of the arrows. If one is capable of seeing only limited places and has only
limited arrows, he can be made to be favourable to us, once he has thrown away the arrows. As
Sri Parameswara has limitless number of eyes, is capable of seeing everywhere and possesses
limitless quivers and arrows, the Rishi uses the two terms of address, ‘Sahasraaksha’ and
‘Satheshudhe’ to indicate this fact. Even if the arrows have been blunted, if the discharging warrior

is cruel, he might trouble us somehow. Hence the Lord is prayed to be ‘Sivo bhava’. As there is no
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use of showing a kind face if there is no compassion in the mind, the prayer also says ‘Sumana

bhava’.

Mantra 12
e &g: FarEAT ferey aorat 3 |
AT AT Al |

Fafad- Of Parameswara, &:- bow, fas3- may be bereft of string.  TIaT 3d- also quiver,
faerea:-  be bereft of arrows. #3- Of this Parameswara, =ua:- arrows, =¢- be destroyed
with no powers to harm, ﬁ'&E\ﬂT@T:- sheath of sword, 3T:- be bereft of sword. (Alternative
meaning: ogfa:- sword, 3T9:- be powerless.)

Rishi of the three mantras-10, 11 and 12 is Narada; Chandas is Anushtup; Devata is Rudra.

Dhyanam:

S G [ETFRTE A THIZALATH |

AT ST T eqTATE e w59 |

“One should meditate on Sri Rudra, who is brilliant like a crore of Suryas, with flaming Agni on the

head, with awful serpents as ornaments and having many types of weapons.”

Mantra 13

7T T Zfawigew g&d a9d 7 4 |

TITSEHT [BECGEECER D R ?Q‘ﬂ'@f [

Meaning:

HIg=a- One who grants desires of devotees!  IT- which, 2fd:- the weapons like sword which
exist,  d- your, TF¥d- in the hand, &:- the bow, T¥a@- is present,  F&HAT- causing
disease-free state of devotees, TIT- with those weapons and bow,  @H- you, 3FHT- us,

fesa:- from all types of dangers,  Tf¥s¥qsI- may protect always in all respects.

Explanation:
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After praying in the previous three mantras for withdrawing all weapons, the Rishi prays now for

protection using those weapons.

Mantra 14
THES AEATLLATITATAATT o0 |
IATFATHA o THI ITgT a9 gea |l

Meaning:

d- Parameswara! Your, HTddm™- not ready to harm, geTa- but capable of harming,
AU~ to weapons, ¥H: IFJ- may my prostration be.  3d- Further, d- your, SHTII- both,
a'l‘g‘m"r- to the hands, d4- youir, gvad - to the bow, - prostration.

Explanation:
Having prayed in the previous mantra, the Rishi prays again to the weapons etc. The term
‘bahubhyam’ denotes two hands; hence saying ‘ubhabhyam’ again is due to the fear causing

shiver on seeing the weapons in the hands.

Mantra 15
T AT giaeen gorg e |

AT T YT AT T 0

Meaning:

d- Parameswara! Your, &va:- of the bow, gfd:- weapon of arrow, 3EHT- us, TRIUE-
ignore, i.e. protect by not coming near us. 3- Further, @@- your, I Y- the quiver, which
is there, TH- that, &9~ our, M- in the group of enemies, i.e. in the inimical heap of sins,

or at a long distance,  4f2- place.

Explanation:

In these mantras, prostration and prayer are occurring alternately. Having prostrated through the

previous mantra, the Rishi prays now: “Please do not use your arrows against us and protect us.

In case there are many sins with us, hindering your protection, kindly place your weapons in that

heap of sins and destroy them.” ‘Aare’ means the group of enemies. As sin is our worst enemy,
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‘Aare’ was interpreted to mean heap of sins. The meaning of group of other enemies would also
be appropriate. If we take ‘Aare’ as an indeclinable particle of Samskrit grammar, we can also

interpret as ‘please keep your weapons not near us, but at a very long distance from us.’

For the three mantras- 13th, 14th and 15t- Rishi as well as Devata is Sri Parameswara himself;

Chandas is Anushtup.

Dhyanam:

HUIHQH<H§"°{HII(<\’IHIﬂl@{i*l{\)‘lltlull‘lIQ“ICJJg“-IH\ |

FTALAHEALCHATT g ST (9. (OATsharong |

“One should meditate constantly on Parameswara, whose twin feet are reddened by the pollen of
the flowers from the garlands worn by groups of Devas on their heads, who is the father of all the

worlds, holding the bow called ‘Pinaka’ in his hand and accompanied by Parvati.”

The fruit for these three mantras is said to be destruction of enemies.
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e saT:

Anuvakam 2

Mantra 1

THT RXvTaTgd F9T= fRert = 9aq g 99: |

Meaning:
fgTvaarga — with arms decorated with golden ornaments, or with golden arms, #AT=I — being
head of the army,  f=9i — of directions, 9qd 9 - to Parameswara, lord also of, qH: —

prostration.

Explanation:
Parameswara with weapons etc. was adored in the fifteen mantras of the first Anuvaka. The Rishi
pays obeisance to Parameswara in the eight Anuvakas starting from the second, by describing his

manifold glory. Here he prays to Parameswara as Sarveswara (lord of all).

From this mantra upto the mantra “II: sgqfad¥rs a1 997, the mantras have ‘nama:’ at the

beginning as well as at the end of each mantra; hence these mantras are called ‘ubhayato

namaskara mantras’. That is, “THI T%(quugq 9T {29 = 993 79’ is one mantra; like this many

mantras are seen further.

Disam cha pataye nama:- If obeisance is paid to Parameswara, who is the lord of directions, the
doubt arises as to how he becomes the lord, when Indra, Agni et al are famous as the lords of
different directions. To dispel this doubt, the descriptive term ‘senanye’ has been given. This
makes it clear that Devas, Gandharvas, humans et al are all armies and that Parameswara is their
lord. Hence the lord of directions is also Parameswara. Under his orders Indra et al are ruling the

different directions.

In order to clarify that Sri Parameswara alone is the lord of all moving and non-moving objects like
Indra and others, another descriptive term ‘Hiranyabahave’ has been used. This can be
interpreted to mean ‘one with arms decorated with golden ornaments’, or ‘one with golden arms’.

‘Golden arm’ is but an ‘upalakshanam’ (characteristic indicative of much larger canvas). It means
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that from toe-nails to the hair on the head, everything is golden. Vedic passages like ‘Aabhranakat
sarva eva suvarna:’; ‘Hiranyabahave hiranyavarnaya’; ‘yathapasy: pasyate rukmavarnam’ etc.
describe Parameswara as golden. There is a vidya called ‘Antaraaditya vidya’ in Chandogya
Upanishad. There the golden Parameswara is said to be the lord to be worshipped. The term
‘hiranyabahave’ here also refers to the golden Parameswara mentioned in that vidya. In that
vidya, Parameswara is described as the lord of all worlds. Hence the term ‘Hiranyabahave’

indicates that Parameswara is the lord of all Devas including Devendra.

Mantra 2
THT AT FRATT: TYAT Tq7 79 |

Meaning:
gheRareT-  with leaves of karmas of satvic, rajasa and tamasa (tranquil, passionate and dull
karmas), F&¥T:- to Rudras in the form of trees forming the universe, ¥H:- prostration.  T9AT

7dd — to Parameswara, who is the lord of all creatures, =:- prostration.

Explanation:

Pasunam pataye nama:- The term ‘Pasu’ here does not indicate just animals like bulls and sheep.
It refers generally to all creatures with two legs, four legs etc. Parameswara is the lord of all the
creatures. The two terms ‘Harikesebhya:’ and ‘vrikshebhya:’ describe how all creatures are called
‘Pasu’ and Parameswara as ‘Pasupati’. It is common that animals which are tethered with rope
are called ‘Pasu’ and one who controls the Pasu as he pleases is called ‘Pasupati’. Similarly as all
creatures are bound by the ropes of samsara of their karmas, they are called ‘Pasu’; Sri
Parameswara is called ‘Pasupati’ as he induces them to engage in respective actions and opens

the knots finally.

In the latter mantra ‘Namo vrikshebhyo harikesobhyo namastaraya’, Sri Parameswara is
described to be in the form of trees; hence ‘vriksha’ here is interpreted to mean ‘samsaravriksha’.
Upanishad, Gita etc. describe samsara as tree. Just as trees grow on account of green leaves on
top, the world grows on account of many types of karmas given in Karmakanda; hence karmas
are shown as leaves for the tree of world (samsara). As leaves are at the top of tree, they are

called ‘kesam’ (hair) here.
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It is usual to describe satva guna as white, rajoguna as green or red and tamoguna as black. In
Karmakanda, many karmas of satvic, rajasic and tamasic types are described. Hence the term
‘Hari’, which denotes the green-coloured rajasic karma, is ‘upalakshanam’ (characteristic

indicative of much larger canvas) for the other two types of karmas.

Mantra 3
Tregogea feadfiaa 72f= ga3 790

Meaning:
TRT<TT — of mixed colour of red and yellow, like tender grass, feafiwa- brilliant with Gnana,
7oft9T - for the Vedic and Tantric paths, 9q% — to Parameswara, who is the pioneer of, dH: —

prostration.

Explanation:

The path shown by Vedas to attain Moksha (Liberation) is said to be ‘Vedic’ and that shown by
Tantras is ‘“Tantric’. Now a doubt arises as to why Tantric path is mentioned here, when it is an
established truth that as some of Tantric paths are opposed to Vedas, they are not to be followed.
In order to dispel this doubt, the descriptive term ‘tvishimate’ has been given. Parameswara,
brilliant with Gnana, i.e. omniscient, has written Tantra Sastras also with the benevolent intent that
though those who have right to follow Vedas are not to follow the Tantric path, those who have no

such right to Vedas may attain the high state by following Tantric path at least.

Mantra 4
THT AT AT =T 9ad 99 |

Meaning:
F¥qaTa- Seated on the Bull, far=arfaM- harming much (the evil persons through their food

itself), T=I- of all foodstuff, 7aa- to Parameswara, who is the lord of, T®:- prostration.

Explanation:
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Skanda Puranam says that it is Dharma, which has become the Bull, the vehicle of Parameswara.
As all foodstuffs grow through dharma alone, it is but proper that the Lord, seated on the Bull,
which is of the form of Dharma, should be the lord of all foods grown through dharma. It is also
understandable that Parameswara, the Lord of foods, harms some people through the very food

they eat.

Mantra 5

THT g ATaA A T 9ad 74: |

Meaning:
Zihema- To one with dark hair (ever young), SUdIfad- wearing yagnopavita, T of

those filled with knowledge, wealth etc., 9d¥- to Parameswara, the Lord of, ¥:- prostration.

Explanation:

Samaveda says that Parameswara is the brahmana among Devas. The term ‘upavitine’ here may
be understood to denote that also. As others have become well nourished by worshipping him, he
is also called ‘Pushtipathi’. As one has to be in excellent state of health to bestow nourishment on
others, the term ‘Harikesaya' indicates that the ever youthful Parameswara is full of all

nourishments.

Or, ‘Pushtanam pathaye’ can be interpreted as ‘lord of nourishments’, i.e. their protector. ‘Pushtis’
are of ten types: Vak (speech); Gnana (knowledge); Sarirendriya (sense organs); Grihakshetra
(home and fields); Dhanadhanya (wealth and food); Praja (offspring); Pasu (animals); Grama

(vilage); Dharma (righteousness); Animadi (eight great Siddhis like Anima etc.)

Mantra 6

AHT HAHY %cﬁ SRTAT I 79 |

Meaning:
wae=7- Of creation, ¥d- one like a weapon, SRTdi- of the world, 9d3- to Parameswara, the

Lord of, & #H:- prostration.
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Explanation:

Sri Parameswara is like a weapon to cut off the tree of samsara. The idea is that the samsara
bondage will be cut off only with his grace. The terms ‘Pasunam pataye nama:’ and ‘Jagatam
pataye nama:’ both refer to his being the lord of the worlds. However, ‘Pasunam pataye nama:’
means that he is the cause of bondage of Jivas and ‘Jagatam pataye nama:’ refers to his being

the cause of their Liberation.

Mantra 7
THT TETATAATIE T &ST9 I 79 |

Meaning:
% d- To the destroyer of the sorrow of samsara, FTqarta-  one who protects the world with
bow readily strung, &=ToTi- of the bodies, 7d4d- to Parameswara, who is the protector and

lord of, #H:- prostration. This can also mean that he is the lord of holy places.

Mantra 8

RS USIRIFESIR FATET Tqd 79 |

Meaning:
gama- Charioteer, driving the chariot of the world, g~am@- of the form of Atmajyoti (Light of
Self), incapable of being harmed by anybody, a=mi- of forests, 9a¥- to Parameswara, the

lord also of, €H:- prostration.

Mantra 9
THT AT TIIq FATON qqd 99: |

Meaning:
Tfgara- Of red colour, ®radd- Remaining everywhere and protecting everything, ~ J&ToTT qa3-

to Parameswara, who is also the lord of trees,  =#:- prostration.
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Explanation:

It is noted that the complexion of Parameswara, who is the origin of trees, is red.

Mantra 10
THT Fieor ariorsTr FEATO 993 99 |

Meaning:
7fero-  To Lord of seven crore Mahamantras and secret Upanishads, oS- Knower of
dealings in all regions, like a trader, #erori-  Of areas difficult of access like mountains, rivers,

forests etc., 9ad- to Lord of, :- prostration.

Explanation:
The last passage can also be interpreted to mean that Parameswara is the lord of very esoteric

secrets of dharma and adharma, languages and regions.

Mantra 11

THI Ay ATRaeharA ae =T 9ad 74 |

Meaning:
qa=a3d- To one who nourishes the earth, i. e. all inhabitants of earth, aTRa=Far@- residing in

devotees, MWefMT 9a3- to Parameswara, the protector of trees, plants etc., =#:- prostration.

Explanation:

Vaarivaskritaaya- This can also be interpreted as Bestower of wealth; help in earning wealth; of
the form of Vishnu or Varuna whose abode is in water. There are a lot of passages in Puranas in
support of the fact that Parameswara resides in the devotees’ bodies:

"TATITRAHTALTATIT AT e e |

T4 TH ATEATHA HaeaaqTaT: I"

"ferae qqurer fRems T < |

Teohd TOahAT T8 Fid qa |l

STRTAT AThehTd: T " etc.
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“Just as iron heated red-hot in fire is no longer ordinary iron, my devotees will no longer be
ordinary persons in my presence.” The idea is that they should be considered as forms of Siva
only. “What is there to be done by men to Siva, who is complete in himself? Whatever is done to
devotees of Siva is as good as done to Siva himself. For Siva, who has no body, the devotee’s

body is his.”

Mantra 12

T IYATITATERRTT T qa T 79 |

Meaning:
IFAET- To one who makes loud sound (in war etc.), aF<qd-  destroyer of enemies,
U=t<T 9q3- To Easwara, who is the lord of soldiers, H:- prostration.

Explanation:

As this mantra says Siva is the lord of soldiers, there may arise a doubt as to whether he would
need their help in conquering his enemies. The term ‘Aakrandayate’ serves to dispel this doubt.
This means that he is capable of destroying his enemies without the assistance of others. He is
also not in need of any weapons for this purpose. The term ‘Uchchairghoshaaya’ conveys that his
‘hunkara’ sound is itself enough for that. For Parameswara, who destroyed Tripuras with a smile,

Manmatha by a mere look and Yama with nails, where is the need for weapons?

Mantra 13
TH: FeAd (AT GTad qeadT aqd 74: |

Meaning:
FeadTaTT - Pervading in all worlds, &mad- One who runs (in order to save devotees), Tt 90 -

to Parameswara, the lord of the virtuous, #H:- prostration.

Explanation:
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Siva is hailed as the lord of the virtuous, as he runs in order to save them, like a cow after its calf.

The fact that pervading everywhere, he protects all is mentioned in detail in the Grihya of

Vaajasaneyis. The mantras there like "T9T T3ATHT= Faed AT F¥IX" meaning: ‘While drowning
in water, traveling on foot, going in forest, prostration to Rudra present in those places; may he

bestow well being on me’ must be chanted.

The whole of this second Anuvakam is a single mantra; Rishi is Manduka; Chandas is Maha

Gayatri; Devata is Sri Rudra.

Dhyanam:

ThTA AT ST H ST 23 |

AT qLH THTHIA T8 AT |
“One must meditate on Parameswara, wearing pearls on all limbs and crescent and Ganga on the

head and seated at the foot of Kalpaka tree along with Umadevi.”

By chanting this mantra a number of times as per rules, destruction of enemies and attracting

people and wealth will be attained.
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SRIRISEIEE

Anuvakam 3

Mantra 1

THEAEATATT HeATiad straamt et aaq % 749 |

Meaning:
TgaT™™@-  To one who subdues enemies, or bears devotees’ faults, =rfa=-  capable of
striking enemies well,  m=ATEIAT-  of armies, capable of facing and striking alll, Tad- to

Parameswara, the lord of, 7H:- prostration.

Explanation:

Like in the second Anuvakam, here in the third Anuvakam also, Parameswara is worshipped as
the Supreme Lord in the first eight Yajurmnatras. For the term ‘Aavyaadhininam pataye’ meaning
the lord of valorous armies, the two adjectives ‘sahamanaya’ and ‘nivyadhine’ explain the reason.
Is it not natural that Parameswara, who subdues and rules over all and strikes the enemies, is the
lord of valorous armies? Though he is the head of valorous armies and strikes the enemies, when
it comes to his devotees, he ignores their faults and bestows his grace; this is conveyed by the

adjective ‘'sahamanaya’.

Mantra 2
TH: FHATT IR0 T Tqd 79 |

Meaning:

FFATI- the best (among thieves), HfEwo- holding sword in the hand, F=™T- of thieves,
who steal stealthily, a3~ to the Lord, #W:- prostration. (¥d9:- thief, who steals stealthily;
d&h<:- robber, who steals openly.)

Explanation:
Parameswara, the lord of all, is also the lord of thieves. That does not cause any blemish to him.

Sri Parameswara pervades the bodies of persons like thieves in the form of Jiva and Easwara. Of
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them, it is the form of Jivatma of thieves, which is reviled in Sastras. That the all-pervasive
Paramatma also pervades the bodies of thieves is what is conveyed through descriptions like
‘Sthenaanam pataye’ etc. The import is that mediation on Parameswara in that manner also leads

to accrual of merit.

Alternatively, the import could be that Parameswara, who is kind to devotees, being the lord of
thieves also, rids them of their sins and protects them, if they surrender to him.
This should not be interpreted to mean that Parameswara is omnipotent and hence is also the

best of thieves and steals others’ property.

Mantra 3
T FrefEror fere aewror a9y T |

Meaning:
ﬁr@r@mﬁr- Holding arrow in hand for stringing in the bow,  TYf®d- having quiver of arrows,
TERLI0-  of robbers, who steal openly, 9q3- to Parameswara, the lord of, #H:- prostration.

Explanation:

In the previous mantra, the term ‘nishanga’ was interpreted to mean sword. Here the term
‘nishanga’ has been interpreted as arrow held in hand for stringing in the bow. Another meaning
based on the etymology fAa¥i+ &=t = T, very kind to devotees, has also been given. But in the

context of TERLTUT 9a9, this meaning does not seem appropriate.

Mantra 4
THT agd TRagd TqEAT 999 99 |

Meaning:

Fgd- In the form of one who cheats the master and steals his material sometimes, being his
confidante, @3 d- also in the form of one who cheats the master at all times and in all matters,
wIA-  of people associating as confidante and yet stealing without others’ knowledge, ¥a3-

to Parameswara, the lord of, +«#:- prostration.
Page 28 of 97



Explanation:

One who comes from outside and steals at night without anybody knowing it is ‘Sthena:’. One who
is with the master and yet steals any time, either in day or at night, with nobody knowing it is
‘Sthayu’. ¥91- One who is confidante of the master, but cheats and steals some things at some

times. T@FT- One who cheats in all matters and at all times.

Mantra 5

THT R IR=EE =T 99y 99 |

Meaning:

f=¥a- One who moves about in the master’s house with alertness for stealing things, or, one
who moves about in forest along with thieves, TR=T- one who moves about in marketplace
etc. for stealing things, ¥uaT=i-  of thieves who are in the forests, 9ad- to Parameswara,

who is lord of, dH:- prostration.

Mantra 6

TH: FERIAFAT TGl qoorat aaq2 74: |

Meaning:
g&raeT:-  One who protects himself with equipment, Srergr:-  one who desires to harm
animals, ¥wrqi- those who steal grains in fields etc., 9a3- to Parameswara, the lord of,

aH:- prostration.

Explanation:
One who protects himself with protective gear and desires to harm others can only be the head of
thieves. Hence g&Tfa+: and Srergr: are both adjectives to oot aad . As this is Veda, the

singular is interpreted as plural.

Mantra 7
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AHIHHGIT Aha<g]: TFear™T 9ad 79: |

Meaning:
afTgr:-  Those who wield sword,  A<h=tgl:- those who move about in night, &=ami- of
thieves who kill others and steal their belongings, 9da- to Parameswara, the lord of, ¥:-

prostration.

Mantra 8
T ISR M= g™ Taq 749 |

Meaning:
3Ieuftforor- Those who wear headgear like villagers, ff&=<@- one who moves about in
mountains, FIJMI- of those who rob houses, fields etc., Td4- to Parameswara, the lord of,

aH:- prostration.

Explanation:
ﬁ%‘l‘rﬁ- Those who rob houses, fields etc. are of two kinds: those who are in villages, wear
headgear etc. like villagers and steal houses, fields etc. of the poor; and, those who live in forests

etc. and rob houses, fields etc.

Mantra 9
TH TYAGIT geaTias=T a1 99 |

Meaning:
TYHE: - To those who have arrows in hand, geaTia¥T:- those who have bows in hand, 4:- to

you, H:- prostration.

Explanation:
In the 21 mantras starting from ‘Namo Hiranyabaahave’ upto the previous mantra (No.8), it was
mentioned that Parameswara is the lord of the entire universe. From this mantra onwards, the

Rishi describes him as being in the forms of many objects and pays obeisance to him. This
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establishes the quality of Parameswara being the soul of all. Many of the forms of Parameswara
are terrible too. They are now worshipped with expression of obeisance two times, at the

beginning and end of the mantra and addressed directly, using ‘va:’ (to you).

Mantra 10
T AT TTAGATSTT 97 99 |

Meaning:
Aaea™eT:-  To those who string the bow, wfazamasr:- those who string the arrow to the bow,

9:- toyou, +H:- prostration.

Mantra 11

TH AT=a.gIT (agsTgr ar 7 |
Meaning:

aT=ggl:- To those who pull the bow-string, T@Hgstgr=- those who pull and discharge arrows,

q:- toyou, H:- prostration.

Mantra 12
THEA G fAgeagre a1 74: |

s=gr:- To those who throw arrows upto the desired aim,  faggagr:-  those who strike at the
desired aim, 9:- toyou, ®H:- prostration.

Mantra 13

TH ATEH TR AT =7 T4 |

Meaning:
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arEfiET:-  To those who are sitting, 9T ¥%=I-  those who are lying down,  @:-- to you, H:-

prostration.

Mantra 14
TH: FIGIT ST a7 79 |

Meaning:
THagl:- Tothose who are sleeping, SITIgI=- those who are awake, 4:- toyou, +H:-

Prostration.

Mantra 15

TUTRTIGIT &Tagr av 99: |

Meaning:
fd9gr:-  Tothose who are standing, #&Tag®=- those who are running, @:- toyou, ¥H:-

Prostration.

Mantra 16
THET AT ATI IS ST 97 99 |

Meaning:

TATHT:-  To those who are seated in assemblies, T9fa¥T=- presidents of those assemblies,

q:- toyou, TH:- prostration.

Mantra 17
THT TSI a7 79 |

Meaning:
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FA¥T:-  To those who are in the form of horses, or, those who do not accumulate material for
tomorrow, FAqTa¥T=-  those who travel on horses, or, wealthy with many horses, @:- to

you, ¥H:- prostration.

This third Anuvakam, consisting of 17 internal mantras is indeed one mantra. Rishi as well as

Devata for this mantra is Parameswara himself; Chandas is Brihati.

Dhyanam:

SO AT G d aqaadr |

T S AR L QTS ||

EEIENINE e IPEE e Rl

ﬂ*d%%?l(c‘j\u?‘clrifgﬂ-@lﬂl-llddi [

TTAA GBI TH FETH FH HIHAT |
TATIHA S gagaaTaTiasgoad: |
SRTREALYT ATTHILTIATSAT Il
Ao TeA0ae Teafora e ers[fa: ||

(o)

TETET F FATASHT HeATASHILLTHAT |
I TATATH=AT AT AT |
TEIT & eacdT i o fAHaw |
TETHAATASATIES FTHA ATgAT |
GUIEREESEER PRI R Gl
FSTATAT HegHve TATeAIATEAT |
THTEAT ATARE ATHATT ARG |
T g XIaT g eTdeAT STt e |
THEAT HETaST R s |

“One should meditate on Parameswara of the form of a hunter with the following appearance: like
a forest Devata, youthful and beautiful; like the tender sprout of white lotus and mango, laden with
flowers; wearing peacock-feathers on the head; with face like blemish-free full moon of autumn;
wearing dress of skin, smooth like lotus blossomed in the morning; decorated on right and left
sides with garlands of white flowers; with even enemies feeling happy on seeing strings of

Kadamba flowers hanging from the waist down to ankle; handing a bow and an arrow to a
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blemish-free, beautiful and model Parvathi, decorated with ornaments; laying his left arm on her
shoulder with an embrace; smelling a bouquet of sweet-smelling flowers with the other hand;
fanned gently by the branch having the sprout of bread-fruit tree; surrounded by proud and

beautiful dogs and boys, going in front.”

By performing ‘Praajaapatya kruchchram’ and chanting this mnatra 5000 times, one can achieve
eradication of contagious diseases spread over the entire kingdom, destruction of evil spirits set

upon by others, annihilation of enemies etc.
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ERINIGIGE

ANUVAKAM 4

Mantra 1

TH AT AT eediwre a1 79 |

Meaning:
raaTiatE:- - Of the form of women capable of attacking on all four sides, fafaea=rera- and

women capable of attacking in different ways, a:- toyou, #H:- prostration.
In this Anuvakam, as in the previous Anuvakam, Bhagavan is worshipped as being in all forms

(Sarvaatmaka:).

Mantra 2
T SROTHAE g 195 ar 99 |

Meaning:
rorrer:- - Of the form of superior groups like ‘Sapta Matrukaas’,  ggdi+:- and fearful Devatas

adept in torturing, like Durga, 9:- to you, +#H:- prostration.

Mantra 3

THT [T [T al 99 |

Meaning:
TEwT:-  Of the form of those who are attached to sense objects, J@dfd+: 9- and those who

protect them, =:- toyou, ¥ #H:- prostration.

[HT:- Alternative meaning- intelligent persons living on power of intellect.

Mantra 4
THT ATTAT ATTATTIET 7 79
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Meaning:
ATaeT:-  Of the form of persons of different occupations, aTaUfdsT=-  and those who protect

them, 4:- toyou, +H:- prostration.

Mantra 5
THT IO TSI a7 71

Meaning:
ToreT:-  Being Pramathaganas (Bhutaganas accompanying Parameswara),  omafdsa#=-  and

protectors of those Ganas, =:- toyou, H:- prostration.

Mantra 6
T9T s gy 91 99:

Meaning:
fa=9e1:- Being Ganas with repulsive appearance, fag=uva:-  Ganas of different forms like

elephant, horse etc. 4:- toyou, +#H:- prostration.
Alternatively, ‘virupa:’ can mean the Formless and ‘visvarupa:’, having many forms imposed upon

him.

Mantra 7
THI AE g &[eAhs e ar a:-

Meaning:
HAggl:- Being great persons having Siddhis like Anima, &e¥T=- and persons with no such

attributes, 4:- to you, dH:- prostration.
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Mantra 8
THT TSI T -

Meaning:
TfIrer:-  Of the form of those sitting in the chariots, 3¥I¥T: 9-  and those with no chariots (and

walking on foot), :- to you, 9H:- prostration.

Mantra 9
THT TIT TIITATT a7 99

Meaning:

To you, of the form of chariots, and the masters sitting in the chariots, prostration.

(As the meanings of words are easily understandable from this 9th mantra upto 17t mantra, they
have not been explained in two commentaries. Meaning has been given only in the commentary

of Bhattabhaskara. Following that, general meaning of mantra has been given here.)

Mantra 10
THEATHT: AT a7 99: |

Meaning:

To you, of the form of armies and army commanders, prostration.

Mantra 11
TH: A HUG I a1 T |

Meaning:
To you, of the form of those who run chariots properly, and those who stop the horses in the

chariots, prostration.
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Mantra 12
THETLIFT THAFTLFTLT 97 79 |

Meaning:

To you, of the form of carpenters and builders of chariots, prostration.

Mantra 13
TH: FATAFT: FHILFTH AT TH: |

Meaning:

To you, of the form of potters and blacksmiths, prostration.

Mantra 14
TH: QR RuTars a1 /4: |

Meaning:

To you, of the form of those who catch birds and fishermen catching fish, prostration.

Mantra 15
TH TG g ash gl af 99: |

Meaning:

To you, of the form of good fabricators of arrows and bows, prostration.

Mantra 16
THT L AT a1 79 |

Meaning:

To you, of the form of hunters of animals, and those who hold dogs, chained in neck, prostration.
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Mantra 17
TH: ST JUTAFTST 9T 79 |

Meaning:

To you, of the form of dogs, and protectors of dogs, prostration.

Explanation:

Sayana bhashyam (commentary) states that the second Anuvakam starting with ‘Namo
Hiranyabaahave’ is meant primarily to worship the many forms assumed sportingly by
Parameswara; the third Anuvakam starting with ‘Namas sahamaanaaya’ is aimed mainly at
adoring the forms of thieves taken by Parameswara; this fourth Anuvakam starting with ‘Nama

Aavyaadinibhya:’ draws attention to the many animal forms assumed by Sri Parameswara.

It was described in the 26 mantras starting with ‘Ishumadbhya:’ that Sri Parameswara alone has
taken the form of the entire universe with living and non-living beings. His being the soul of all
creation is going to be described in the mantras from ‘Namo Jyeshthaya cha’ (6t Anuvakam). This
goes to establish ‘Sivaadvaitam’ (Principle that there is nothing other than Siva), i.e.
‘Atmaadvaitam’ (Principle that there is nothing other than Soul). That Atma (Soul) possesses
‘Samasta chetanaadvaitam’ (Principle of uniquely pervading all living beings) is established by
many authoritative passages like ‘Aham Brahmaasmi’, ‘Tattvamasi’ etc. It has been explained in
detail in ‘Brahma Mimamsa’ that since Atma is the sub-stratum of all superimposed non-living
objects and since sub-stratum alone is the true form of the superimposed object, as shown in
‘Suktirajata’, Atma possesses also ‘Samasta Achetanaadvaitam’ (Principle that Atma is nothing

other than all non-living objects).

As ‘Sarvaadvaitam’ (Principle of all in one Atma) has thus been established and as the import of
this passage is that alone, there is no scope for doubting as to how Sruti could teach the unity of
the Supreme Iswara with lowly creatures like dog and hunter. For the terms ‘svabhya,
‘svapatibhya:’ etc., the meaning is not that the bodies of dog and Parameswara are the same. The
meaning however is that the consciousness pervading in the dog’s body and the consciousness in
Parameswara is the same. It must be understood that if the term ‘sva’ means the body of dog, the
intent is the consciousness, which is the sub-stratum and not the dog’s body, which is

superimposed. In the Sun, reflected in Ganga and ponds, Ganga’s holiness or the defect of liquor
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does not attach to it. Similarly, in the Consciousness of Self pervading the bodies of lowly
creatures like dog, the defects of lowly creatures or the goodness of higher creatures does not

attach to it. This is borne out in the Gita sloka,

“ErETaAIET= JTg[or e gieai |

oI = sadTeh =7 qivedr: qHEtd: I

(‘The wise have equal outlook with a brahmana endowed with learning and humility, a cow, an
elephant, a dog and the eater of dog’s flesh.)

And other passages like

T eI ARaae A il FuSTaaTd -

LA FIFTHEH G FAT AT

(‘Is there any difference between the Sun’s image reflected in the waters of Ganga and in the
pond of a chandala? Is there any difference between the space inside a golden pot and that in a

clay pot?’).

For this fourth Anuvaka containing 14 mantras, Rishi is Durvasa; chandas is Mahavirat; Devata is
Sambhu.

Dhyanam:

¢ [anN (o hd [anN
HeHlqd ldaddlsil sicHYs o H Ve dH |
SATIEd FUTEE Trad ga I’

‘One must meditate on Hara, who has Vibhuti (bhasma-sacred ash) smeared all over the body,

decorated with tuft of matted hair, accompanied by Ganesvara and mounted on Vrishabha.’

Chanting of this mantra is capable of granting relief from severe diseases like tuberculosis, fever,

special fever related to humours, leprosy etc.
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THHISTATS:

ANUVAKAM 5

Mantra 1
THT 91T A 51T |

Meaning:
I491d 9- To Parameswara, cause of birth of the universe, @H:- prostration. %@ =- Prostration

to Parameswara, the remover of misery of samsara and bestower of moksha.

Explanation:
Now the Rishi starts contemplating on the various great qualities of Sri Parameswara and praying
to him. From here upto the mantra ‘Draape’, all the mantras have ‘Nama:’ at the beginning only.

These are hence called ‘Anyato Namaskara mantras’. In these Anuvakams, from one ‘Nama:’

upto the occurrence of the next ‘Nama:’, it should be treated as one mantra; i.e. ‘THI 9 T T

= 1 is one mantra; the next mantra is ‘99: 91 = q9aad =‘. Similarly the following mantras must
be considered. In order to make it clear that ‘Nama:’ is treated as adjunct of every descriptive

term, ‘cha’ is added to every word.

Mantra 2
THLLATT = IYAqd A |

Meaning:
gt 9- To Parameswara, who troubles and destroys everything, a®:- prostration. T9@@a =-

Prostration to Parameswara, the lord of all beings, called ‘Pasu’.

Explanation:

In these two mantras, Parameswara, who performs the five functions of creation (Srushti),
protection (Sthiti), destruction (Samharam), concealment (Tirodhanam) and grace (Anugraham) is
worshipped. By ‘Bhavaya’ is meant that he is the cause of creation; ‘Rudraya’ refers to his being
the cause of moksha; ‘Sarvaya’ the cause of destruction; ‘Pasupataye’ the cause of bondage as

well as protection. ‘Tirodhana’ means bondage and ‘Anugraha’ is moksha (Liberation).
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Mantra 3
THT A rerftar = fafaswesra =)

Meaning:
frenftar - To the black-throated Parameswara (after swallowing Kalakuta poison), TT:-
prostration. ferfa=vaTa 9- Prostration to him, with white throat (before consuming the poison).

Explanation:
This mantra brings out the compassion of Sri Parameswara in protecting the worlds by consuming
the poison, without bothering about disfiguring his throat.

Mantra 4
H: FTEA = STHRATT A |

Meaning:
Fafad - To Parameswara with matted locks, ~ ¥®:- prostration.  ZIH%<TT =- Prostration to
Parameswara of Sanyasi form with clean shaven head.

Explanation:
‘Kapardi’ means one who has adorable matted locks. This serves to remind of the greatness that

a part of these matted locks became ‘Virabhadra’, who destroyed Dakska’s yagna. Sruti states the
characteristics of Sanyasis, who are Paramahamsas: ‘They sport shaven heads; they wear saffron
coloured clothes; their hair and yagnopavita is Atma gnana’. Dattatreya, Durvasa et al were such

Gnanis in previous yugas. In this Kaliyuga, as per the statement, ‘=qf¥EatEa:

fersaesrsRaraatieafa’ (Sri Parameswara is going to incarnate with four disciples), Sri Sankara
Bhagavatpada Acharya Swamigal, incarnation of Sri Parameswara, also had these
characteristics. The term ‘Vyptakesaaya cha’ signifies that it is Sri Parameswara alone who shines
in these forms.

In the Sruti passage, ‘Fg[TTEAdsgoNTadld:’, Sri Parameswara is described as the pioneer of the
tradition of Brahmavidya (Knowledge of Brahman). It is clear that he took the forms of
Sankaracharya et al and became pioneers of the tradition of Brahmavidya.

Mantra 5
AHEAZHATAT T YT T |

Meaning:
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qga1ad- To Parameswara with many eyes, i.e. the Omnicient, capable of perceiving everything
directly, 7W:- prostration. erde=a« 9- Prostration to Parameswara, with many bows.

Explanation:

Sri Parameswara has many bows like Pranava (Omkara), Veda, Meru Mountain, Pinakam (bow in
his hand) etc. It is stated in Mahabharata that during Tripurasamhara, Sri Parameswara used
Meru Mountain as bow and Vishnu as arrow and again, Omkara as bow and Savitri as bow-string.

Mantra 6
TaT e = forfafaera =

Meaning:
ke~ To Parameswara, living in Kailasa mountain,  =@:- prostration.  farfafarsm- (as per
the Vedic passage ‘fa=: farf4fas:’) Prostration to Parameswara in the form of Vishnu.

Mantra 7

THT HgEHTT TS 7 |

Meaning:
rﬁ@m - To Parameswara in the form of Hiranyagarbha, the creator of universe, or, in the
form of clouds showering heavy rains, a9H:- prostration. Eﬂ'ﬂlﬁ F- Prostration to him who has

excellent arrows.

Explanation:
The terms ‘Girisa’, ‘Sipivishta’ and ‘Meedhushtama’ denote that Parameswara is in the form of the
Trinity- Rudra, Vishnu and Brahma respectively.

Mantra 8
THI €A F qTHAT A |

Meaning:
gead 9- To Parameswara in small form,  9®:- prostration. aT®=1d - Prostration to one with
small limbs.

Explanation:

‘Hrasva’ signifies ‘Daharopasyamurthi’ (Form to be worshipped in the heart-space); ‘Vamana’
refers to the form of Mahaganapathi.

Page 43 of 97



Mantra 9
T god o T 7 |

Meaning:
ggd 9- To Parameswara of large form, T9:- prostration. aaH =- Prostration to one with
noble qualities.

Explanation:
‘ggd has also been interpreted as one in the form of Parabrahman, who is present at all times and
in all places.

Mantra 10
THT 5T F g% = |

Meaning:
F5 9- Tothe aged one, #gea+ =- to Parameswara, adored by unique songs of praise and
prostrations, dH:- prostration.

Explanation:

94’ means that he is very old, as he is worshipped by all others and he does not worship anyone
else. It does not mean that many years have passed since his birth. ‘Hg#aT means that he grows,
being worshipped with unique songs of praise, not applicable to other Devatas. It is also
interpreted as one who bestows the desired objects on his devotees and grows them.

Mantra 11
T AT =T I A |

Meaning:
g =- To one who has been in existence prior to the birth of the world, JIq T I- to
Easwara, who is the first in comparison with all others, @H:- prostration.

Explanation:

TIHAT has been stated to convey that though Sruti states through passages like
RrrrTdTHaqaniI- etc. that Hiranyagarbha existed prior to the birth of the universe,
Parameswara existed as even his cause. This means that Parameswara is the cause of all
universe. Though his being the cause of the universe is taught through TET q9T 7, it is
conveyed here that Parameswara is indeed the cause of even Hiranyagarbha, who is considered
as the cause of the universe.
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Mantra 12
TH 9 =TT |

Meaning:
amera 9-  To the one who is all-pervasive,  3IfSIETT - to Parameswara, who is master in going
everywhere, «H:- prostration.

Mantra 13

TR 7 offv T = |

Meaning:

ofifttrar 91-  To one present in waters travelling fast, oftemr =1- to Easwara present in large

masses of flowing waters, dH:- prostration.

Mantra 14
TH ST AT~ a1 7 |

Meaning:
FETT 9-  To one present in waves, FIed-q1g - to Parameswara present in waters making
no sound, ¥H:- prostration.

Mantra 15
THE TS = 21507 A |

Meaning:
HTeaTT 9- To one present in small flows of water, ZITT 9- to Parameswara, present in
lands where water flows around in two parts, or, present in places like ‘Jambudvipa’, qH:-

prostration.

The essential import of the 14th and 15th mantras is that Sri Parameswara pervades everywhere
and it is only his power which fills all places.
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TEISTATh:

ANUVAKAM 6
Mantra 1
THT ST F FHASE A |
Meaning:
SIg™@ 9- Of the form of those who are superior in age, learning etc., FHEYT F- to

Parameswara in the form of those who do not possess such merits, #@H:- prostration.

Mantra 2
EEHVCEIRECIRREIRE N

Meaning:
@ 9-  To one who is the first cause of everything, I¥sT@ 9- to Easwara, who is also the
result occuring later, H:- prostration.

Explanation:
The intent is that Parameswara first appeared as Hiranyagarbha at the beginning of creation and
as Kalaagni at the closing time.

Mantra 3
THT HLTHTT ATIEATT T |

Meaning:
qegHTT 9-  To one in the form of youth (middle in the aging process), I @ TedT 9- to Easwara
in the form of a boy, «H:- prostration.

Explanation:

‘TLIHT has also been interpreted as one who takes the forms of beings in the intermediate stage
between creation and destruction.

Mantra 4
THT ST = AT A |

Meaning:
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9= 9- To one in the form of calf etc. appearing from the rear of cow etc., E;[fél’&'l'fr a- to
Easwara in the form of root etc. appearing in the bottom of tree etc., #H:- prostration.

Mantra 5
THEITT = a9 ai T = |

Meaning:
T 9- To one who appeared in the world of men,  wfa®ai@ =9- to Easwara present in the
universe of moving beings, #H:- prostration.

Explanation:

As per the Vedic saying HTHITHT AISTA6H, this world of men is called FT9’, as both sin and
religious merit are found here. As  ‘9TTed: TrTafIeT™ is mentioned in Mahabharata, it has been
said that ‘&7’ refers to a city of Gandharvas. 'd®<:’ has two meanings: the moving universe
capable of shifting from place to place; the sacred thread of protection tied on the hand on
auspicious occasions like marriage etc. The import is that Sri Parameswara is the inner presence
in all materials.

Mantra 6
THT T F &8+ A |

Meaning:
I F- To one present in Yamaloka, &SI 9- to Easwara present in Swargaloka, qH:-
prostration.

Explanation:

Alternatively ‘T®:’ has been interpreted as the time of death and ‘&®:’ as protection, moksha and
secret place; this leads to the interpretation of Parameswara as one who appears at the last
moment of life, protector, bestower of moksha and one whose abode is secret.

Mantra 7
T IFATT T GATT T |

Meaning:
3941 9- To one who stays in a place full of all foodgrains, @3 - to Parameswara who is in
the threshing floor, 5#H:- prostration.
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Mantra 8
TH: I ATEAE A A |

Meaning:
g 9- To one who is extolled through Vedic mantras (in Karma kanda), AT 9- to
Easwara, established by Upanishads occuring at the end of Vedas, ##:- prostration.

Explanation:
The above terms can also mean one who is extolled by all verses and who exists when everything

comes to an end.

Mantra 9
THT I T F2TT T |

Meaning:
F91d J- To one in the form of tree etc. in the forest, F&I™@ A- to Easwara in the form of plant,
creeper etc. in bushes, @H:- prostration.

Mantra 10
qTH: T a4 7 |

Meaning:
91T I- To one in the form of sound, Jta=raTa 9- to Easwara in the form of echo, q9:-
prostration.

Explanation:
Alternatively, the meaning can be one who is famous in all places and who is in the form of

answer.

Mantra 11

T SATYEITT ATEATT T |

Meaning:

MU - To one who has fast moving army, ST 9- to Easwara who has fast moving

chariot, 9H:- prostration.
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Mantra 12
TH: ST AR A |

Meaning:
9™ A- To one who is valorous, safy==d 9- to Easwara, who rends and breaks those who
spoil dharma, =#H:- prostration.

Mantra 13
THT T T TR T |

Meaning:
Ffd9 7- To one wearing armour, I&I9 F- to Parameswara, whose place is such that he can
protect the charioteer, FH:- prostration.

Explanation:
There is a place in the chariot called ‘@&, which is meant for protecting the charioteer in times of
emergency. ‘@&¥’ can also mean excellent home. This leads to the meaning that Parameswara

has excellent home.

Mantra 14
TA7 fateaq = waf== = |

Meaning:
fafeaw =- To one who has turban etc. for protecting the head in times of war, Farae 9- to
Easwara who has armour, 9H:- prostration.

Explanation:

F4- the dress worn upto the waist. Fa=H- the dress worn upto the ankle. Or, the two words can
also mean the dress worn on the body and the mantra etc. chanted for protecting the body
respectively.

Mantra 15
qH: QT F Jq9AT T |

Meaning:
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a1 9- To one who is famous in Vedas, <&« =- to Easwara, who has famous armies, :-
prostration.

Explanation:
For the fifth and sixth Anuvakams, Rishi and Devata are both Parameswara himself. Chandas for
the fifth Anuvakam is Mahavirat and for the sixth, Mahapankti.

Dhyanam:

ST A e A LR TEAH |

TUEEd TATEE ALATL A &9 |l
‘One should meditate on the Ardhanareeswara form, with half the body being male and the other

half, female; having bow of Meru Mountain, given in the hand of Parvati; with arrow in his own

hand; and, seated in the chariot.’

It has been said that the fruit of chanting this mantra consists of victory over enemies, long life,
expansion of kingdom, attainment of good son etc. and that by consuming ‘charu’ (rice, barley and
pulse boiled and used in oblation to Gods) for three days and chanting this mantra for 11 days

without break, one can attain mastery over the power of the mantra.
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HHHTSTATh:
ANUVAKAM 7

Mantra 1
THT Trg vl ATga~ad A |

Meaning:
Ta¥ T 9- To one who is present in kettle-drum, g1 =- to one who is present in the stick

used for beating the drum.

Explanation:

In this seventh Anuvakam also, Sri Parameswara is adored as One who is in the hearts of all
beings and is indeed all.

(Meaning is being given only for new words. As in the previous Anuvakam, add ‘Prostration to that

Parameswara’ in the respective mantras.)

Mantra 2
THT O T AT 7 |

Meaning:
g F- To one who does not run away from battle showing his back, g™ =- to one who

knows the intricacies of the opposing army.

Mantra 3
TH AT = I = |

Meaning:
Td@ F- To one who is proficient in conveying our message to others and getting to know of their

intent, EI‘%‘«FI’J = — to one who is sent by the master for fulfilling a task.

Mantra 4
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T PR Sregforey o |

Meaning:
fAufssmr =-  To the holder of sword, IUfEFT F-  to the holder of quiver of arrows.

Mantra 5
THE TS AT 7 |

Meaning:

frevrga 9= To the holder of sharp rrows, e 9 to the holder of superior, or many weapons.

Mantra 6
THEEATIETT F ava 7 |

Meaning:

g™ 9-  To the holder of superior weapons, gar_c!%r - to the holder of superior bow.

Mantra 7
THEHATT T 9201 A |

Meaning:
AT 9- To one who is in narrow pathway (fit for only one person to walk), =T =- to one who

is in the highway where chariot etc. travel.

Mantra 8
TH: FTSTT F AT 7

Meaning:

FTETT 9-  To one who is in small channel, =TT =- to one who is in large streams.
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Mantra 9
AHEETT A 38T A |

Meaning:

g 9-  To one who is in muddy place, #HITT =- to one who is in tank.

Mantra 10
THT AT 91T H |

Meaning:

da=mT - To one who is in rivers, d9=aTd 9- to one who is in small ponds.

Mantra 11
TH: W AT o |

Meaning:

T 9-  To one who is in wells, IF&TT =- to one who is in ditches.

Mantra 12
T TSI AT T

Meaning:

T - To one who is in rain waters, @I =- to one who is in drought condition.

Explanation:
It is established that Easwara is the cause of rain and its absence, depending on the karmas of
beings. a=ATA- has also been interpreted as one who is in the ocean waters, not dependent on

rain.

Mantra 13
THT 7oA F e =7
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Meaning:
=T 9-  To one who is in the cloud, &= =- to one who is in lightning.

Mantra 14
TH ST =TT |

Meaning:
i F-  To one who is in the stain-free clouds of the autumn season, STd™T =- to one who

is in the Sun’s heat.

Mantra 15
THT 7T = AT = |

Meaning:
1T F- To one who is in air, YA F- to one who is in the time of Pralaya (Final Dissolution).

Mantra 16
THT ATECATT T eI A |

Meaning:
JEqaATT F-  To one who is in cow, horse etc., aEqad 9- to one who protects the plot of land

meant for constructing house, ##:- Prostration to that Parameswara.

Explanation:
This seventh Anuvakam is a single Mahamantra, containing these sixteen internal mantras. Rishi

of this Mahamantra is Romasa; Chandas is Mahaanushtup; Devata is Rudra.

Dhyanam:

N C N C
STCTTHAFIHTATIH I dHHIIIH |

aa AT eI T 1
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“One should meditate on Mahadeva, who dances with tresses hanging, grants freedom from fear,

has a gentle smile and wears tiger skin.”

Repetition of this mantra will bestow benefits like intellect, long life, health, wealth, sons, learning,

moksha etc.
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HTHISTATH:

ANUVAKAM 8
Mantra 1
THEAH F w519 |
Meaning:
T 9- To One with Uma, %ad 9- to Parameswara, who relieves one of the misery of

samsara, ©H:- prostration.

Explanation:
In this eighth Anuvakam, Sri Parameswara is adored through 17 internal mantras, establishing
that he is to be adored by all, bringing out some of his qualities and stating that he is the

indwelling soul of all creation.

The term ‘Rudra’ shows that Parameswara alone is capable of removing the misery of samsara.

&d HOYE:®@ Fraadia €5:- Further, Svetasvatara Upanishad states that relief from the misery of
samsara will result only from knowledge of Sri Parameswara.

TST AHARTHRTY T [eq HTFAT: |

T PEmEe EeTar g 1

“When men roll the sky like a piece of skin, it is only then that reief from the misery of samsara will
result without knowing Siva.” The import is that just as sky can never be rolled, it is impossible to
get relief from the troubles of samsara without the knowledge of Siva.

In order to establish that Parameswara ’s greatness in such removal of the misery of samsara is
only due to his being together wioth Uma, the term  ‘HI|TT’ has been used in conjunction. In the
word ‘Uma’, the letters of Pranava (Om) are interchanged. The meaning of the word ‘Uma’ is
same as that of Pranava, viz. Parsasakti. The resident Devata of Brahmavidya is the power of Sri
Parameswara alone, called ‘Parasakti’ and ‘Chichchakti’. It is therefore clear that Parameswara, in
association with that Sakti, bestows Atmagnanam and relieves the devotee from the misery of
samsara. Passages of Svetasvatara Upanishad like ‘T €T NITERTAT STT9IR IaTcHETTh T TeR[ETH
make it clear that Atmagnanam was attained by Maharishis only through the grace of Uma. This
has also been referred in detail in Talavakara Upanishad, Sivapuranam, Kurmapuranam etc. That
is why it is stated in the passage of Kaivalyopanishad,

SHTEETE TEHAEE T4 = ieevs Toma |

£qTCAT Hi g AT aReqarer que: 92&arq I and in passages from Puranas like

qTEd ILAT FdT [ ETIaTaT |

qEATCHE TAT TFeAT gfs T97teq ¥ frae |
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T errataeht ffgaavartata gfa: 1 that Parameswara is able to grant Moksha only because he is
with Uma.

Mantra 2
THEAET AT A |

Meaning:
d™™@ 9-  To One of the form of Surya of copper-red hue at dawn, 3= T =- to One who is

Surya of a little red hue after a while.

Explanation:
Devatas would appear before the worshipper after a long time spent in worship with discipline. But
Surya appears every day before people and is ready to bestow the desired boons. It is enough if

we worship that Surya, meditating on him as Sri Parameswara; we can obtain all merits. The Sruti

passage ‘SUTHE] qfdl-lll?cq#-lfﬁaqlq«i says that if one meditates on Surya as Brahman at dawn
and dusk, he will fulfill all desires. But this Rudropanishad states with great compassion that even
if one misses to meditate during that time, one can still get all benefits by meditating on Surya as

Brahman after a little while when he is a little red in hue.

The import of this mantra is that as Sri Parameswara appears in the form of Surya and bestows

very easily all merits on all persons, he alone should be worshipped.

Mantra 3
TR o TYLITT 7 |

Meaning:
T F-  To one who reaches comforts to people, WQW F- to the protector of all persons like

Brahma et al.

Explanation:
As the welfare of the protected is under the patronage of the protector, for ‘eT1:’, the reason is
given by ‘trfeyﬁ%r:’. This means that Parameswara is alone to be worshipped, as he provides

comfort to everyone.
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Mantra 4
T 3T T T T

Meaning:
IUTT F-  To one who is greater than all, 9T =- to the terrible one.

Explanation:
As ‘ugra’ is not qualified by the persons than whom he is greater, it is clear that he is greater than

all. From Sruti passages like “dToTerTZTd: Tad” etc., we find that great gods like Indra, Agni et al

perform their duties properly in fear of Sri Parameswara and hence Parameswara is greater than
all.

The import of this mantra is that as he is the greatest, Sri Parameswara is alone to be worshipped.

Mantra 5
THT TG 9 9T A |

Meaning:

ITTYTT F- To one who stands ahead of his devotees in the battlefield and kills the enemies,
Ej\?ra'r&r J- to one who destroys the strength, valour etc. of the enemies of devotees, who are at a
great distance, even before commencement of battle.

That he fights the battle standing ahead of his devotees is described as under by Arjuna in

Mahabharata in Drona Parva.

“TITH TEaTe % qRIAagasa |

AT AAT ATed T& TTAHTHH ||

ST AT 17 faer gfaa=r |

FeaT TRy ferefi=iea ersrar # #gmd |

AT YT G JEAEa I+ |

I AT IO HG AT T ST: 11

“While felling the enemies with arrows in the battlefield, | find a Person standing ahead of me. He

is brilliant like Agni, with a Trisula in the hand. In whichever direction he goes, my enemies in that
direction are burnt and killed by him. | follow him and attack the same persons, who have already
been attacked by him. Onlookers are unaware of this truth and think that my enemies have indeed

been attacked and felled by me.
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That Sri Parameswara drains away the strength etc. of the distant enemies even before
commencement of battle has also been stated by Sri Krishna to Arjuna in Santhi Parva in

Mokshadharma Prakaranam.
“TE TIAT AT Tz TATATEAT |

T fAfg o Fea T and

Aga™ a7 9 & gaa=e 9 R |

ATHATATE T AGALATAA |
sTed SIar Ao fAeael g e

“Arjuna! Know that the person whom you saw going in front of you during the war is Rudra. You

killed those enemies whom he initially attacked and killed. Hence adore with a controlled mind,

that Umapati, Devadeva, of immeasurable greatness, Lord of the universe, the Changeless.”

With the view that he and Parameswara are the same, Gitacharya states in the Gita ‘#3aa fazar:

T@Hd’, i.e. these enemies were killed by me alone earlier. Hence there is no conflict between his
statements in Mokshadharma and Gita.

The import of this mantra is that as Parameswara alone is the cause of victory, those desirous of
victory should worship Sri Parameswara alone.

Mantra 6

THT & = g9 7 |

Meaning:
g - To one who torments (those who disregard him out of arrogance), g% =- to one who
torments very much (those who disregard and abuse him out of hatred).

Explanation:

As an example of Parameswara being ‘Hanta’, we can cite Ravana. Disregarding Parameswara
out of arrogance born of physical strength and wealth, he inserted his fingers at the foot of the
Kailasa mountain with a view to dislodging it. Parameswara pressed his big toe of the foot.
Ravana felt miserable for long with crushed fingers. Parameswara released him later out of

compassion.

For ‘Haniyaan’, one can cite the example of Daksha. Out of hatred for Parameswara, he abused
him in many ways and performed yaga without offering him Havirbhaga. Virabhadra appeared at
that time and cut off his head; the yagasala was burnt down; the altars were rendered impure and
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Agnis were put out; the sacrificial animal-pillars were removed and used for beating the Devas.
The Ritviks were whipped; the moustache of Bhrigu, teeth of Pushan and eyes of Bhaga were

gouged out. What a misery! There was none who could protect them at that time.

The import of this mantra is that as disregard and criticism of Parameswara is known to cause

many troubles, all should worship Parameswara.

Mantra 7
THT FAFIT ZLHAFT: |

Meaning:
ghengreT:- Having green-coloured leaves (like hair), 3&¥:- to One in the form of trees.

Explanation:
Just as hair are innumerable and protect the head, leaves are also numerous and protect the tree;

hence leaves are called hair here.

The import of this mantra is that being in the form of trees like Palasa, Bilva, Peepul etc.,
Parameswara helps in performance of yagas in this world, and being in the form of Kalpaka tree in
the upper world, he grants all enjoyments; hence Sri Parameswara should be worshipped by

those desirous of these benefits.

Mantra 8
TFHETT |

Meaning:
qra- Of the form of Pranava.

Explanation:
It is stated in Veda and Sivapuranas that the meaning of Pranava (Omkara) is Sri Parameswara.
In the sense that there is no difference between word and direct meaning, and word and intended

import, Sri Rudra can be said to be of the form of Pranava.
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‘qT1¥:’ can also be interpreted to mean one who helps in rescuing Jivas from the ocean of samsara
and bestows Mukti.

The import of this mantra is that Sri Parameswara should be worshipped for Moksha also.

Mantra 9
THIIS F TATA 7 |

Meaning:
aFT9 9- To one who is the cause of happiness in this world, #IT9a 9- to one who is the cause
of comfort in the upper world.

Explanation:
The import is that as Sri Parameswara is alone the cause of all comfort in this as well as the upper

worlds, he alone should be worshipped by those who are desirous of it.

Mantra 10
AHAZTHUT T IERTT A |

Meaning:

9T I- To one who provides comfort in this world (being in the form of father, mother et al),
AIERT 9- to one who bestows happiness in the upper world including Moksha (being in the
form of Acharya, Sastra etc.)

Explanation:
The previous mantra means that he bestows happiness himself; this mantra should be interpreted

to mean that he grants happiness through others. There is therefore no fault of repetition.

Mantra 11

FHfeeraTT =7 o< = |

Meaning:

foratr =- To the bestower of all merits, foraq@r@ - to the greatest among the bestowers of
merits.

Page 61 of 97



Explanation:

In the Sruti passage ‘forar Tredafoeraa:’, ‘Sivasankara:’ hs been used as explanation of ‘Siva’.
Hence the term ‘Siva’ here has been interpreted as the bestower of merits. The other meanings
given in Puranas culminate finally in the Vedic explanation of ‘Sivasankara’. As Agni is called
‘Siva’ in the Vedic passage ‘ara=T s/eq+ forar =’ and similarly as even the path of travel is called

Siva’ in the passage ‘T=aTea=q ¥ f9&T’, the appellation ‘Trad<:’ has been given to Parameswara.
The meaning is that Sri Parameswara is greater than all objects called ‘Siva’ in Veda or in worldly

parlance and that he is indeed capable of bestowing merits even on those very objects.

Hence the import of this mantra is that those desirous of spiritual advancement should worship Sri

Parameswara alone. This has been clearly stated in Upanishad as ‘fora wared=: foreee:
CER DI TE

This mantra is the central gem in the pearl necklace of Rudropanishad worn by Veda, the mother.
It has been stated:

g qaecher Tl Zav |

T TITALT TEAT T Teaeg T

“Of Vidyas, Veda is the greatest; in Veda, ‘Sri Rudram’ containing 11 Anuvakams is the greatest;
in that the Panchakshara ‘Nama: Sivaya’ is the greatest; there too, the two letters  ‘Siva’ are the
greatest.”

In Agamas, the term ‘Siva’ is called ‘Jivaratnam’. Siva Puranas have explained in detail the merits
of this Name.

Mantra 12
THEA AT F Hod T o |

Meaning:
=1 F- To one who resides in holy waters like Ganga,  F#aTd 9- to one who resides in the
banks.

Explanation:
After worshipping Sri Parameswara so far explaining the reasons for the necessity of everyone for
adoring him, the Rishi prays till the end of this Anuvakam explaining his being the indweller of

everything.
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Mantra 13
TH: 9 AT 7 |

Meaning:
qratT 9- To one who resides on the opposite bank of the river, @TaT¥ =- to one who resides on
this bank.

Explanation:
Another interpretation has been that as one to be meditated upon by those who are keen on
Moksha, he resides on the opposite bank of the ocean of samsara, and that as the bestower of

desired objects, he resides in the middle of the ocean of samsara.

Mantra 14
G GEUIRECISEUIREC N

Meaning:
Jaud 9-  To one in the form of chant of mantra etc. enabling tiding over sins, IO A- to
one, whose form is the greatest Gnana, enabling crossing of the ocean of samsara.

Mantra 15
qTH AT ATATT 7 |

Meaning:
AraT T =- To one who stays in the place of our return,  ETaITT =- to one who inspires the jiva
enjoying fully the fruits of karma.

Explanation:

‘ATATITT 7 has also been interpreted as the bestower of grace on jivas, who, without obtaining
true Knowledge, perform karmas with desire and keep returning to the ocean of samsara. The
term ‘ST&T=r:” has been explained as ‘3&- TUT AT AATT TAT FHEAAATA-AATE:-STT: T A :-TAT .

Mantra 16
TH: TSI F el |

Meaning:
=Ty 9- To one who resides in tender grass, =TT =- to one who resides in foam.
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Mantra 17
THEHATT o T A |

Meaning:
focmT 7 - To one who resides in sands,  YaTg[@ - to Rudra who is in torrential flows, — 7H:-
prostration.
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GELINGIET
ANUVAKAM 9

Mantra 1
0 =R = T9sgTT T )

Meaning:
v - To one whois in salty land, Y929 =- to Easwara, who is in the path trodden by
many and is worn-out, H:- prostration.

Explanation:

In this ninth Anuvakam also, Sri Parameswara is worshipped as the indweller in everything.

Mantra 2
T TRt = e =

Meaning:
f¥fa=m =- Toone whoisin a region full of small stones, or, stones giving rise to doubt as to
whether they are stones or crystals, &I 9 — to one who is in a place suitable for living.

Mantra 3
TH: Flad 9 ey 7 |

Meaning:
Fafed 9- To one who has matted tresses, Te=a - to one who stands in front of devotees, or,
has nice hair.

Explanation:
These two terms convey that while giving darshan to devotees, he sometimes appears with

matted tresses and at other times, with nice hair.

Mantra 4
THT TSI F T A |

Meaning:
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eI F-  To one who is in cow-pen, IET = — to one who is in house.

Mantra 5
THETEHATT = I 7 |

Meaning:
Te AT 9-  To one who is in a cot, T o — to one who is in upper floor.

Mantra 6
TJH: FTIT T T8 T |

Meaning:
FIETT F- To one who is in a place not accessible because it is full of thorns, creepers, plants
etc., TEIYSTT T - to one who is in mountain cave etc.

Mantra 7
TH g = GEEZIR R

Meaning:
AT F- To one who is in deep vortices, a1 7 — to one who is in snowy water.

Mantra 8
TH: T T T A |

Meaning:
It9=aTT 9-  To one who is in invisible minute dust like atom etc., WIET 9- to one who is in
visible larger dust particles.

Mantra 9
TH: [T AT 7 |

Meaning:
™ 9- To one who is in dry trees, R =- to one who is in moist green trees.

Mantra 10
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THT AT T 1T T |

Meaning:
1@ 9- To one who is in solid ground where grass etc. cannot grow, 3@ - to one who is
in tiny grass.

Mantra 11
TH ST F I A |

Meaning:

=T 9- To one who is in earth, FFITT =- to one who is in rivers with beautiful waves.
Mantra 12

TH: TUATT F UL o |

Meaning:

quITT 9-  To one who is in leaves, 9Tt =- to one who is in heaps of dry leaves.

Mantra 13
THISTZATOT ATSET o |

Meaning:
ATIHTITT F-  To one who carries weapons (to punish deserving sinners), ATY=T F-  to one
who beats them.

Mantra 14
Tw snfeEed T giged = |

Meaning:
stasd - To one who causes minor trouble, gfaed I- to Rudra, who causes much
misery, €H:- prostration.

Explanation:
In the 13t and 14th mantras, Rudramurtis, who punish sinners, are adored. In accordance with the

sins of the sinners, some Rudramurtis hold just weapons in their hands; some just beat; some
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others cause minor amount of trouble; some attack severely and cause much misery. These four

types of Murtis are denoted by the four terms: ‘STHRRHTI, ATHE, ATHEad, TFEad .

For this Mahamantra, commencing with  ‘Namassomaya’ and having 31 internal mantras, Rishi
and Devata are both Sri Rudra; Chandas is Anushtup. It is stated in Abhinavasankarabhashya
that the dhyana slokas  “E9aTaaa+=T—" etc. given in 3rd Anuvakam, should be taken as
dhyanaslokas here also.

In Bhattabhaskarabhashya, the following dhyanasloka is seen:

RERLERURI (K G RIRCC (R

fod ereATachudhTe Hafaaq I*

“One should meditate on Parameswara, brilliant like ten thousand rising Suns, holding the bow
‘Pinaka’ in his hand, decorated with serpents, wearing matted tresses, blue-necked and Lord of
Bhutas.”

Empire, wealth, Siva’s state etc. are benefits secured by repeated chanting of this mantra.

Mantra 15
e PR ATt ZE AT |

Meaning:
9T gga¥ - To Rudraganas, perceived only by Devas (and not by humans),  f&feFsT:- to
the ganas who torture sinners as they like, #H:- prostration.

Explanation:
In the 5 mantras starting from this, Rudraganas, not perceived by humans and torturing the evil
persons from unseen places, are worshipped. The term, ‘GaT=T g=a+4:’ meaning ‘perceptible only

to Devas’, should be attached to the four mantras 'farefiorerer:, fEferacher:... etc., as the
Rudraganas referred here are perceived only by Devas and not by humans.

Mantra 16
ey frefiorrer: (Famt gaaern)

Meaning:
faefiorereT:- (Prostration to those Rudraganas) who torture in many ways.
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Mantra 17
THT Aty (Fa! ggav )

Meaning:
faf=Faerer-  (Prostration to those Rudraganas) who seek out (sinners for punishing and the
virtuous for rewarding).

Mantra 18
TH AT (FATAT ZIFT:)

Meaning:
amHzavT:-  (Prostration to those Rudraganas) who torture in accord with the sins committed by
sinners.

Mantra 19
TH STHTEh T (T ZaavT:)

Meaning:
arHacheT:-  (Prostration to those Rudraganas)  who pervade everywhere for catching and
punishing the sinners.

Explanation:

o o

For this Mahamantra having 5 internal mantras starting with THT 9 ThIR¥T:, Rishi is Agni;
Chandas is Trishtup; Devata is Rudra.

Dhyanam:

“Freaa: arforaTe & feraaitertage |

ST ARt dsterter fore &7 1

“One should meditate on Siva, whose hands, feet, eyes, heads and faces pervade the entire
universe and whose concentrated brilliance envelops the universe.”

It has been stated that by many applications of this mantra, benefits like being emperor of the
whole world, enormous wealth, great poetry, lofty enjoyments, Siva Sakshatkaram (Realisation of
Siva) etc. would accrue.

The mode of application, ‘Purascharanam’ (chanting repeatedly and performing homa as laid
down in rules), the benefits that accrue therefrom etc. are all explained in detail in the book
‘Rudrakalpam’. They should be learnt from Guru and observed.
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EURINCIGE
ANUVAKAM 10

Mantra 1

FTT FeeaETd SR A Tied |
ST TETOTHYT TAT ATHAT 77 0Ot fohey a9 |

Meaning:

ZT- O producer of disgusting condition, s¥&®@:- of food, 9d- master (giver of food), ?{ﬁ?‘cr
O poor one (possessing nothing), Unattached, fe=Tea- Possessing body of half black and
halfred,  TWi- these (of mine), T&WTU- to humans like son, grandson etc., TWI- these (of
mine), 9YAT- of animals like cows, sheep etc., HTH:- do not cause fear. uui- Of these,

fFg=- anyone, HATT:- not be destroyed. HI THAT- nor suffer from disease.

Explanation:
Having worshipped Sri Parameswara from the second to ninth Anuvakam, prayer is offered in this

Anuvakam.

The four terms in the first half of this mantra are terms of address of Sri Parameswara. As he
bestows disgusting conditions like sufferings of hell, many miseries like poverty etc. on people in

accordance with their sins, he is addressed as ZTf9: here. As he also provides food and protects

the world, he is called s=&r==ad. Though he thus showers grace as well as punishment, he does
not have any special attachment or hatred to anyone and this is indicated by the address aﬁa‘cr

The address Fi@=TITgd can be interpreted in two ways- black in neck and red in rest of the body,
or, Ardhanariswara with Devi’'s part in black and Easwara’s part in red.

In the latter half of the mantra, prayer is offered for freedom from fear and growth with good health
of humans and animals dependent on oneself. The addresses in the first half are in accord with
this prayer. One can only beg for fearlessness and health from one who produces disgusting
conditions like fear, disease etc. as a result of sins and one who bestows food and protects us. As
he is accompanied by Uma, whose very form is compassion, he will certainly grant fearlessness,
health etc.

Rishi for this mantra is Pulastya; Chandas is Aastarapankti; Devata is Bhairavarudra.

Dhyanam:

AR TAHST R SHERTTL ST ATHISAT
It FUSTIaaaT: Aol AT IL: |

o o ¢ N N
ATHTHHAR U TATHh LT " qTAHTATAAT
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AT ST faaqedar gerata: 1“

“One should meditate on Deva, consort of Parvati, with the appearance of Bhairava, wearing
black shirt extending down to ankle, holding damaruka in one hand, Trisula in the other hand,
wearing beautiful ear-rings, tilaka mark on the forehead, sweet-sounding anklets on the feet, pure

and beautiful teeth and white face.”

Chanting of this mantra ten thousand times while duly observing fast will help in attaining the full
power of the mantra. Benefits of chanting this mantra include freedom from fear of all creatures,

abatement of all fevers, attainment of wealth and darshan of Lord Bhairava.

Mantra 2

a7 o &% forar a: forar fErargaosh |
fraT TEeT A AT 97 g2 Straw |

Meaning:

%5- O Parameswara, =T89St - being medicine for removal of disease, poverty etc. at all
times, foaT- called ‘Sivaa’, fo@T- very auspicious,  7T1-that, o-your, @%:- body,  %&ed-
of you, who is doctor curing the disease of samsara, |- being medicine, faraT- the auspicious
(body), @aT- with that also, 7:-us, Sfa®- for living, J=- make comfortable.

Explanation:

Parameswara has two forms- ‘Sivaa’ and ‘Ghora’. Of these, ‘Sivaa’ can be considered as two-
one, which removes all diseases and miseries like poverty of all people at all times and bestows
comforts; other, which bestows Atmagnana, destroys the misery of samsara like birth, death etc.
and grants the bliss of Moksha. The term ‘Visvaahabheshaji’ refers to the first form and
‘Rudrasyabheshaji’, the second. The prayer here is for grant of comfortable life by both these
forms.

Rishi and Devata for this mantra are Sri Parameswara of the form of Subrahmania; Chandas is

Anushtup.

Dhyanam:

FAATH LT TRATIOr TS |

AIATEATEG Theasy o T I

“One should meditate on Parameswara of the form of Subrahmania, brilliant like molten gold,
holding the weapon ‘Sakti’ (Vel) in the hand and seated on the peacock mount.”
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Full power of this mantra will be realized by doing Pranayama 108 times and chanting this mantra

5000 times. Chanting this mantra will bestow good progeny, nourishment, health and wealth.

Mantra 3

THI TXTT JaH Ffad g5 TATH AT |
TAT 7: HETZUS Ao o T qTH A=

Meaning:

dad-  Strong, Ffad- with matted locks, &F5I¥Ta- to one whose enemies are destroyed by
mere sight, ¥xT- to Parameswara, who dispels the misery of samsara, THT #fd- mental
dhyanam, pooja etc., T¥<THg- we specially perform. T4T- Following the method by which, :-
to our, f3T=- creatures with two legs, =qvT3- animals with four legs, ¢- comfort, =T~ will
come by, ®R® TH- in this village of ours, f@%- all animals, TS- well nourished (with no
deficiencies), STq¥H- free from diseases, 3JHd- will be (we perform dhyanam, pooja that

way).

Explanation:

It is stated here that we adore Sri Parameswara mentally so that in addition to the humans and
animals of one’s own, all animals in the village will be happy. The following sloka from Purana
makes it clear that if one person in the village or town chants Rudram, all the residents there will

be free from disease, poverty and trouble from thieves.
FETEATAT FH= YT a7 AT 4T |

AT A= T aaTeT T 7 a1

The four adjectives- ‘Rudraya’, ‘Tavase’ etc. convey that Sri Parameswara is capable of granting
all comforts to all creatures.

%%1¥- Can there be any difficulty for one who relieves the person from the misery of samsara, viz.
birth and death, in removing small troubles occurring in life!

Ja9- It has been explained in the commentaries of Bhattabhaskara and Sayana that he has the
strength required for the above action. In the commentary of Abhinavasankara, the term is
considered as ‘@I9’ meaning — one possessed of the power of Knowledge.

FqTe- This means that he accomplishes tasks not capable of being performed by anyone else.
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FH-TEA TS A-TRA - ATATA - FOG:-  SeTofe:- q: FEATEdId- FI<l. It was Parameswara alone who
withstood and held in his matted locks the torrential flow of Ganga, falling from the sky and
incapable of being stopped by anyone else.

ga51<13- This conveys that he possesses unparalleled valour.

It is but appropriate to pray to Parameswara, who has such great powers, for the well being of all.

Mantra 4

HETAT FRI A1 HAEHE TG THET a7 T |
Toe, F AT TS (UdT 9eedTH a9 & Joiar |

Meaning:

%x- O Parameswara, 7:- us, 9Ys- grant desires and make comfortable. 3d- Further, :-to us,
HqT:-  bliss of Moksha, Ff&- grant. &@Iga- To the destroyer of our virulent sins, - to you,
HaT [A9H9- we prostrate and worship. f4aT- Our father-like, #:- Manu (the first human created by
Brahma), oq & =- the material comforts, Tr=7- and bliss of Moksha untouched by sorrow, @&
wufiat- in your grace, @S- earned, dd- all that, ¥=s- O Parameswara, 1I1H- (by your

grace) we also attain.

Explanation:

- TAG- LA AT I 2T AT EETE A qE- qie 3o

Parameswara! Grant us cattle, sons, wealth, food etc. and make us live comfortably in this world.
Further, please also grant us the bliss of Moksha. Please do not think as to how to grant Moksha
to these sinners. We prostrate and worship you. However terrible our sins may be, will they not
be dispelled after we have worshipped you? ‘Kshyadviraya’ was interpreted earlier as the
destroyer of enemies by mere sight. Or, we may also interpret that all the virulent sins are
destroyed, once we worship him. That through Parameswara’s grace, all happiness of this world
as well as the next is attained is not something new, but borne by tradition. It is prayed that the
happiness of this world and the next, attained through Parameswara’s grace by Manu, the father
of all humans and teacher of dharmas of varnas and asramas to humans, should also be granted

to us.

The third and fourth Riks are one mantra only; Rishi is Markandeya; Chandas is Jagati; Devata is
Rudra.
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Dhyanam:

“Feerferrg AT T TRt |

Tadad eATAd HIH qIATE @ 11

“One should meditate on Parameswara, seated on divine throne, worshipped by Maharishis, with

jubilant face, wearing half-moon on the head and accompanied by Parvati.”

The main benefit of this mantra is the peace of cattle, birds etc.

Mantra 5

HTAT AT HAHTHT ST AT S&waqd AT 7 IeraH |
AT e wra Arae S aeeaqar &5 G |

Meaning:

#g- O Parameswara, 7:- our, Hgl~d- old persons, 7T TfYw:- do not trouble through disease etc.
3Id- Further, :- our, 1%%- children, 4T ffXT:- do not trouble. :- our, 3&=di- youth, AT
G- do not trouble. 3@-  Further, T:- our, 3ferd- foetus in womb, #T ffw:- do not trouble.
T:- our, fia¥- father, aTsaff:- do not catch. 3d- Further, WTa<- mother, ATsAT:- do not catch.
T:- Our, TS~ loving, @@:- bodies, AT {R:- do not trouble.

Explanation:

In addition to praying for the welfare of old persons, children, youth, foetus in womb, father and
mother of one’s own, the prayer extends to other relatives of people known to the worshipper;
hence the plural ‘T:" has been used. In this mantra a single usage of ‘AT 7:" would have conveyed
the prayer for not troubling all; but owing to the great love of people known to the worshipper, ‘AT

T’ has been used with all terms like ‘“T&T=d, 9=’ etc.

Rishi for this mantra is Bhrigu; Chandas is Jagati; Devata is Sri Rudra in the form of Nandiswara.

Dhyanam:
. - o [N
ATAGATE a9 TEOTScAaugH |
EATATR XTI MO I

“One should meditate on Parameswara in the form of Nandikeswara, wearing the crescent on the

head, emitting brilliance like Sun and surrounded by Ganadhipatis.”

Page 74 of 97



Chanting this mantra will ensure peace for the relatives of the worshipper.

Mantra 6

HTAEA TR e |1 S JIAT T AT S0 S |
FITATAT &% ATHAT FeTg AsHedr T99T e o |

Meaning:

%%- O Parameswara, 9TfHd:- you who are angry with us (for not having done things meant to be
done), :- our, dT%- children, @93- sons, T ff¥W:- do not trouble. 7:- Our, M- lifespan, AT
{fw@:- do not trouble. T:- Our, Y- cows, : 3%Y- and our horses, (AT {fXw:). T:- Our, FTH-
servants, ®TaefT:- do not trouble.  gfawH=a:- With Havis like Charu, Purodasam etc., or things
offered with devotion, - to you, FHHT- (we) prostrate, fa2®- and serve.

Explanation:
O Parameswara! Whatever may be the sins we have committed, please accept Charu,
Purodasam and other offerings, prostrations and other services submitted by us with devotion,

forgive us and do not trouble creatures associated with us.
Rishi and Devata for this mantra are Sri Parameswara himself; Chandas is Jagati.

Dhyanam:

“FETAHHTRT ISy 38 AgaehichaamTeTg |

ST e AvgH T farf=eae gaa wawq I

“One should meditate always on Rudra, who has divided his form in eleven ways, shining like pure
crystal, holding the brilliant Trisula and wearing Chandra on the head.”

Benefits of this mantra are stated as increase of lifespan and kingdom, good rains, victory in
dealings and gambling, gold, relief from great sins, attraction of all people etc.

Mantra 7

AT ITH 3q (29U S50 THHEH o o |
TEAT F AT ST T 39 FE[AT A : oH T F5aeh:

Meaning:
Tre-  Destroyer of cows (of sinners),  3d- further, T®WH- destroyer of children, grandchildren
etc., #IZA- destroyer of all warriors, ~ d- your, ¥H- peaceful form, &H-tous, MTd-
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near, &1- letbe. - Further, T:- us, ¥&- protect. - Further, 3a- O Parameswara,
srfergfe- speak in our favour. 39T =- Further, f3@gT:- Bestower of increased happiness in this
and next world, T:- to us, 9T9- material and Moksha happiness, T=s- grant.

Explanation:
It has been stated earlier that Parameswara has two forms- terrible and peaceful. He will give

darshan with terrible form to sinners. He will trouble their cattle, children and grandchildren. For
Parameswara, who destroys all warriors of the world at the final time, it is not a difficult act to
trouble sinners and their associates. So the prayer goes: O Parameswara, your form of peace
should be near us; let the terrible form be at a long distance. Further please protect us with your
peaceful form near at hand. If Devas and others ask you how you can protect sinners like us, you
should speak in our favour. Not only that, you should grant all happiness here as well as the bliss
of Moksha.

In this mantra the fourth grammatical case in the three words T, I29H, FALTT convey the

meaning of the sixth case. These three words are adjectives for .

Rishi for this mantra is Atri; Chandas is Trishtup; Devata is Sambhu.

Dhyanam:

“FATOT Tl TAT IFHTAATUEAH |
AT eATATHRT G T A I

“One should meditate on Parameswara, dancing Tandava of Bliss in the presence of Devi, holding

Agni in hand and shining like molten gold.”

By chanting this mantra, one will attain long life and wealth.

Mantra 8

T2 o[d Ta9E AT 9 T AT I |
T 3 TReqaTl vged SErteadeq a4 ||

Meaning:
(O Speech or Indwelling Soul!) 5[d- Famous as ‘Parameswara’, des- dwelling in our heart-

cave, IamM- always youthful and handsome, 3Ia2d- destroyer of the wicked, H 7- like lion,
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- terrible, SU- fierce (unconquerable), - praise. ¥&- O Parameswara, ¥@ar:- Praised
(you), SI¥=- (to us) being in destructible bodies, =- give comfort. &4T:- Your armies (which
spoil our comfort), TEAT 3+4- (other than us) our enemies or sins, aa=- let destroy.

Explanation:
This mantra is directed at the sense organ of speech or the indwelling soul. One can praise only

one who is famous everywhere. The term ‘Srutam’ indicates that Parameswara is very reputed in
all Vedas and worlds as ‘Easwara’. There need be no doubt as to whether our praise will ever
reach the ears of such a famous God, because he is ‘Gartasada:’, dweller of our heart-cave. He is
not worshipped only because he is very great, but he is also ever youthful with bewitching form, as
noted by the term ‘yuvanam’. ‘Upahatnum’ conveys that Sri Parameswara would certainly trouble
those who violate his orders, not chanting his praise as prescribed and not following all proper
dharmas. ‘Mrigam na bhimam’ conveys that while harming evil persons, he is very terrible like a
lion breaking the head of an elephant. Here ‘na’ conveys the meaning of a simile like ‘iva’. In order
to dispel the doubt as to whether there could be someone stronger than Parameswara like
‘sarabha’ subduing the lion, the term ‘ugram’ has been used. From the authority of passages like
TAT SASAT G AR, ‘TN 990 T etc., it is clear that there is none stronger than that

Lord of lords.

Having thus stated the troubles for those who do not pray to Parameswara, the Rishi explains the
benefits of prayer through ‘=TS’ etc. Pleased with our prayer, please grant us healthy and
strong bodies, though destructible and finally the bliss of Moksha. May your armies, opposed to
our comforts, destroy the sins, which are our enemies.

Rishi for this mantra is Vyaghra; Chandas is Trishtup; Devata is Sri Rudra.

Dhyanam:

SR G TR CTRTLTHTHR TN A |
HITTEHITaTd e aq &5 gRragad 1
“One should meditate on Sri Rudra, effulgent like a crore of Suns at dawn in the sky, very terrible,

destroying the fear of those who surrender, with hands in Abhaya and Varada pose and adored by

Devas.”
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The main benefit of this mantra is destruction of enemies.

Mantra 9

T ¥5e T ZAgUg T Ue T gHIACaTl: |
AT AAAGIeaTod HIgaed [ 1d qaa1d =7 |

Meaning:

%aeq- Of Parameswara, gfd:- weapon, :- from us, Tf¥gurg- leave alone (let them not attack
us at any time). sTaTAT:- Desirous of sin (as cause of anger), Tf¥- on all four sides, @w&T- of
Rudra, bubbling with anger, F#fd:- evil thought (of troubling others) (may leave us). Higa:- O
Parameswara, granter of all desires of devotees, (your weapons and thoughts) f#T- faultless
(will never become infructuous). ¥=rag]:- With us, performing prayers and prostrations, fadqa-
withdraw that weapon. T@&1- To (generally our) children, T7aT3- to (particularly our) sons, g9-

grant comfort.

Explanation:

Parameswara gets angry at the sins committed by people. Hence the thought of harming them
arises. Place, time, person etc., which can cause many miseries, become Parameswara’s
weapons. They harm the people, causing them pain; this is the order of things. In this mantra, it is
prayed that starting from sin, till experience of pain, nothing should occur. Even if we had sinned
earlier, be pleased with our prayers, prostrations etc. and withdraw your weapons from us. Please
also alter the thought of harming us. Further, please grant comfort to our children in general and

sons in particular.
Rishi and Devata for this mantra is Parameswara himself; Chandas is Trishtup.

Dhyanam:

TS THLTgLUSaad |

FAITIRY eATIRE Frol Lo oo Il

“One should meditate on Parameswara, wearing elephant-skin, holding shining weapons,

destroyer of all sins and exterminator of Gajasura.”

The main benefits of this mantra include getting good sons etc.
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Mantra 10

Higew feraaw forar 7: qaeT 99 |
TIH geT e e FiR a6 = oA fEraanrtg

Meaning:

fﬁ'@ﬁ— Giver of all desired objects (to worshippers),  foraa@- Bestower of auspiciosness, -
tous, fora:- granter of auspicious things,  HAT:- with favourable disposition, ®@- be. 9%H-
Superior, F&- in the banyan tree (in Kailasa), - your terrible weapon,  fRema- putting
aside, Ffi- tiger-skin, FHT:- wearing, sT=¥- please come to us. fi=T®- Bow alone, f&rad-
wearing as decoration (please come to us).

Explanation:

O Parameswara, the bestower of all desired objects to worshippers! Please be granter of
auspiciousness, well disposed and kind to us. As an indication of this, please leave all your terrible
weapons in the superior banyan tree in Kailasa out of our sight and come before us, wearing tiger-

skin and holding your bow in hand as a decoration.

It has been described that Sri Parameswara is seated in a banyan tree in Kailasa, 100 yojanas tall
and 175 yojanas wide (one yojana is roughly 13 kilometres) and that banyan tree is the refuge of
those anxious to get Moksha. Here it is prayed that the weapons be left in that tree. As
Parameswara’s form with his bow ‘Pinakam’ and wearing tiger-skin is praised as bestower of
many merits in Sruti passages like ‘Pinakahasta: Krittivasa:’, ‘Praneswara: Krittivasa: Pinaki’ etc.,

it is prayed here that he should appear in that form.

Parameswara wears tiger-skin not because of non-availability of other good clothing. Is it
appropriate that for Parameswara, the bestower of all wealth on all including Brahma and Indra,
there is no clothing for his own wear? Why does he wear tiger-skin then? It is because
Parameswara enjoys the bliss of Self alone and is indifferent to pleasures of objects. Hence he
sets aside the superior clothing worn by those desirous of pleasures of objects and wears tiger-
skin. Parameswara likes tiger-skin very much. That is why it is prayed here that he should appear

before us, wearing tiger-skin.
Rishi for this mantra is Vairaja; Chandas is Trishtup; Devata is Sambhu.

Dhyanam:
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D ~
TSI ad JATTATTLEH |

R IPECRREIRC N ARENE Tt

“One should meditate on Sri Parameswara, of very handsome form, with appearance of a hunter,

holding the bow ‘Pinakam’ in hand, the abode of all auspiciousness and youthful.”

Chanting this mantra will dispel fear of king, trouble from thieves and fear of life.

Mantra 11
AfeiE Aeied T9ed e 99a: |

ATET Hgd gaA=aHeq =aaw=q aT: ||

Meaning:

fafrfa- Destroyer of miseries like sin, disease, poverty etc., fa=ttga- Of white complexion,
Tra:- Possessor of six glories like wealth etc., d- toyou, H: 3T&q- may prostration be. -
Your, AT:- which, Hg& %?PI:- thousands of weapons, dT:- those, &R =4~ our enemy (sin),

fAaa=q- may destroy.

Explanation:

The term ‘Vilohita’ has two meanings- of white complexion and of red complexion. As
Parameswara is described to be of white complexion at some times and red at other times, both
meanings apply here. As sin would lead to many miseries like poverty, disease etc., it is prayed

that Parameswara should destroy the sins with his weapons.

Rishi of this mantra is Pulastya; Chandas is Trishtup; Devata is Sambhu.

Dhyanam:

TEeAa oTvd AR AIgTgHISH |

AT Aigd eaEe A A g AT I

“One should meditate on Sri Parameswara, who has jubilant face, presenting the appearance of
celebrating marriage, worshipped by hordes of Devas and of peaceful form.”

Benefits of chant of this mantra are stated to be unity among people, victory over enemies, relief

from fear etc.

Mantra 12
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TR ST AT A
ATETHTLTAT AT T AT AR |

Meaning:

.- Bhagavan! T@- Your, aTgar- in both hands, @=&TU- thousands of, Za&:- weapons,
qgHHT- are in many shapes.  =9r:- All-powerful you, @THi- of those weapons,  H{@T- ends,
TeT=|T-  not facing us, but turned away from us, Ff4- please do.

Explanation:
There are thousands of weapons in Parameswara’s hands. Each weapon has many
characteristics. To indicate this, two terms ‘Sahasrani’ and ‘Sahasradha’ have been used. It is

prayed that all those weapons be made to face away from us.
Rishi of this mantra is Narada; Devata is Sri Rudra; Chandas is Anushtup.

Dhyanam:

TR 35 wATHET e |

AT eATAHAA T FHG AL I

“One should meditate on the Deva, the Lord of all worlds, the destroyer of all sins, decorated with
all ornaments, holding all weapons.”

Troubles arising unexpectedly with no obvious cause will go away by chanting this mantra.
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THIESTATH:
ANUVAKAM 11

Mantra 1

TAEHATOT AEHT T FFT AT |

AT AT STLAT T |

Meaning:

TgHTO- Thousands of, I ¥aT:- which Rudras, #Hg#eT:- in thousands, ¥T A(fa- (are) lords of
earth, dWi- their, &waT¥- bows, ¥g&ASE- at a long distance of a thousand yojanas,
Faa-g4- we leave the bow-strings loosened.

Explanation:

Sri Parameswara was beseeched in the tenth Anuvakam. In this eleventh Anuvakam,
Rudraganas, who are his parts, are worshipped. Thousands of Rudraganas, in groups of
thousands, have been detailed by Parameswara in many parts of the world to either punish or
reward creatures there in accordance with their karmas. It has been stated in detail in Veda,
Mahabharata, Sivapurana and other texts that they are very great. This Anuvakam has as its sole

purpose praying to those Rudras.

There are totally 13 mantras here. In this first mantra Rudraganas, who are the lords of the earth
are mentioned. Their bows should be left at a distance of a thousand yojanas from where we are.
As there could still be fear for us if those bows are strung, it is prayed here that the strings in the

bows should be left loose.

Mantra 2
FreavagaTara el Ao Tfe |

Meaning:

F*ad- Inthis, #Efd- large, (Ud- ocean, ¥=A¥&l-inthe sky, 3f&- aslords ontop, waT:-
which Rudras are there, AUl HgadSIsaeaT+ a-ATH- we leave their bows at a distance of a
thousand yojanas.

Explanation:

From this mantra upto the ninth mantra, the passage ‘@9 Hg&EATSHsAL=AT qTH should be
added to each of them. In order to indicate that this should be so added, this passage has been
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repeated in the tenth mantra. Ocean and sky are beyond measure. Similarly the greatness of the
lords of these expanses is also immeasurable.

Mantra 3
refrar: ferfaerusT: erat ster: e HT=T: |

Meaning:

rerfrar:- With black necks (after consuming Kalakuta poison), forfasruaT:- with white necks
(before taking the poison), <@T:- which Rudras, 3T&: &THT=LT:- move about below the earth as
lords, (we leave their bows at a distance of a thousand yojanas.)

Mantra 4
Frerfiar: farfasrver e =g SufsmaT: |

Meaning:
fa@ Sufrar:-  Being in Swarga as lords,  ieriftaT: forfa=usTt: #am:- Rudras with black and white
necks (we leave their bows at a distance of a thousand yojanas.)

Explanation:
Rudraganas with abodes in many places have ‘Sarupyam’ (same form) as Rudra; hence their

forms are described same as Rudra.

The four mantras from HEHTOT |ZHT: upto this are together one mantra. Rishi is Durvasa;
Chandas is Anushtup; Devata is Rudra.

Dhyanam:
STHRAAa SaAsaAT e |
fargmor Frfere dird eamaresgsrrseroT )¢
“One should meditate on Parameswara, with face marked by terrible teeth, tresses like burning
fire, holding lamp with three flames and wearing serpents as ornaments.”

Benefit of chanting this mantra is destruction of enemies.

Mantra 5
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T ey FfeageT Arenftar fFerEar: |

Meaning:
FAT- Intrees, AT~ coloured like tender grass,  #ierRftam:- having black necks, fa=tzar:-
of deep red colour, I- which Rudras (we leave their bows at a distance of a thousand yojanas.)

Explanation:
Like on earth, there are Rudras of different colours, living in trees as their lords. This mantra refers

to them.

Mantra 6
T arATHteTaar At Fufa: |

Meaning:

qari- Of Bhutaganas like Balagranham,  sf&aa:- lords,  fafer@m:- with no hair on head,
FfaT:- with matted tresses, - which Rudras (we leave their bows at a distance of a thousand
yojanas.)

Explanation:
Some of the Rudras, who are lords of Bhutaganas, ae bald headed and some have matted

tresses.

Mantra 7
¥ sy Afgeafr e fadr s |

Meaning:

=99- In foods being consumed, - which Rudras (abide secretly), ST people, Rfageat-a-
trouble, dT™Y- (and) in milk etc. being drunk, or in vessels for drinking (where Rudras abide
secretly), fa&d:- drinking, M- people (trouble). ( we leave their bows at a distance of a
thousand yojanas.)

Explanation:

The three Riks from I F&Y upto this are together one mantra. Rishi, Chandas etc. are same as for
the previous mantra.
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Mantra 8

T AT IfITerT UAgaT T |

Meaning:

T2i- For all paths- mundane as well as Vedic, df3&t™:- protectors, U«ga:- nurturers by giving
food, T=4:- destroyers of sinners and protectors of noble path, I- which Rudras ( we leave

their bows at a distance of a thousand yojanas.)

Explanation:
Protecting mundane and Vedic paths consists in enabling good people to engage in them and
providing food etc. as their rewards and preventing sinners from going to those paths. Here the

term TfI¥era: indicates protectors of paths. In order to convey the special import that they are the

protectors of all the paths in the world, the term o7 has been added. In the passages " a'a:aa‘r
AT agATH" "TATH Tatan 3 et @ Afdata g ete., double usage like the above
can be noted for conveying broad import.

UAGR:- TG - TFAATHT, T qHYg:- UL, UTHF U, q (TG UAYd:, T TF UAGRT:- AL
THTC:, THIET Tcd, AFILET o9 Feed:, - AT T,

U¥Hd: has undergone many changes and is seen as U@gaT:. The term I=4: also indicates forms
of peace.

Mantra 9
T AT T=fed geRraedl Mafg: |

Meaning:
gehra~a:- Holders of sharp weapons called  ‘Sruka’, fﬁ'ﬁrf@jTUT holders of swords, - which

Rudras, @9TH- in waters like Ganga, Y=Zf=a- move about (we leave their bows at a distance
of a thousand yojanas.)

Explanation:
Armed Rudraganas move about on banks of rivers in order to bestow the benefits of Tirtha on

some and deny the benefits to others. This mantra refers to them.

Riks 8 and 9 together constitute one mantra. Rishi is Devala; Chandas is Anushtup; Devata is
Rudra.

Dhyanam is same as in Mantra 4 above. Chanting this mantra will bestow the benefit of good son.
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Mantra 10

T UdTaeaH AtEe fae war fEafe |
Tt TEHATSTHASTLATI oA e |

Meaning:

uara=a:- All Rudras mentioned from ‘Sahasrani Sahasrasa: uptil now, ITE=- more numerous
and countless than them, I #zT:- which Rudras, f2err faaffer- pervade in all directions, dwf
HEHASTHsae+=aT+ a-ATd - we leave their bows at a distance of a thousand yojanas.

Explanation:

Rishi, Chandas etc. for this mantra are same as for the previos mantra.

Mantra 11

THT FEHT T It Asea et ¥ R ATTHE aral auHuaed ¥ T 297 ST iaer reror 297
T TG eTTa = IR QTTEATEd ¥ T AHETAT GSAvq o o TZCHT 7l 7 3T & a7 S 2&miH o

Meaning:
This must be split into three mantras:

Meaning of first mantra: a- Which Rudras, If=1i- (are) in earth, I9i- for whom, - the food
we eat, TUT:- is means of torture like arrows, IT: ¥=¥T:- to those Rudras, =9T- all ten fingers,
TT=T:- eastfaced, =T ZfeUm:- all ten fingers south faced, o1 wei=T:- all ten fingers west faced,
Zemr=1:-  all ten fingers north faced, =91 F&aT:- all ten fingers upwards (render). While folding
hands and facing a direction, all ten fingers will face that particular direction. Hence this means
that | show my respects facing those directions. This conveys prostration with body. T -
(prostration to those Rudras). This conveys prostration with mind. Verbal prostration was
conveyed by THT ®a+T: at the beginning. - Those Rudras,  7:- us, H=d=(- may make
comfortable. d- We who have prostrated with all three instruments (mind, speech and body), -
whomsoever, fGvd:- hate, #=- whoever, 7:- us, &f®- hate, d- both those people, @:- your,
STTA- in open mouth, TATA- place. (Please destroy them and protect us).

F9¥wa:- Sri Rudraganas use the food eaten by sinners as tools for torturing them.That is, they
make them eat unsuitable food or too much food and cause diseases and torture them. They
torture some by denying food completely and letting them suffer from intense hunger. They torture
some others by making them steal food and then subject them to punishment. Thus food becomes
the instrument of torture of sinners and hence called arrow.
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Similarly a1 =94 in the scond mantra and FHRWE: in the third mantra must be interpreted.

9Td ¥4:- Rudras who use wind as arrow. As they torture sinners by creating heavy winds or
diseases of wind, wind itself has been called as arrow.

FutATa:- Rudras who use rain as arrow. As they torture sinners by creating very heavy rains or no
rain at all, rain itself has been called as arrow.

Meaning of second mantra: =af<&- In the sky, I- which Rudras (are), 3IWi- for whom, 3Td:-
winds, =¥4d:- (are) arrows (weapons of torture), prostration to them. Rest is as in the first mantra.

Meaning of third mantra: fafa- In Swarga, - which Rudras (are), Iwi- for whom, d- rain,
TU4:- (are) arrows (weapons of torture), prostration to them. Rest is as in the first mantra.

Explanation:

From =THT ¥+ upto 4T, the three yajur mantras are together one mantra. Devata and Rishi is

Rudra himself. The Dhyanam mentioned in ‘Sahasrani Sahasrasa:’ should be taken as Dhyanam
here also.

Mantra 12
S ASHE GaTed Jreaee |
SATEH T TeaAT A e 1 ATard |

Meaning:

qufea- Of good scent, qfEad=- augmentor of nourishment of everything, >3¥&- Sri Rudra
with three eyes,  FSITHg- we worship.  F¥&«Td- From the connecting stem,  IaT&e®iHa- like
cucumber (separating and falling down), JeT:- from the bondage of samsara, H&fa- we must
be relieved. HaTd- From Moksha, AT (F&f=)- we should not be relieved.

Explanation:

It is in practice to chant this mantra and the succeeding Riks along with Rudradhyaya. It appears
that as these are also Mahamantras extolling Sri Rudra alone, they are chanted with Sri Rudram.
As the scent, colour etc. of the form of Sri Parameswara are all superior as mentioned by
Upanishad in ‘Divyagandha:’, ‘Divyarasa:’ etc., Hfa has been used here. Further, Sri
Parameswara grows the nourishment of his devotees in all respects. We, who extol that
Parameswara, should be relieved from the bondage of samsara effortlessly, just as the ripe
cucumber falls off on its own from the connecting stem. We should never fall off the aim of
Moksha, i.e. Nivritti Marga (path of renunciation), which is the path for Moksha.
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Mantra 13
TT E&T AT AT S T AT JT Fa&T Forsam @ Ferer aeq Fgr 7897 3% |

Meaning:

T: %Z:- Which Rudra, 3Wi- in Agni, faa9r- has entered (as burning power), ¥:- which Rudra,
ag- (has entered) in waters, ¥:- which Rudra, sTefTq- (has entered) in herbs, 3T %&:- which
Rudra, fa#arm @=1- in all worlds, f391- has entered, &H %aT¥- to that Rudra, =H: 3¥q- may
my prostration be.

Explanation:
It is clear that as Sri Rudra pervades everywhere, we can attain good state in all places by

worshipping him.

Mantra 14
qge 7: Raqegear a1 feaer aafa sose |

TeATHE HIATATT &5 THHaaHqL g ||

Meaning:

T:-  Which Rudra, f¥aq:- has excellent arrow, gg=aT1- excellent bow, IT:-who, f@aea- of all
kinds, #ws=a- of medicine, &@fd-is abode of, TH- that Rudra alone, ¥qf8- extol. #g-
Abundant, HrE=ETE- for mental peace, 31'{1‘( very strong, or augmentor of lifespan, Z9- brilliant,
%%- Sri Rudra, T&=a- worship. sHITH:- With prostrations, Za&a- honour (him alone).

Explanation:

With the three words ¥qfg-T&a-3a7, it is conveyed that we should extol Sri Rudra alone with our

speech, mind and body. This is because he is the abode of all medicines giving relief from
poverty, disease, short life etc. Further he protects us always, keeping excellent arrows and bow
in hand.

Mantra 15
o | ZEAT AT H A |

73 7 g st forarfermseE: o

Meaning:
H- My, 31 g&:- this hand,  forarfdwsi=:- touches the auspicious idol of Sri Parameswara.
(performs Abhishekam, decoration etc.)  3@- This hand, Wam- is fortunate. #- My, 39- this
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hand, 9 a<<:- is very fortunate. ®- My, 33- this hand, f@a9ws:- becomes also medicine
relieving from all diseases.

Explanation:
The idea is that as the hand which worships Sri Parameswara is very fortunate and capable of

relieving from all diseases, everyone should worship Parameswara without fail.

Mantra 16
T T FgeHId ITIT AT HeATT gead |

Al d31ed HIHA] HQTdQQﬂIHa I

Meaning:
gar- O Parameswara, the form of Death, ¥aT=- all dying creatures, g=ad- for catching, d-

your, #g#-inthousands, #Id- in tens of thousands, I- which, [TeT:- ropes (and similar
instruments of torture are there), a9 Tai- all of them, I==T #TIAT-  with the strength of our

good actions, J¥FISTHL- put aside.

Explanation:
There are many instruments with Sri Parameswara to cause untimely death. This shows that we

should put all of them aside by doing good actions.

Mantra 17
JId #F1gl- JoId #4127 |l

Meaning:

g@d- To Sri Parameswara, the form of Death, #TgT- this homam is being performed.

Mantra 18
3AF THT AT €31 [T god a1

Meaning:
faorer-  All-pervasive, s tad- full of the six glories like wealth etc.,  ¥zTa- to Sri Parameswara,

remover of the misery of samsara, =H:- prostration. ¥J:- From the bondage of samsara, -
me, 9TT2- please protect.
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As this is Veda, certain grammatical cases are changed.

Translated by: P R Kannan, Navi Mumbai
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qHRH

CHAMAKAM

SATTESOL HST AT Fefe =7 [ |
AT AT |

Kalpam: After chanting the mantra TS and performing homam four times with ghee, one
should then perform homam in continuous flow, chanting the mantras from FTSTAH upto the
eleventh Anuvakam at the same time. Here from aTsT=I® upto the eleventh Anuvakam it is a single

mantra. The division into eleven Anuvakams has been done for the purpose of using each
Anuvakam as one mantra in karmas like Parayanam, other than Homam. This FUTEST mantra
alone must be chanted for Chaturgrihita Homam.

Meaning:

g duTas- O Devas Agni and Vishnu! &STIoET-  (Both of you) be kind in the same manner.  i-
Spoken about you, zHT fiI:- these words of praise, @&=I- may grow. q@r With materials
(like gold, silver etc.), amIf:- and food items, 3TAH- please come.

Explanation:

While calling upon two Devas, both of them should have the same extent of kindness. If there is
difference they will not come forward to bestow fruits together. Hence it is prayed first that both
should be kind to us to the same extent. This is followed by prayer that we should also praise you
very well and you should come and give us materials and foods.

ST SATh:
ANUVAKAM 1
Meaning:
H- Tome, damsT:- food, FeadT®- may be available.

The word =947 in the tenth Anuvakam must be attached to all the words upto that point. That
word will give the meaning appropriate to the place. The word = indicates the togetherness, i.e.
food and all the other materials mentioned hereafter should all be available.

g94:- Permission (for making food available, eating it etc.). ( F=aai- Wherever | go, | should get

this kind of permission).

Tafa- purity, TAfa:- on seeing food, staying there with desire to eat, efifa:- accepting food,

#q:- the yagna, the cause of food, ¥¥:- the intonation in chanting mantra like ‘Udaatta’, #T:-

praise, #Td:- capacity to speak such that many people enjoy listening, ﬂﬁ:— capacity to enjoy

listening, AT~ light, §a:- Swarga, IT:- Pranavayu, 9T9:- Apanavayu, =T9:- Vyanavayu
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(Air going from outside into body is Prana; air emerging out of the body is Apana; air present in
joints of limbs is Vyana).  &:- air (in general), f=<- knowledge in the mind, - matters
appearing in that knowledge, aT®- organ of speech, #:- mind, ¥&:- eye, #I3-ear, F&l:-
capacity of Gnanendriyas, - capacity of Karmendriyas, 3f<T:- virulence, the cause of this
strength (eigth dhatu- element), #g:- capacity to attack enemy,  3q:- lifespan, S21- life till
attaining old age, TcqT- Paramatma, reputed in Sastras, dd:- handsome body, ¢- comfort,
F9- armour to protect the body etc., mﬂﬁ full limbs, s=aTfA- bones in required places,
T&Y- joints in hands etc., eITU- other parts of the body.

It is prayed that all these should be properly available to me.

%ﬁm :

ANUVAKAM 2

Sat=i-  excellence in everything, rfaaed- lordship, H°I:- mental anger,  WTH:- anger
expressing in external signs,

As anger is also required on certain occasions, it is prayed that capacity for anger on right
occasions be provided.

®:- nature that cannot be deciphered by enemies,  31¥4:- cool, sweet water, S/HT- capacity to
win, #ZHT- possessing wealth etc. obtained through success, aRHT- being honoured, -
growth in properties like house, land etc., @di- excellent bodies of son, grandson etc., ZTIAT-
growth of lineage of son, grandson etc., J&- abundant wealth and food, Ff&:- honour through

learning etc., &¥- speaking truth, “IZT- faith in existence of after-worlds, S¥Iq- movable cattle
etc., &@+- other wealth, FeT:- bringing all under our control, faft:- shine of body, #I=T- play,
Hr2:- delight on account of it, SITd- children born, STH=T#T9- children yet to be born, - group

of Riks, W— merit of chanting those Riks, fa<- wealth earned, 3=i- wealth to be earned, 533'—
land etc. already with me, ﬂﬁ'&l‘c[ land etc. to be got in future, ¥- places to be certainly
visited- village full of relatives etc. {7%- good path free from thieves etc., =&&- fruit of karmas
performed so far, or, wealth accumulated, &f&:- fruit of yaga called Satra, to be performed in
future, FIH- materials required for karmas, - own capability, #fd:- determination of

ordinary matters, THTd:- determination of very intricate royal matters.
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Q’Eﬁ"ﬁ'm :

ANUVAKAM 3

si-  comfort in this world, ®3:- comfort in the next world, fS=i- object of love, ®T:- object
much loved.

Compared to ‘Priyam’, ‘Anukama:’ should be taken to indicate greater love. Both refer to love in
this world only.

F1T:- pleasure in the next world, Swarga etc., #H=H:- relatives who provide peace of mind, sTg-
auspicious, beautiful object of this world, #=:- that which leads to good in next world, F&:-
house for living etc., ZeT:- fame, - good luck, #favi- wealth, I=aT- Acharya etc. who give
instructions, &r@i- father etc. who protect, & #:- power to preserve existing wealth, #fd:- not
getting shaken even during time of danger, fa3- being favourable to all, #g:- adoration (done
by us to superiors, or, done by many to us), H‘i‘?l‘c[ knowledge of Vedas and Sastras, #T3-
capacity to remind at right time, ¥:- capacity to engage sons etc. in activities, 9¥:- capacity to
order servants, H%- possession of plough, bull etc. required for farming, :- undoing of
damages to them, =&d- karmas like yagna, ¥d- their fruit, sT&H- freedom from incurable
serious disease, HATHI- freedom from ordinary diseases like fever etc., Eﬁ?l'l_g’ cause of life
(here medicine to cure disease), #=gw@- long life (freedom from untimely death),  sH=-
freedom from enemy, wd- freedom from fear, 11'4?— conduct acceptable to all, ¢F<- good
bed, ¥ uT- auspicious dawn with bath, Sandhyavandanam etc., ﬁﬁ‘#r— auspicious day with

yagna, danam, Vedic study etc.

ERRINIGIGE

ANUVAKAM 4

3%- food material, TFal- good word, WT:- milk, - taste init, ®d- ghee, ¥e- honey,
Ty~ eating along with relatives, #@ifa:- drinking together, Fft:- agriculture, Ffe:- rain, -
successful, i.e. good-yielding land, sffg=r- growth of plant, creeper etc., Tf:- gold, T:- gem
etc., 8- abundance of gem, pearl etc., If2:- bodily strength,
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fasg, wvy, 97, 93, T, qUiae, sAtertd:- these seven words indicate progressive increase in growth of
foodgrains, the second indicating a higher growth than the first and so on; the seventh indicating
the highest growth.

FT4T:-  minor foodgrains, - reputed food, &d- relief from hunger, #gT:- paddy, TaT:-
barley, #TUT:- black gram, fd@m:- gingelly, H&m:- kidney-bean, @waT:- bean (another type),
TreAT:- wheat, & lentil (dal), fﬁﬂ%ﬁ]‘q’:— long pepper, 30Ta:- thin paddy, SITHTERT:- corn,
FramT:- wild rice.

ANUVAKAM 5

9T~ Stone, Ff&m:- soil, - mountains worthy of worship, Kulachalas, T@dTr:- ordinary
mountains, f&Famn- sand, FIFEIAT:- trees growing vegetables/ fruits without flower, f2¥u-
gold, - iron, ¥MH- lead, TT:- tin, 93TH- rock salt, &E- bronze, copper etc., - fire,
arT:-  water, FEd:- plants, sUg:- herbs, FEI=4- grown by planting and farming, FET=4-
grown on their own without farming, ¥THT: 99ra:-  animals growing in villages, T0ITH-
animals growing in forests, I39- through the yagna | perform, FHeqed{- may become capable
of doing their acts. fa<i- Wealth earned, fafr:- profit yet to be obtained, ¥d- wealthy son etc.,
%g[%:- wealth etc. owned by me, 9H- cow etc. required for living, FHfa:- house for living etc.,
F4- karmas like Agnihotram etc., 9Tf<F:- capacity to perform them, =3r2:- benefit from them,

UH:-  pleasure to be attained, Ifd:- means of attaining it, ¥fd:- attaining desired object.

YEISTATH:
ANUVAKAM 6

In this Anuvakam, it is prayed that Devatas- Agni, Soma, Savita, Saraswati, Poosha, Brihaspati,
Mitra, Varuna, Tvashta, Dhata, Vishnu, Asvinidevas, Maruts, Visvedevas, Prithvi (Earth) Devata,
Antariksha (Intermediate region) Devata, Dyuloka (Swarga) Devata, Devatas of Directions,

Urdhvadik (Upward direction) Devata- all should be favourable to me. As indra enjoys pleasures
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equal to each of these Devatas, Indra is cited with each Devata- ‘AT =® T==¥®, THEH TxaqW’

etc.

74i- Urdhvadik (Upward Direction). As this direction is considered more important than all other

directions, it is mentioned separately.

HAHISTATE:
ANUVAKAM 7

3#@:, I etc. mentioned in this Anuvakam are specific vessels, generally called ‘Graha’, used
in Somayaga. ‘Rasmi’ is not ‘Graha’; but as it is used for picking up the graha ‘Adaabhya’, it is
mentioned separately. The word sfadfa: indicates =feRTg. As that graha is greater than other
grahas as mentioned in Sruti, SIST a7 U TZTUTT, the word ATATfa: refers to favz.

The graha ¢4 is indicated by the term 3*aT9¥ on occasion. Here there are two 3*asa words. The
first is in ‘Praatassavanam’; the second pertains to ‘Tritiyasavanam’. The grahas d1Z&ad: and
9reoT: are used in ‘Vikritiyaga'.
The prayer is that all the above grahas should be favourable to me.

ATHISTATE:

ANUVAKAM 8

Te:, dfz: etc. mentioned in this Anuvakam are all articles used in yaga. They are well known in

Yagnaprakaranam. The prayer is that all be favourable to me.
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GELINGIET
ANUVAKAM 9

afi:- Agni used in ‘Sayanam’ yaga, &%:- karma called ‘Pravargyam’, #%:- Yaga indicated by
the passage Tw=TaTHad qUee, - Yaga indicated by the passage & =%, ¥T:- Homam
indicated by STUITT &&TgT,  TS[@:- finger-like limbs of Virat Purusha, viz. Devatas f9ft, sfafa:,
fafa:, =, agdy:, fIen- directions. ‘=TT’ (cha) indicates ‘Vidiks’ (intermediate directions). All
these- ¥ T=9- through the yaga | do, Fd=ai- may become capable of doing their duties. -

Rik mantra, - Sama mantra, *am:- Stotra consisting of continuous Sama rendering, I<:-
Yajur mantra, #eT- Diksha, samskara for yajamana, the performer of yaga, dT:- fast etc.
performed for annihilation of sins, &q:- time of yagna, #@d- discipline in yagna, Jg&=<- Sama
mantras ‘Brihat’ and ‘Rathantara’; all these ¥ T=9- through the yagna | do, #Fed=ai- may

become capable of doing their duties. gXT=AT: gtIT- By rain during day and night (may my

crops grow in fertile manner).

TSI
ANUVAKAM 10

TaT:- calves in womb, FET:- calves less than one year old, =afa:- bull, one and a half years
old, =Ti- cow, one and a half years old, fa=@Te- bull, two years old, faT&l- cow, two years
old, Tt~ bull, two and a half years old, 9TaT- bull, two and a half years old, @&~ bull,
three years old, f3&@T- cow, three years old, TdaTe- bull, three and a half years old, TT=s!-
cow, three and a half years old, 9=4T12- bull, four years old, t@@— cow, four years old, 3J&T-
bull, producing progeny, @¢T- barren cow, 3&u¥:- bull older than ‘Uksha’, 3gdq- cow which has
lost foetus (due to attack of bull), 39=T{- bull bearing burden in cart etc., &:- cow with young
calf, 3mg:- life, ¥TT:- Prana, 3{q19:- Apana, =a1:- Vyana, ¥&:- eye, STs- ear, ®9:- mind,
qT%- speech, STcHT-  body, T3 FUdi- through the yagna | do, may become capable of doing
their duties. @=:- The yaga | shall perform later, T=9 Fe9di- may be fruitful by the yagna | am

performing now.
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Thl a%ﬁsqa Teh:
ANUVAKAM 11

UF- One, fa#:-three, - five, TF- seven, #4- nine, THIEI- eleven, FAE9- thirteen,
Tge9r- fifteen, THSU- seventeen, FA=E- nineteen, U&fAYTd:- twentyone, FAIfEerf:-
twentythree, wgfaarfa:- twentyfive, Fafaarfa:- twentyseven, wafaarfa:- twentynine, TH{=erd-
thirtyone, af&Ererd- thirtythree, =&~ four, 3TST- eight, ZTa9T- twelve, WIE9- sixteen, faerfa:-
twenty, =qfaerta:- twentyfour, sTeTfaerfd:- twentyeight, FTeT- thirtytwo, e fierq-  thirtysix,
FJAaTead- forty, FqacaTiead- fortyfour, sTeT=eartierg- fortyeight. The prayer is that all these

numbers be favourable to me.

By the odd numbers from 1 to 33, Chandas liked by Devas are attained. By the even numbers
from 4 to 48, Chandas liked by humans are attained. In order to get the love of Devas as well as

humans, odd numbers and even numbers are both mentioned here.

FT:- Food, w&a:- its production, srfast:- its frequent production, #dq:- the resolve to enjoy it,
or, yaga, ga:- Surya, the cause of food production, F&i- sky, =A:- born in sky, s=:- born
at the end, «Ta9:- born in the world, 9@=:- world, feafa:- king. (All this should be very

favourable tto me).

Alternatively, the twelve words from aTsT: to sTf™fd: may be taken to mean the names of the
twelve months from ‘Chaitra’ to ‘Phalguna’. In that case, the idea is that those twelve months may

do me good.

Translated by: P R Kannan, Navi Mumbai
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