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Shri Kodandarama Gadyam

ौीकोदडरामगम ्

रामानजुं गंु वे सीतां च िचिपणीम ् ।
ौीरामं च परं ॄ भामयं च माितम ॥्

रामः
जीवुानां ानभुिूत पः - कृपावशात ् वेटािि पादे भेो शात सिधान ं
कित कणासागरः - अ ॄाणं साकारं कत ु सीतां दिणे - ानािथ िभः सुान ं दात ुं
वाम े रामानजुं - अतिुलत बलवतामिप रघवुीर दामकेो गितिरित िु ं बािल धतृ
आनयें परुतः ािपत ौीपित ऽेवास कोदडरामः - ौी भाकार सशंय िनविृकरणाथ
साात ्वेटनाथने तातिेत सोिधत ौीशलैपणूनकृत रामायणाान ू ौोतः -

आिौतमारः - ूपपािरजातः - समकयाणगणुािभरामः ।
स ुू ीतो स ुू सो भिवतमु ।्

रामं
अरिवदळायतां - आजानबुां - इवदनं - ईषफुसरसीहाभपादं - उदारां - ऊरतें
- ऋिषनतुं - एकपीोतिेरं - ऐय दातं - ओारपं - औदाय  काय कृपा समिंु -

अजुोवनतुं - कमनीयगाऽं - खरषणािरं - गुवापालं - घनरासानां फालािनऽें - ङं
- चनालत अितरपं -छोवितं - जगदानकारकं - झात मीर शोिभत पादं
- गदुीवृ छाय े शयान ं - टारणे अिरहरं - ठारावण मदन ं - डुडुक दानव वशंनाशं -
ढवाहननतुं -णःहिरं -तका तीतं -थवुा सरु भयरं -दयािनिधं -धमा वतारं -नयनानं -परारं
-फालाभं - बालाकसशं -भवभयहरं -मिुनजनपालं -योगगं - रमाकळऽं -लीिनवासं
- वण णातीतं - शारपािणं - मूाकनयनं - सीतामखुाोहचरीकं - िहरयगभ - मेकरम ्
।
िशरसा ूण ।
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ौीकोदडरामगम ्

रामणे
मपधरणे द करावलने ॄोभवत स्िृजत ुं समथ ः - कूम पणे वासवािद सरुाः अमतृं
दवः - मोिहनीपणेदिश त चातयुण अभवुन द्ै रासािद िवु ूभु िवमखुाः अमतृं
ूा ुं असमथा ः - वराहपणे चतदु श भवुनाः िहरया धौा त ् रिताः - निृसहंपणे
ातीत मरण वर बल गिव त िहरयकिशपःु हतः - िऽिवबमपादशन बिलरभवत ि्ऽभवुन
िवजयमोहमु िवभुः - नरपणे - धमा वतारणे - तपसािज त वरबलगव मोिहत कुिटल
रावण वधने - धम रित रितः इित ािपतः - वासदुवे पणे आिौतरणाथ कंसािद
रासाः हताः - काळीयः िनवा िसतः - िौपदीमान ं सरंितः - यशोदा चतरुानन वासव
धतृराादीनां अहमवे ईरिमित ूमाणािन दिश तः - सवधमा न प्िर मामकंे शरणं ोजिेत
पाथा य गीताशां बोिधतः - नीच यधनादीनां ह ुं धमा ाः पाडवाः रणधमा न उ्ित ुं
आदिेशताः - बुने - पाितो कवचने रित िऽपरुासरुान ्ह ुं  दोषोपिहत योिषताः
ूलोिभताः - ौीपित ऽेवास कोदडरामणे कलौ भान अ्भयं आािसतः ।
इित कीत िया ।

रामाय
आगमो पजूायाः ूााय पणे इदं मानसपजूां किया - तदे - कौिशक कित
पऽ पय  शयनाय भवत ु इदं वनमवे आसनं - िपतवु चन िनदशात ्ताटकां ह ुं कोडोृत
हाय इदं वनमवे अ - मिुन सती शाप िवमोचनाथ गौतमाौम ूविेशत चरणाय इदं
वनमवे पां - दारासमतेगौतमने सृताय आचमनाथ इदं वनं - हे िशव काम ुकं
वी अ लभिेत सीतिेत मधरुभावनया िवकिसत मखुारिवाय मधपुक भवत ु इदं वनं -
िपतःु अनुान ं ूतीित िववाहमळ ाताय इदं वनमवे ान ं - सकल भवुन साव भौमोिचत
वाभरण भिूषताय भवत ुइदं वनमवे वयुमं -गहृाौमोखुाय योपवीताथ इदं वनं
- सगुितपमालाधरायां सीतायां पािण गहृीताय गाथ इदं वनं - करूी कुम शोिभत
मिैथली मखुसिशताय भवत ु इदं वनमवे करूीितलकं - अवामखु जानकीकरािप त
पुमालाधराय इदं वनमवे पुं - धपू दीप पुमालािभरलत काण विेदकोपिर ित
सीतापतये भवत ु इदं वनमवे धपू ं - जामदणनेनतु भिूमजासमतेाय भवत ु इदं वनमवे कीत न ं
- अिभषकेाथ हिवश शषे भुाय इदं वहंनमवे नवैें - दाराद िन तालूचिव त राधर
मखुारिवाय तालंू भवत ुइदं वनं -साव भौमोिचत छऽचामरधतृ सौिमिऽ सिहत रथाढाय
सम राजोपचार पणे इदं वनम ।्
इित षोडशवनामप िया ।
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ौीकोदडरामगम ्

रामात ्
कैकेयी द वलानां िताननने ीकृत शा पात ्- मनिँशलायािलको गडपा
मिनविेशत श ृार शखेरात ्- सपू णखयाः िु कामं वी ॅातरं वरियित हाृत चतरुात ्
- चतदु श सहॐ रास कळेबर भिरत भीभ रणर सिृ कता त ् - मिैथलीहरणकारणात ्
सकलसिृं तिज त िणक भयानकपात -् खगायिप कैवं कटाित कणासमिुात -् मुतन
रावण सम सैान ्िवनािशत ऽयक समान वीरात ्- णॅातरं वी रावणं िवरधं
कृा रणरात ब्िहृत रौि पात -् दवेानामिप असव अतु काया ृत धमा वतारात ्
ूसिूत नवरसभिरत सकल सिृ इित घोषिया

राम
सदुशनचबािद िदायधुािजत कोदडधर - मिणभषूण कौभु पीतारािजत
चीरजटाधर - मिुनवषेधरं भता रं वी जीण मिलनवान ् ीकृत सकलदािरिंशन
धर - सते ु िनमा णाथ भृं यािचत सवा न ् लोकान ् ससुं पनुसृ ि कत ु समथ 
- सप बिवमुाथ भृ साहां ूतीित सहॐिशरनागशयन - हनमुवे गितिरित
ऋराज वचनं श ृत सकलापदहता रिमित िनगमनतु - लण ूाण रणाथ ओषध
आनते ुं किप ं ूिेषत सकलजीव ूाणरक - मािददवेः इित कीित त पासन वासव
भाग वरामःै आानं मानषु ं मे इित ूितभािषत िनजनरावतार - धमा दवे भवित सवलोक
िहतिमित ािपत अतुवभैव वैवावतार
चरणौ शरणं ूप ।

राम े
ागराज दयपज िदनरा े - कैवात ्गोपवधजू वरिमित ीकृत मिुनजन वीित
सौय  िनधये -तपसािज त पुय लोकान प्ादािप त सतुी शरभ योद िश त िवप े -जान ्
उपे धम िनापरान ्शबिर गहु गीृराज िवभीषणादीन ्सृत धमा वतारे - तारा मोदरी
सिुमऽािभः ान चषुणे वीित ीराि शयन े-युे िनहत वानराणां सखुजीवनंपनुः ूासािदत
औदाय शािलन े - अनसुिरत सम अयोावासानां मिु ूदाियन े रमयत ुमनिमितवरं ूाथ यन ्
मां इदं दोषोपिहत वाने ां कीत ियतमुुिमत अािननं लीकुमार ताताचाय  शमा णं अ
ौोतणॄां पाठकानां ।
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ौीकोदडरामगम ्

हे राम
हे अतु अन गोिविेत सवकाया रे वित - हे केशव नारायणािद ादश
नामिभिन पू - हे तिणीमलूनाथािद ादश िनसिूरिभः पिरवतृ वासदुवे - हे
आमुमादावभ - हे सव  जनेो मिुमद यितराज व - हे ागराजािद
सम भागवतािच त - हे ौीशलैपणूा िद आचयः सृत - हे ौीपित ऽेवास ौीकोदडराम
ूसीद शरणागितम ।्
मलाशासन-परमै दाचाय -परुोगमःै ।
सव पवूराचायः सृताया ु मलम ॥्
इित ौीमिमल लीकुमार ताताचाय िवरिचतं ( Dr S TLakshmikumar )ौीकोदडरामगं
सणू म ।्

Explanatory Note

The entire text in this Kodandarama Gadyam is a single sentence. In Sanskrit (and other

Indian languages like Telugu or Hindi) “vibhakti”, (case of nouns) used to indicate the

relationship with other nouns is primary. Grammar lists eight and only eight vibhaktis.

So a piece of prose or poetry which uses a “noun” (name of a person, place or thing)

using all the eight vibhaktis, can be considered to provide a “complete” description of

the noun. Such poems, “Udaharana Kavyas”, have been written extensively in Telugu. In
Kodandarama gadyam, this approach been attempted in Sanskrit prose. That format has

not been retained in this present explanation in English. Sentences are not in the specific

cases. This explanation is added only to help individuals with limited knowledge of Indian

mythology and Sanskrit to understand the piece.

rAmaH : prathama (1st) vibhakti. In this part of the sentence Rama is the subject.

Rama is the subjective experience of saints liberated from the cycle of life and birth while

alive. Rama, an ocean of compassion, has surrendered to his own grace and created a

permanent abode of worship for devotees at the foot of the Tirumala hills. Rama placed

Sita on his right to give a physical form to the unmanifest ultimate reality, Ramanuja on
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ौीकोदडरामगम ्

the left to impart correct knowledge to those who seek it and Anjaneya with folded hands

in front to show that obeying the most valiant of the dynasty of Raghu is the only option,

even for one with unlimited power. Rama listened to the exposition on the Ramayana1

given at the foot of the Tirumala hills, to resolve the doubts of Sri Ramanujacharya, by

Tirumala Nambi, whom the lord of the seven hills himself called “tata” (father). Rama is

the gracious supporter of those who seek his support. Rama is the one to satisfy the desires

of those who surrender to him. Rama is the embodiment of all that is graceful.

rAmaM ; dwitiya (2nd) vibhakti. In this part of the sentence Rama is addressed as the

object.

This part offers obeisance to Rama and describes his various attributes and actions, one for

each letter of the varnamala from अ to ; (1) eyes resembling the petals of a lotus, (2) long

arms that extend beyond the knees, (3) face with the lustre of the moon, (4) feet with the

glow of half opened lotus buds (5) perfectly proportioned organs, (6) aroused Kundalini

shakti, (7) worship by the great sages, (8) steadfastness in his vow to have only one wife,

(9) bestower of wealth, (10) the physical manifestation of the sacred omkara, (11) ocean of

generosity, mercy and grace, (12) worshipped by the one born in the lotus, Brahma, (14)

pleasing to the eye (15) the enemy of the demons Khara and Dushana, (16) obedience to

the commands of elders, (17) being the third eye on the brow of Shiva (that emits fire) for

the mighty demons, (18) physical form of knowledge, (19) a beautiful body decorated with

sandalwood paste, (20) the one worshipped by the four vedas, (21) the source of pleasure

for the entire creation, (22) wearing an anklet that makes the sound of a bee in flight,

(23) sleeping in the shadow of a desert date tree2, (24) killing enemies with the twang of

the bow, (25) killing Ravana who was an authority on creating illusions, (26) destroyer of

the clan of the cruel demons, (27) praised by Shiva the rider of a bull, (28) destroyer of

sins, (29) inaccessible to reason, (30) frightening the asuras who subject others to cruelty,

(31) treasury of mercy, (32) embodiment of righteous conduct, (33) pleasing to the eye,

(34) higher than the heaven, (35) devotion to Shiva, (36) luminous like a Sun at dawn,

(37) destroyer of the fear of mortal existence, (38) saviour of ascetics, (39) the goal of

practicing yoga, (40) consort of the goddess of wealth, (41) depository of wealth, (42) the

indescribable, (43) the holder of the divine Saranga bow, (44) the one who has the Moon

and Sun as the eyes, (45) the bee attracted to the lotus like face of Sita, (46) source of
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ौीकोदडरामगम ्

creation of the universe, (47) provider of welfare.

rAmeNa ; tritiya vibhakti (3rd). In this part of the sentence Rama is the instrument of

action.

The acts of Vishnu in various incarnations3 are praised in this part. Rama and Vishnu

are considered synonyms and the name Rama is mentioned here in each sentence. In the

sanskrit text it was easier to avoid using the names of both Rama and Vishnu.

Brahma acquired the ability to create because Rama incarnated as a fish and held his hand.

Indra and celestials became immortal because Rama incarnated as a tortoise and worked

for them.

Rama incarnated as Mohini and cleverly ensured that asuras, danavas and rakshasas, who

do not concede the suzerainty of Vishnu, did not have access to amrita and immortality.

All the fourteen worlds were protected from the wickedness of Hiranyaksha by Rama in

his incarnation as a boar.

Rama incarnated as a lion-human killed Hiranyakashipu who thought himself immortal

because of the boon that his death wouldn’t occur during night or day, with living and non

living implements and other similar dualities.

With the touch of the foot of Rama, the Trivikrama, literally the one who covered the

worlds with his feet, Bali lost his desire to be the lord of the three worlds and became a

devotee of Vishnu.

Rama, the completely human form, the embodiment of righteous conduct, killed the

crooked Ravana (who was proud of his powers acquired by penance) and showed the world

that righteous conduct will itself protect those who protect (practice) righteous conduct.

Rama incarnated as the son of Vasudeva, to protect the supplicants, killed Kamsa and his

demons, banished the serpent Kaliya, protected the modesty of Draupadi, demonstrated

to Yashoda, Brahma, Indra, Dhritarashtra among others that he himself was the ultimate

godhead or Ishwara, preached the Bhagavad Gita advising Arjuna to renounce all notions of

righteous conduct and surrender unto him and then instructed Pandavas, the practitioners

of righteous conduct to ignore the rules of fair warfare.

Rama incarnated as Buddha to kill the Tripurasuras, who were being protected by the

fidelity of their wives, the women having been tempted due to their inherent fault of bad

association.
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ौीकोदडरामगम ्

In the Kali yuga, Rama living in Tirupati offers an assurance of protection to all devotees.

rAmAya : chaturthi (4th) vibhakti. In this part of the sentence, Rama is the recipient of

action)

In the place of the puja procedure prescribed by the agama shastras, a sixteen part mental

puja is offered where the lord is requested to accept a single namaskaram as a substitute

for each part. The various acts of Rama starting with his accompanying sage Vishwamitra

upto his visiting Dasaratha to learn about the banishment to the forest are mentioned.

To Rama who slept on the bed of leaves and grass created by Vishwamitra, may this

namaskaram serve as a throne (asanam).

To Rama’s hand which, following his father’s instructions4, lifted his bow to kill Tataka,

may this namaskaram serve as washing of hands (arghyam).

To Rama’s feet which entered the hermitage of Gautama to end the curse on Ahalya may

this namaskaram serve as the washing of feet (padyam).

To Rama who was hosted by the sage Gautama and his wife, may this namaskaram serve

as a sip of water (achamanam).

To Rama, whose lotus-like face became radiant with a sweet thought that now Sita will be

mine when he held the bow of Shiva in his hand, may this namaskaram serve as a sweet

mixture of milk and honey (madhuparkam).

To Rama who awaited the approval of his father5 before starting his pre-nuptial ceremonial

bath, may this namaskaram serve as a bath.

To Rama dressed in clothes and ornaments appropriate to his being the. the ruler of the

world, may this namaskaram serve as a pair of new clothes (vastravyugmam).

To Rama starting his life as a married man, may this namaskaram serve as the sacred thread

(yagnopaveetham).

To Rama accepting the hand of Sita adorned with a garland of sweet smelling lotuses6,

may this namaskaram serve as the sandal paste (gandham).

To Rama having a first sight of the face of his wife7, Mythili, adorned with a tilak of musk

and kumkum, may this namaskaram serve as a tilaka (kasturi tilakam)

To Rama wearing a garland offered by Janaki sporting a shy lowered head, may this

namaskaram serve as a flower for decoration (pushpam).
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ौीकोदडरामगम ्

To Sitapati on the marriage altar bedecked with flowers, lamps and incense, may this

namaskaram serve as incense (dhoopam).

To Rama accompanied by the earth born (Bhumija) praised by the son of Jamadagni, may

this namaskaram serve as a verse of praise (kirtana).

To Rama who partook the ghee left over from abulations on the eve his coronation8, may

this namaskaram serve as the feast (naivedyam).

To Rama sporting blood red lips due to chewing daily the tambulam9 offered by his wife,

may this namaskaram serve as a tambulam.

To Rama accompanied by Lakshmana bearing the whisk and umbrella10 appropriate for

a ruler, riding on the chariot, may this namaskaram serve as a substitute for all the acts of

hospitality to which a king is entitled.

rAmAt ; panchami (5th) vibhakti. In this part of the sentence Rama is the source of the

activity).

Sequential events from the Ramayana starting with his starting to the forest and ending with

his killing Ravana have been selected to portray Rama as the source of the nine emotions

or sentiments (nava rasa) recognised in Indian aesthetics and poetics.

Rama the embodiment of calmness and peace accepted the clothes of bark offered by

Kaikeyi with a smile (Santa rasa).

Rama the source of sportive love, playfully placed the tilaka mark on the side of Sita’s

face11(shringara rasa).

Rama, cognizant of the shameless venal desire of Surpanakha, jokingly advised her to love

his brother Lakshmana (hasya rasa).

Rama created a loathsome battle field with fourteen thousand dead rakshasas

(bibhatsa rasa).

Rama was momentarily a fearsome figure as he threatened the entire creation with dire

consequences unless Sita was restored to him immediately12 (bhayanaka rasa).

Rama the ocean of mercy granted salvation to Jatayu, who as a bird is barred from salvation.

(karuna rasa).

Rama, the warrior as powerful as Shiva, destroyed most of the army of Ravana in a few

minutes13 (veera rasa).
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Rama, distressed by the sight of an injured Lakshmana became extremely angry and forced

the defeated Ravana to run away from the battlefield. (roudra rasa).

Rama killing Ravana is amazing as it was beyond the capabilities even the celestials

(adbhuta rasa).

rAmasya; shashti (6th) vibhakti. In this part of the sentence Rama is the possessor of the

attributes being described).

A series of incidents in the Ramayana are highlighted exposing the crucial importance of

righteous conduct in Ramayana. It is proposed to surrender to Rama who has these unique

attributes.

Rama renounced the Sudarshana chakra and other divine weapons and accepted a simple

kodanda as a weapon.

Rama renounced the Kaustubha gem, other divine ornaments and yellow coloured silk

clothes to accept clothes of bark and matted hair.

Rama has in his heart the divine consort, the destroyer of all poverty14, who viewed her

husband in the dress of an ascetic and accepted torn and soiled clothes for herself.

Rama, who has the ability to destroy all the worlds and create them again at will15, humbly

begged a lowly servant for assistance to cross the sea.

Rama, who sleeps on a serpent with a thousand heads, waited for a servant to appear and

release him from serpents holding him immobile16.

Rama, the one praised in the Vedas as saviour of everyone from every danger had to hear

the king of bears state17 that the only one to save us all is Hanuman.

Rama the protector of the lives of everyone sent a monkey to bring medicinal herbs to save

the life of his brother.

When called the primary god by Parasurama, Brahma and Indra, Rama as befits a

completely human incarnation says that he considers himself a mortal human18.

Rama the incomparably greatest incarnation of Vishnu established that dharma is the true

refuge of all the worlds.

rAme ; saptami (7th) vibhakti. In this part of the sentence Rama is associated with a place.

This part of the sentence is a prayer that the mind of the author19 and the rest who choose

to read or listen to this piece of writing find refuge in Rama.
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Rama is metaphorically the sun that opens (gladens) the lotus of Shiva’s mind.

Rama, the depository of all beauty induced the ascetics to ignore their quest for salvation and

prefer to take one more birth as the gopis of Brindavanam and be united with Krishna20.

Being able to recognise the cosmic form of Rama, the great sages, Sutikshna and

Sarabhanga offered to lay the fruits of their penance, their stay in the higher worlds at his

feet21.

Rama, the abode of righteous conduct ignored birth as a criterion and rewarded Guha the

tribal chief, Sabari the ascetic who served sages, Jatayu the bird and Vibhishana, Ravana’s

brother for their steadfast righteous conduct.

Rama is the Vishnu sleeping on the ocean of milk whom Sumitra, Mandodari and Tara

could view with their eyes of knowledge22.

Rama graciously sought the boon from Indra and gave new life to all the monkeys who died

in the war for his cause23.

Rama gave salvation to the entire population of Ayodhya when they followed him into the

Sarayu river as he ended his incarnation24.

herAma ; sambodhana prathama (8th) vibhakti. In this final part of the sentence Rama is

again the subject but specifically the one being addressed)

The entire sentence is only a plea to Rama to grant refuge (saranagati). So here, Rama is

addressed in various ways.

O Rama, worshipped as Achyuta (untouchable) Ananta (unlimited) and Govinda (all

pervading) before any action is started,

O Rama, daily worshipped with the twelve names starting with Kesava,

O Rama, the Vasudeva eternally surrounded by the twelve alwars led by the sage sitting at

the root of the tamarind tree25,

O Rama, the consort of the lady who offered the flower garland which she had first worn26,

O Rama, worshipped by Ramanuja who gave the mantra for salvation to all humans27

O Rama, worshipped by Thyagaraja and all other bhagavathas (devotees),

O Rama, worshipped by Tirumala Nambi and other acharyas

O Rama the resident of Tirupati
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Composed, encoded, proofread, and translated by Dr S T Lakshmikumar stlakshmikumar

at gmail.com

Please write to the author for any constructive suggestion/criticism/correction in Sanskrit

portion.

Shri Kodandarama Gadyam

pdf was typeset on April 18, 2025

Please send corrections to sanskrit@cheerful.com
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