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The above Rudra Stotra by kRiShNa is inspired by a Vedic spirit

and begins by invoking the etymological import of Rudra from the

root rud ‘to weep’. This symbolical meaning (arthanirvachana)

is first recorded in the shatapatha br. (VL. 1. 3. 10):-

ws’eynss seons® Go: |

When kumAra was born, he wept and, therefore, was named Rudra
from (&> ‘to weep.’ This occurs in the Agni-chayana contest,

where Agni is the new-born babe (&Lomry), the prANic principle

of the manifestation of life, that in each birth becomes young

or renovated (56eum BCeum Li*eugsl symwiomrs:). This agni or prANa

is the pulsating principle of Life which manifests in the plant,

animal and human kingdoms. He is named Rudra (i&°Bifenen (587,
vIsUS? 5.3.1.10). What is the esoteric symbolism of the

word Rudra? The name points to a mystical meaning by the well
known Vedic dictum @swnssests LCTTEHmsamm LCTTaelfiur ey
Cs3aum: LpsWans & alas:; ‘that which weeps’ refers to a child

who starts life with weeping. The child weeps because he is

afflicted with hunger. Hunger implies the desire for food, or

what is called the principle of @uoETwm, i.e. assimilation of

food from outside. 94&'5351 is the eater of food and Gervro is food;
Agni is oiBBTSS and Soma is iHE; IHE-SHHETS is a veritable
pair that upholds the law of life. Food (uurs) and nourishment
(Gumegemr) go together; and it is agni that is always the eater

of jul or Ceumin (& BIBT FUIbDUTEeIS CuTasCinal &13Ca &°Cay,
Rv. 1. 1. 1). Assimilation and elimination make up the first

law of Life or prANa, upon which depends its second feature,

viz. that of growth (3@’ lbamesr). Assimilation in symbolical

language is rudana or weeping, i. e. hunger or the crying

for food (uumEmwir), of which the perfect demonstration is

seen in the new born babe. The shatapatha br. makes a clear

statement about agni being Rudra for he cries for food as the

rudrastotramkRiShNa.pdf
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means of obtaining immortality and the Devas appease him by

offering food. agni longs for food and the gods bestow upon

him the highest immortality through food (BB or Eeruro) by

which his terrific form becomes appeased, i.e. (5&°7€5 W

=186 becomes vors868°augw:. This is the mystical import of

the vusm&>Mw  litany of Yajurveda, Ch. XVL[1]

(i57%5: tsmTWD oeCanns) | oisamreas eoiCaimSes’ s enmbsvsgsm s: | s
gCasTSET & CTT €5°0usT | Hevibls 685 0T §6&5 D@H S MHUPSSIO0S &t
| e gCaemSEr &3 wnnCrrSHlen 26° apmblEsons: | seons e aur
SieluwTwgs aen CUTSWIb B afiibeowrg’e) | 6aSUPmeurns iBESshumLD erobL4TTLD
CHEED UonWnCngl | Sevior §&& HED oLt UITHESSS alGuwih
CHDBEHLOUTLWE - UIsUS 9.1.1.1-2

Here vugma i is equated with  voms86s°%augsWw or
MBS MW, (m& y is the ‘animal fire,” expressing

itself as hunger, which is the flare or flame in each individual
or creature, referred to as wosuy in the first mantra

BLeves & T wiwee Yajurveda XVL 1. Itis a pio:
stotra to Rudra comprising a sting of pLo: offerings, where
mo: means food” SiBHD HLO:, LISLS? 6.3.1.17)

which is the highest kind of ‘reverence’ offered to the Deity.

Agni grows amongst creatures for the consumption of every kind

of food (TS gai g5H&° WESWES 610 Feau ErofaIsTILOTS SHHTU
omws vg’us? 9.1.1.3). agni as Life has a hundred heads

with a hundred mouths all longing for appeasement through
food-offering (v UBiTa% (K& FUoLBWLD, UTG2LS

9.1.1.7).

This was the Vedic background of Rudra and his Rudana, which

is correctly interpreted by Griffith as ‘the hundred forms

and powers of Rudra representing life and nature’, where

‘Agni has on completion become Rudra’.

The PurANas fondly borrowed and repeated this Vedic conception
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of Rudra, one of the clearest statement being in the li Nga

purANa:
&2 &TS U0 €5 & TT (S HESTS LS bbsvgsT? I 23 |1

eSS &' (S THeUD 656%™ el eVERTLS |

Cw & rTels &ley LpTew Cw (IFTEnsvts ST snem: I 2411
LpT@: LyTeameusmd s8epw: enoieu,*axelsisiog?gsm: Il 25 1
(9russ>ygmen 1.22)

Not only Rudra is derived from rud, but rudra is identified

with prANa, a truly Vedic metaphysical doctrine, e.g.

Upre el &g | Lpmey afsiid evreid Crmsiunbe |
(eBiw o L. 13y, 4.2.6)

&850 (S TT @& 53Cuubin LmHEas LIFTEy SL&mSTSUT: |
(rosus? 11.6.3.7)

Wherever there is a body constituted of the five gross elements
(bhUtas), there inheres within it the Life Principle called

prANa, or in its several functioning aspects as prANas. The One
Rudra becomes many Rudras (&3ym & yribunenibLiteur:, eSlkias Lyme
1. 82. 41). The harivaMsha repeats the epithet of rudana as
rorUyamANa, ‘crying day by day, or frequentatively’, and also as
rAvaNa, i.e. the divine principle of prANa or rudra that makes

a ten-headed Asura cry, referring to the prANas within the body
(5°6uDl LmBeas Lipmem:) whose riotous aspect is rAvaNa.

The etymology of Rudra is also connected with drAvaNa, which is a new idea:
Cs S HEHT & raFEsuts Lte aEsh smnanh |

Crms’Brs’ &rreeysmsal 5T mE T @& s sT: |

(emfeubun 3.14.39)

What is implied in this idea of drAvaNa, ‘taking flight'? This

too is a Vedic conception, viz. agni being frightened of the

rudrastotramkRiShNa.pdf
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gods fled in the form of a bw’%” (i. e. animal) and concealed
himself. The meaning is quite obvious, viz. that agni as prANa
(Life or Energy) can never be seen in concrete or manifest form
unless it incarnates in an animal body. The animal form is
material (made of the Five bhUtas) and agni comes within the
orbit of our experience only on the plane of matter. agni is
visualised not as prANa, but prANa within the mRigas. It is

the same thing as Lipm@n&LoA and Ltsrgwor  joined together, Life
and Matter integrated in manifestation. This is the principle

of drAvaNa or the flight of Agni as mRiga; each such mRiga

or creature is pierced by Rudra’s dart who is the Great Hunter
(b’ & e Ps*s), for which the mRigashlrsha star in the sky

is pointed out as a symbol on the basis of Ml&mE alg3wir.

By referring to Rudra as Liwo=ui&ib, the Vedic invocation

of LuTdETDL Lgsew mw: and the rich doctrine of pashu and
pAsha and pashupati as elaborated by the pAshupata shaivas is
hinted at in purANic terminology, as explained in my article
on pAshupata yoga (purANa, I, pp. 242-243). From brahmA,

the Creator, down to the plants and trees, all are pashus:
Ciramworgiur: svsm’armheming 68°%aues ausw Hhog: |
uuoel: UMCasMTHWHES eroberoryeuuteugls:

(e9ms3 e 2.9.11-12)

CPyaminr&lengbulumupsn LTdn LA &teur 1nCamusury: |
ST @ oW Umenun: STTWD Srrwgl sosuwn
(sSrss3pment 2.9.21-22)

Animals from the Rigveda onwards have been classified as tame
(grAmya) and wild (AraNya, Rv. X, 90-8), the former being

fit for yaj na and the latter being ayaj niya or amedhya; the

former being symbols of Devas and the latter of Asuras (i. e. of

dedicated power and riotous unharnessed power respectively).
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Vs. 24 repeats the significant epithets, muneury, Fu,
referring to shiva as the paramount Lord IshAn, because of

which He was known as wo€amuueuy in his transcendent form.

Vs. 25 distinguishes between s and g1y, based on the
Fop] Lmee and oiser Lmes doctrine of the Rigveda

1, 164-42, 55: ssrsHWwaerD). bhUta or Matter is called
kShara, as defined in the gltA (s1: eromeurenfl L&),
15.16). Cigmasr  or Syeiwsss s called ey (cf. &3sm 12.3,
CW HeUSTIEITES UTWIDa LGS LT uTenes), also called
Fal 608’ (Gal_6nEHT Samey 2 &Wes, 85T 15.16). The
purANas make very frequent references to AKSHARA-

B F&EWEE 5 Forerdl HevLCaiguuamSyLl |
FHEVIDTHHAIDFSTHOTEF FeeudF LyaSiess: |l
(ngerow | 248.39)

The muNDaka up. contains an exposition of &y efg3w, also
called ugreuy (Byamalg wur (1. 1-2) and according to it the
source of this Universe is akshara, also identified with Satya,

amRita, prANa. A significant term for it is Gerog—

w: CerogIfeTHBIBMo&LFD [P Famn weuFD |
LW HFTaesTbd umyb BrECssD vttswah | (sl 1.3.2)

The @iy or Lpmessr is the Bridge connecting the lower
Sy ey with the highest oeuuw Lymes called
Hmeegrssn. Kshara is Matter, akshara is Energy and avyaya
is Consciousness. akshara is therefore the connecting link
between the two. If we conceive of these three as a circle,
Sleuwwl s its centre, 9igwey the diameter, and kShara its
circumference. It is the activity of the akshara that measures

out the circle:

LEhe UST Sl meur oyheubrmand &glesuss onbCaidl eirtsns |
S Cye LFSlOlo g T Gerow Brumeugl* eron ypma

rudrastotramkRiShNa.pdf
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(Rv. X, 13-3)
According to Griffith this stanza is most obscure; his translation is—

‘Five paces have I risen from Earth:

I follow her who hath four feet with devout observance.
This by the Sacred Syllable have I measured:

I purify in the central place of Order.’

Earth here is the symbol of each material creation (bhUpiNDa);
in its pulsating centre is the creative force of prANa

measuring out the Five aksharas through five steps, viz. brahmA
(sthiti), indra (gati), viShNu (Agati) and agni-soma. This is

the akSharavidyA, the pulsating rhythm which measures out the
threefold manifestation (mana-prANa-vAk) of each life-centre
against the background of Rita. Rita is Soma and akshara

is agni, the latter by virtue of its rhythm of expansion and
contraction (sama nchana-prasAraNa, prANApAna, shvAsa-prashvAsa)
is drawing in matter from outside and creatingi the material
body. This was the ancient kSharAkSharavidyA-

W Ee b LEhFalsid 6vld LesT WeST ST W enbeuanpke |
(os6Tw 9. 2.3.20)

The five constituents of akShara are enumerated in the following mantra:

SH6UNE B @IHSCrT 6 apL:? erSTeDl Geub alleisami(mmHaT ewr psow: |
Geuld (Pramom gulalss’ LlranneansiLts Salb als Ts: srosCern

yrigwr N (. 2.1.3)

‘O Agni, thou art Indra, thou art viShNu of the mighty stride adorable:

Thou Brahmanspati (Soma), thou brahmA; thou as agni bringing

in Rayi (rayi, the opposite principle of AgneyaprANa): thou

Sustainer (vivartaH) with thy power dwell in our Pura (so that

we may become Purusha).’
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The invisible or unmanifested centre of Life is essentially
the akshara, the Divine Principle which creates and controls

the manifested bhUtas:
SILECHTS o] @SS Ss0S0Tan™: LFTd &&b | (35T 8.29)

It is rightly said that all creation takes place by virtue of
akshara or the pulsation of prANic rhythm:

ST EuyTéenvnEHusan aluved (ear s 1.1.7)
ST EuTTE aTalgm:* Cervmbw Ume: IFnmuBEes SS5T e el Wik
(e _3s 2.1.1)

It is the mighty reality of akshara or activating Energy that

upholds all the material world:

WST? eorDEWIT LeoTUDmsl enorb e m s @) srow(CreCoanelCHm &ne &y CamrCLo
CEVITSBIT: 61VIH & (T 6vT (0D

(e hiw o L.3ym. 1.10.3)

The @iggy is both the unifying Thread (env®&ymgor = the Thread

Spirit) and the dynamic controlling spirit called antaryAmI

atmA. It permeates each and everything in its hundred,

thousand and million manifestations and thus is the basic

Immortal Principle (@&&155) underlying all space:

53°5’b UIEHaIS U 50T SHerdH ST

EADENT HTILSST* LTSS

(Bwssm)STLrs s BT s Ble rasm LU ob eHsmetworss: |
Like the mighty irresistible flood it overflows and overtakes

each and everything, the lower and the higher ones, as itself

being the Supreme Indestructible Reality — this Akshara is

the One Divinity:

waseT8am alewnwibs oms: ur:ueTTeufwn Lteus), galtomelsss’
Gy uruCrmeulymum Lteng |
(el 2l Pyl 1.10.5)
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In vs. 25 the great Vedic doctrine of @iaery is invoked by
calling Rudra as the Lord of Akshara (@&e6yuu) and the
Unmanifest Akshara from whom the Universe emanates in each

cosmic aeon.

In vss. 26-27 Rudra is addressed as 6&3eun 81€5°3a., Supreme One God
over all the gods and demons, referred to as amm8s’a in the
Rigveda (IV. 58.3) and wamm€sa in the purANas. The doctrine

of trika or triple manifestation is the bedrock of Vedic

and purANic metaphysics and in fact of all ancient Indian
philosophical thought. The same is frequently mentioned

in the Vedas and is the permeating spirit of purANic

cosmogony. Verse 28 refers to it under the two symbols of

Three Earths (bhUmitraya) and Three Mothers (tryambaka). For

the generation of Mind, Life and Matter which constitute the

unified Fire of prANa, Three Mothers are essential, as the

tisro mAtRIH of the Rigveda:

HleoCym mGem’svsIfE Ndem’ s oM 'rees s s gialsngeneS56m? GBI OIS
|

(m’. 1.164.10)

HeroCym & wnCeur BabsT BESTeoblE SevCrm LASmUTT: el *alSmim:
(. 7.87.5)

FMNrHsMaernd I | &if rarned | | e Cyraepm |

Herolym &eu: Lim &laTsuglery: N | ANTaIrams: |

(m’. 4.53.5)

Siflerory: (i’ & 2amum (peur &3¢eur Brab Feamwts’ &3 Mr&sTansn |
(. 1.34.8)

&eoCym afimuUrTevgsvg rSun @& ant &Ce Mafles s rintust |
(m'. 3.56.2)

apL_m3an=i&urerim &’al |

(oiz%Te. 8.9.16)
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Earth and Heaven (& wreur (i '&5a) are the combined units of
generation, Universal Parents (&3Quer: g Lim &%af ors), who
together form a single Pair spoken of as one prajApati. There

are the Three Worlds (s8°&&rw), also called Uy syw
(;&3$sTWD /Sy UrsTwbd e, eotis yyrer Uymesr, 172.152;
L 71.24), the Triple Cities of Gold, Silver and Copper,
symbolising the three states of consciousness, viz the waking
state, the dream state and the deep sleep state (jAgrata-svapna
suShupti). Each of them has its source in a Parental Pair. shiva

as the Lord of tripura is the supreme controller of those three
states of consciousness. He is therefore the son of Three

Mothers in his manifest form. Ambaka (bL’s) also means an
‘eye’, for each birth is an eye that opens on one of the three
worlds (srob8um3s*uls m’ & &ne=). The Three Eyes of Rudra are
the Sun, Moon and Fire of the purANas, which the Vedas refer

to as the Eye of mitra, varuNa and agni (#&g=mbgyerow
aumererowim&C:). The Eye of agni is the symés®y &, the Eye of
mitra is svapna, and the Eye of varuNa is the eru=ag =115 state,
which sends its unobstructed vision into those deepest regions
called the Dark Descent (&’ eemrid siwnmo, Rv. 1. 164.47),

or the dark interior of varuNa-loka, of which the Seer is the

Rishi dIrghatamas.

The purANic authors very well understood this complex symbolism

and their explicit statements are models of brevity and clarity:

SrumEoll Ceonsrsrd @& @orTol w: ayy: I 18
Cxlaummpmold 6 aunmmd Liyannasgralvomod ||

IFTEITHMILSTITE@HLD LTSyTEw euragas: I 19

&2 Cerumenuwl snodmwenwl eUamCEr & BSTwsvw & |

QU e o wanTés e anwibLlssvg sfubu’s: I 20

(eSrss3gment 2.54)

rudrastotramkRiShNa.pdf
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Three Lokas, Three guNas, three Vedas, three devas, three
varNas, three mAtrAs of praNava, and Three Fires-all these
are the visible manifestations of the Great Mother Goddess

umA and of the triyambaka Lord Rudra.

sharva as one of the forms of el epirdl m&>F occurs in

the list of the eight names of kumAra in the shatapatha

Br. (6.3.1.18), and is regularly mentioned in the purANas

as a form of shiva-rudra. Here the name is derived from
shatrUNAM shAsanAt, ‘the chaser of hostile forces’. It

is said to symbolise the element of Earth umig52euld

&8 eUTeHCmILD UtTeugsSsHeub LPLtsen=ii:* (liSNgapurANa,
II: 13. 19). Similarly new derivations of IshAn and sha Nkara

are offered (vss. 29-30).

The well known exploit of shiva in drinking the poison and
becoming nllakaNTha is explained with some difference, viz. that
He charred his throat on account of resisting the might of
Indra’s thunderbolt. Of the five chakras in the human body, the
allureg &asy  in the throat is the centre of AkAsha, which is
the first and foremost of the pa nch-bhUtAs. The Five Elements
represent the Asuric aspect of darkness and death, which so long
as they are dispersed in the AkAsha or expanse of space do not
harm the owner thereof. If their poison descends to the other
lower centres they become fatal. The Asura represents death,
darkness, falsehood and sin (lbw’&W|: SLo: ibH(H SO LTLILOT)

and over all of them shiva has trimphed.

li Gga and Yoni correspond to Purusha and prakRiti, the Male

and the Female Principles in the universe:
605 FeilmIg ngs?euid 85°al Lips(m &ifonts angm |
LsOIriss3b LmBeasm alliym s amsnips ioal: Il

(eSrss3ypment 1.33.34)
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In fact they are two forms of one and the same energy and

belong to a single Reality without distinction:

 LOMUTkISFEWTTCLACSHT BIerugCwel LFLOTTE2s: |

305 T*SAer6T emUDTENVSTAL 6108528 geu B srobuow: |l

(Sruss ygmen 1.87.73.14)
war? tllesvgss? 6s%aT wen? 65°a sen? vflau: |
BEIECWApHSTD elé e ans rensss Mestwrte

(voleugmess sumwefwenbadlsT, 2 Ss5ymrsn 4.9)

3 as the two manifestations of

Verse 33 refers to wger, and Cwrs
the Divinity, both receiving the sanction of the Vedas as the
means for crossing the ocean of the world. There is no greater
mysterious power than that of Rudra. It becomes the Past,
Present and Future, and then vanishes into nothingness. The
line of ancient gods like brahmA, and sages like Kapila, and
the many Rishis born from them, of all these the root cause

and source is the great Lord Rudra (vs. 34).
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