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(हिरवशंपरुाण, िवपुव  अाय ७४, ोकािण २२-३४)
िो दवें दनािावणा रोयमाणो िावणााितदवेः ।
भं भानां वलं वलानां कीा  येुशा ूभवारणे ॥ १॥
माारयानां ं पितं पशनूां ातो दवेः पशपुितः सव कमा  ।
नाः परमो दवेदवे जगितः सरुवीरािरहा ॥ २॥
यादीशो महतामीराणां भवानाः ूीितदः ूाणद ।
ताि ामीरं ूारीशं सो िवासंः सव शााथ ताः ॥ ३॥
भतूं यागदवीर ोऽादरादरशे ।
ताामाभ व इवे भतूं सवराणां महतामदुारम ॥् ४॥
याितरैिभिषोऽिस सवदवासरुःै सव भतूै दवे ।
महेरं िवकमा णमाां व ै सव तने दवेाितदवे ॥ ५॥
पूो दवेःै पूस े िनदा व ै शेयःकाििभव रदामयेवीय  ।
तािातो भगवावेदवेः सतािमः सव भतूाभावी ॥ ६॥
भिूमऽयाणां दवे यािता पनुलकानां भावनामयेकीित ः ।
केित ूथमं तने नाम तवाूमये िऽदशशेनाथ ॥ ७॥
शवः शऽणूां शासनादूमयेथा भयूः शासनेरणे ।
सवािपारा सिः शशेानः ौीकराका तजेाः ॥ ८॥
ससंानां िनदा यरोिष शमं ॅातृान य्नषैीः समान ।्
तावेः शरोऽूमयेः सिध म ःै कसे सव नाथः ॥ ९॥
दः ूहारः कुिलशने पवू तवशेान सरुरााऽितवीय  ।
कठे नैं तने त े यवृं ताातं नीलकठेित कः ॥ १०॥
यिां यलोके भगां सव सोम ं ावरं जमं च ।
ूािव ू ाां गिुणनं तिवाथा येामिकां लोकधाऽीम ॥् ११॥
वदेगैता सा िह तं ूसतूा यो िदाणां योिगनां चाितपः ।
नातुं मं दवेभतूं भतूं भं भवदवेाथ नाि ॥ १२॥
अहं ॄा किपलो योऽनः पऽुाः सव ॄणाितवीराः ।
ः सव दवेदवे ूसतूा एवं सवशः कारणाा मीः ॥ १३॥
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॥ ौीकृकृतिोऽम ॥्

A Commentary on the Rudra-Stotra
By

V. S. Agrawala

ौीहिरवशंपरुाण े िवपुव िण कृकृतिमदं
िोऽमपुलते (अ। ७४, ोक २२-३४) । अऽ िो दवेः
बिभना मिभ:युते । दनात ्, रावणात ि्ावणा िश
ुि: िनिदा । अिव िः, स एव भतू े भतू े कुमारपणे
जायत,े तवै जागरणं रोदनिमित कते । रोदनमवे अशनाया
बभुुा वा । अिरादः सोमः अ,ं बातः सोमाहरणेवै
अशनाया दनतं वा । िः एव पशपुितरीरः इिप िनगते ।
भतू जगतः कारणात ्िः अर इित अथ नााऽिभिहतः ।
इह अरतं िकििरतः ाायते । क इ
विैदकश मातऽृयमरुरीकृ ुिरिप अऽ ूदँय त े ।

The above Rudra Stotra by kRiShNa is inspired by a Vedic spirit
and begins by invoking the etymological import of Rudra from
the
root rud ‘to weep’. This symbolical meaning (arthanirvachana)
is first recorded in the shatapatha br. (VI. 1. 3. 10):–

यदरोदीत त्ाद ्िः ।
When kumAra was born, he wept and, therefore, was named
Rudra
from द ् ‘to weep.’ This occurs in the Agni-chayana contest,
where Agni is the new-born babe (कुमार), the prANic principle
of the manifestation of life, that in each birth becomes young
or renovated (नवो नवो भवित जायमानः). This agni or prANa
is the pulsating principle of Life which manifests in the plant,
animal and human kingdoms. He is named Rudra (अिव िः,
शतपथ ५.३.१.१०). What is the esoteric symbolism of the
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word Rudra? The name points to a mystical meaning by the well
known Vedic dictum इाचते परोणे ूोिूया व ै
दवेाः ूिषः; ‘that which weeps’ refers to a child
who starts life with weeping. The child weeps because he is
afflicted with hunger. Hunger implies the desire for food, or
what is called the principle of अशनाया, i.e. assimilation of
food from outside. अि is the eater of food and सोम is food;
Agni is अाद and Soma is अ; अ-अाद is a veritable
pair that upholds the law of life. Food (अशन) and nourishment
(पोषण) go together; and it is agni that is always the eater
of रिय or सोम (अिना रियमवत प्ोषमवे िदवे िदव,े
Rv. I. 1. 1). Assimilation and elimination make up the first
law of Life or prANa, upon which depends its second feature,
viz. that of growth (बृहंण). Assimilation in symbolical
language is rudana or weeping, i. e. hunger or the crying
for food (अशनाया), of which the perfect demonstration is
seen in the new born babe. The shatapatha br. makes a clear
statement about agni being Rudra for he cries for food as the
means of obtaining immortality and the Devas appease him by
offering food. agni longs for food and the gods bestow upon
him the highest immortality through food (अ or सोम) by
which his terrific form becomes appeased, i.e. िदवे
अि becomes शादवेः. This is the mystical import of
the शतििय litany of Yajurveda, Ch. XVI.[1]
(अथातः शतरीयं जहुोित । अऽषै सवऽिः सृतः । स
एषोअऽऽ िो दवेता । तिन द्वेा एतदमतृं पमुममदधःु
। स एषोऽऽ दीमानोऽितद ्अिममानः । तावेा
अिवभययु ै बोऽयं न िहंािदित । तऽेॄवुन अ्ऽैसराम
तनेनै ं शमयामिेत । ता एतदं समभरन श्ादवें
तनेनैमशमयन -् शतपथ ९.१.१.१-२
Here शतिीय is equated with शादवे or
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॥ ौीकृकृतिोऽम ॥्

शािीय; ि is the ‘animal fire,’ expressing
itself as hunger, which is the flare or flame in each individual
or creature, referred to as मु in the first mantra
नमे ि मवे Yajurveda XVI. 1. It is a नमः
stotra to Rudra comprising a sting of नमः offerings, where
नमः means food’ अं नमः, शतपथ ६.३.१.१७)
which is the highest kind of ‘reverence’ offered to the Deity.

Agni grows amongst creatures for the consumption of every kind
of food (जायते एव एतद ्यीयते स एव सवाऽअाय
जायते शथपथ ९.१.१.३). agni as Life has a hundred heads
with a hundred mouths all longing for appeasement through
food-offering (शतशीष िशमनीयम ्, शथपथ
९.१.१.७).
This was the Vedic background of Rudra and his Rudana, which
is correctly interpreted by Griffith as ‘the hundred forms
and powers of Rudra representing life and nature’, where
‘Agni has on completion become Rudra’.

The PurANas fondly borrowed and repeated this Vedic
conception
of Rudra, one of the clearest statement being in the li Nga
purANa:

अथकैादश ते िा दोऽबमंथा ॥ २३॥
रोदनात ख् िं तषे ु व ै सजायत ।
ये िाे ख ूाणा य े ूाणाे तदाकाः ॥ २४॥
ूाणाः ूाणवतां येाः सव भूविताः ॥ २५॥
(िलपरुाण १.२२)
Not only Rudra is derived from rud, but rudra is identified
with prANa, a truly Vedic metaphysical doctrine, e.g.
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ूाणा व ै िाः । ूाणा हीदं सव रोदयि ।
(जिैमनीय उप. ॄा. ४.२.६)
कतमे िा इित दशमे े पुष े ूाणा आकैादशः ।
(शतपथ ११.६.३.७)
Wherever there is a body constituted of the five gross elements
(bhUtas), there inheres within it the Life Principle called
prANa, or in its several functioning aspects as prANas. The One
Rudra becomes many Rudras (िा िाशंसभंवाः, िलपरुाण ्
1. 82. 41). The harivaMsha repeats the epithet of rudana as
rorUyamANa, ‘crying day by day, or frequentatively’, and also as
rAvaNa, i.e. the divine principle of prANa or rudra that makes
a ten-headed Asura cry, referring to the prANas within the body
(दशमे े पुष े ूाणाः) whose riotous aspect is rAvaNa.
The etymology of Rudra is also connected with drAvaNa, which
is a new idea:

ते दो िव भगवं िपतामहम ।्
रोदनाद ्िावणावै ततो िा इित तृाः ॥
(हिरवशं ३.१४.३९)
What is implied in this idea of drAvaNa, ‘taking flight’? This
too is a Vedic conception, viz. agni being frightened of the
gods fled in the form of a मगृ (i. e. animal) and concealed
himself. The meaning is quite obvious, viz. that agni as prANa
(Life or Energy) can never be seen in concrete or manifest form
unless it incarnates in an animal body. The animal form is
material (made of the Five bhUtas) and agni comes within the
orbit of our experience only on the plane of matter. agni is
visualised not as prANa, but prANa within the mRigas. It is
the same thing as ूाणाA् and भतूाा joined together, Life
and Matter integrated in manifestation. This is the principle

rudrastotramkRiShNa.pdf 5



॥ ौीकृकृतिोऽम ॥्

of drAvaNa or the flight of Agni as mRiga; each such mRiga
or creature is pierced by Rudra’s dart who is the Great Hunter
(मगृक), for which the mRigashIrsha star in the sky
is pointed out as a symbol on the basis of िनदान िवा.
By referring to Rudra as पशपुित,ं the Vedic invocation
of पशनूां पतय े नमः and the rich doctrine of pashu and
pAsha and pashupati as elaborated by the pAshupata shaivas is
hinted at in purANic terminology, as explained in my article
on pAshupata yoga (purANa, I, pp. 242-243). From brahmA,
the Creator, down to the plants and trees, all are pashus:

ॄााः ावराा दवेदवे िधमतः ।
पशवः पिरको े ससंारवशवित नः ॥
(िलपरुाण २.९.११-१२)
ॄािदपय ं पशनू ब्ा महेरः ।
िऽिभग ुणमयःै पाशःै काय कारयित यम ॥्
(िलपरुाण २.९.२१-२२)
Animals from the Rigveda onwards have been classified as tame
(grAmya) and wild (AraNya, Rv. X, 90-8), the former being
fit for yaj na and the latter being ayaj niya or amedhya; the
former being symbols of Devas and the latter of Asuras (i. e. of
dedicated power and riotous unharnessed power respectively).

Vs. 24 repeats the significant epithets, ईर, ईश,
referring to shiva as the paramount Lord IshAn, because of
which He was known as महेर in his transcendent form.

Vs. 25 distinguishes between भतू and अर, based on the
र पुष and अर पुष doctrine of the Rigveda
(I, 164-42, ततः ररम)्. bhUta or Matter is called
kShara, as defined in the gItA (रः सवा िण भतूािन,
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15.16). ूाण or अ is called अर (cf. गीता १२.३,
ये रमिनदँ यमं पय ुपासत)े, also called
कूट (कूटोऽर उत,े गीता १५.१६). The
purANas make very frequent references to AKSHARA–

न ीयस े न रिस ककोिटशतरैिप ।
तामरा अर ूकीित तः ॥
(म। २४८.३९)
The muNDaka up. contains an exposition of अर िवा, also
called परावर ॄिवा (I. 1-2) and according to it the
source of this Universe is akshara, also identified with Satya,
amRita, prANa. A significant term for it is सते–ु
यः सतेरुीजानानामरं ॄ यरम ।्
अभयं ितितष तां पारं नािचकेतं शकेमिह ॥ (क। १.३.२)
The अर or ूाण is the Bridge connecting the lower
र पुष with the highest अय पुष called
पुषोम. Kshara is Matter, akshara is Energy and avyaya
is Consciousness. akshara is therefore the connecting link
between the two. If we conceive of these three as a circle,
अय is its centre, अर the diameter, and kShara its
circumference. It is the activity of the akshara that measures
out the circle:

प पदािन पो अरोहं चतुदीमिेम ोतने ।
अरणे ूितिमम एतामतृ नाभाविध सं पनुािप ॥
(Rv. X, 13-3)

According to Griffith this stanza is most obscure; his translation
is–

‘Five paces have I risen from Earth:
I follow her who hath four feet with devout observance.
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॥ ौीकृकृतिोऽम ॥्

This by the Sacred Syllable have I measured:
I purify in the central place of Order.’

Earth here is the symbol of each material creation (bhUpiNDa);
in its pulsating centre is the creative force of prANa
measuring out the Five aksharas through five steps, viz. brahmA
(sthiti), indra (gati), viShNu (Agati) and agni-soma. This is
the akSharavidyA, the pulsating rhythm which measures out the
threefold manifestation (mana-prANa-vAk) of each life-centre
against the background of Rita. Rita is Soma and akshara
is agni, the latter by virtue of its rhythm of expansion and
contraction (sama nchana-prasAraNa, prANApAna, shvAsa-
prashvAsa)
is drawing in matter from outside and creatingi the material
body. This was the ancient kSharAkSharavidyA–

यदरं पिवधं िेत यजुो युा अिभ यत स्वंहि ।
(ऐतरये आ. २.३.२०)
The five constituents of akShara are enumerated in the following
mantra:

म इो वषृभः सतामिस ं िवुगायो नमः ।
ं ॄा रियिवद ्ॄणते ं िवधत ः सचस े
परुा ॥ (ऋ. २.१.३)
‘O Agni, thou art Indra, thou art viShNu of the mighty stride
adorable:

Thou Brahmanspati (Soma), thou brahmA; thou as agni bringing
in Rayi (rayi, the opposite principle of AgneyaprANa): thou
Sustainer (vivartaH) with thy power dwell in our Pura (so that
we may become Purusha).’

The invisible or unmanifested centre of Life is essentially
the akshara, the Divine Principle which creates and controls
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the manifested bhUtas:

अोऽर इुमाः परमां गितम ।् (गीता ८.२९)
It is rightly said that all creation takes place by virtue of
akshara or the pulsation of prANic rhythm:

तथारावतीह िवम (्मुडक १.१.७)
तथाराद ् िविवधाः सो भावाः ूजाये तऽ चवैािप यि
(मुडक २.१.१)
It is the mighty reality of akshara or activating Energy that
upholds all the material world:

यथा सूा पलाशािन सृणािन रुवेमवेतैनेारणेमे े
लोकाः सृणाः
(जिैमनीय उप.ॄा. १.१०.३)
The अर is both the unifying Thread (सऽूाा = the Thread
Spirit) and the dynamic controlling spirit called antaryAmI
atmA. It permeates each and everything in its hundred,
thousand and million manifestations and thus is the basic
Immortal Principle (अिित) underlying all space:
तिददम इ्मानितिव दशधा रित शतधा
सहॐधाऽयतुधा ूयतुधा
(िनयतुधा)ऽब ुदधा बदु धा िनखवधा पम अ्िितमाः ।
Like the mighty irresistible flood it overflows and overtakes
each and everything, the lower and the higher ones, as itself
being the Supreme Indestructible Reality – this Akshara is
the One Divinity:

यथौघो िवमानः परःपरोवरीयान भ्वित, एवमवेतैद ्
अरं परःपरोवरोयो भवित ।
(ज।ै उप। ॄा। १.१०.५)
In vs. 25 the great Vedic doctrine of अर is invoked by
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॥ ौीकृकृतिोऽम ॥्

calling Rudra as the Lord of Akshara (अरशे) and the
Unmanifest Akshara from whom the Universe emanates in each
cosmic aeon.

In vss. 26-27 Rudra is addressed as दवेाितदवे, Supreme One God
over all the gods and demons, referred to as महादवे in the
Rigveda (IV. 58.3) and महादवे in the purANas. The doctrine
of trika or triple manifestation is the bedrock of Vedic
and purANic metaphysics and in fact of all ancient Indian
philosophical thought. The same is frequently mentioned
in the Vedas and is the permeating spirit of purANic
cosmogony. Verse 28 refers to it under the two symbols of
Three Earths (bhUmitraya) and Three Mothers (tryambaka). For
the generation of Mind, Life and Matter which constitute the
unified Fire of prANa, Three Mothers are essential, as the
tisro mAtRIH of the Rigveda:

ितॐो मातॄीन ि्पतनॄ ि्वॅदके ऊौ नमेवलापयि ।
(ऋ. १.१६४.१०)
ितॐो ावो िनिहता अरिन ि्तॐो भमूीपराः षिधानाः
(ऋ. ७.८७.५)
िऽरिरा॥ं।ऽी रजािंस॥।ऽीिण रोचना ।
ितॐो िदवः पिृथवीिॐः॥।िऽिभो तःै ।
(ऋ. ४.५३.५)
िऽॐः पिृथवीपिर ूवा िदवो नाकं रथे े िुभरिभिहतम ।्
(ऋ. १.३४.८)
ितॐो महीपरारुा गहुा े िनिहत े दँयका ।
(ऋ. ३.५६.२)
षडाा वापिृथवी ।
(अथव. ८.९.१६)

10 sanskritdocuments.org



Earth and Heaven (ावा पिृथवी) are the combined units of
generation, Universal Parents (ौः िपता पिृथवी माता), who
together form a single Pair spoken of as one prajApati. There
are the Three Worlds (जगय), also called परुऽय
(जगयं ि परुऽयं िह, िलपरुाण परुाण, I 72.152;
L 71.24), the Triple Cities of Gold, Silver and Copper,
symbolising the three states of consciousness, viz the waking
state, the dream state and the deep sleep state (jAgrata-svapna
suShupti). Each of them has its source in a Parental Pair. shiva
as the Lord of tripura is the supreme controller of those three
states of consciousness. He is therefore the son of Three
Mothers in his manifest form. Ambaka (अक) also means an
‘eye’, for each birth is an eye that opens on one of the three
worlds (सबंोधियतृ च)ु. The Three Eyes of Rudra are
the Sun, Moon and Fire of the purANas, which the Vedas refer
to as the Eye of mitra, varuNa and agni (चिुम ऽ
वणाःे). The Eye of agni is the जामत ्, the Eye of
mitra is svapna, and the Eye of varuNa is the सषुिु state,
which sends its unobstructed vision into those deepest regions
called the Dark Descent (कृं िनयान,ं Rv. I. 164.47),
or the dark interior of varuNa-loka, of which the Seer is the
Rishi dIrghatamas.

The purANic authors very well understood this complex
symbolism
and their explicit statements are models of brevity and clarity:

ऽयाणामिप लोकानां गणुानामिप यः ूभःु ॥ १८
दवेानामिप दवेानां ॄऽिवशामिप ॥
अकारोकारमकाराणां माऽाणामिप वाचकः ॥ १९
तथा सोम सयू  वरेिऽय च ।
अा उमा महादवेो कु िऽयकः ॥ २०

rudrastotramkRiShNa.pdf 11



॥ ौीकृकृतिोऽम ॥्

(िलपरुाण २.५४)
Three Lokas, Three guNas, three Vedas, three devas, three
varNas, three mAtrAs of praNava, and Three Fires–all these
are the visible manifestations of the Great Mother Goddess
umA and of the triyambaka Lord Rudra.

sharva as one of the forms of अमिूत  ि occurs in
the list of the eight names of kumAra in the shatapatha
Br. (6.3.1.18), and is regularly mentioned in the purANas
as a form of shiva-rudra. Here the name is derived from
shatrUNAM shAsanAt, ‘the chaser of hostile forces’. It
is said to symbolise the element of Earth पािथ वं
तपुङ यं शव तं बभुुिुभः (liऽNgapurANa,
II: 13. 19). Similarly new derivations of IshAn and sha Nkara
are offered (vss. 29-30).

The well known exploit of shiva in drinking the poison and
becoming nIlakaNTha is explained with some difference, viz. that
He charred his throat on account of resisting the might of
Indra’s thunderbolt. Of the five chakras in the human body, the
िवशिुचब in the throat is the centre of AkAsha, which is
the first and foremost of the pa nch-bhUtAs. The Five Elements
represent the Asuric aspect of darkness and death, which so long
as they are dispersed in the AkAsha or expanse of space do not
harm the owner thereof. If their poison descends to the other
lower centres they become fatal. The Asura represents death,
darkness, falsehood and sin (मृःु तमः अनतृं पाा)
and over all of them shiva has trimphed.

li Gga and Yoni correspond to Purusha and prakRiti, the Male
and the Female Principles in the universe:

ीिलमिखलं दवेी ूकृितम मदहेजा ।
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पिुलं पुषो िवूा ममदहेसमुवः ॥
(िलपरुाण १.३३.३४)
In fact they are two forms of one and the same energy and
belong to a single Reality without distinction:

उमाशरयोभदो नावे परमाथ तः ।
िधाऽसौ पमााय ित एव न सशंयः ॥
(िलपरुाण १.८७.७३.१४)
यथा िशवथा दवेी यथा दवेी तथा िशवः ।
नानयोररं िवाचिकयोिरव ॥
(िशवपरुाण वायवीयसिंहता, उराध ४.९)
Verse 33 refers to य and योग as the two manifestations of
the Divinity, both receiving the sanction of the Vedas as the
means for crossing the ocean of the world. There is no greater
mysterious power than that of Rudra. It becomes the Past,
Present and Future, and then vanishes into nothingness. The
line of ancient gods like brahmA, and sages like Kapila, and
the many Rishis born from them, of all these the root cause
and source is the great Lord Rudra (vs. 34).

१. अथातः शतिियं जहुोित । अऽषै सवऽिगनः सृंतः । स
एषोऽऽ िो दवेता । तिन द्वेा एतदमतृं खपमुममदधःु ।
स एषोऽऽ दोमानोऽितद ्अिममानः । तावेा
अवभययु ै नोऽयं न िहंािदित । तऽेॄवुन अ्मैसराम
तनेनै ं शमयामिेत । ता एतदं समभरन श्ादवें
तनेनैमशमयन (्शतपथ ९.१.१.१-२)।

Encoded and proofread by Jonathan Wiener wiener78 at
sbcglobal.net
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॥ ौीकृकृतिोऽम ॥्
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