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Shrikrishnakritarudrastotram

ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

(హȌవంశǒȋణ, ȴɊ̄పరÁ అƻºయ ౭౪,Ʌ¿ ûƔ ౨౨-౩౪)
ȎƹÎ Ʒవస°Áం ȎదǅƱÎ వƓచ¦ ȓȏయǷƛ ƱÎ వƓĭ¦ƞƷవః ।
భక°ం భû°ǅం వతÄలం వతÄȟǅం ýȋ°º ȄĩÆ ÁȽదº పÎ భȳమºన°ȑణ ॥ ౧॥
ďÎ ǷºరƓºǅం తÁం పƞస°Áం పɁǅం ąºƥ Ʒవః పɀపƞః సరÁకȋ¹ ।
ǅనºస°Áత °ః పరǿ ƷవƷవ జగతµƞః ɔరȵȋȌహǅ° ॥౨॥
యɑ¹ƳɅ మహƝǹశÁȋƓం భȳǅదºః ǑÎ ƞదః ǏÎ ణదశ¦ ।
తɑ¹Ʋ³ ƝÁǹశÁరం ǏÎ ɞȍశం సǍ° ȴƱÁంసః సరÁȽɑÇ ర± తŇÌ ః ॥ ౩॥
Ǳతం యɑ¹జ̈గదతºన°ȵర తÁƥ°ఽవºû°ద�ȋద�ȑశ ।
తɑ¹Ɲ°ÁǷɞర¸వ ఇƣºవ Ǳతం సȑÁశÁȋƓం మహƝమǒºƱరï ॥ ౪॥
యɑ¹ň̈Ƣౖ రǮɈă°ఽɒ సȐౖ Áȑ² ȳɔȐౖ ః సరÁǱƢౖ శ¦ Ʒవ ।
మɡశÁరం ȴశÁకȋ¹ణǷɞɑ°Áం ȸౖ సȑÁ ƣన ƷȳƞƷవ ॥ ౫॥
Ǔŏº Ʒȸౖ ః Ǔజºɗ ǆతºƱ ȸౖ శశÁĳ§½యఃûĤÆ ǮరÁరƱǽయȵరº ।
తɑ¹ƲÁąºƥ భగȳǋ² వƷవః సƝǸష« ః సరÁǱƝత¹ǭȵ ॥౬॥
ǱǸతÎ ȁƓం Ʒవ యɑ¹తµ½ƞɇ¬ ǒనȓ¿ ûǅం ǭవǅǽయýȌ°ః ।
తÎ ºమ·āƞ పÎ థమం ƣన ǅమ తȳపÎ ǽయ ƞÎ దɃశǅథ ॥ ౭॥
శరÁః శơÍ Ɠం ȽసǅదపÎ ǽయస°Ƨ Ǳయః Ƚసనĳ¦శÁȑణ ।
సరÁȳºǐƝÁచ§ఙ¡రƝÁచ¦ సƲ¸ః శబ² ɗºȽనః ȿÎ కȋȋ¡గÎ ºƣŇః ॥౮॥
సంసû°ǅం ǆతºƱ యత¡ȓɈ శమం ǭÎ తృȳºê యదÁºǊౖ ɉః సమɑ°ê ।
తɑ¹Ʒ² వః శఙ¡ȓఽసºపÎ ǽయః సƲ¸ర³ ర¹Ōɶ ః కథºɗ సరÁǅథః ॥౯॥
దత°ః పÎ ɛరః þȠɃన ǓరÁం తȹȽన ɔరȋŇª ఽƞȵరº ।
కƙ¬ Ǌౖ లºం ƣన ƣ యతµ½వృత°ం తɑ¹Ɲ¢ ºతస°Áం Ǉలకƙ¬ ƞ కలµః ॥ ౧౦॥
యȠ¿ ģ£ ఙ¡ం యచ¦ȧā భďఙ¡ం సరÁం əమ తÁం ɑ± వరం జఙ£ మం చ ।
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ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

ǏÎ ɞȌÁǏÎ ɑ°Áం ĒƔనం తత°ÁȴŇª స °Ƨ ǁºȁమǸ·ûం ȧకƻƟÎ ï ॥ ౧౧॥
ȹƶౖ ȍ£ Ɲ ɑ ɜ తత°Áం పÎ ɕƝ యŏª ƲɥƓంȉĐǅం ĭƞȏపః ।
ǅతºƴ¸తం తÁతÄమం ƷవǱతం Ǳతం భవºం భవƷȳథ ǅɒ° ॥ ౧౨॥
అహం బÎ ɛ¹ కǐȧȉఽపºనన°ః ǒƝÎ ః సȑÁ బÎ హ¹ణȽ¦ƞȵȋః ।
తÁత°ః సȑÁ ƷవƷవ పÎ ɕƝ ఏవం సȑÁశః ûరƓƝ¹ తÁǹడºః ॥ ౧౩॥

A Commentary on the Rudra-Stotra

By

V. S. Agrawala

ȿÎ హȌవంశǒȋƙ ȴɊ̄పరÁƔ కృష̄కృతǸదం
ȎదÎ ə°తÎ Ǻపలభºƣ (అ। ౭౪,Ʌ¿ క ౨౨-౩౪) । అతÎ ȎƹÎ Ʒవః
బɞǮȋ´మǮ:ɔ°యƣ ।Ȏదǅæ,ȋవƓæ ƱÎ వƓచ¦ ȎదÎ శబ² సº
ȶºతµƞ°: ǆȌ² ɇ« । అĐ´Ȑౖ Á ȎదÎ ః, స ఏవ Ǳƣ Ǳƣ þǷరȏǕణ
Ňయƣ, తɖౖ ºవ Ňగరణం ȓదనǸƞ కథºƣ ।ȓదనǽవ అశǅȁ
Ǧǰɥ ȳ । అĐ´రǅ´దః əమః అన´ం,ǣహºతః əǷహరƙĲౖ §వ
అశǅȁ Ȏదనతత°Áం ȳ ।ȎదÎ ః ఏవ పɀపƞȍశÁరః ఇతºǐ ǆగదºƣ ।
Ǳతసº జగతః ûరణƝÁæ ȎదÎ ః అ�ర ఇƞ అనÁర± ǅǷ´ఽǮɜతః ।
ఇహ అ�రతత°Áం üŢ¦ƲÁస°రతః ȳºąºయƣ । తÎ ºమ·క ఇతºసº
ȸౖ Ʋకశబ² సº ǷతృతÎ యǺరȍకృతº ȶºతµƞ°రǐ అతÎ పÎ దరÂºƣ ।
The above Rudra Stotra by kRiShNa is inspired by a Vedic spirit

and begins by invoking the etymological import of Rudra from the

root rud ‘to weep’. This symbolical meaning (arthanirvachana)

is first recorded in the shatapatha br. (VI. 1. 3. 10):–

యదȓƳæ తɑ¹è ȎదÎ ః ।
When kumAra was born, he wept and, therefore, was named Rudra

fromȎè ‘to weep.’ This occurs in the Agni-chayana contest,

where Agni is the new-born babe (þǷర), the prANic principle
of the manifestation of life, that in each birth becomes young

or renovated (నȻ నȻ భవƞ ŇయǷనః). This agni or prANa
is the pulsating principle of Life which manifests in the plant,
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ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

animal and human kingdoms. He is named Rudra (అĐ´Ȑౖ Á ȎదÎ ః,
శతపథ ౫.౩.౧.౧౦). What is the esoteric symbolism of the

word Rudra? The name points to a mystical meaning by the well

known Vedic dictum ఇƝºచ�ƣ పȓɫణ ǗÎ �ǐÎ ȁ ȸౖ
Ʒȳః పÎ తº�ƲÁషః; ‘that which weeps’ refers to a child
who starts life with weeping. The child weeps because he is

afflicted with hunger. Hunger implies the desire for food, or

what is called the principle ofఅశǅȁ, i.e. assimilation of

food from outside.అĐ´ is the eater of food andəమ is food;

Agni isఅǅ´ద and Soma isఅన´;అన´-అǅ´ద is a veritable

pair that upholds the law of life. Food (అశన) and nourishment

(Ǘషణ) go together; and it is agni that is always the eater
of రȂ orəమ (అĐ´ǅ రȂమశ´వæ Ǘషǽవ Ʋȹ Ʋȹ,
Rv. I. 1. 1). Assimilation and elimination make up the first

law of Life or prANa, upon which depends its second feature,

viz. that of growth (బృంహణ). Assimilation in symbolical

language is rudana or weeping, i. e. hunger or the crying

for food (అశǅȁ), of which the perfect demonstration is

seen in the new born babe. The shatapatha br. makes a clear

statement about agni being Rudra for he cries for food as the

means of obtaining immortality and the Devas appease him by

offering food. agni longs for food and the gods bestow upon

him the highest immortality through food (అన´ orəమ) by

which his terrific form becomes appeased, i.e.ȎదÎ Ʒవతº
అĐ´ becomesȽన°Ʒవతºః. This is the mystical import of

the శతȎƲÎ య litany of Yajurveda, Ch. XVI.[1]

(అƧతః శతȎȍయం Ŋɣƞ । అƢౖ ½ష సȓÁఽĐ´ః సనÄ¡ృతః । స
ఏɏఅఽతÎ ȎƹÎ ƷవƝ । తɒ¹ê Ʒȳ ఏతదమృతం ȏపǺత°మమదƾః
। స ఏɏఽతÎ ƳపºǷǍఽƞష¬ è అన´Ǹచ§Ƿనః । తɑ¹Ʒ² ȳ
అȴభȄరºƶౖ Á ǫఽయం న ɜంɑºƲƞ । ƣఽǦÍ వê అన´ఽɖౖ ¹ సమ¸ȋమ
ƣǊౖ నం శమȁǽƞ । తɑ¹ ఏతదన´ం సమభరê Ƚన°Ʒవతºం
ƣǊౖ నమశమయê - శతపథ ౯.౧.౧.౧-౨

rudrastotramkRiShNa.pdf 3



ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

Here శతȎƳÎ య is equated with Ƚన°Ʒవతº or

Ƚన°ȎƳÎ య; ȎదÎ is the ‘animal fire,’ expressing

itself as hunger, which is the flare or flame in each individual

or creature, referred to asమǈº in the first mantra

నమɗ° ȎదÎ మనºȹ Yajurveda XVI. 1. It is a నమః
stotra to Rudra comprising a sting of నమః offerings, where

నమః means food’అన´ం నమః, శతపథ ౬.౩.౧.౧౭)
which is the highest kind of ‘reverence’ offered to the Deity.

Agni grows amongst creatures for the consumption of every kind

of food (Ňయƣ ఏవ ఏతè యį¦యƣ స ఏవ సరÁɑ¹ఽఅǅ´య
Ňయƣ శథపథ ౯.౧.౧.౩). agni as Life has a hundred heads
with a hundred mouths all longing for appeasement through

food-offering (శతȿరÃ ȎదÎ శమǇయï, శథపథ
౯.౧.౧.౭).
This was the Vedic background of Rudra and his Rudana, which

is correctly interpreted by Griffith as ‘the hundred forms

and powers of Rudra representing life and nature’, where

‘Agni has on completion become Rudra’.

The PurANas fondly borrowed and repeated this Vedic conception

of Rudra, one of the clearest statement being in the li Nga

purANa:

అƬౖ ûదశ ƣ ȎƱÎ ȎదǍ°ఽభºకÎ మంస°Ƨ ॥౨౩॥
ȓదǅæ ఖȢ ȎదÎ తÁం ƣɊ ȸౖ సǷ̈యత ।
ȇ ȎƱÎ ɗ ° ఖȢ ǏÎ Ɠ ȇ ǏÎ Ɠɗ° తƱత¹ûః ॥౨౪॥
ǏÎ Ɠః ǏÎ ణవƝం ōª ȁః సరÁǱషÁవɒ± Ɲః ॥౨౫॥
(Ƞఙ£ ǒȋణ ౧.౨౨)

Not only Rudra is derived from rud, but rudra is identified

with prANa, a truly Vedic metaphysical doctrine, e.g.
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ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

ǏÎ Ɠ ȸౖ ȎƱÎ ః ।ǏÎ Ɠ ɝదం సరÁం ȓదయǆ° ।
(Ōౖ ǸǇయ ఉప.ǣÎ . ౪.౨.౬)

కతǽ ȎƱÎ ఇƞ దɃǽ ǒȎɍ ǏÎ Ɠ ఆƢౖ ¹ûదశః ।
(శతపథ ౧౧.౬.౩.౭)
Wherever there is a body constituted of the five gross elements

(bhUtas), there inheres within it the Life Principle called

prANa, or in its several functioning aspects as prANas. The One

Rudra becomes many Rudras (ȎƱÎ ȎƱÎ ంశసంభȳః, Ƞఙ£ ǒȋå
1. 82. 41). The harivaMsha repeats the epithet of rudana as

rorUyamANa, ‘crying day by day, or frequentatively’, and also as

rAvaNa, i.e. the divine principle of prANa or rudra that makes

a ten-headed Asura cry, referring to the prANas within the body

(దɃǽ ǒȎɍ ǏÎ Ɠః) whose riotous aspect is rAvaNa.
The etymology of Rudra is also connected with drAvaNa, which is a new idea:

ƣ ȎదǍ° దÎ వన °శ¦ భగవన°ం ǐƝమహï ।
ȓదǅè ƱÎ వƓĲౖ ¦వ తƥ ȎƱÎ ఇƞ స¹ృƝః ॥
(హȌవంశ ౩.౧౪.౩౯)

What is implied in this idea of drAvaNa, ‘taking flight’? This

too is a Vedic conception, viz. agni being frightened of the

gods fled in the form of aమృగ (i. e. animal) and concealed

himself. The meaning is quite obvious, viz. that agni as prANa

(Life or Energy) can never be seen in concrete or manifest form

unless it incarnates in an animal body. The animal form is

material (made of the Five bhUtas) and agni comes within the

orbit of our experience only on the plane of matter. agni is

visualised not as prANa, but prANa within the mRigas. It is

the same thing asǏÎ Ɠæ¹A andǱƝƝ¹ joined together, Life

and Matter integrated in manifestation. This is the principle

of drAvaNa or the flight of Agni as mRiga; each such mRiga

or creature is pierced by Rudra’s dart who is the Great Hunter
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ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

(మృగȢబ³ క), for which the mRigashIrsha star in the sky

is pointed out as a symbol on the basis of ǆƱన ȴƱº.
By referring to Rudra as పɀపƞం, the Vedic invocation
of పɁǅం పతȇ నమః and the rich doctrine of pashu and

pAsha and pashupati as elaborated by the pAshupata shaivas is

hinted at in purANic terminology, as explained in my article

on pAshupata yoga (purANa, I, pp. 242-243). From brahmA,

the Creator, down to the plants and trees, all are pashus:

బÎ ɛ¹Ʊºః ɑ± వȋǅ°శ¦ ƷవƷవసº Ƽమతః ।
పశవః పȌăర°ºǋ ° సంɑరవశవȌ°నః ॥
(Ƞఙ£ ǒȋణ ౨.౯.౧౧-౧౨)

బÎ ɛ¹Ʋస°మ·పరºన°ం పɁê బƱ³ Á మɡశÁరః ।
ƞÎ ǮȎ£ ణమȆౖః Ǐɂౖ ః ûరºం ûరయƞ సÁయï ॥
(Ƞఙ£ ǒȋణ ౨.౯.౨౧-౨౨)

Animals from the Rigveda onwards have been classified as tame

(grAmya) and wild (AraNya, Rv. X, 90-8), the former being

fit for yaj na and the latter being ayaj niya or amedhya; the

former being symbols of Devas and the latter of Asuras (i. e. of

dedicated power and riotous unharnessed power respectively).

Vs. 24 repeats the significant epithets,ఈశÁర,ఈశ,
referring to shiva as the paramount Lord IshAn, because of

which He was known asమɡశÁర in his transcendent form.

Vs. 25 distinguishes betweenǱత andఅ�ర, based on the
�ర ǒȎష andఅ�ర ǒȎష doctrine of the Rigveda

(I, 164-42, తతః �రతº�రï). bhUta or Matter is called

kShara, as defined in the gItA (�రః సȋÁƔ ǱƝǆ,
15.16).ǏÎ ణ orఅవºక ° is calledఅ�ర (cf. đƝ ౧౨.౩,
ȇ తÁ�రమǆȑ² శºమవºక °ం పȎºǏసƣ), also called
ÿటస± (ÿటə± ఽ�ర ఉచºƣ, đƝ ౧౫.౧౬). The
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ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

purANas make very frequent references to AKSHARA–

న ɧయɗ న �రɒ కలµăŬశƢౖ రǐ ।
తɑ¹త°Áమ�రƝÁచ¦ అ�రశ¦ పÎ ýȌ °తః ॥
(మతÄº।౨౪౮.౩౯)

The muNDaka up. contains an exposition ofఅ�ర ȴƱº, also
called పȋవర బÎ హ¹ȴƱº (I. 1-2) and according to it the

source of this Universe is akshara, also identified with Satya,

amRita, prANa. A significant term for it is ɗƠ–

యః ɗƠȍŇǅǅమ�రం బÎ హ¹ యతµరï ।
అభయం ƞƞరÃ Ɲం Ǐరం ǅĮāతం శāమɜ ॥ (క। ౧.౩.౨)

Theఅ�ర orǏÎ ణ is the Bridge connecting the lower

�ర ǒȎష with the highestఅవºయ ǒȎష called

ǒȎɏత°మ. Kshara is Matter, akshara is Energy and avyaya

is Consciousness. akshara is therefore the connecting link

between the two. If we conceive of these three as a circle,

అవºయ is its centre,అ�ర the diameter, and kShara its

circumference. It is the activity of the akshara that measures

out the circle:

పఞ¦ పƱǆ ȎǗ అనÁȓహం చƠషµƳమǋÁǸ వÎ ƣన ।
అ�ȑణ పÎ ƞǸమ ఏƝమృతసº ǅǭవƼ సం ǒǅǐ ॥
(Rv. X, 13-3)

According to Griffith this stanza is most obscure; his translation is–

‘Five paces have I risen from Earth:

I follow her who hath four feet with devout observance.

This by the Sacred Syllable have I measured:

I purify in the central place of Order.’

Earth here is the symbol of each material creation (bhUpiNDa);

in its pulsating centre is the creative force of prANa

measuring out the Five aksharas through five steps, viz. brahmA
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ȿÎ కృష̄కృతȎదÎ ə°తÎ ï

(sthiti), indra (gati), viShNu (Agati) and agni-soma. This is

the akSharavidyA, the pulsating rhythm which measures out the

threefold manifestation (mana-prANa-vAk) of each life-centre

against the background of Rita. Rita is Soma and akshara

is agni, the latter by virtue of its rhythm of expansion and

contraction (sama nchana-prasAraNa, prANApAna, shvAsa-prashvAsa)

is drawing in matter from outside and creatingi the material

body. This was the ancient kSharAkSharavidyA–

యద�రం పఞ¦ȴధం ɗ¹ƞ ȄŏȄû° అǮ యæ సంవహǆ° ।
(ఐతȑయ ఆ.౨.౩.౨౦)
The five constituents of akShara are enumerated in the following mantra:

తÁమగ´ ఇǍ² ½ వృషభః సƝమɒ తÁం ȴɊ̄ȎȎďȉ నమసºః ।
తÁం బÎ ɛ¹ రȂȴè బÎ హ¹ణసµƣ తÁం ȴధర°ః సచɗ
ǒరǅ³ º ॥ (ఋ.౨.౧.౩)
‘O Agni, thou art Indra, thou art viShNu of the mighty stride adorable:

Thou Brahmanspati (Soma), thou brahmA; thou as agni bringing

in Rayi (rayi, the opposite principle of AgneyaprANa): thou

Sustainer (vivartaH) with thy power dwell in our Pura (so that

we may become Purusha).’

The invisible or unmanifested centre of Life is essentially

the akshara, the Divine Principle which creates and controls

the manifested bhUtas:

అవºă°ఽ�ర ఇƠºక°స °Ƿɞః పరǷం గƞï । (đƝ ౮.౨౯)

It is rightly said that all creation takes place by virtue of

akshara or the pulsation of prANic rhythm:

తƧ�ȋతÄన´వƟహ ȴశÁï (Ǻణ­ క ౧.౧.౭)
తƧ�ȋè ȴȴƻః əమº ǭȳః పÎ Ňయǋ° తతÎ Ĳౖ ȳǐ యǆ°
(Ǻణ­ క ౨.౧.౧)
It is the mighty reality of akshara or activating Energy that
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upholds all the material world:

యƧɕĭº పȟȽǆ సన°ృƓ̄ǆ ɔºȑవǽȸౖ ƣǅ�ȑƙǽ
ȧûః సన°ృƓ̄ః
(Ōౖ ǸǇయ ఉప.ǣÎ . ౧.౧౦.౩)
Theఅ�ర is both the unifying Thread (ɕƝÎ Ɲ¹ = the Thread

Spirit) and the dynamic controlling spirit called antaryAmI

atmA. It permeates each and everything in its hundred,

thousand and million manifestations and thus is the basic

Immortal Principle (అɦƞ) underlying all space:
తƲదï ఇǷనƞȴధº దశƻ �రƞ శతƻ
సహసÎ ƻఽȄతƻ పÎ Ȅతƻ
(ǆȄతƻ)ఽȎ·దƻ నºǦర² ƻ ǆఖరÁƻ పద¹ï అɦƞȓÁºǷన°ః ।
Like the mighty irresistible flood it overflows and overtakes

each and everything, the lower and the higher ones, as itself

being the Supreme Indestructible Reality – this Akshara is

the One Divinity:

యưġ ȴషºన² Ƿనః పరఃపȓవȍȁê భవƞ, ఏవǽȸౖ తè
అ�రం పరఃపȓవȓȉ భవƞ ।
(Ōౖ । ఉప।ǣÎ । ౧.౧౦.౫)
In vs. 25 the great Vedic doctrine ofఅ�ర is invoked by

calling Rudra as the Lord of Akshara (అ�ȑశ) and the
Unmanifest Akshara from whom the Universe emanates in each

cosmic aeon.

In vss. 26-27 Rudra is addressed as ƷȳƞƷవ, Supreme One God

over all the gods and demons, referred to asమɛƷవ in the

Rigveda (IV. 58.3) andమɛƷవ in the purANas. The doctrine

of trika or triple manifestation is the bedrock of Vedic

and purANic metaphysics and in fact of all ancient Indian

philosophical thought. The same is frequently mentioned

in the Vedas and is the permeating spirit of purANic
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cosmogony. Verse 28 refers to it under the two symbols of

Three Earths (bhUmitraya) and Three Mothers (tryambaka). For

the generation of Mind, Life and Matter which constitute the

unified Fire of prANa, Three Mothers are essential, as the

tisro mAtRIH of the Rigveda:

ƞəÎ ǷతౄɓÇ ê ǐతౄê ȴభÎ Ʒక ఊర³ Áస °ɚ± ǋమవď¿ పయǆ° ।
(ఋ. ౧.౧౬౪.౧౦)
ƞəÎ ƱºȻ ǆɜƝ అన°రɒ¹ê ƞəÎ ǱǹȎపȋః షƀÁƻǅః
(ఋ. ౭.౮౭.౫)
ƞÎ రన °Ȍɥం॥।ƟÎ రŇంɒ॥।ƟÎ Ɣ ȓచǅ ।
ƞəÎ Ʋవః పృƨȵɒ°సÎ ః॥।ƞÎ ǮరÁ½Ƣౖ ః ।
(ఋ. ౪.౫౩.౫)
ƞÎ సÎ ః పృƨȵȎపȌ పÎ ȳ ƲȻ ǅకం రɫƭ ƴºǮరక°ǮȌÅ తï ।
(ఋ. ౧.౩౪.౮)

ƞəÎ మɝȎపȋస°ɔ± రƝº Ēɛ ƷÁ ǆɜƣ దȑÂºû ।
(ఋ. ౩.౫౬.౨)

షſɞȋ² ºȳపృƨȵ ।
(అథరÁ.౮.౯.౧౬)

Earth and Heaven (Ʊºȳ పృƨȵ) are the combined units of
generation, Universal Parents (ƺºః ǐƝ పృƨȵ ǷƝ), who

together form a single Pair spoken of as one prajApati. There

are the Three Worlds (జగతÇ య), also calledǒరతÎ య
(జగతÇ యం ȎదÎ ǒరతÎ యం ɜ, Ƞఙ£ ǒȋణ ǒȋణ, I 72.152;
L 71.24), the Triple Cities of Gold, Silver and Copper,

symbolising the three states of consciousness, viz the waking

state, the dream state and the deep sleep state (jAgrata-svapna

suShupti). Each of them has its source in a Parental Pair. shiva

as the Lord of tripura is the supreme controller of those three

states of consciousness. He is therefore the son of Three

Mothers in his manifest form. Ambaka (అమ·క) also means an
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‘eye’, for each birth is an eye that opens on one of the three

worlds (సంǫధȂతృ చɨ). The Three Eyes of Rudra are

the Sun, Moon and Fire of the purANas, which the Vedas refer

to as the Eye of mitra, varuNa and agni (చɨȌ¹తÎ సº
వȎణɑºĕ´ః). The Eye of agni is theŇగÎ æ, the Eye of
mitra is svapna, and the Eye of varuNa is theɔɊǐ° state,
which sends its unobstructed vision into those deepest regions

called the Dark Descent (కృష̄ం ǆȁనం, Rv. I. 164.47),
or the dark interior of varuNa-loka, of which the Seer is the

Rishi dIrghatamas.

The purANic authors very well understood this complex symbolism

and their explicit statements are models of brevity and clarity:

తÎ ȁƓమǐ ȧûǅం ĒƓǅమǐ యః పÎ ǰః ॥ ౧౮
Ʒȳǅమǐ Ʒȳǅం బÎ హ¹�తÎ ȴȽమǐ ॥
అûȓûరమûȋƓం ǷƝÎ Ɠమǐ ȳచకః ॥ ౧౯
తƧ əమసº ɕరºసº వɡ´రĐ´తÎ యసº చ ।
అǷ· ఉǷ మɛƷȻ హºమ·కɔ° ƞÎ యమ·కః ॥౨౦
(Ƞఙ£ ǒȋణ ౨.౫౪)
Three Lokas, Three guNas, three Vedas, three devas, three

varNas, three mAtrAs of praNava, and Three Fires–all these

are the visible manifestations of the Great Mother Goddess

umA and of the triyambaka Lord Rudra.

sharva as one of the forms ofఅష« ǻȌ° ȎదÎ occurs in

the list of the eight names of kumAra in the shatapatha

Br. (6.3.1.18), and is regularly mentioned in the purANas

as a form of shiva-rudra. Here the name is derived from

shatrUNAM shAsanAt, ‘the chaser of hostile forces’. It

is said to symbolise the element of EarthǏȌ± వం
తదÁǒȑ̈¥ యం శరÁతత°Áం ǦǰƠÄǮః (liఽNgapurANa,

II: 13. 19). Similarly new derivations of IshAn and sha Nkara
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are offered (vss. 29-30).

The well known exploit of shiva in drinking the poison and

becoming nIlakaNTha is explained with some difference, viz. that

He charred his throat on account of resisting the might of

Indra’s thunderbolt. Of the five chakras in the human body, the

ȴɀƲ³ చకÎ in the throat is the centre of AkAsha, which is

the first and foremost of the pa nch-bhUtAs. The Five Elements

represent the Asuric aspect of darkness and death, which so long

as they are dispersed in the AkAsha or expanse of space do not

harm the owner thereof. If their poison descends to the other

lower centres they become fatal. The Asura represents death,

darkness, falsehood and sin (మృƠºః తమః అనృతం ǏǏ¹)
and over all of them shiva has trimphed.

li Gga and Yoni correspond to Purusha and prakRiti, the Male

and the Female Principles in the universe:

ɓÇ Ƞఙ£ మĆలం Ʒȵ పÎ కృƞర¹మƷహŇ ।
ǒȠఙ£ ం ǒȎɏ ȴǏÎ మమƷహసǺద¹వః ॥
(Ƞఙ£ ǒȋణ ౧.౩౩.౩౪)
In fact they are two forms of one and the same energy and

belong to a single Reality without distinction:

ఉǷశఙ¡రȉȑ¸ƹ ǅɗ°ºవ పరǷర± తః ।
ƲÁƻఽɚ ȏపǷɑ± య ɒ± త ఏవ న సంశయః ॥
(Ƞఙ£ ǒȋణ ౧.౮౭.౭౩.౧౪)
యƧ Ⱦవస°Ƨ Ʒȵ యƧ Ʒȵ తƧ Ⱦవః ।
ǅనȉరన°రం ȴƱºచ¦న² ½చǆ² ½కȉȌవ ॥
(Ⱦవǒȋణ ȳయȵయసంɜƝ, ఉత°ȋర³ ం ౪.౯)

Verse 33 refers toయజª andȉగ as the two manifestations of

the Divinity, both receiving the sanction of the Vedas as the

means for crossing the ocean of the world. There is no greater
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mysterious power than that of Rudra. It becomes the Past,

Present and Future, and then vanishes into nothingness. The

line of ancient gods like brahmA, and sages like Kapila, and

the many Rishis born from them, of all these the root cause

and source is the great Lord Rudra (vs. 34).

౧.అƧతః శతȎƲÎ యం Ŋɣƞ । అƢౖ ½ష సȓÁఽĐనః సంస¡ృతః । స
ఏɏఽతÎ ȎƹÎ ƷవƝ । తɒ¹ê Ʒȳ ఏతదమృతం ఖపǺత°మమదƾః ।
స ఏɏఽతÎ ƹపºǷǍఽƞష« è అన´Ǹచ§Ƿనః । తɑ¹Ʒ² ȳ
అవభȄరºƶౖ Á Ǎఽయం న ɜంɑºƲƞ । ƣఽǦÍ వê అన´మɖౖ ¹ సమ¸ȋమ
ƣǊౖ నం శమȁǽƞ । తɑ¹ ఏతదన´ం సమభరê Ƚన°Ʒవతºం
ƣǊౖ నమశమయê (శతపథ ౯.౧.౧.౧-౨)।
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