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A Subhashita A Day ASAD

ूितिदनं सभुािषतम ्

This is the ’un-edited’ collection of Kedar’s postings of ूितिदनं
सभुािशतं (pratidinaM subhAshitaM A Subhashita A Day or shortened

as ASAD) on the sanskrit-digest mailing group archives. If you would

like to edit and format these, please write to sanskrit at cheerful.com.

ASAD (2)

िकमिप शभुकाय गणशेवनने अथ वा सरती वनने ूारते ।
अतः एषः ितीयः ोकः सरितवनाय समप यािम
Any good endeavour is begun by a prayer to Ganesh or Saraswati. Hence this

second subhhAshita of ASAD is dedicated to Saraswati :

या कुेतशुारहारधवला या श ुॅ वावतृा
या वीणावरदडमिडतकरा या तेपासना ।
या ॄातुशरूभिृतिभः दवेःै सदा विता
सा मां पात ु सरती भगवती िनःशषेजाापहा ॥

One who is as white as a garland of kunda flowers and waterdrops, who has worn

white apparel, whose hand is placed on the stem of the vINA, who is sitting on a

white lotus, and who is always worshipped by Gods such as Brahma, Achyuta

(Vishnu) and Shankara, that Sarasvati, who completely steals (one’s) lethargy

may bless me ...

ASAD (3)

ततृीय े अिन ्ोके गद भात ऽ्ीिण िशते
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ूितिदनं सभुािषतम ्

In this third verse of ASAD, learn three things from the donkey...

अिवौामं वहेारं शीतों च न िवित ।
ससोषथा िनं ऽीिण िशते गदभात ॥्

(He) carries loads without rest, is not deterred by the heat or cold, is always

content these three things should be learnt from the donkey

ASAD (5)

एतिन स्भुािशतं भवित शरवनाय । सुु कृतः ख
शूयोगः अिन ।् पठत ु

This subhAshita is a prayer to Shankara. It has a nice verbal composition

िपनाक फिण बाले भ मािकनी यतुा ।
प वग  रिचता मिूत ः अपवग  ूडा ु नः ॥

Equipped with a spear(pinAka), snake(phaNi), the crescent of the

moon(bAlendu), ashes and the ganga, may this idol composed from the

’pa varga’ (the consonants pa, pha, ba, bha, ma) lead us to heaven

(apavarga).

ASAD (6)

अि एषा समापिुत ः
(here is a riddle )

पािनयं पातिुमािम ः कमललोचन े ।
यिद दािस नेािम न दािस िपबाहम ॥्

The apparent meaning : O Lotus eyed, I wish to drink water from you. If you

give it to me, I do not want it, but if you dont give it, I shall drink

it !!! (which obviously makes no sense..) The solution : the trick is in

the word “dAsyasi” which has been interpreted above as the future tense form

of the verb ’dA’ meaning to give. However it is correctly interpreted as
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ूितिदनं सभुािषतम ्

the sandhi dAsi + asi Hence the second line actually means, if you are a

dAsi, I dont want it, but if you are not a dAsi I shall drink it. Perhaps

this goes back to the times where brAhmins would note accept even water

if it was touched by untouchable dAsis..

ASAD (7)

भवि बहवः ोकाः सनसितूशिंसनः । तिनते ु
मम स्वोऽिधकं िूयम ॥्

(There are many verses that praise the effects of good company. However

this is my favourite among them )

सायिस सिंत पयसो नामािप न ायते
मुाकारतया तदवे निलनीपऽितं राजते ।
ाां सागरशिुमपिततं सौिकं जायते
ूायणेोमममाधमदशा ससंग तो जायत े ॥

You cant even notice a hint of a drop of water fallen on hot iron. The same

drop shines like a pearl on a lotus leaf. And in the

’swati’ nakShatra fallen inside a sea shell, it becomes a pearl .. Usually

excellent, medium and bad states (of a person) are dependent on company.

Again as Marathi speaking people will recognise, this is exactly identical

to the following marathi verse :

तोयाच े पिर नाव ही न उरत े स लोहावरी
त े भास े निलनीदलाविर अह ! सौिकाच े पिर ।
त े ातीव अिशिुपटुिक मोती घडे नतेके
जाणा उमममाधमदशा ससंग योग े िटके ॥

ASAD (8)

िवां ूशिंसनं एन ं ोकं मे बहवो जानि ।
(I think many people know this verse that praises knowledge)
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ूितिदनं सभुािषतम ्

न चोरहाय न च राजहाय न ॅातभृाम न् च भारकारी ।
ये कृत े वध त एव िनं िवाधनं सव धनूधानम ॥्

It cannot be stolen by thieves, cannot be taken away by the king, cannot be

divided among brothers and does not cause a load. If spent, it always

multiplies. The wealth of knowledge is the greatest among all wealths.

ASAD (8 1)

पररिवरोध े च वयं प च ते शतं ।
अःै साकं िवरोध े त ु वयं पािधकं शतम ॥्

When in combat against each other we are 5 and they are hundred. But when

against others, we are a hundred and five ...

(obviously refers to Kauravas and Pandavas. I believe this is supposed to be

said by Dharma.)

ASAD (9)

अजरामरवाो िवामथ च साधयते ।्
गहृीत इव केशषे ु मृनुा धम माचरते ॥्

The wise man acquires knowldge and wealth as if he is never going to die. And

he practices relegion as if he is tightly held in his hair by death.

ASAD (10)

अिधकमकंे मे कािलदसने रिचतं
Here’s another one I believe accredited to Kalidasa

कमले कमलोिः ौयूत े न त ु ँयते ।
बाले तव मखुाोजे कथिमीवरयम ॥्

The birth of one lotus on another has neither been seen nor heard of. Little
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ूितिदनं सभुािषतम ्

girl, how is it that on your lotus face there are these two lotuses ? (her

eyes)

ASAD (10 1)

One more subhashitam that starts with “kamale”

कमले कमला शते े हरषते े िहमालये ।
ीराौ च हिरषते े मे मुण शय। ॥

On the lotus sits Goddess KamalA (LakShmi), Hara (Lord Shiva) resides in the

HimAlayAs. In the vortex of the churning ocean resides Hari (Lord VishNu), I

know this precisely.

कमलासन = Brahma (seated on a lotus)

कमलेण = Vishnu (lotus eyed)

कमलािरिकरीट = Shiva? (crowned by the enemy of the lotus (moon?))

कमलबतृ ् = the sun (lit. husband of the lotus)

नतु = praised

तु = praised ?

May Laxmi, whose lotus like feet are praised by the trinity and the

sun(?) make me her lotus (ie, abode)

your interpretation of kamalArikirITa is perfect. the moon is the enemy of

the lotus because when the moon rises, the lotus closes itself.

कमृाह :
भदृ ् = = to carry;

वाह = = carrier

hence kamalabhRidvAha is the carrier of the carrier of a lotus, which is the

cloud or the lord varuna.

there is no special reason for using both stuta and nuta .. stuta means

praised, and nuta means saluted..

however, the best part is “karotu me kamalaM”

the word ka has many meanings. one among them is “evil”. “alaM” means

enough. Hence karotu me kaM alaM means may she end all my evil ...
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ूितिदनं सभुािषतम ्

ASAD (11)

आकाशात प्िततं तोयं यथा गित सागरम ।्
सव दवेनमारः केशवं ूितगित ॥

As all the water fallen from the skies goes to the sea, similarly

salutations to any God finally reach Keshava.

ASAD (12)

िचनीया िह िवपदामादाववे ूितिबया ।
न कूपखनन ्ं यंु ूदी े विना गहृे ॥

Reactions to calamities should be considered well in advance.

It is no good to start digging a well when the house is on fire !

ASAD (11 1)

योिकलः िकलमधौ मधरुम ि्वरोित ।
ता चाॆ किलका िणबैक ् हतेःु ।
िकल = really

मध ु = spring

मधरु = sweet

िवरोि = it should actually be virauti : means cries.

चा = beautiful

चाॆ = cha + Amra (Amra = mango)

किलका = petal

िणबैक = ??? (is this correctly transliterated ?)

हतेःु = intention

overall meaning : the sweet crying of the cuckoo in spring has the intention of

the “nikraika” of the beautiful mango petal ..

This shloka was poorly transliterated.. please refer the following
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ूितिदनं सभुािषतम ्

transliteration guidelines when transliterating sanskrit into English. This will

result in others understanding your shlokas more easily .. and hence responding

quicker...

ASAD (13)

मा शं करे य ज नः िकं किरित ।
अतणृ े पिततो विः यमवेोपशाित ॥

What can a wicked person do to someone who has the weapon of fogivance in his

hands ? Fire fallen on ground without any grass extinguishes by itself.

मा बलमशानाम श्ानाम भ्शूणम ्मा ।
मा विशबुत े लोके मया: िकम न् िसित । ॥

forgivance is the strength of the weak. forgivance is the ornament of the

mighty. if the world is conquered by forgivance, what cannot be accomplished

by forgivance ?

ASAD (13 1)

मा बलमशानाम श्ानाम भ्शूणम ्मा।
मा विशबुत े लोके मया: िकम न् िसित । ॥

forgivance is the strength of the weak. forgivance is the ornament of the

mighty. if the world is conquered by forgivance, what cannot be

accomplished by forgivance ?

wrong in the first half of second line of the above verse itself !

Even to get the meaning “In the world, forgivance has the power of conquering”,

the words look odd ... Does “vashikrute” give this meaning ?

वश = conquered. vashI+kRi = to conquer

वशीकृत = conquered.

kShamAvashIkRite loke is a “sati saptami” usage. it is to be interpreted as

yadA lokaH kShamAvashIkRitaH tada (when the world is conquered by
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ूितिदनं सभुािषतम ्

forgivance) In the sati saptami usage, the saptami vibhaki is used to denote

the temporal relationship between two successive events so basically it

means, even when the world can be conquered by forgivance, what else remains

??

ASAD (14)

कराम े वसते लीः करमे सरती ।
करमलेू त ु गोिवः ूभात े करदशनम ॥्

Laxmi resides at the tip of the hand, sarasvati in the middle, Govinda at the

root. Hence one should take “darshan” of one’s hand in the morning.

कराम े वसते लीः करमे सरती ।
करमलेू त ु गोिवः ूभात े करदशनम ॥्

If I rememeber the sloka it is “karamule tu gouricha” it’s not govondaH.

Laxmi resides at the tip of the hand, sarasvati in the middle, Gouri(Parvati)

at the root. Hence one should take “darshan” of one’s hand in the morning.

Hi Padma.

glad to see you on the list. you are probably right about “karamUle tu

gauri cha” this makes a more consistent subhAshita but sometimes there

are more than one versions of a subhAshita in existence with small

differences and both of them are “correct” again, gauri makes a better

pATh than govindaH ....

thanks !

kedar

ASAD (13)

(fwd)

Thanks for the sholka. This shoka about Kshama and the line of thinking.

and other features that go with it were adopted by Gandhiji for our freedom.

There was the other group (jahal) who asked questions like what should be
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ूितिदनं सभुािषतम ्

done for the person who is determined to kill you regardless of what you

are thinking. Examples were given from the 2nd war and how a cretain

group of people was removed by force etc. So the jahals justified their

line of thinking.

ASAD (13)

कराम े वसते लीः करमे सरती ।
करमलेू त ु गोिवः ूभात े करदशनम ॥्

If I rememeber the sloka it is “karamule tu gouricha” it’s not govondaH.

Laxmi resides at the tip of the hand, sarasvati in the middle, Gouri(Parvati)

at the root. Hence one should take “darshan” of one’s hand in the morning.

Hi Padma.

glad to see you on the list. you are probably right about “karamUle tu

gauri cha” this makes a more consistent subhAshita but sometimes there

are more than one versions of a subhAshita in existence with small

differences and both of them are “correct” again, gauri makes a better

pATh than govindaH ....

I have come across “karamulethu govinda” in my child hood.

recently I heard even the other one “ karamu lethu gauri cha”.

So obviously the subhashitham was subjected to changes as time passed

, We cannot argue which is correct as we don’t know the

exact source of this work.. Let us accept both, as both are having

good meanings.

कराम े वसते लीः . “At the top of the hand resides LakShmi.

करमे सरती . In the middle of the hand resides Sarasvati.

करमलेू वसते ्ॄ ाः . At the bottom of the hand resides Brahma.

ूभात े करदस ्’अनं . In the morning, the sight of the hands
. (is auspicious).”

समिुवसन े दवेी . “O goddess with the mantle of oceans.

पव तन मडले . adorned with the breasts of mountains.

subhaashhita_kedar.pdf 9



ूितिदनं सभुािषतम ्

िवपुी नुं . O the consort of Vishnu, salutations to thee!

पादश ममे . pardon me for touching thee with my feet.”
Note: The above prayers are generally recited as soon as one gets up from the

bed. In the first sloka, LakShmi stands for spiritual wealth, Sarasvati for

spiritual knowledge and Brahma for spiritual wisdom.

According to the Hindu mythology, God Vishnu has two wives, Sri Devi

(LakShmi) and Bhoomi Devi (Earth). They are supposed to be residing on His

chest. For defiling the Earth with our feet and also with our body fluids,

we beseech Her pardon.

This concludes the Earth Day specials.

ASAD (15)

काकः कृः िपकः कृः को भदेः िपककाकयोः ।
वससमये ूा े काकः काकः िपकः िपकः ॥

The crow is black, and the cuckoo is black. What is the difference between the

two ? It is when spring arrives that the crow is identified as the crow, and

the cuckoo, the cuckoo.

ASAD (16)

सन दयं नवनीतं यदि कवयदलीकम ।्
अदहेिवलसिरतापात स्नो िवित, नो नवनीतम ॥्

Poets say that the heart of a good man is like butter, but that is not

correct. The heat (frustration/sorrow/ etc.) residing in another body does

not melt butter, but it does melt the good man.

ASAD (17)

I do not know whether the following two verses were indeed like a

sawAl jawAb, but it definitely seems so

काचं मिणं कानमकेसऽू े मुधा िनि िकमऽ िचऽम ।्
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ूितिदनं सभुािषतम ्

िवचारवान प्ािणिनरकेसऽू े ान ं यवुान ं मघवानमाह ॥
शनुवे यनूा ूसभं मघोना ूधिश ता गौधमपी ।
िवचारवान प्ािणिनरकेसऽू े ान ं यवुान ं मघवानमाह ॥

The first verse : What is so strange about women tying glass, beads and

gold all on one thread ? Even the great thinker paNini tied the dog, the

youth and Indra on the same string .. (pun on the word sUtra)

The second verse : Gautam’s wife was forcibly molested by the youth Indra.

(who acted) like a dog. the great thinker pAnini tied the dog, the youth

and Indra on the same string ...

I guess I should have clarified. the three words : shvA (dog) yuvA (youth) and

maghavA (indra) belong to the same grammatical class .. they are declined

identically, and there is a sUtra (rule) in Panini’s grammar that ties them

together. ...

hence the pun on sUtra...

ASAD (18)

िनःो वि शतं शती दशशतं लं सअॐािधपः
लशेः िितपालतां िितपितबेशतां वाित ।
चबेशः पनुिरतां सरुपितः ॄां पदं वाित
ॄा शवैपदं िशवो हिरपदं चाशाविधं को गतः ॥

The penniless man wishes for a hundred, the onw who has hundred wants a

thousand, the one with a thousand , a lakh. The one with a lakh wants to be

the king, the king wants to be the emperor, and the emperor wants to be

Indra (king of Gods), Indra want’s brahma’s position, brahma shiva’s and

shiva viShNu’s ... who has ever been able to kill desire ?

ASAD (19)

िनु नीितिनपणुा यिद वा वु ु
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ूितिदनं सभुािषतम ्

लीः समािवशत ु गतु वा यथेम ।्
अवै वा मरणमु यगुारे वा
ााथः ूिवचलि पदं न धीराः ॥

Whether the philosophers praise him or criticize, whether lakShmi enters

the house or goes away as she wishes, whether death is today itself or after

an eon, great men never step a foot away from the path of justice.

for marathi readers :

िनोत वानोत सनुीितम चळो असो वा कमला गहृात ।
हो मृ ुआिजच घडो यगुाी साग  टाकोिन भले न जाती ॥

ASAD (20)

Hi.

Padma pointed out a typo I had made. Instead of pa ncha, I had just

written pa na ... The corrected shloka is as follows :

यं पमखुः पऽुौ गजाननषडाननौ ।
िदगरः कथं जीवते अ्पणूा  न चेहृे ॥

five mouthed himself(Shiva), and sons the elephant mouth (Ganesh) and

the one with six mouths (Kartikeya) .. how would shiva survive if

Annapurna (Parvati) was not at home ?

ASAD (21)

यं महशेः शशरुो नगशेः सखा धनशे सतुो गणशेः ।
तथािप िभाटनमवे शोः बलीयसी केवलमीरेा ॥

Himself the great lord, his father in law the king of mountains, his

friend the king of wealth, his and his son the lord of the gaNas.

even then roaming around begging for food is shiva’s destiny only god’s

wish is powerful ...
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ASAD (23)

गज िस मघे न यिस तोयं चातकपी ाकुिलतोऽहम ।्
दवैािदह यिद दिणवातः  ं ाहं  च जलपातः ॥

O cloud, you roar, but do not give water. I, the chatak bird am thirsty.

If fatefully the southern winds blow here, where shall you be , where

shall I be and where shall it rain ?

ASAD (22)

रे रे चातक ! सावधानमनसा िमऽ णं ौयूतां
अोदा बहवो वसि गगन े सवऽिप नकैाशाः ।
केिचत व्िृिभराियि धरण गज ि केिचथृा
यं यं पँयिस त त परुतो मा ऱूिह दीन ं वचः ॥

O chatak, my friend, listen for a moment with an alert mind. there are many

clouds in the sky, not all of them are alike. Some wet the earth by their

showers, whereas some just roar. Dont beg pitifully in front of each and

every one you come across !

ASAD (24)

रािऽग िमित भिवित स ुू भातं
भाान ् उदेँ यित हिसित पजौीः ।
इं िविचयित कोषगते िरफ़ेे
हा ह ह निलिन ं गज उहार ॥

The night shall go away and it shall be dawn. The sun will rise and the

lotus will smile ! While the bumblebee trapped in the lotus was thinking

this, Alas ! an elephant uprooted the lotus !

ASAD (25)
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मे सृंत े एतत ्ू थमं कां वाििकना कृतं
I believe this is the first piece of verse in Sanskrit ; composed by Valmiki

मा िनषाद ूितां ं अगमः शातीः समाः ।
यचिमथनुादकंे अवधीः काममोिहतम ॥्

O niShAda, you will not come to glory till the end of eternity. for you have

killed one from a pair of krauncha birds, enraptured in love.

This is the first shloka in Ramayana as Krishna told me some time ago. As the

meaning indicates, Valmiki was inspired to write this shloka when he saw a

hunter shooting one of two krauncha birds who were engaged in rati.

I believe this is the first piece of verse in Sanskrit ; composed by Valmiki

मा िनषाद ूितां ं अगमः शातीः समाः ।
यचिमथनुादकंे अवधीः काममोिहतम ॥्

O niShAda, you will not come to glory till the end of eternity. for you have

killed one from a pair of krauncha birds, enraptured in love.

This is the first shloka in Ramayana as Krishna told me some time ago. As the

meaning indicates, Valmiki was inspired to write this shloka when he saw a

hunter shooting one of two krauncha birds who were engaged in rati.

This was one of the first shlokas that I learned in my Sanskrit class

in the 5th grade, and all the info below is based on what I learned

then. most of the people on this net may already be familiar with the

significance of this shloka. ever composed by Adikavi (first poet) vAlmIki.

He was in a peaceful

state of mind (either meditating or taking a walk) when this niShAda

(hunter) killed the male krauncha (swan?). vAlmIki got angry with

the actions of the hunter and this shloka came out of his mouth. After

vAlmIki emerged out of his rage, he realized that he had gone out of

the state of equanimity and cursed the hunter out.

It was then that someone else (nArada?) appeared and told him that he

had uttered the first piece of poetry and explained to him that there

was a second meaning behind the shloka.
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I don’t remember what the other interpretation of this shloka is

except that the hunter is rAma and the krauncha(s) are rAvaNa and

mandodarI, and that rAma kills rAvaNa. I don’t remember what the

second interpretation of the shrApa (curse) is when applied to rAma.

So this is how the shloka fits into the rAmayaNa.

ASAD (26)

न िह कित ि्वजानाित िकं क ो भिवित ।
अतः ः करणीयािन कुया दवै बिुमान ॥्

No one knows what will happen to whom tomorrow. So a wise man should do all of

tomorrow’s tasks today.

(क ्करै सो आज क्र ्.. .. )
tomorrow = ह ्
day after tomorrow = परह ्
2 days after tomorrow = ूपरह ्
yesterday = ह ्
day before yesterday = परह ्
2 days before yesterday = ूपरह ्

ASAD (27)

ूारते न ख िवभयने नीचःै
ूार िविवहता िवरमि माः ।
िवःै पनुः पनुरिप ूितहमानाः
ूारमुमजना न पिरजि ॥

Inferior men do not start (any endeavor) with the fear of obstructions.

Average men , stop an endeavor when they are faced with problems. However.

even though they are struck again and again by disaster, superior men

never give up an endeavor that they have undertaken.
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ASAD (28)

िसहंः िशशरुिप िनपतित
मद मिलन कपोल िभिष ु गजषे ु ।
ूकृितिरयं सवतां
तजेसां िह न वयः समीते ॥

The lion, even when a cub, attacks jumps upon the cheek of an intoxicated

elephant. It is indeed the nature of the courageous : the age of the

glorious ones is never relevant.

and for the marathi crowd, here’s a marathi translation :

िसहंाचा तो बाल तो िह चपटे
मारी ाला जो करी म म्ोठा ।
तजेी जे विृ ऐसीच ािच
तथे े कािह चाड नािह वयाची ॥
अिप अिधकम ए्कम स्भुिशतम ्ू ारवत “्यथ” शने
यथ दशेथ भश यथ रज तथ ूजः ।
यथ भिुमथ तोयम य्थ बीजथुरः । ॥

a Nkura means the first sprout. yathA bIjastathA NkuraH is a very famous

proverb. it basically means as you sow, so you reap ...

न धयैण िवन ळिः न शोउयण िवन ज़यः ।
न दानने िवन मोो न यानने िवन यशः । ॥

ASAD (29)

यथा कां च कां च समयेातां महोदधौ ।
समे च पयेातां तत भ्तूसमागमः ॥

As two logs of wood come together in the ocean, and immediately go away

from each other, so much alike is mankind ...

and for the marathi people, another translation : this one from the geeta
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rAmAyana by madgulkar in the song

“पराधीन आहे जगित पऽु मानवाचा।
दोश ना कुणाचा ॑’ :
दोन ओ्ािच होत े सागरात भटे
एक लाट तोिड दोघां पुा नािह गाठ।

ASAD (30)

किचत ि्कमिप नो हरणीयं
मम वामिप नोरणीयम ।्
ौीपतःे पदयगुं रणीयं
लीलया भवजलं तरणीयं ॥

One should not steal anything belonging to anyone, should not utter a

sensitive sentence, should remember (bow down to) Vishnu’s feet, and thus

swim the ocean of life with ease.

ASAD (31)

This ASAD is a small tribute to my sanskrit teacher, Late Shri Vasant

Nanivadekar. He used to reside in Bombay, and was very well versed with the sanskrit

classics as well as conversational sanskrit. He was an active “kAryakartA” in

many sanskrit related projects and activities in Bombay. Above all, along with

my mother he was the one who had introduced me to this great world of Sanskrit

verse and literature. (See his booklet amarasamvAadaH Sanskrit Prayer Arati Collection

on the site.)

What follows is his translation of Tennyson’s “Home they brought her warrior

dead” into sanskrit verse.

गहेानीतऽेसिुवरिहत े वीरिसहंे नाथ े
मोहं ूाा न च न च सखी बित ुं वा ूवृा ।
पँयन द्वे पिरजन इदं ूाह ममा हतां तां
नो चदे ्ात इ्यमिप भवते ्ू ाणहीनािचरणे ॥
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Home they brought her warrior dead

She nor swooned nor uttered cry

All her maidens watching said

“She must weep or she will die.”

लोकैम ं िवनतदयःै संतुो वीर एवं
हेासीत ख् नरवरो भाजनं ाघनीयम ।्
सहंाद वा नरतनधुरं शऽरुौदाय मिूत ः
नोच े िकित त्दिप िकल सा नामाऽं चचाल ॥

Then they praised him soft and low

Called him worthy to be loved

Truest friend and noblest foe

Yet she neither spoke, nor moved.

ीयानात त्दन ुशनकैः कािप दासी तदान
ूाा वीरं िनभतृगमना कािन गा पदािन
रीचबे नरवर मखुाािद वं कराां
िकिाऽं न िह िवचिलता नािप वा सा रोद
Stole a maiden from her place

Lightly to the warrior stept

Took the face cloth from the face

Yet she neither moved, nor wept.

कािचद ्वृा नवितशरदां दीघ मायदु धाना
बोडे ताः िूयतमिशश ुं ापयामास धाऽी
ऱीे विृं जलद इव सा बापरंू ममुोच
जात, ूाणांव ख कृते धारयामीवुाच !

Rose a nurse of nintey years

Set his child upon her knee

Like summer tempest came her tears

“Sweet my child, I live for thee !”
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ASAD (32)

सािह सगंीत कला िवहीनः साात प्शःु पछु िवषाण हीनः ।
तणृं न खादिप जीवमानः तद ्भागधयें परमं पषणूाम ॥्

The man without (love of) literature music or the arts is indeed an animal

without a tail or horns. The fact that he survives even without eating

grass is indeed a great piece of luck for the other animals.

ASAD (33)

This one is similar to ASAD(32)

in meaning :

यषेां न िवा न तपो न दान ं
ान ं न शीलं न गणुो न धम ः ।
त े म लोके भिुवभारभतूाः
मनुपणे मगॄारि ॥

Those who do not have learning, perseverence, are not charitable, do not

have wisdom, character, good qualities or relegion, are indeed a burden to

on the earth in the mortal world, and live as animals in the form of man.

ASAD (34)

अिधग गरुोः ान ं छाऽेो िवतरि ये ।
िवा वा िनधयः िशका मम दवैतम ॥्

The teachers who distribute knowledge among the students after getting it

from their gurus, and who are storehouses of love and knowledge, are

indeed like God to me.

ASAD (35)

अ भषूणं वगेो मं ाद ्गजभषूणम ।्
चातयु भषूणं नाया  उोगो नरभषूणम ॥्
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speed is the ornament of the horse, the intoxicated state is the ornament

of the elephant. Cleverness is the ornament of a woman, and

industriousness is the ornament of a man.

ASAD (37)

अहं नमािम वरदां ानदां ां सरतीम ।्
ूय िवमलां बु ूसा भव सवदा ॥

I bow to you, O Sarasvati who is the giver of boons and giver of knowledge.

Give me untainted wisdom and be pleased and all endowing (to me)

ASAD (40)

अपारे काससंारे किवरकेः ूजापितः ।
यथाै रोचते िवं तथा व ै पिरवत त े ॥

In the boundless world of poetry, PrajApati (Brahma) is the only one poet.

He changes the universe as and when he thinks best ..

ASAD (41)

अिसतिगिरसमं ात क्लं िसु पाऽं
सरुतवरशाखा लेखनी पऽमवु ।
िलखित यिद गहृीा शारदा सव कालं
तदिप तव गणुानां ईश पारं न याित ॥

The ink may be like a black mountain, the sea may be the inkpot, A branch

of the tree of gods (kalpataru / mandAra ...I believe there are five of

them) may be used as a pen, and the whole earth be used as the paper. If

even Sharada (Goddess Sarasvati) writes for all the time using all this

material, even then, O lord, she will not come to the end of describing

your good qualities.

ददाित ूितगृहाित गुमााित पृित ।
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भेु भोजयते चवै षिधं ूीितलणम ॥्

I haven’t heard this one before, so the following may be off the mark to

some extent

Giving, return of courtesy, sharing secrets, asking (for one’s welfare?) eating

(with one?) , feeding, these are six characteristics of love.

ASAD

Need meaning of subhAShita

ददाित ूितगृहाित गुमााित पृित । भेु
भोजयते चवै षिधं ूीितलणम ॥्

«««««««<

I believe this may be originally in some Purana; it’s in

Pancha tantra as well as in UpadeSAmRita of RUpa Goswami.

“Six symptoms of affection are giving, receiving, explaining in

confidence and enquiring, accepting food and feeding.”

Henry Groover (AgrAhya dAsa)

ददाित ूितगृाित
ददाित ूितगृहाित गुमााित पृित ।
भेु भोजयते चवै षिधं ूीितलणम ॥्

I haven’t heard this one before, so the following may be off the mark to

some extent

Giving, return of courtesy, sharing secrets, asking (for one’s welfare?) eating

(with one?) , feeding, these are six characteristics of love.

you are almost right. here is the accurate meaning :

gives, takes, tells and asks secrets, eats (from you) and feeds (you) are the

six characteristics of love ... (friendship would perhaps be more appropriate

here .. )

ते ूहाराः िनपति अभीं
धनये वध ित जाठरािः ।

subhaashhita_kedar.pdf 21



ूितिदनं सभुािषतम ्

आपु वरैािण समुदिंत
िचिेष ुअनथा ः बलीभविंत ॥

When the money is gone (become poor), the hunger increases

At the time of trouble, the enemities crop up

when you are divided (without unity), problems become plenty.

I do not know the meaning of “abhIkShNaM”. The meaning of first line

depends upon this word.

I think “samudbhada.nti” should be “samudbhava.nti”.

Basically, the SubhAshita is trying to tell us that problems crop

up only when you are devoid of the solution !

(Murphy’s law ?)

ते ूहाराः िनपति अभीं
I do not know the meaning of “abhIkShNaM”. The meaning of first line

depends upon this word.

Dictionary gives the meaning of abhIkShaNam as “every moment”; it fits

here, but is somewhat puzzling. With this meaning, the first pada means

When wounded, blows fall every moment (The wounded get hit repeatedly)

IF it is abhikShaNaM, the first line will not obey the meter of the

shloka. besides that everything makes sense. (it is basically a version

of “ when it rains, it pours “ ...

ASAD (keshavaM patitaM dRiShTvA)

ख़शेवम प्िततम िु्, पवह हश ् िनभ रह
ऱदुि कौरवह सव, ह ख़शेव ह् केशव गतह ्
One of the let me catch my breath shlokas?

Actually this is a fairly famous one. The “correct” interpretation :

के शवं पिततं ा पाडवा हशिनभ राः
दि कौरवाः सव हा हा के शव के शव
notive that ke and shava have been separated. The word “ka” means water
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(among several other meanings). Hence ke means in water. pANDava also

means fish; kaurava also means crow. hence the interpretation is :

Seeing the cadaver (shava) fallen in water, the fish were overjoyed. ALl

the crows however started crying .. “ O the cadaver in water !!”

ASAD (46)

वैराज नमुं यमराजसहोदर ।
यमु हरित ूाणान व्ैो ूाणान ध्नािन च ॥

O vaidya (doctor), brother of Yama, I bow down to you. Yama only steals away

one’s life, but the vaidya steals one’s life as well as money !

ASAD (47)

अं नवै गजं नवै ायं नवै च नवै च ।
अजापऽुं बिलं दात द्वेो ब लघातकः ॥

Not a horse, not an elephant, and never a tiger. It is the son of a goat

that is sacrificed ! God is indeed a betrayer of the weak ... !

ASAD (49)

िचनीया िह िवपदां अदाववे ूितिबया ।
न कूपखननं यंु ूदी े विना गहृे ॥

The reaction to calamity must be considered before hand. IT is no use to

start digging a well after your house is afire !!

ASAD (51)

आयशुः ण एकोऽिप सवरनै  लते ।
नीयत े स वथृा यने ूमादः समुहानहो ॥

Even a single second in life cannot be obtained by alll precious jewels.
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Hence spending it without purpose is a great mistake.

ASAD (54)

आनः पिरतोषाय कवःे कां तथािप तत ।्
ािमनो दहेलीदीपसमं अोपकारकम ॥्

आन ् = self

पिरतोष = satisfaction

किव = poet

का = poetry

ािम = master

दहेिल = doorstep

दीप = light

सम = similar

अ = other

उपकार = favour

The poetry of poets is always for their own satisfaction, However, like

the light on the porch of the master’s house, it is also beneficial to

others. (light from the porch illuminates the inside as well as the

outside of a house ... )

ASAD (56)

ईणं िगणुं ूोां भाषणिेत वधेसा ।
अििण े मनुाणां िजंा केैव िनिम ता ॥

ईण = seeing

िगणु = twice

ूो (ू + उ) = said

भाषण = speaking

वधेस ् = brahmA

अि = eye

े = two
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िजंा = tongue

िनिम त = created

Seeing is given twice as much importance as speaking by Brahma. Man has

two eyes, however, only one tongue was created.

ASAD (ASAD)

उमने िह िसि काया िण न मनोरथःै ।
न िह सु िसहं ूिवशि मखुं मगृाः ॥

उम = effort

िसध ् = to be accomplished

काय  = work

मनोरथ = wish

सु = asleep

िसहं = lion

ू + िवश ् = to enter

मखु = mouth

मगृ = deer/animal

Work is accomplished by effort, not by wishing. Deer do not enter the mouth

of a sleeping lion.

Vivek Khare asked me the meaning of the word “hi” in the subhAshita :

udyamena hi sidhyanti ....

The word hi means nothing. Perhaps it could be interpreted here as an

emphasizer, but otherwise, it means literaly nothing. The words cha vai tu

and hi are used in sanskrit by poets to fill up the meter. the words cha

and tu have meanings, (and and but respectively) but the word vai has no

meaning, and the word hi may be interpreted as something that emphasizes a

point.

In fact I am sure many of you know the famous first attempt by a quack

poet :

उि उि राजे मखुं ूालय टः ।
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ूभात े रोिदती कुु च व ै त ु िह च व ै त ु िह ॥

The poet thought up these three lines :

O king, (rajendra), get up get up ! (uttiShTha) mukhaM prakShAlayasva

(wash your face !) The rooster cries out in the morning (prabhAte roditi

kukkuTaH )

the problem was after uttishThottiShTha rAjendra, mukhaM prakShAlayasva

left one letter less for the eight letter anuShTubh Chanda, and prabhAte

roditi kukkuTaH had one letter extra ! so this grandmaster took the “TaH”

from kukkuTaH and placed it at the end of the first line ! And now he had

three out of four parts, and he just coud not think of anything for the

last part of the verse hence cha vai tu hi cha vai tu hi !!!

ASAD (59)

उमो नाितवा ात अ्धमो बभाषत े ।
न कान ेिनाक ् याक ् कां े ूजायत े ॥

उम = excellent

अित = too much

वृ = speaker

अधम = inferior

भाष ् = to speak

कान = gold

िन = sound

कं = bronze

ू + जा = to be born

The great man is rarely somone who talks too much, but the inferior man

talks too much. There is no sound from gold as there is from bronze.

िचाया ु िचताया ु िब माऽम ि्वशशेतः ।
िचता दहित िनजवम ्, िचा दहित जीिवतम ॥्

Meaning:
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Between ’ChintA’ (worry) and ’ChitA’ (pyre) the only difference

is dot (anuswAra bindu in chintA, that ’n’). Pyre burns the

dead, while worry burns the living. DON’T WORRY BE HAPPY :)

Ganapthi.

िचता िचा समाूोा िबमाऽं िवशषेता ।
सजीवं दहत े िचा िनजवं दहत े िचता ॥

The difference betn “CHINTA” and “CHITA” is just a dot.

“PYRE” burns the dead, while “WORRY” burns the living.

उपकारो िह नीचानां अपकरो िह जायत े ।
पयःपान ं भजुगंाणां केवलं िवषवध नम ॥्

उप + कृ = to do a favor

नीच = lowly

अप + कृ = to harm

पयस ् = milk / water

भजुगं = snake

केवलं = only

िवष = posion

वध न = increase

Even a good turn done to a bad man results in evil. Drinking of milk by

snakes is only going to result in increase of their poison.

ASAD (61)

uttamA AtmanA khyAtAH pituH khyAtAshcha madhyamAH .

adhaMA mAtulat khyAtAH shvashurAChAdhamAdhamAH ..

सि िवमःअ :

उमाः आना ाताः िपतःु ाताः च ममाः ।
अधमाः मातलुात ्ाताः शवशरुात च् अधमाधमाः ॥

shabdArtha
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ूितिदनं सभुािषतम ्

उम = most superior

ात = famous

िपतृ = father

मम = medium/average

मातलु = maternal uncle

शरु = father in law

अधम = inferior

अधमाधम = the worst among the inferior

The great ones are famous by their own efforts, The average are famous

because of their father. The inferior men are famous because of their uncle.

and the worst among them are famous because of their father in law.

I Thought you may like this subhashitha.

अनगुथं ुं सथं वा कुनं यिद नशथे ।
माथ नगुम ्, मग ोव नवसीधिथ ॥
स ुदंरोऽिप सशुीलोऽिप कुलीलोऽिप महढनह ।
अकुिलनोऽिप िवावान ्, दवेरैिप स।्उपूथ े ॥

Bhavartha: A scholor even if he is from a backword class, is recognised and

respected even in the company of the people who are most beautiful.

who have great family background, and even among the gods.

उमा आना ाताः िपतःु ाता ममाः ।
अधआं मातलुत ्ाताः शरुाछाधमाधमाः ॥
सि िवमःअ :

उमाः आना ाताः िपतःु ाताः च ममाः ।
अधमाः मातलुात ्ाताः शवशरुात च् अधमाधमाः ॥

shabdArtha

उम = most superior

ात = famous

िपतृ = father

मम = medium/average
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मातलु = maternal uncle

शरु = father in law

अधम = inferior

अधमाधम = the worst among the inferior

The great ones are famous by their own efforts, The average are famous

because of their father. The inferior men are famous because of their uncle.

and the worst among them are famous because of their father in law.

I interpreted this in a different way. This shubhashita intends to convey the

wealth

Most respected weath is the one you earn

That you inherit from your father is just OK

One you get from your mother is not good

And, the one you aquire from wife is the worst

I am not sure if that were a different version of this shubhashita

ASAD (subhAshita sangrahaH 1)

उमाहसं धयै बिुँयिः पराबमः ।
षडते े यऽ वत े तऽ दवेः सहायकृत ् ॥

उमः = effort sAhasam = adventure

धयै म ् = courage buddhiH = knowledge

शिः = strength parAkramaH = bravery

षट ् = six ete = these

यऽ = where vartante = exist

तऽ = there devaH = god

सहायकृत ् = helpful

God will help provided the six qualities effort, adventure, courage.

knowledge, strength and bravery exist.

ASAD

आिदचावनलािनलौ च
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ूितिदनं सभुािषतम ्

ौभू िमरापो दयं यम ।
अह रािऽ उभे च
धम  जानाित नर वृम ॥्

आिदः = Sun

चः = Moon

अिनलः = air

अनलः = fire

ौः = sky

भिूमः = earth

आपः = water

दयम ् = soul

यमः = Lord Yama

च = and

अहः = morning

रािऽः = night

उभे = both

धमः = righteousness

जानित = knows

नर = man’s

वृम ् = character

Lord Sun, Lord Moon, Lord Vayu (air), Lord Agni (fire), the Sky, mother Earth.

the water (Lord Varuna), the soul, Lord Yama, both the Day and the Night.

and Dharma (the Righetousness) each one of these will know a man’s character.

Every moment, you are being watched atleast by one of the above !

The discussion is with reference to recent Subhashitam posted by Raghavendra

the one with UdyamasAhasaM .... etc..

Hemali Vyas disagreed with the meaning of the two words Dhairyam and SAhasam

Ramakrishna from Tokyo disagreed with the Hemali’s comments.

Here is my opinion for whatever it is worth.

DhairyaM means Dheeratwa bhavaM dhee is buddhi or intellect so in contrast

to sAhasaM dhairyaM must involve intellectual conviction. So in a way Hemali

30 sanskritdocuments.org



ूितिदनं सभुािषतम ्

Vyas is right Raghavendra’s meaning that it is courage is also right It

should be courage born of intellectual conviction not emotional outburst. We

all know what is right but many a time we do not have the guts to follow what is

right we do what we feel (emotional driven) like doing. DhairyaM is the

courage to do what is based on right understanding.

sAhasaM I will split as sa + a + hasam ( I donot have a dictionary at my

computer desk this may be my imagination).

has if I remember rightly means to smile or to laugh at

with a in front it means opposite to be serious that one to take things

seriously not jokingly

with prefix sa it could mean samyak that is total or with seriously or

daringly jumping into action there is no joking around

in that sense SAhasaM should imply serious adventurous pursuit in contrast to

DhairyaM sAhasaM need not involve intellectual conviction it could be based

on just emotional outburst. So there is a possibility of one getting burned if

it is not based on sound intellectual judgment.

Hence the subhashitaM says one needs both the DhairraM and SAhasaM

Just an intellectual curiosity If I have all the six of them listed why do I

need the help of the Deva

The truth of the matter is if I have all of them I already have the help of the

Deva. Having all the six of them itself is by the grace of Deva too. In

Vedanta Shastra, there is a preceding deity for each of the faculties like Indra

for Bhuddi etc. Hence having these qualities is a grace of God too!

Hari Om!

Sadananda

What you have is His gift to you and what you do with what you have is your gift

to Him.

ASAD (Subhashita Sangrah 3)

न हं कामये रां न ग नापनुभ वम ।्
कामये ःखतानां ूािणनाम आ्ित नाशनम ॥्
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ूितिदनं सभुािषतम ्

न = no

त ु = Certainly

अहम ् = I am

कामये = wish

राम ् = kingdom

गम ् = heaven

अपनुभ वम ् = na + punarbhavam = salvation

ःखतानां = for grief ridden

ूािणनाम ् = for living beings

आित ः = kaShTam, sorrow

नाशनम ् = destruction, removal

“Certainly I do not wish for kingdom. I do not wish for heaven.

I do not even want salvation. My humble wish is for removal of sorrow

from all the grief ridden living beings.”

King Rantideva asks this wish from the God. This is considered as the one of

the great shlokas representing our culture. I heard the story behing this

subhAshita from Sri Krishna Shastry during the “Speak Sanskrit Classes”.

Will share with you someday soon.

ASAD

िवडं पँयत ु अऽ !

(See the sarcasm here)

अजायुमिृषौां ूभात े मघेडरम ।्
दोः कलहवै पिरणामे न िकन ॥

अजः = goat

युम ् = fight

ऋिशः = sage

ौां = post death rituals

ूभात े = in the morning

मघेः = cloud
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ूितिदनं सभुािषतम ्

डरम ् = noise, thundering

दोः = of the couple

कलहः = quarrel

च = and

एव = indeed

पिरणामे = in the result

न = no

िकन = something

Fighting between the goats, post death rituals for the sages, the thundering

of clouds in the morning and the quarrel between the couple there is no

useful outcome (result) in any one of these : )

(‘Sages’ refers to those who have already attained salvation.

Hence rituals for them are unnecessary.)

ASAD (Subhashita Sangraha 5)

णशः कणशवै िवामथ च साधयते ।्
ण ाग े कुतो िवा कणाग े कुतो धनम ॥्

णः = minute

णशः = minute by minute

कणः = grain, bit

कणशः = bit by bit

िवाम ् = knowledge

अथ म ् = money

च = and

साधयते ् = accomplish, achieve

ागः = abandon, renounce

कुतः = from where

Knowledge should be persued with minute by minute efforts.

Money should be earned utilising each and every grain.

If you waste time, how can you get knowledge ?

If you waste resources, how can you accumulate the wealth ?
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ASAD (Subhashita Sangraha 7)

अिप णमयी ला न मे लण रोचते ।
जननी जभिूम गा दिप गरीयसी ॥

अिप = and, even though

णमयी = covered with gold, full of gold

न = no

मे = for me

रोचते = appeal

जननी = mother

जभिूमः = motherland

गः = heaven

गरीयसी = grander, higher

O LakShmana, even though Lanka is a golden land, it does not appeal to me.

One’s mother and motherland are greater than heaven itself.

( Said by Lord Rama upon viewing Lanka )

ASAD (Subhashita Sangraha 7)

परोपकाराय फलि वृाः परोपकाराय वहि नः ।
परोपकाराय हि गावः परोपकाराथ िमदं शरीरम ॥्

परोपकारः = assistance to others

फलि = give fruits (plural)

वृाः = trees

वहि = flow (plural)

नः = rivers

हि = give milk (plural)

गावः = cows

इदम ् = this

शरीरम ् = body

Trees give fruits to assist others. Rivers flow to help others.
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Cows produce milk to feed others. In the same way, our own human

body should also be employed for the assistance of others.

ASAD (Subhashita Sangraha 8)

अमम अ्रं नाि नाि मलूमनौषदम ।्
अयोयः पुषो नाि योजकऽ लभः ॥

अमम ् = na + mantram, non mantra (mantra = divine poem).

अरम ् = na + kSharam, imperishable, a letter of the alphabet

न = no

अि = is

मलूम ् = root

अनौषदम ् = na + auShadam, non medicine

अयोयः = useless

पुषः = person

योजकः = co ordinator (one who organizes, plans)

तऽ = there

लभः = difficult to get, scarce

There is no letter in the alphabet that cannot be used in divine poems

(mantra). There exists no root which cannot be used as a medicine.

Likewise, there is no useless person. The scarcity is for the one.

who knows how to use them !

ASAD (63)

एकचबो रथो या िवकलो िवषमे हयाः ।
आबामवे तजेी ताक नभलम ॥्
सि िवमह
एकचबः रथः या िवकलः िवषमे हयाः ।
आबामित एव तजेी तथािप अक ः नभलम ॥्

एक = one
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ूितिदनं सभुािषतम ्

चब = wheel

रथ = chariot

यृ = charioteer

िवकल = disabled

िवषम = odd (as in odd or even)

हय = horse

आ + बम ् = to attack

एव = only

तजेिन ् = one who has tej (brilliance)

अक = sun

नभल = sky

the bhAvArtha

He has a chariot with one wheel, a charioteer who is disabled

(it is believed that aruNa, the sun’s charioteer was a cripple), and an odd

number (i think it is seven) of horses to drive the chariot. Even then the

briliant sun always attacks the sky !!

ASAD (subhAShita sangraha 9)

So, let me wind up this small series with a subhAshita I wrote.

Please excuse me for the mistakes.

भवदीयः।
मधिुसो िनखडः धपुो भजुगंमः ।
गगंाातोऽिप ज नः भावं नवै मुचित ॥

मध ु = honey

िसः = pasted with

िनः = neem

खडः = wooden piece, stem

धः = milk

पुः = fed with

भजुमः = snake

ातः = one who has taken bath
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ूितिदनं सभुािषतम ्

अिप = too

ज नः = bad person

भावः = character, quality

न = No

एव = indeed

मुचित = leave, discard

Honey paste on a bitter neem stem, milk feeding for a poisonous snake

and Ganga bath for a bad person none will change their character.

The bad qualities do not vanish just by changing outer look. We had to

change our inner self.

ASAD (64)

एकेनािप सवुृणे पिुतनेा सगुिना ।
वािसतं तद ्वन ं सव सुणे कुलं यथा ॥
सि िवमह
एकेन अिप सवुृणे पिुतनेा सगुिना ।
वािसतं तद ्वन ं सव सुणे कुलं यथा ॥

shabdArtha

अिप = also

वॄ = tree

पिुत = one that has flowered

सगुिं = one that has a nice fragrance

वािसत = made fragrant

वन = forest

सपुऽु = good son

कुल = family

यथा = As

bhAvArtha

Even by one good tree that has flowered and has a nice fragrance, the

whole forest is made fragrant, just as a whole fmaily is benefitted by one
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good son.

ASAD (65)

ऋणशषेोऽिशषे शऽशुषेथवै च ।
पनुः पनुः ूवध े ताषें न रयते ॥्
सि िवमह
ऋणशषेः अिशषेः च शऽशुषेः तथवै च ।
पनुः पनुः ूवध े तात श्षे ं न रयते ॥्

shabdArtha

ऋण = debt

शषे = remainder

अि = fire

शऽ ु = enemy

पनुः = again

ू + वधृ ् = to grow fast

तात ् = hence

र ् = protect / maintain

bhAvArtha

Any remainder of debt, fire and enemy grow rapidly again and again, hence

no remainder should be maintained.. (debts should be completely paid of.

and fire or enemies should be completely destroyed )

ASAD (66)

उदये सिवता रो रामन े तथा ।
सौ च िवपौ च साधनुामकेपता ॥
सि िवमह
उदये सिवता रः रः चा अमन े तथा ।
सौ च िवपौ च साधनुां एकपता ॥

shabdArtha
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उदय = rise

सिवतृ = sun

र = red

अ = fall (set)

सि = prosperity

िवपि = calamity

साध ु = great man

एक = one

प = form

bhAvArtha

The sun is red at sunrise and red at sunset : During prosperity as well as

calamity the great men have the same form.

ASAD (67)

उोिगनं पुषिसहंमपुिैत लीः
दवैने दयेिमित कापुषा वदि ।
दवैं िनह कु पौषमाशा
ये कृत े यिद न िसित कोऽऽ दोशः ?
सि िवमह
उोिगनं पुषिसहंं उपिैत लीः
दवैने दयें इित कापुषा वदि ।
दवैं िनह कु पौषं आशा
ये कृत े यिद न िसित कः अऽ दोशः ?
shabdArtha

उोिगन ् = industrious

पुष = man

िसहं = lion

उप + ई = to approach

दवै = destiny

का पुष = contemptible fellow

वद ् = to speak
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िन + हन ् = destroy

कु = do

पौष = manliness, virility, courage, effort

आन ् = self

शि strength

य = effort

कृत = done

यिद = if

िसध ् = to be accomplished

अऽ = here

दोष = fault

bhAvArtha

Laxmi goes to the industrious man like a lion. Only contemptible

cowards say that destiny should give. Overcome your destiny and excercise your

manliness. If there is no accomplishment inspite of effort where is the fault?

(If there is no success inspite of e ffort, it is not your fault )

ASAD (68)

उपसगण धाथ बलादऽ नीयते ।
ूहाराहारसहंारिवहारपिरहारवत ॥्
सि िवमह
उपसगण धात ु अथ ः बलात अ्ऽ नीयते ।
ूहार आहार सहंार िवहार पिरहार वत ॥्

shabdArtha

उपसग  prefix
धात ु verb
अथ meaning
बला = force

अऽ = somewhere else

नी (नय) = to take away
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 (हरित) = to steal

ू +  = to hit

आ +  = to eat

सं +  = to completely destroy

िव +  = to roam

पिर +  = to abandon

bhAvArtha

The meaning of a verb is forcibly taken elsewhere by a prefix. Just

like the meaning of the verb hRi (to steal) is changed by the following

prefixes : pra, A, saM, vi, pari ... (meanings given above)

ASAD (69)

एते सुषाः पराथ घटकाः ाथा न प्िरज ये
सामााु पराथ मुमभतृः ाथा िवरोधने य े ।
तऽेमी मानवरासाः परिहतं ाथा य िनि ये
य े त ु ि िनरथ कं परिहतं त े के न जानीमहे ॥
सि िवमह
एते सुषाः पर अथ  घटकाः ाथा न प्िरज ये
सामााः त ु पराथ उम भतृः ाथ अिवरोधने य े ।
त े अमी मानव रासाः परिहतं ाथा य िनि ये
य े त ु ि िनरथ कं परिहतं त े के न जानीमहे ॥

shabdArtha

एते = these

सुष = good man

पर = foreign / other

अथ  = benefit

घटक = component

ाथ  = one’s own purposes

पिर +ज ् = to sacrifice

ये = those who

subhaashhita_kedar.pdf 41



ूितिदनं सभुािषतम ्

सामा = common

उम = effort

भतृ ् = one who carries

िवरोध = opposition

अिवरोध = no opposition

अमी = ??

मानव = man

रास = demon

िहत = wellbeing

िन + हन ् = to destroy

िनरथ कं = needlessly

के = who

ा (जानत,े जानाित) to know
bhAvArtha

These, who are engaged in benefitting others after sacrificing their

own purposes are the great men. Those who benefit others without opposing

their needs are the common men. Those who destroy others’ well being for

doing good to themselves are demons in human form. However those who

destroy other peoples’ well being without any cause whatsoever, we do not

know who they are !

Here is a marathi equivalent for the above shloka :

he to satpuruSha svakArya tyajuni anyArta hI sAdhitI

he to madhyama je nijArtha karunI anyArtha sampAditI

he to rAkShasa je svakArya viShayI anyArtha vidhva.nsitI

je kA vyartha parArthahAni kariti te koNa kI durmatI ?

ASAD (70)

अनिुदनमनतुापनेाहं राम तः
परमकण मोहं िछि मायासमतेम ।्
इदमितचपलं मे मानसं िन वारं
भित च ब खदेां िवना धाव शीयम ॥्
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सि िवमह
अनिुदनं अनतुापने आि अहं राम तः
परम कण मोहं िछि माया समतेम ।्
इदं अितचपलं मे मानसं िन वारं
भवित च ब खदेः ां िवना धाव शीयम ॥्

shabdArtha

अन ु = following

अनिुदनं = daily

ताप = trouble

त = troubled, frustrated

परम = highest, the utmost, most excellent

कणा = pity, sympathy

मोह = temptation

िछद ् = to cut, cutoff

माया = unreality; the illusion by virtue of which one considers the

unreal

universe as really existent and distinct from the supreme spirit

समतें = come together with

इदं = this

अित = extremely

चपल = fickle, unstable

मानस = mind

िन वार = (roughly) not easy to control

ब = too much

खदे = sorrow

िवन = without

धाव ् = to run

शीयं = immediately

bhAvArtha

O Rama, I am extremely tormented by the daily struggle of life. O

most sympathizing one, cut away the temptation that has come to me with mAyA.
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This very fickle mind of mine is difficult to control. There is a lot of

sorrow without you ! Run to me immediately !

And I am sure the marathi readers will recognize this as the sanskrit version

of this verse

अनिुदिन अनतुाप े तापलो रामराय
परमिदनदयाळा नीरसी मोहमाया
अचपळ मन माज़े नावरे आवरीता
तजु िवण िशण होतो धाव रे धाव आता !
न भतूपवू न कदािप वाता  हेः कुरंगः न कदािप ः ।
तथािप तॄा रघनुन िवनाशकाले िवपरीतबिुः ॥

It had never happened before , or been heard of before. A golden

deer had never been seen before. Inspite of that, Rama desired it : At the

time of destruction, one’s judgement goes bonkers .. !

ASAD (71)

सौवणा िन सरोजािन िनमा त ुं सि िशिनः ।
तऽ सौरभ िनमा ण े चतरुः चतरुाननः ॥

shabdArtha

सौवण  = golden

सरोज (सरस +् ज) = lotus ( one that is born in a lake)

िनर ् + मा = to create

िशिन ् = sculptor

सौरभ = fragrance

चतरुः = capable / skiled/ clever

चतसु ् = four

आनन = face

bhAvArtha

The sculptors are there to create golden lotuses. But onlythe

four faced one (Brahma) is clever enough to produce fragrance in them !
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ASAD (72)

ायमकेािहतं िवधाऽा िविनिम तं छादनमतायाः ।
िवषशेतः सव िवदां समाज े िवषणं मौनमपिडतानाम ॥्
सि िवमह
ायं एक अ िहतं िवधाऽा िविनिम तं छादन ं अतायाः ।
िवषशेतः सव िवदां समाज े िवषणं मौन ं अपिडतानाम ॥्

shabdArtha

ाय = dependent only one onself

अ = end

िहत = benefit

िवधातृ = the creator

छादन = covering

अता = ignorance

िवशषेतः = especiAly

सविवद ् = one who knows everything

समाज = society / company

िवभषूण = ornament, asset

मौन = silence

अपिडत = someone who is not a scholar

bhAvArtha

A selfdependent covering of ignorance has been created by the creator

with the one intention of benefitting. Especially in the company of the

knowledgeable silence is an asset to those who are ignorant.

And again, a marathi version :

िविनिम ले ज़ाकण अतचे ेाधीन जे पभवे फुकाच े ।
मखूा स ज े मौनिच फार साज े सभसे ाा ब जाणते ज े ॥

ASAD (73)
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गुशौुशूया िवा पुलेन धनने वा ।
अथ वा िवया िवा चतथु न उपलते ॥

shabdArtha

गु = teacher

शौुशूा = service

िवा = knowledge

प ुँ कल = a lot

धन = money

चतथु  = fourth

उप + लभ ् = to obtain

bhAvArtha

Knowledge (is acquired) by serving the teacher, or by a lot of money

or by (exchange of) knowledge. A fourth (path) is not available

ASAD (74)

चलकेेन पादने ितकेेन पिडतः ।
न समीापरं ानं पवू मायातनं जते ॥्
सि िवमह
चलित एकेन पादने ितित एकेन पिडतः ।
न समी अपरं ानं पवू आयातनं जते ॥्

shabdArtha

चल ् = to walk

ा (ितित) = to stand

एक = one

पिडत = the wise man

सं + ई ् = to examine

अपर = other

ान = place

पवू  = previous

आयातन = abode, resting place
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क ् = to leave, sacrifice

bhAvArtha

The wise man walks with one foot and stands on one foot. (never

steps onto a new place without examining it ) Without examining the next

place, he does not leave the previous abode.

ASAD (75)

िूय िमऽािण ।
किुमः कितमवे सतू स्ा कामधकु ् कािमतमवे दोिध ।
िचामिणिितमवे दे सतां त ु सगंः सकलम ्ू सतू े । ॥
सि िवमह
क िुमः कितं एव सतू े सा कामधकु ् कािमतं एव दोिध ।
िचामिणः िचितं एव दे सतां त ु सगंः सकलं ूसतू े ॥

shabdArtha

क िुम = kalpa vRikSha : the tree that will give you anything you

can

imagine

कित = imagined

सू = to produce

कामधकु ् = kAmadhenu : the cow who can milk out anything you wish

कािमत = something one has wished for

दोिध = milks (from duh : to milk )

िचामिण = the gem that gives you anything you can think about

िचित = something one has thought about

दा = to give

सत ् = the good men

सगं = company

सकल = everything

bhAvArtha

The kalpavRikSha produces only what you can imagine, The kAmadhenu milks

subhaashhita_kedar.pdf 47



ूितिदनं सभुािषतम ्

only what you want. The chintAmaNi give you only what you have thought

about. However good company produces everything. (Its benefits are not

limited by your thoughts desires or imagination)

ASAD (76)

सं ॄयूात ि्ूयं ॄयूात न् ॄयूात स्मिूयम ।्
िूयं च नानतृं ॄयूात ए्ष धम ः सनातनः ॥
सि िवमह
सं ॄयूात ि्ूयं ॄयूात न् ॄयूात स्ं अिूयम ।्
िूयं च न अनतृं ॄयूात ए्षः धम ः सनातनः ॥

shabdArtha

स = truth

ॄू = to speak

िूय = dear, nice

अनतृ = false

धम = practice

सनातन = ancient

bhAvArtha

One should speak the truth, and say nice things. One should not say

things that are true if they are not nice. And nor should one say nice things

if they are not true : This is the ancient practice

ASAD (77)

सणू कुो न करोित शं
अध घटो घोषमपुिैत ननू ं ।
िवान कु्लीनो न करोित गव
मधूा ु जि गणुिैव हीनाः ॥
सि िवमह
सणू  कुः न करोित शं
अध ः घटः घोषं उपिैत ननू ं ।
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िवान कु्लीनः न करोित गव
मढूाः त ु जि गणुःै िवहीनाः ॥

shabdArtha

सणू  = full

कु = pot

श = noise

अध  = half

घट = pot

घोष = noise

उप + ई = to go

ननू ं = really

िवान ् = learned

कुलीन = one who is from a good family

गव = pride

मढू = foolish person

ज ् = to babble

गणु = quality

िवहीन = bereft of

bhAvArtha

A full pot does not make anynoise, however a half full pot really

makes noise. A learned respectable person is never vain, but foolish

people bereft of any good qualities babble incessantly.

ASAD (78)

नािरकेलसमाकारा ँयऽेिप िह सनाः ।
अे बदिरकाकारा बिहरवे मनोहराः ॥
सि िवमह
निरकेल समाकाराः ँये अिप िह सनाः ।
अे बदिरका आकाराः बिहः एव मनोहराः ॥

shabdArtha
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नािरकेल = coconut

आकार = form

श ् = to look

सन = good man

अ = other

बदिरका = the jujube fruit (᳚bora᳚ in marathi)

बिहः = outside

मनोहर = beautiful

bhAvArtha

The good men seem to be like coconuts. (Tough on the outside but

soft inside). Others are like the jujube fruit, beautiful only on the outside

(but sour inside).

ASAD (79)

न भतूपवू न कदािप वाता  हेः कुरंगः न कदािप ः ।
तथािप तॄा रघनुन िवनाशकाले िवपरीतबिुः ॥

shabdArtha

भतू = happened

पवू  = previously

वाता  = news

हमेन ् = gold

कुरंग = deer

तृा = desire

रघनुन ् = Rama

िवनाश = destruction

काल = time

िवपरीत = inverted, contrary to rule, wrong

बुी = intellect, judgement

bhAvArtha

It had never happened before , or been heard of before. A golden

deer had never been seen before. Inspite of that, Rama desired it : At the
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time of destruction, one’s judgement goes bonkers .. !

As KEDAR S NAPHADE said:

नािरकेलसमाकारा ँयऽेिप िह सनाः ।
अे बदिरकाकारा बिहरवे मनोहराः ॥
सि िवमह
निरकेल समाकाराः ँये अिप िह सनाः ।
अे बदिरका आकाराः बिहः एव मनोहराः ॥

“drishyante api”

shabdArtha

नािरकेल = coconut

आकार = form

श ् = to look

ििँये = be seen

अिप = also

सन = good man

अ = other

बदिरका = the jujube fruit ( ᳚bora᳚ in marathi)

बिहः = outside

मनोहर = beautiful

bhAvArtha

The good men seem to be like coconuts. (Tough on the outside but

soft inside). Others are like the jujube fruit, beautiful only on the outside

(but sour inside).

The phrase “drishyante api” means they (coconuts) are also seen. i.e.

if you look for them hard enough, you DO find them i.e. they are scare

to find. In contrast the “bera” (Hindi) or “bora” (Marathi) or berry

(English) is seen a lot. i.e. good people are like coconuts, hard

outside, soft inside and are scarce to find, bad people are like

berries, soft outside, hard inside, and are found a lot.

This is shlok 93 in HitopadeshaH’s first chapter “MitralAbh”
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Another related shubhashita from HitopadeshaH in the related topic.

shloka 100 same chapter is:

manasya anyat vachasya anyat karyam anyat durAtmanAm

mansya ekam vachasya ekam karmaNya ekam mahAtmanAm

i.e the evil people think something else, say something else and do

something else. The great (good) people think, say and do the same

thing.

Reminds me of a joke I read a long time back. A reporter asked the

political figure his secret of success, and the politician replied:

“Well, we think something, say something else, do something else and

something else happens!! Beats me!!᳚ :))

ShashiKant Joshi

ASAD (80)

परां ूा ब ुे मा ूाणषे ु दयां कु ।
लभािन पराािन ूानाः जिन जिन !!

shabdArtha

पर = other’s, foreign

अ = food

ू +आप ् = to get, obtain

ब ुि = stupid person, idiot

ूाण ् = life

दया = pity

कृ = to do

लभ = rare

जन ् = birth

bhAvArtha

You idiot, dont show any pity for your life if you are getting

food from someone else (free food). (Go on, stufff yourself ! fall sick !)

Free food is rare , whereas as far as lives are concerned, you will get one at

every
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birth !! (I am sure all our fellow grad students will strongly agree with

this : )

ASAD (81)

न ज नः सनतामपुिैत बूकाररैिप सेमानः ।
भयूोऽिप िसः पयसा घतृने न िनवृो मधरुमिेत ॥
सि िवमह
न ज नः सनतां उपिैत ब ूकारःै अिप सेमानः ।
भयूः अिप िसः पयसा घतृने न िनवृः मधरुं एित ॥

shabdArtha

ज न = wicked person

सन = good man

उप + ई = to go to

ब = many

ूकार = way

सवे ् = to serve

भयूः = repeatedly

िस = sprayed

पयस ् = milk

घतृ = ghee

िन = neem

वृ = tree

मधरु = sweetness

bhAvArtha

A wicked person shall never become good even if served in many ways.

A neem tree, even if repeatedly sprayed with milk and ghee shall

never become sweet.

ASAD (82)

केयरूा न िवभषूयि पुषं हारा न चोलाः
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न ान ं न िवलेपनं न कुसमुं नालंकृता मधू जाः ।
वायकेा समलंकरोित पुषं या सृंता धाय त े
ीये ख भषूणािन सततं वाषूणं भषूणम ॥्
सि िवमह
केयरूाः न िवभषूयि पुषं हाराः न च उलाः
न ान ं न िवलेपनं न कुसमुं न अलंकृताः मधू जाः ।
वाणी एका समलंकरोित पुषं या सृंता धाय त े
ीये ख भषूणािन सततं वाषूणं भषूणम ॥्

shabdArtha

केयरू = armlet (bracelet worn on upper arm)

िव + भशू ् = to decorate

पुष = man

हार = garland

च = moon

उल = radiant

ान = bath

िवलेपन = smearing

कुसमु = flower

अलंकृत = decorated / ornamented

मधू न ् = head

मधू जा = hair (from the head)

वाणी = language/ gift of speech

सृंत = refined

धृ (धरित; पिवे धाय त)े = to hold, carry, bear.
ी = to dimnish

भषूण = ornament

वाक ् = speech

bhAvArtha

Armlets do not (really) decorate a person, neither do garlands

as radiant as the moon. Nor again, does the act of bathing or smearing, or

flowers, or ornamented hair. Bearing a gift of refined speech is the only one
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thing that really ornaments a man. All other ornaments always diminish the

ornament of speech is the (only) ornament (that counts).

ASAD (83)

अ इ्न च्ो त्ो थ े ूिेवओउस स्भुािशत हरेे इस ओ्न े :
िकं वाससेऽ िवचारणीयं वासः ूधान ं ख योयताय ै ।
पीतारं वी ददौ कनां िदगरं वी िवषं समिुः ॥
सि िवमह
िकं वाससा इित अऽ िवचारणीयं वासः ूधान ं ख योयताय ै ।
पीतारं वी ददौ कनां िदगरं वी िवषं समिुः ॥

shabdArtha

िकं = what ?

वासस ् = apparel / clothes

िव + चर ् = to think

ूधान = important

योयता = appropriateness

पीत = yellow

अर = cloth

ददौ = gave (from dA : to give)

 = one’s own

का = daughter

िदक ् (िदग ्) = directions

िव + ई ् = to see

समिु = sea

bhAvArtha

One should indeed ponder upon the question, “What’s in one’s

apparel ? ᳚. Apparel is indeed important for appropriateness. After looking
at the one dressed in a rich yellow cloth (vishnu), the sea gave him his

daughter (laxmi) and looking at the one dressedin nothing, (Shiva) the sea

gave poison ! (halAhala)
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ASAD (84)

गणुै ुगंतां याित नो ुगंनेासनने व ै ।
ूासादिशखरोऽिप काको न गडायत े ॥
सि िवमह
गणुःै उ ुगंतां याित न उ ुगंने आसनने व ै ।
ूासाद िशखर ः अिप काकः न गडायत े ॥

shabdArtha

गणु = qualities

उगंता = greatness

या = to go

उ ुगं = tall

आसन = seat

ूासाद = palace

िशखर = tip, peak

काक = crow

गड = eagle

bhAvArtha

One achieves greatness because of one’s qualities, not because

of a high position. Even is placed at the top of the palace.

a crow does not become an eagle

ASAD (85)

अशनं म े वसनं म े जाया मे बवुग मे ।
इित मे म े कुवा णं कालवकृो हि पुषाजम ॥्
सि िवमह
अशनं म े वसनं म े जाया मे ब ु वग ः म े ।
इित मे म े कुवा णं कालवकृः हि पुष अजम ॥्
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shabdArtha

अशन = food

वसन = dwelling

जाया = wife

मे = mine

कुवा ण = one who does

काल = time

वकृ = wolf

पुष = man

अज = goat

भावाथ 

“The food is mine, the dwelling is mine, the wife is mine” : The wolf of

time kills the man in the form of a goat who is always doing may may !

(mine ! mine !)

ASAD (SUBHASHITAM from GarudapurAna)

नािभषकेो न संारः िसहं िबयते वन े ।
िवबमािज तसयमवे गेता ॥
गदपरुाण
For the lion, nobody need place him on the throne by performing certain

’saMskAras.’ By the power of his self won might alone, he has become the

lord of the animal kingdom. This position has come naturally to the

lion.

The poet, through the example of the lion’s might and natural abilities.

is simply giving us a simile to paint a picture of the great qualities of

great people (mahApurushAs). They too, by their own strength, carry

themselves forward. These people need no intermediaries to make their

case.

ASAD (86)
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अकाय कराः सि ये नरा बभािषणः ।
शरािलनमघेाे ननू ं गज ि केवलम ॥्
सि िवमह
अ काय  कराः सि ये नराः ब भािषणः ।
शरत क्ािलन मघेाः त े ननू ं गज ि केवलम ॥्

shabdArtha

अ = small, little

काय  = work

कर = one who does

नर = man

ब = a lot

भािशन ् = one who talks

शरद ् = autumn

मघे = cloud

ननू ं = really

गज ् = to roar

केवलं = only

भावाथ 

Those men who talk too much are ones who do little work. THey are the

clouds of autumn; they really only roar. (but do not give any rain)

ASAD (87)

गते शोको न कत ो भिवं नवै िचयते ।्
वत मानने कालेन वत यि िवचणाः ॥
सि िवमह
गते शोकः न कत ः भिवं न एव िचयते ।्
वत मानने कालेन वत यि िवचणाः ॥

shabdArtha

गत = gone
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शोक = sorrow

कत  = should be done

भिव = future

िच ् = to think / to worry

वत मान = present

वत य = to operate (causal from vart)

िवचण = wise

भावाथ 

One should not be sorrowful about what is past, nor should one worry

too much about the future. The wise men operate by the present times.

ASAD (89)

िचे ॅािजा यत े मपानात ्ॅ ाे िचे पापचया मपुिैत ।
पापं कृा ग ितं याि मधूाां नवै पयें न पयेम ॥्
सि िवमह
िचे ॅािः जायते मपानात ्ॅ ाे िचे पाप चया उपिैत ।
पापं कृा ग ितं याि मधूाः तात म्ं न एव पयें न पयेम ॥्

shabdArtha

िच = mind

ॅाि = confusion

म = liqour

पान = drinking

पाप = sin

चया  = practise / observance

उप + ई = to approach

ग ित = misfortune

मधू = foolish man

या = to go

तात ् = hence

पये = should be drunk
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भावाथ 

Drinking of liqour causes confusion of the mind. Once the mind is

confused one starts practising a sinful life. After practising sin, the

foolish men suffer misfortune. Hence liqour should not be drunk ! should

never be drunk !

ASAD ( Sanskrit saying)

It is supposed to be said by Rajasekhara in his kavya Mimamsa:

ू किवकां च पं च कुलयोिषतः ।
गहृवै िवा च किैचिद रोचते ॥

ू = real, visible, directly in front

किव = poet

कां = Composition/poetry/literary work

च = and

कुलयोिषतः = One who brightens the family(?) (meaning house wife?)

पं च = Her beauty

गहृवै = family doctor’s

िवा = knowledge

यिद = do they

कै िचत ् = ever

रोचते = shine/please/appeal?

The composition of a contemporary poet and the beauty of one’s own wife do not

appeal to man, and it is indeed true generally that neither a saint nor an

artist is ever recognized and honoured in his own time or clime.

ASAD (90)

Could not resist this one after having said “tasmAt madyaM naiva

peyaM na peyaM ᳚ in the previous shloka.
िक ु मं भावने यथौषधं तथा तृम ।्
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अयिुयंु रोगाय यिुयंु यथा तृम ॥्
सि िवमह
िकु मं भावने यथा औषधं तथा तृम ।्
अयिु यंु रोगाय यिु यंु यथा तृम ॥्

shabdArtha

िक ु = but

म = liqour

भाव = nature

औषध = medicine

तृ = remembered

यिु = utility ; proportion

यु = used

रोग = disease

भावाथ 

But liqour is known to be medicinal by nature. If not taken in the

correct proportion it leads to disease ; taken in the correct proportion

it leads to what is known about it.. (that it is medicinal)...

ASAD (91)

िवतर वािर द वािर दव आतरुे
िचर िपपािसत चातक पोतके ।
ूचिलते मित णं अथा
 च भवान ् पयः  च चातकः ॥

shabdArtha

िव + तॄ = to distribute

वािर = water

वािरद = cloud (one who gives water)

दव = water

आतरु = anxious
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िचर = permanently

िपपािसत = thirsty

चातक = chAtaka bird

पोतक = young one of an animal

ूचिलत = something that has started

मत ् = wind

णं = in a moment

 = where

पयस ् = water

भावाथ 

O cloud, distribute water among the ever thirsty young ones of the

chAtaka bird ! Otherwise when in a moment the wind starts blowing.

where shall you be, where shall the water be and where the chataka

birds ?

ASAD (92)

वनािन दहतः वःे सखा भवित मातः ।
स एव दीप नाषाय कृशे क अि सौदम ॥्

shabdArtha

वन = forest

दहत ् = one that burns

वि = fire

सिख = friend

मात = wind

दीप = lamp : here a small one wick light

नाष = destruction

कृश = weakness

सौद = friendship

भावाथ 
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The wind becomes the friend of fire that burns forests. The same

wind causes destruction of fire in the form of a lighted wick.

Who indeed has friends in times of weakness ?

ASAD (Another clipping from India D)

Today’s Beautiful Gem: ‘The Passage of Time’ by BhartRhari.

यऽानकेः िचदिप गहृे तऽ ितथकैो
यऽाकेदन ु बहवऽ नकैोऽिप चाे
इम न्यैौ रजिनिदवसौ लोलयन ्ािववाौ
कालः को भवुनफलके बीडित ूािणसारःै
In a certain house, where there were once many, there is one now;

Where there were many, at the end none remains!

With night and day as two alternating pieces of dice.

On the chessboard of the world, Time plays with living beings as pawns.”

आिद गतागतरैहरहः सीयते जीिवतं
ापरबै काय भारगुिभः कालो न िवनायते
ा जजरािवपिमरणं ऽास नोते
पीा मोहमय ूमादमिदराम उ्भतूां जगत ्

“With the endless cycle of sunrise and sunset, life shortens;

Engrossed in mundane tasks, man fails to notice the passage of time!

Nor anxiety is felt at witnessing birth, advance of years, suffering

and finally death;

Oh, the world becomes intoxicated after drinking the wine of delusion!”

ASAD (93)

यिद वा याित गोिवः मथरुातः पनुः सिख ।
राधायाः नयन े राधा नाम िवपय यः ॥

shabdArtha

यिद = if
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या = to go

गोिव = Lord KRishna

मतरुा = the city of mathura

सिख = friend

राधा = rAdhA ? : )

नयन = eye

 = couple

नामन ् = name

िवपय य = inversion

धारा = streams (of tears)

भावाथ 

If indeed does Govinda go away from Mathura, then from the eyes of

rAdhA will flow the inversion of rAdhA ( dhArA = streams)

ASAD (94)

रमै हाहतुशुनु  दवेा न भिेजरे भीमिवषणे भीितम ।्
सधुां िवना न ूययिुव रामं न िनिदाथा िरमि धीराः ॥
सि िवमह
रःै महा अहः ततुशुःु न दवेाः न भिेजरे भीमिवषणे भीितम ।्
सधुां िवना न ूययःु िवरामं न िनित अ्था त ि्वरमि धीराः ॥

shabdArtha

र = precious stones

महा = big

अह = deserving

महाह = great (those that deserve to be called great)

तशु ् = to be satisfied

दवे = god

भज ् = to take recourse (my guess is that bhejire is a past tense

form from the root bhaj)

भीम = terrible
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भीित = fear

सधुा = the nectar of immortality

या = to go

िवराम = stop

िनित = determined, ascertained

अथ  = end, aim, objective

िव + रम ् = to stop

धीर = courageous, steadfast

भावाथ 

(This sloka describes the churning of the ocean by the gods)

The gods did not get satisfied by great precious stones, nor

did they take recourse to fear because of the terrible poison. THey did not

go to a stop until they got the nectar of immortality. THe steadfast men do

not stop until they have achieved the determined objective.

ASAD (95)

अ सबंािः । पठत ु एतद ्सभुािशतं मम गुणा ौी वस
नािनवडकेम होदयने ि्वरिचतं
Today is Makar SankrAnti. Here is a subhAshita for the occasion

composed by my teacher Shri Vasant Nanivadekar

ितलवत ि्धं मनोऽु वायां गडुवाधयु
ितलगडुलकुवत स्े अुसवुृम ।्
अु िवचारे शभुसबंमणं मगंलाय यशस े
काणी सबंािरु वः सदाहमाशसं े ॥
सि िवमह
ितलवत ि्धं मनः अु वायां गडुवत म्ाधयु
ितल गडु लकुवत स्े अुसवुृम ।्
अु िवचारे शभु सबंमणं मगंलाय यशस े
काणी सबंािः अु वः सदा अहं आशसं े ॥
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shabdArtha

ितल = sesame seeds

िध = affectionate; also oily,greasy

मनस ् = mind

वाणी = language

गडु = jaggery

माधयु  = sweetness

लकु = laddoo, a sweet ball

स = relation

स ु वतृ त् = the principle of goodness

िवचार = thought

शभु = good, auspicious

सबंमण = concurrence, coming together

मगंल = auspicious

यशस ् = glory

काण = blessedness, goodness, auspiciousness

सबंाि = the festival of makara sa.nkrAnt

सदा = always

आ + शसं ् = to wish, to hope, to desire

भावाथ 

May the mind be affectionate like sesame seeds, may there be

sweetness in your words as in jaggery and may there be goodness in

your relations as is in the relation of sesame and jaggery in a laddoo.

May there be in your thoughts a concurrence towards auspicious glory, I

always desire that the festival of sankrant may prove to be blessed and

auspicious for you all.

ASAD (subhAshitam)

िाा ान मखुी जाता शक रा चाँमताम ग्ता ।
सभुािशत रसम िु्ँा सधुा भीता िदवम ग्ता ॥
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pratipadArtha:

िाा = grapes

ान = sullen / dry

मखुी = (having) face (like)

जाता = went / became

शकरा = sugar

च = and

अताम ् = stone

गत = went / became

सभुािशत = is meaning neede ??? subhAshita (good words)

रसम ् = taste / power / effect

ँा = having seen / seeing

सधुा = nectar / amrutA

भीता = (being) afraid (of)

िदवम ् = (to) heaven

गता = went

bhAvArthA:

Seeing the taste of subhAshita, the grape became sullen faced (dry/wrinkled

face), sugar became stone (as in big sugar crystals) and the nectar was afraid

and ran to heaven.

mahesh

ASAD (96)

सवऽ दशे े गणुवान श्ोभत े ूिथतः नरः ।
मिणः शीश गले बाहौ यऽ कुऽ अिप शोभते ॥

shabdArtha

सवऽ = everwhere

दशे = country

गणुवान ् = a man with good qualities

शोभ ् = to look beautiful

ूिथत = famous, celebrated
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मिण = gem

शीश = head

गल = neck

बा = arm

भावाथ 

A famous man with good qualities is considered an asset anywhere in

the country. (JUst as) a gem looks beautiful when worn anywhere :

on the head, in the neck or on the arm..

ASAD (97)

यने केन ूकारणे य कािप दिेहनः ।
सोशं जनयेाः तदवेेरपजूनम ॥्
सि िवमह
यने केन ूकारणे य कािप दिेहनः ।
सोशं जनयते ्ू ाः तद ्एव ईर पजूनम ॥्

shabdArtha

ूकार = way

दिेहन ् = man

सोश = satisfaction

जन ् = to to be born or produced

जनयते ् = causal form from jan meaning “should generate”

ूा = wise man

ईर = god

पजून = worship

भावाथ 

By some way or the other the wise man should cause the satisfaction of

some one or the other ; that itself is the worship of God.

id AA821902673; Wed, 17 Jan 96 10:17:37 EST
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ASAD

priaya samskruta bAndhavAh.

following is a subhAshita we studied in 10th grade (I think by bhartruhari)

which speaks the power of association with ritious people.

guNavarjana samsargAt yAsti nIchOpi gouravam .

pushpamAlA prasa.ngena sUtram shirasidhAryate ..

सि िवमह
गणुवत ज्न ससंग  अत य् अि नीच अिप गोउरवम ।्
प ुँ प माला ूसगं एन सऽूम ि्शर अिस धाय त े ॥

prati padAratha :

गणुवत ् = virtuous (good) qualities

जन = people

ससंग  = association

नीच = rouge / person of poor(bad ?) quality

गोउरवम ् = respect

प ुँ पमाला = garland (of flowers)

ूसने = because of / along with

सऽूम ् = thread

िशरह ् = head

धाय त े = climbs / (being)worn

bhAvArtha

Just like the thread being worn in the head (respected) along with the flowers

in a garland, a rouge will also acquire respect (for himself) with the

association of (being with) good people (sajjana).

guNavarjana saMsargAt yAsti nIchOpi gouravam .

guNavajjana yAti nicho.api (transliteration)

note : yAti means “goes”

प ुँ पमाला ूसगंने सऽूम ि्शरिसधाय त े ॥

shirasi dhAryate (two separate words)
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सि िवमह
गणुवत ज्न ससंग  अत य् अि नीच अिप गोउरवम ।्
प ुँ पमाला ूसगं एन सऽूम ि्शर अिस धाय त े ॥
गणुवत ज्न ससंगा त य्ाित िनचः अिप गौरवम ।्
पु माला ूसगंने सऽूं िशरिस धाय त े ॥

prati padAratha :

गणुवत ् = virtuous (good) qualities

जन = people

ससंग  = association

नीच = rouge / person of poor(bad ?) quality

गोउरवम ् = respect

प ुँ पमाला = garland (of flowers)

ूसने = because of / along with

ूसगं = close association. prasa.ngena = because of close association

सऽूम ् = thread

िशरह ् = head

(original noun is shiras : shirasi is the locative singular, meaning on the

head)

धाय त े = climbs / (being)worn

bhAvArtha

Just like the thread being worn in the head (respected) along with the flowers

in a garland, a rouge will also acquire respect (for himself) with the

association of (being with) good people (sajjana).

ASAD (116)

यः पठित िलखित पँयित पिरपृती पिडतान उ्पाौयित ।
त िदवाकरिकरणःै निलनी दलं इव िवािरता बिुः ॥

shabdArtha

पठ ् = to read
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िलख ् = to write

श (्पँय) = to see

पिर+ू ् = to enquire

पिडत = learned man

उप +आ + िौ = to take shelter in

िदवाकर = sun

िकरण = ray

निलनी = lotus

दल = leaf

िवािरत = expanded

बिु = intellect

भावाथ 

One who reads, writes, sees, enquires, lives in the company of learned

men, his intellect expands like the lotus leaf does because of the rays of the

sun.

ASAD (118)

बालािप रवःे पादाः पतपुिर भभूतृाम ।्
तजेसा सह जातानां वयः कुऽोपयुते ॥
सि िवमह
बाल अिप रवःे पादाः पति उपिर भभूतृाम ।्
तजेसा सह जातानां वयः कुऽ उपयुते ॥

shabdArtha

बाल = child

अिप = also

रिव = sun

पाद = foot

पत ् = to fall

भभूतृ ् = mountain

तजेस ् = brilliance
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जात = born

वय = age

कुऽ = where

उप + यजु ् = use

भावाथ 

Even the feet of a young sun can fall on the top of mountains ..

For those born with brilliance, where indeed is age used (The age is not

relevant for great deeds by the brilliant)

ASAD (101)

य अि िवं स वरः कुिलनः
स पिडतः स ौतुवान ग्णुः ।
स एव वा स च दशनीयः
सव गणुाः कानंआौये ॥
शाथ 

िव = money

वर = bridegroom

कुलीन = one from a good family

ौतुवान ् = knowledgeable

गणु = one who knows qualities (one who is a patron of good qualities)

वृ = orator

दशनीय = handsome

सव = all

गणु = quality

कान = gold

आ + िौ = to take shelter

भावाथ 

The bridegroom who has a lot of money is the one who is from a good

family. He only is the one who is a scholar, who is knowledgeable and is a
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patron of good qualities. He only is the great orator and he is the most

handsome : All qualities take refuge in gold... !( Once someone is known to

be rich he is praised for all other qualities whether or not they really exist

in him)

ASAD (102)

पाव ती फिण बाले भ मािकनी यतुा ।
अपवग  ूदा मिूत ः कथं ात त्व शर ॥

shabdArtha

फिणन ् = snake

बाल = child

इ = moon

भ = ashes

मािकनी = the ganges

यतु = equipped with

अपवग  = heaven, liberation

ूदा (६ोम ्ू +दा, तो िगव)े = one that bestows

मिूत  = idol

कथं = how

ात (्६ोम अ्स ्) = may be

भावाथ 

shiva ! Your form is full of pa varga. (Parvati, phaNi, bAlendu, bhasma and

mandAkinI) How shall that form be the bestower of a pavarga (mokSha) ?

He has no a pavarga. How will He give what He does not have? Now the sennse

of apavarga changes to mokSha. He is known to be the bestower of mokSha;

but how can he give that?

ASAD (103)

The king was walking by the shore of the ocean along with the court poet who

was short. On hearing the sound of the waves, the poet addressed the ocean:
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सिुमऽा नन आसं इमं राजान ं ई वा ।
अथ वा मां कृशतन ुं जलध े रोिदिष यम ॥्
शाथ 

सिुमऽा = dasharath’s wife, laxman’s mother

नन = child

िमऽ = friend

आनन = happiness

आस = attached

इमं = (from idaM) this

राजन ् = king

ई ् = to see

कृश = weak

तन ु = body

जलिध = sea/ ocean

द ् = to cry

भावाथ 

What fear makes you cry?

Is it because seeing the king who is ever intent on pleasing his good friends

(su mitrAnandana) or on seeing me the dwarf?

sumitrAnandana can also be broken up as su mitra Anandana (happiness of

good friends.

Why should the ocean cry on seeing them? No, It is the king rAma, who is

attached (Asakta) to lakShmaNa (sumitrAnandana) and the dwarfish person is

agastya himself. The ocean mistakes the poet to be agastya.

Ocean is afraid of rAma as he once threatened to dry him up when attempting

to cross over to lanka. The dwarfish sage agastya is said to have drank the

ocean. Hence the cause for fear.

Composer V. VAsuNNi moos (kerala)

ASAD (102)
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This is a different version of the subhAshita sent as asad(5). This was kindly

provided by Shri Mahalingam.

पाव ती फिण बाले भ मािकनी यतुा ।
अपवग  ूदा मिूत ः कथं ात त्व शर ॥

shabdArtha

फिणन ् = snake

बाल = child

इ = moon

भ = ashes

मािकनी = the ganges

यतु = equipped with

अपवग  = heaven, liberation

ूदा (६ोम ्ू +दा, तो िगव)े = one that bestows

मिूत  = idol

कथं = how

ात (्६ोम अ्स ्) = may be

भावाथ 

shiva ! Your form is full of pa varga. (Parvati, phaNi, bAlendu, bhasma and

mandAkinI) How shall that form be the bestower of a pavarga (mokSha) ?

He has no a pavarga. How will He give what He does not have? Now the sennse

of apavarga changes to mokSha. He is known to be the bestower of mokSha;

but how can he give that?

ASAD (103)

The king was walking by the shore of the ocean along with the court poet who

was short. On hearing the sound of the waves, the poet addressed the ocean:

सिुमऽा नन आसं इमं राजान ं ई वा ।
अथ वा मां कृशतन ुं जलध े रोिदिष यम ॥्
शाथ 
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सिुमऽा = dasharath’s wife, laxman’s mother

नन = child

िमऽ = friend

आनन = happiness

आस = attached

इमं = (from idaM) this

राजन ् = king

ई ् = to see

कृश = weak

तन ु = body

जलिध = sea/ ocean

द ् = to cry

भावाथ 

What fear makes you cry?

Is it because seeing the king who is ever intent on pleasing his good friends

(su mitrAnandana) or on seeing me the dwarf?

sumitrAnandana can also be broken up as su mitra Anandana (happiness of

good friends.

Why should the ocean cry on seeing them? No, It is the king rAma, who is

attached (Asakta) to lakShmaNa (sumitrAnandana) and the dwarfish person is

agastya himself. The ocean mistakes the poet to be agastya.

Ocean is afraid of rAma as he once threatened to dry him up when attempting

to cross over to lanka. The dwarfish sage agastya is said to have drank the

ocean. Hence the cause for fear.

Composer V. VAsuNNi moos (kerala)

ASAD (102)

This is a different version of the subhAshita sent as asad(5). This was kindly

provided by Shri Mahalingam.

पाव ती फिण बाले भ मािकनी यतुा ।
अपवग  ूदा मिूत ः कथं ात त्व शर ॥
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shabdArtha

फिणन ् = snake

बाल = child

इ = moon

भ = ashes

मािकनी = the ganges

यतु = equipped with

अपवग  = heaven, liberation

ूदा (६ोम ्ू +दा, तो िगव)े = one that bestows

मिूत  = idol

कथं = how

ात (्६ोम अ्स ्) = may be

भावाथ 

shiva ! Your form is full of pa varga. (Parvati, phaNi, bAlendu, bhasma and

mandAkinI) How shall that form be the bestower of a pavarga (mokSha) ?

He has no a pavarga. How will He give what He does not have? Now the sennse

of apavarga changes to mokSha. He is known to be the bestower of mokSha;

but how can he give that?

ASAD (103)

The king was walking by the shore of the ocean along with the court poet who

was short. On hearing the sound of the waves, the poet addressed the ocean:

सिुमऽा नन आसं इमं राजान ं ई वा ।
अथ वा मां कृशतन ुं जलध े रोिदिष यम ॥्
शाथ 

सिुमऽा = dasharath’s wife, laxman’s mother

नन = child

िमऽ = friend

आनन = happiness
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आस = attached

इमं = (from idaM) this

राजन ् = king

ई ् = to see

कृश = weak

तन ु = body

जलिध = sea/ ocean

द ् = to cry

भावाथ 

What fear makes you cry?

Is it because seeing the king who is ever intent on pleasing his good friends

(su mitrAnandana) or on seeing me the dwarf?

sumitrAnandana can also be broken up as su mitra Anandana (happiness of

good friends.

Why should the ocean cry on seeing them? No, It is the king rAma, who is

attached (Asakta) to lakShmaNa (sumitrAnandana) and the dwarfish person is

agastya himself. The ocean mistakes the poet to be agastya.

Ocean is afraid of rAma as he once threatened to dry him up when attempting

to cross over to lanka. The dwarfish sage agastya is said to have drank the

ocean. Hence the cause for fear.

Composer V. VAsuNNi moos (kerala)

ASAD (105)

जीिवत े य जीवि लोके िमऽािण बावाः ।
सफलं जीिवतं त को न ाथा य जीवित ॥
शाथ 

जीिवत = life

जीव ् = to live

लोक = this world

िमऽ = friend
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बाव = relative

सफल = fruitful

ाथ  = one’s own ends

भावाथ 

In this world, Only that man, because of whom

friends and relatives are able to live, has lived (in the true sense of the

word). Otherwise, who in this world does not live solely to meet one’s own

ends ?

ASAD (104)

चातक धमू समहंू ा मा धाव वािर धर बुा ।
इह िह भिवित भवतः नयन यगुादवे वािरणां परूः ॥
शाथ 

चातक = the ever thirsty chAtaka bird that lives only on raindrops

धमू = smoke

समहू = group

श ् = to see

धाव ् = to run

वािर = water

वािर धर = water carrier(cloud )

इह = here

भव ् = to be

भवान ् = you

नयन = eye

यगु = couple

परू = flood

भावाथ 

O chataka, seeing the group of smoke clouds do not run to them thinking

they are water carriers ! Here there indeed shall flow from your own eyes a

subhaashhita_kedar.pdf 79



ूितिदनं सभुािषतम ्

flood of water !

Subject: ASAD(106)

This verse is a compliment to the great sanskrit author BAnabhatta who

was known for his rather complex style of writing with sentences lasting for

pages together.

जाता िशखिडनी ूाक ् यथा िशखिड तथावगािम ।
ूागमिधकमा ुं वाणी बाणो बभवूिेत !॥
सि िवमह
जाता िशखिडनी ूाक ् यथा िशखिड तथ अवगािम ।
ूागं अिधकं आ ुं वाणी बाणः बभवू इित !॥
शाथ 

जात = born, become (from jan, to be born, or created)

ूाक ् = a long time ago

अव + गम ् = to comprehend, understand

ूाग = development, depth, maturity

आप ् = to obtain

वाणी = language

बभवू = became (from bhU, to become)

भावाथ 

Just as shikandini, a long time ago became shikhandi, similarly I now

realize that in order to acquire more maturity, the language (of sanskrit)

itself became re incarnated as the author bANa !

ASAD (107)

दिणे लणो य वामे त ु जनकाजा ।
परुतो माितय  तं वे रघनुनम ॥्
सि िवमह
दिणे लणो य वामे त ु जनक आजा ।
परुतः माितः य तं वे रघ ु ननम ॥्
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शाथ 

दिखण = right side

वाम = left side

जनक = king Janaka (father of Sita)

आजा = daughter

परुतः = in front

व ् = to pray

नन = child

भावाथ 

I bow down to that child of the Raghus to whose right is lakShmana.

to whose left is the daughter of Janaka and in front of whom is Maruti.

ASAD (109)

दातं भों धनिवषये सचंयो न कत ः ।
पँयहे मधकुरीणां सिंचताथ हरे॥
सि िवमह
दातं भों धन िवषये सचंयः न कत ः ।
पँय इह मधकुरीणां सिंचत अथ हरि अे ॥
शाथ 

दात = shouold be given

भो = should be used, enjoyed

धन = money

सचंय = collection

कत  = should be done

पँय = see (from dRish)

इह = here

मधकुरी = bee

 (हरित) = to steal

अ = other
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भावाथ 

It should be given or enjoyed and spent. As far as money is concerned

it should never be stocked up. Look here, the collected savings of the bees

are stolen by others.

ASAD (110)

जि िमऽािण धनिैव हीन ं दारा पऽुा सुना ।
तं अथ वं पनुराौयि अथ िह लोके पुष बःु ॥
सि िवमह
जि िमऽािण धनःै िवहीन ं दाराः च पऽुाः च सुद ्जनाः च ।
तं अथ वं पनुः आौयि अथ ः िह लोके पुष बःु ॥
शाथ 

ज ् = to leave

िमऽ = friend

धन = money

िवहीन = bereft of

दारा = wife

सःुऋद ् = affectionate

अथ वान ् = one with money

आ+िौ = to take refuge in

लोक = world

पुष = man

बु = brother

भावाथ 

Friends leave the man without money, so do wives, sons and other

affectionate people. They all come back after the man is again wealthy : Wealth

is the only real brother of man in this world.

ASAD (111)
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तणृादिप लघुलूलूादिप च याचकः ।
वायनुा िकं न नीतोऽसौ मामयं ूाथ यिेदित ॥
सि िवमह
तणृात अ्िप लघःु तलूः तलूात अ्िप च याचकः ।
वायनुा िकं न नीतः असौ मां अयं ूाथ यते इ्ित ॥
शाथ 

तणृ = grass

तलू = air

याचक = begger

लघ ु = small / inferior / light

वाय ु = wind

नीत = taken

असौ = him (from adas)

अयं = him (from idaM)

ूाथ ् = to beg / pray

भावाथ 

Air is lighter (inferior to) grass, and a beggar is inferior to air.

Why indeed can then the beggar cannot be taken by the wind ? “He will beg me

too ! “ (says the wind) ......

ASAD (113)

अयं िनजः परो वा इित गणना लघ ुचतेसाम ।्
उदार चिरतानां त ु वसधुा एव कुटुकम ॥्
शाथ 

अयं = this (man)

िनज = one’s own

पर = foreign, distant

गणना = consideration

लघ ु = small
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चतेस ् = mind

उदार = generous

चिरत = nature

वसधुा = earth

कुटुक = family

भावाथ 

“This man is mine and this one is not” is a way of thinking adopted

only by the narrow minded. For those who are generous in nature, the whole

world is like their own family.

ASAD (113)

अयं िनजः परो वा इित गणना लघ ुचतेसाम ।्
उदार चिरतानां त ु वसधुा एव कुटुकम ॥्
शाथ 

अयं = this (man)

िनज = one’s own

पर = foreign, distant

गणना = consideration

लघ ु = small

चतेस ् = mind

उदार = generous

चिरत = nature

वसधुा = earth

कुटुक = family

भावाथ 

“This man is mine and this one is not” is a way of thinking adopted

only by the narrow minded. For those who are generous in nature, the whole

world is like their own family.
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ASAD (112)

अितपिरचयादवा सतगमनादनादरो भवित ।
मलये िभपरुी चनतकािमनं कुत े ॥
सि िवमह
अित पिरचयाय अ्वा सत गमनात अ्नादरः भवित ।
मलये िभ परुी चन त कां इनं कुत े ॥
शाथ 

अित = excessive

पिरचय = familiarity

अवऊया = contempt

सत = repeated

गमन = going

अनादर = disrespect

मलय = malaya mountain

िभ = tribal

परुी = wofe

चन = sandal

त = tree

का = log

इन = fuel

कुत े = does (from kRi)

भावाथ 

Excessive familiarity breeds contempt, Going repeatedly (to someone else’s

house) causes disrespect to you. On malaya mountain (which is very rich in

sandalwood trees) the wife of a tribal uses sandalwood even for the daily fuel

needs.

ASAD (112)

अितपिरचयादवा सतगमनादनादरो भवित ।
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मलये िभपरुी चनतकािमनं कुत े ॥
सि िवमह
अित पिरचयाय अ्वा सत गमनात अ्नादरः भवित ।
मलये िभ परुी चन त कां इनं कुत े ॥
शाथ 

अित = excessive

पिरचय = familiarity

अवऊया = contempt

सत = repeated

गमन = going

अनादर = disrespect

मलय = malaya mountain

िभ = tribal

परुी = wofe

चन = sandal

त = tree

का = log

इन = fuel

कुत े = does (from kRi)

भावाथ 

Excessive familiarity breeds contempt, Going repeatedly (to someone else’s

house) causes disrespect to you. On malaya mountain (which is very rich in

sandalwood trees) the wife of a tribal uses sandalwood even for the daily fuel

needs.

ASAD (114)

छायां अ कुवि िति यं आतप े ।
फलािन अिप पर अथा य वृाः सुषा इव ॥
शाथ 
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छाया = shade

अ = others

कुव ि = do (from kRi)

ितिन = stand (from sthA)

यं = themselves
आतप = heat

फल = fruit

पर = others

अथ  = benefit

वृ = tree

सत ् = good

पुष = man

भावाथ 

They make shade for others and stand in the heat themselves. Even

fruits are for the good of others: Trees are indeed like good men.

ASAD (114)

छायां अ कुवि िति यं आतप े ।
फलािन अिप पर अथा य वृाः सुषा इव ॥
शाथ 

छाया = shade

अ = others

कुव ि = do (from kRi)

ितिन = stand (from sthA)

यं = themselves
आतप = heat

फल = fruit

पर = others

अथ  = benefit

वृ = tree
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सत ् = good

पुष = man

भावाथ 

They make shade for others and stand in the heat themselves. Even

fruits are for the good of others: Trees are indeed like good men.

ASAD (115)

लालयते प्चं वषा िण दश वषा िण ताडयते ।्
ूा े त ु षोडशे वश पऽु े िमऽवद ्आचरते ॥्
शाथ 

लाल ् = to pamper

पचं = five

वष  = year

दश = ten

तड ् = to hit

ूा ् = reached

षोडश = sixteen

पऽु = son

िमऽ = friend

आ+चर ् = to behave, interact

भावाथ 

One should pamper one’s son for five years then discipline him for

ten years. However once he reaches the age of sixteen one should treat him

as a friend

ASAD ( VaidhyAn prati (On Doctors))

वैराज नमुम य्मराज सहोधर
यमो हरित ूाणान व्ैह ्ूाणन ध्नािन च
Salutations to you, Doctor, the brother of Yama (God of death)
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Yama steals (takes away) the life; a Doctor life and wealth as well.

िचताम ्ू िलताम िु्ा वैह ् िवयमागतह ्
नाहम ग्तह ्न मय ्ॅ ाता कदेम ह्लागवम ्

Seeing the burning pyre the Doctor became worried

(He thought) Neither did I attended to this person

Nor did my brother, whose handiwork is this

Dear Friends.

The real Humor or Joke is that the following verses are literally true. The

practice and theory of medicine is completely wrong in its basis. This is

true of all medicine, western, eastern, oriental or otherwise. Because, as

you know, the nature follows an immutable cause and effect relationship for

everything that happens. The disease is produced by its causes. The

practice of medicine does not at all deal with the cause of a disease, but

it only deals with palliating the symptoms of a disease, further letting the

causes to continue. Another, real but sad joke is that even very

intelligent people, who would otherwise investigate/reasearch everything

before they practice, subscribe to the practice of medicine without

questioning the logic.

ASAD (117)

यथकेैन न हने तािलका सपते ।
तथोमपिरं कम नोादयते फ्लम ॥्
सि िवमह
यथा एकेन न हने तािलका सपते ।
तथा उम पिरं कम न उादयते फ्लम ॥्
शाथ 

ह = hand

तािलका = clap

सम +् ू + पद ् = to become
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उम = effort

पिर = deprived of

कमन ् = work

उत +् पद ् = to obtain

फल = fruit

भावाथ 

Just as a clap cannot happen with just one hand, similarly any

work deprived of effort will not obtain fruit.

ASAD (117)

यथकेैन न हने तािलका सपते ।
तथोमपिरं कम नोादयते फ्लम ॥्
सि िवमह
यथा एकेन न हने तािलका सपते ।
तथा उम पिरं कम न उादयते फ्लम ॥्
शाथ 

ह = hand

तािलका = clap

सम +् ू + पद ् = to become

उम = effort

पिर = deprived of

कमन ् = work

उत +् पद ् = to obtain

फल = fruit

भावाथ 

Just as a clap cannot happen with just one hand, similarly any

work deprived of effort will not obtain fruit.

ASAD (124)
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िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

अादश परुाणानां सारं ासने कीित तम ।्
परोपकारः पुयाय पापाय पर पीडनम ॥्
शाथ 

अादश = eighteen

सार = essence

कीत ् = to tell

परोपकार = benefitting others (para upakAra)

पुय = purification acquired by virtuous deeds

पाप = sin

पर = other

पीडन = harrasment

भावाथ 

The essence of the eighteen scriptures (purANas) is stated by VyAsa :

“Benefitting others leads to purification and harassing others leads to sin.

ASAD (125)

िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

अथा गमो िनमरोिगता च िूया च भाया  िूयवािदनी च ।
वँय पऽुोऽथ कारी च िवा षड ्जीवलोक सखुािन राजन ॥्
सि िवमह
अथ आगमः िनं अरोिगता च िूया च भाया  िूय वािदनी च ।
वँयः च पऽुः अथ कारी च िवा षड ्जीव लोक सखुािन राजन ॥्
शाथ 

अथ  = money

आगम = arrival
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िन = always

अरोिगत = diseaselessness

िूय = dear

वािदनी = she who speaks

वँय = under control

पऽु = son

िवा = knowledge

षड ् = six

जीव लोक = the mortal world

राजन ् = king

भावाथ 

O King, The arrival of money, incessant good health, a dear and sweet speaking

wife, a son under one’s control (a son who has not strayed from the right

path), and knowledge capable of earning money are the six happinesses of the

mortal world.

ASAD (126)

िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

अकृा पर सापं अगा खल मिरम ।्
साधोः माग अनसुृ यत ्ं अिप तद ्ब॥
शाथ 

अकृा = without doing (from kRi)

अगा = without going (from gam)

साप = harrasment

खल = evil person

मिर = abode

साध ु = good man

माग  = path
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अन ु+ सृ = to follow

 = little

ब = a lot

भावाथ 

Without harassing others, without going to the abode of evil men.

and following the path laid down by good men, whatever achieved, evem if

little, is indeed a lot.

ASAD (129)

िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

आपिद िमऽ परीा शरू परीा रण अगंणे भवित ।
िवनये वशं परीा शील परीा धन ये भवित ॥
सि िवमह
Apad = चलिम ्
mitra = ि६ए ्
parIkShA = ते ्
shUra = विलअ ्
raNa = बले
a.ngaNa = िफ़ए ्
vinaya = िमिल ्
va.nsha = फ़िम ्
shIla = चरतरे ्
dhana = मोनये ्
kShaya = लो ्, वअेकेिन ्, ःचिरिच ्
शाथ 

A friend’s test is in calamity, the test of a valiant person is on

the battlefield. The test of a family is in its’ humility and the test

of one’s character is in poverty.
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भावाथ 

ASAD (131)

िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

िवं च नपृं च न एव तु े कदाचन ।
दशेे पूत े राजा िवान स्व ऽ पूत े ॥
शाथ 

िव = scholarliness

नपृ = The title of king

तु = comparable

दशे = one’s own country

पजू ् = to worship

राजन ् = king

िवत ् = scholar

सवऽ = everywhere

भावाथ 

Being a scholar and being a king are never ever comparable. A king is

worshipped in his own country whereas a scholar is respected everywhere.

ASAD (133)

िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

A couple of subhAshitas from the hard working farmers

गणयि न ये सयू विृं शीतं च कष काः ।
यते सलाभाय तःै साकं िह वसािम अहम ॥्
शाथ 
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गण ् = to count, to consider

सयू  = sun

विृ = rain

शीत = cold

कष क = farmer

यत ् = to strive

स = grain

लाभ = acquirement, acquisition

साकं = with

वस ् = to live

भावाथ 

The farmers do not consider the heat from the sun or rain or the cold

winters but consistently strive for acwuiring grain. I (God ?) indeed

live with them.

For marathi readers : nase rAuLI vA nase mandirI

jithe rAbatI hAta tethe harI .... ?

ASAD (136)

िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

मखू  पचं िचािन गव व चनं तथा ।
बोध ढवाद परवाेनादरः ॥
सि िवमह
मखू  पचं िचािन गव ः व चनं तथा ।
बोधः च ढवादः च परवाषे ुअनादरः ॥
शाथ 

मखू  = fool

पचं = five

िच = sign
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गव  = vanity

व चन = wicked statements

बोध = anger

ढ = unrelenting

वाद = argument

पर = other

वा = sentence

अनादर = lack of respect

भावाथ 

There are five signs of a fool : Vanity, wicked conversation, anger, stubborn

arguments, and a lack of respect for other people’s opinions.

ASAD (139)

िूयः सृंतिूयाः।
(Dear Sanskrit Lovers)

अौ गणुा पुषं दीपयि ूा सशुीलदमौ ौतुं च ।
पराबमाबभािषता च दान ं यथाशि कृतता च ॥
सि िवमह
अौ गणुाः पुषं दीपयि ूा सशुील दमौ ौतुं च ।
पराबमः च अ ब भािषता च दान ं यथा शि कृतता च ॥
शाथ 

अौ = eight

गणु = qualities

पुष = man

दीप ् = to adorn, to grace

ूऊया = intellect

सशुील = good character

दम = self control

ौतु = knowledge
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पराबम ् = valor

ब = too much

भाष ् = to speak

दान = the act of giving

शि = strength

कृतता = gratitude

भावाथ 

Eight qualities adorn a man : Intellect, good character, self control.

knowledge, valor, not talking too much, being charitable as per his (financial)

strength and gratitude.

ASAD (141)

कः न याित वशं लोके मखुं पीडने पिूरतः ।
मदृगंः मखु लेपने करोित मधरंु िनम ॥्

sandhi vigraha

या = to go

वश = control

लोक = this world

मखु = mouth

िपड = morsel of food

परू ् = to fill

मदृगं = drum

मखु = mouth

लेप = smearing

मधरु = sweet

िन = sound

शाथ 

In this world who indeed wont come under control once his/her

mouth is filled with food ? Even the mRida.nga makes a sweet sound after
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its mouth is smeared.

ऐं बलं समाजा तदभावे स ब लः ।
तात ऐ्ं ूशसंि ढं राँऽ िहतिैषणः ॥
शाथ 

ऐ = unity

बल = strength

समाज = society

ब ल = weak

ू+शसं ् = to praise

ढं = strongly

राँश = nation

िहतिैषन ् = one who wishes good

भावाथ 

Unity is the strength of any society and it (society) is weak without

it. Hence those who wish the good of the nation strongly praise unity.

ASAD (144)

We had a big thread on “Ramayana in a Stanza” Here is the bhAgavata

(life of Shri KRishna) in four lines :

आदौ दवेिकदवेगभ जननं गोपीगहृे वध न ं
मायापतुनजीिवतापहरणं गोवध नोारणम ।्
कंसदेनकौरवािदहननं कुीतनजूावनं
एतागवतं परुाणकिथतं ौीकृलीलामतृम ॥्१६॥
सि िवमह
आदौ दवेिक दवे गभ  जननं गोपी गहृे वध न ं
माया पतुन जीिवत अपहरणं गोवध न उारणम ।्
कंस देन कौरव आिद हननं कुी तनजू अवनं
एतद ्भागवतं परुाण किथतं ौी कृ लीला अमतृम ॥्१६॥
शाथ 
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आदौ = First

गभ  = womb

जनन = birth

गहृ = house

वध न = growing up

जीिवत = life

अपहरण = stealing

उारण = lifting up

छदेन = cutting

हनन = killing

तनजू = son

अवन = protection

किथत = told

लीला = legend (?)

भावाथ 

First the birth of the lord in the womb of devaki, then the growing up in the

house of gopis, the stealing of life from the deceitful pUtana, the lifting up

of the

govardhana mountain, the cutting (beheading) of kansa,the killing of the

kauravas etc. and the protection of the sons of kunti : This is the BhAgavat

as told in the purANas and which is immortal because of the legends of

Shri Krishna.

ASAD (146)

गुब रुबनूां गुरुचषुाम ।्
गुः िपता च माता च सवषां ायवित नाम ॥्
सि िवमह
गुः बःु अबनूां गुः चःु अचषुाम ।्
गुः िपता च माता च सवषां ायवित नाम ॥्
शाथ 
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गु = preceptor

बु = brother / kin

अबु = one who does not have any brothers / kinmen

चसु ् = eye

अचसु ् = one without an eye

िपतृ = father

मातृ = mother

सव = everyone

ाय = justice

वित न ् = one who lives / behaves

भावाथ 

The teacher is the brother to those who dont have any kinmen, the

teacher is an eye through which the blind can see. The teacher is a father

and mother to everyone who lives on the path of justice.

ASAD (149)

गवा य परपीडाय ै ज न धनं बलम ।्
सजुन त ु दानाय रणाय च ते सदा ॥
शाथ 

गव  = vanity

पर पीडा = harrasment of others

ज न = wicked person

धन = money

बल = power

सजुन = good man

दान = act of giving , charity

रण = protection

सदा = always

भावाथ 
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The wealth and power of a wicked person are for vanity and harrasment

of others respectively. However with a good man they are always (used) for

charity and for protection.

ASAD (155)

अा य उमादवेी जनकः य शकंरः ।
िवां ददाित सवः स नः पात ु गजाननः ॥
शाथ 

अा = mother

उमा = pArvatI

जनक = father

िवा = knowledge

दा = to give

पा = to bless

गज = elephant

आनन = mouth

भावाथ 

May the elephant faced one (Ganapati) whose mother is umA devi.

whose father is sha.nkara and who gives knowledge to everybody, bless us.

ASAD (156)

गौरवं ूाते दानात न् त ु िव सचंयात ।्
िितः उःै पयोदानां पयोधीनां अधः िितः ॥
शाथ 

गौरव = glory

ूाप ् = to obtain

दान = giving

िव = money

सचंय = collection
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िित = position

उःै = up

पयोद = cloud (one who gives water)

पयोधी = sea (one that stores water)

अधः = down

भावाथ 

Fame is obtained by giving money, not collecting it. Clouds (givers

of water) have a high position whereas the seas (storers of water) have

a low position.

ASAD (160)

उमः साहसं धयै बिुः शिः पराबमः ।
षड ्एत े यऽ वत े दवेः तऽ सहायकृत ॥्
शाथ 

उम = industriousness

साहस = adventure

धयै  = courage

बिु = intelligence

शि = strength

पराबम = adventurous accomplishment

षड ् = six

वतृ ् = to exist

दवे = god

सहाय = help

भावाथ 

God provides help where these siz qualities exist : industriousness, adventure.

courage, intelligence, strength and adventurous accomplishment.

ASAD (161)

102 sanskritdocuments.org



ूितिदनं सभुािषतम ्

उपदशेः िह मखूा णां ूकोपाय न शाये ।
पयः पान ं भजुगंानां केवलं िवषवध नम ॥्
शाथ 

उपदशे = advice

मखू  = idiot

ूकोप = aggravation

शाि = calmness

पयस ् = milk

पान = drinking

भजुगं = snake

िवष = poison

वध न = growth

भावाथ 

Advising an idiot leads to more aggravation than peace. Feeding milk

to a snake only serves to increase its poison.

ASAD (163)

आनः मखु दोषणे बे शकु सािरकाः ।
बकाः तऽ न बे मौन ं सवा थ  साधनम ॥्
शाथ 

आन ् = self

मखु = mouth

दोष = fault

शकु = parrot

सािरका = a bird (nightingale / cuckoo ? )

बक = stork

बध ् = to trap, to tie down.

मौन = silence

सव = all
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अथ  = objective

साधन = instrument

भावाथ 

Nightingales and parrots are trapped because of the fault of their own mouths.

However, storks are not caught. Silence is indeed the instrument that

achieves all ends.

ASAD (169)

करोित मखुनेवै बधा खडनम ।्
नमः पतनशीलाय मसुलाय खलाय च ॥
भावाथ 

By his(its) own mouth he (it) injures (pounds) in many ways other

people (a lot of grain). My salutations to the pestle and to the wicked

man whose character is to fall down.

(The first line is interpreted in two ways depending on how the sandhi

in bahudhAnyasya is broken)

First all of you must take a sigh of relief that I am not

translating this in Russian. I have a valid comment. The interpretation

is just not right. The word khala has two meanings. Kedar gives only

one a wicked man. The second is a mortar. Those partisans of this list

who were born in cities would not know what this article and its use

is/was. It is a piece of stone, preferably, granite which is carved like

a mortar. Mortar and pestle are two components of a commonly used

pounding mechanism used in ages all over the world. Pounding removes

chaff from grain. Its use in India declined after mechanical grain

brayers were made available in cities in British rule. The use continued

for some time in numerous villages or inaccessible regions. My father’s

house and that of all my relations had at least one. My mom, auntie and

sisters would wake up early in the morning and do their chores with

mortar and pestle singing songs.
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The meaning as given by Kedar lacks certain truth. Why would

poet, or for that matter, anybody thank a wicked man whose character is

to fall down?. In chaturvarNya scheme four classes were assigned certain

duties and responsibilities. When they performed such social obligations

they earned the social acceptance. On this background poet takes a case

of a habitually misbehaving person patanshIla and examines his

contributions to the society. Even though he lacks social acceptance due

to his nature, the poet opines, his peculiar behavior, actually

contributes to the social needs.

Ancient Indians were taught to be polite to each other.

respectful to each other, friendly and forgiving to each other. These

codes of conducts brought social harmony, but created a situation where

blunt, bold actions were frowned upon. People, therefore, would get away

with murder, so to say, and nobody would criticize or check their

actions. Remember politeness rules. Our patanshIla was exception to this

rule. Therefore, when he got mad at sombody or something he would lash

out at them and separate their true selves from their alter egos. In

other words he would tear the masks of dichotomous, contradictory.

personalities. Poet, obviously is paying compliments to such a person.

However, he cannot openly come out and praise such a man or his actions.

Therefore, the poet resorts to the double talk, ambiguity.

double entendre technique. Smart person would find the true meaning

behind the obvious.

Nobody writes a couplet praising mortar and pestle, they are so

unpoetic. So the true meaning of this couplet is:

By his own mouth he, patanshIla, pounds most of the times people

hiding behind veneers and exposes their true nature, salutions to him

and his brute force ’musala’.

ASAD (170)

खलः करोित वृ ं ननू ं फलित साधषु ु ।
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दशाननोऽहरत स्ीतां बनं त ु महोदधःे ॥
सि िवमह
खलः करोित वृ ं ननू ं फलित साधषु ु ।
दश आननः अहरत स्ीतां बनं त ु महा उदधःे ॥
शाथ 

खल = wicked man

वृ ं = bad deed

ननू ं = really

फल ् = to bear fruit

साध ु = good man

दश = ten

आनन = face

 = to steal

बन = retriction

महत ् = great

उदिध = sea

भावाथ 

The wicked man does a bad deed and really it bears fruit among the

good. The ten faced one (Ravana) stole Sita, and it was the ocean that had to

be restriced ! (by Rama’s bridge)

ASAD (170)

खलः करोित वृ ं ननू ं फलित साधषु ु ।
दशाननोऽहरत स्ीतां बनं त ु महोदधःे ॥
सि िवमह
खलः करोित वृ ं ननू ं फलित साधषु ु ।
दश आननः अहरत स्ीतां बनं त ु महा उदधःे ॥
शाथ 

खल = wicked man
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वृ ं = bad deed

ननू ं = really

फल ् = to bear fruit

साध ु = good man

दश = ten

आनन = face

 = to steal

बन = retriction

महत ् = great

उदिध = sea

भावाथ 

The wicked man does a bad deed and really it bears fruit among the

good. The ten faced one (Ravana) stole Sita, and it was the ocean that had to

be restriced ! (by Rama’s bridge)

ASAD (201)

काया थ भजते लोकः यावत क्ाय न िसित ।
उीण च परे पारे नौकायाः िकं ूयोजनम ॥्
शाथ 

काय  अिथ न ् = one whose inent is getting one’s work done

भज ् = to pray, propitiate

लोक = the world

काय  = work

िसध ् = to be accomplished

उीण  = crossed

पर = other

पार = bank of a river

नौका = boat

ूयोजन = use

भावाथ 
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The world (men of the world) intending to get its work done.

prays (to you) only until the task is not accomplished. Once you have

crossed over to the other bank, what is the use of the boat ?

ASAD (203)

मनो मधकुरो मघेो मपो मुणो मत ।्
मा मदो मकटो मो मकारा दश चचंलाः ॥
सि िवमह
मनः मधकुरः मघेः मपः मुणः मत ।्
मा मदः मकटः मः मकाराः दश चचंलाः ॥
शाथ 

मनस ् = mind

मधकुर = bee

मघे = cloud

मप = drunkard

मुण = bed bug

मत ् = wind

मा = the goddess of wealth, Laxmi

मद = pride, arrogance, conceit

मकट = monkey

म = fish

मकार = something starting with the letter “ma”

दश = ten

चचंल = fickle, unsteady

भावाथ 

The mind, the bee, the cloud, the drunkard, the bed bug, the wind,

wealth, pride, the monkey and the fish are the ten things starting with

the letter “ma” that are always unsteady.
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These postings by Kedar have been taken from the older sanskrit-digest archives.

Some posts are missing.

A Subhashita A Day ASAD

pdf was typeset on January 21, 2023

Please send corrections to sanskrit@cheerful.com
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